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ABSTRACT 
 

Khushal Khan Khattak passed away about three hundred and fifty years ago 

(1613–1688).  He was a genius, a linguist, a man of foresight, a man of faith in Al-

Mighty God, a man of peace and unity, a man of justice and equality, a man of 

love and humanity, and a man of wisdom and knowledge. 

 

He was a multidimensional person known to the world as moralist, a wise 

chieftain, a great religious scholar, a thinker and an ideal leader of the Pushtoons.  

He was equipped with countless qualities as wisdom, honour, bravery, kindness, 

generosity, and self-respect.  Moreover, he was a skillful man and wanted his 

individual to be skillful in various fields of life and be the owner of these 

qualities.  He wants to build the moral character of his individual through the 

teachings of Islam. He himself was a practical and a devoted Muslim; therefore, 

he wanted that all individuals should develop love with Islamic injunctions. 

 

This versatile genius desired such education system, which should inculcate 

Qur’anic morals and high human values in social lives of students and of common 

human beings.  He wanted to lay the foundation of a sound, healthy, and a moral 

society so that a welfare state may come into being. 

He was anxious to bring positive change in the behaviour of the people 

through his teachings, the real aim and objective of education.  A meaningful and 

purposeful education should meet this aim.  He emphasized that individuals 

should live a productive life. This is something which has been desired in our 

national education policies over the years. 

According to Imam Ghazali the aim of education is character building and 

personality development.  He advocates the need of moral education both in 

theory and practice.  This is the dominant theme of Khushal’s philosophy and he 

struggled to realize the same objective in his life.  His educational philosophy also 
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matches with holisitic / wholistic type of education, which is concerned with 

educating the whole person i.e. body, mind, soul, and spirit so that the individual 

may actualize his / her full potentials.  Khushal is the staunch advocate of the 

same type of education as well. 

In the following chapters his approach toward education is discussed in 

detail.  We will be well advised to examine & follow his recommendations in the 

reconstruction of our system of education.  

 

The Life of Khushal Khan Khattak: Chapter I attempt is made to present 

in brief Khushal’s early life & education, his origin, family background, his 

conflict with Mughal emperor and his imprisonment, his release from prison and 

life after imprisonment, His educational thoughts and his contributions to Pushto 

literature,  

 

Khushal and Iqbal's Educational Philosophy, Chapter II is focusing on 

various definitions of educations. Before this discussion aims and objectives of 

various educational commissions and policies have also been given. Types of 

education, i.e. formal, informal, wholistic / holistic education have been 

discussed. Then Khushal's and Iqbal's philosophies and approaches with the 

instances of their poetry and prose have been given. 

 Khushal's Concept of Khudi: In Chapter III we have discussed Khushal’s 

concept of Khudi. Khudi is also one of the central and foundational terms in 

Iqbal's poetry. A comparative account of these two great thinkers especially on 

the concept of Khudi is offered in this chapter.  We have examined as to how 

khushal Khan has taken this word? What does he mean by it? And why he teaches 

it to his individual? Such queries are addressed in this chapter. 

Khushal's Concept of Sovereignty: Chapter IV this chapter is devoted to 

Khushal's concept of sovereignty. Here we have mainly focused on Khushal’s 

famous work: Dastar Nama.  This book was written in the prison when Khushal 
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was a prison in the fort of Rathanboor. In this chapter Al-Ghazali's, Maulana 

Maududi’s and Qur'anic concept of sovereignty are also discussed.  Here one can 

see as to what type of education Khushal recommends for his ideal sovereign / 

leader / ruler.   

 

Khushal's Concept of Wisdom: In Chapter V wisdom, in the sense of 

intelligence and knowledge has been defined.  Then it wisdom per se is also 

examined.  Khushal's concept of wisdom almost covers all it’s meaning In this 

chapter we shall see as to who qualifies as Dana, Aqalmand, Hukhiyar in 

Khushal’s view and whom he considers stupid, (Ahmaq, Nadan, Kam Aql, and 

Bay Waqoof).   

 

Khushal as interpreter of Islam: Chapter VI deals with Khushal’s 

scholastic approach towards Islam and his attachment with Islamic injunctions. 

He educates and recommends his individuals to know thy [their] Lord.  For this 

purpose he stresses that first one should know oneself. If one succeeds in it, surely 

he will know his Lord.  Its impact will ultimately be fell on the society .He desires 

a welfare Islamic society, in which each one helps and takes care of others.  In 

order to realize this purpose, he teaches the youth higher human values in the light 

of Qur’an and Sunnah of the Prophet (PBUH).  

 

Khushal’s Moral Education: In Chapter VII Khushal’s moral education is 

discussed.  Khushal is keen to build the morals of his individuals according to the 

teachings of the Qur’an and Sunnah.  Aims and objectives of secular education 

and the objectives of Islamic education are also examined in brief in the chapter. 

 

Khushal as a preacher of peace and Proponent of perpetual struggle: In 

Chapter VIII we have tried to examine Khushal’s Philosophy of War and Peace. 

A general impression about Khushal Khan Khattak is that he was a warrior.  No 

doubt, he was, but for what purpose he fought these wars?  This chapter deals 
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with such kinds of causes. Our contention is that he was a great preacher of Peace.  

He restored to war as a last resort & its purpose was the establishment of peace.  

His concept of peace was developed through the deep study of the Qur’an and 

Sunnah.  He suggests different kinds of punishments for the violent groups and 

praises each step which should be taken for the purpose of peace.  In the last 

portion the impact of wars and violence on the society has been discussed. 

 

 Khushal’s Concept of Ideal Man: Chapter IX is devoted to Khushal’s 

concept of an Ideal Man.  This is the last chapter of our study. It deals with all 

those attributes that Khushal wants to see in his ideal man.  He wants that 

individuals should inculcate Godly attributes in themselves.  He admires such 

attributes, which should present a picture of Tukhalliqu-bi-akhlaqillah.  To him 

strenuous efforts, die-hard, strife for the establishment of peace and justice loving 

care & compassion for others are the ingredients for ideal man.  These qualities he 

found in Hawk and Eagle, this is why he stresses his ideal man to be a Baz and 

Shabaz, thus its qualities of honour and self-respect will infuse in you and you 

will become khushal’s Nagyal. 
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INTRODUCTION 
 
 

Significance of the topic 
 

The researcher felt that our system of education has failed to produce 

enviable individuals and has failed to give them a decent moral character.  It has 

failed to establish peace; develop love and unity amongst the people of the 

country.  In other words, it has failed to produce intellectuals and moral 

leadership to help us to pull the nation out from such depravities.  One of the 

functions of education is to ensure social justice in the society while at present 

justice is conspicuous by its absence in Pakistan. This comprehensive 

degeneration has prompted even common person blame our existing education 

system, which needs to be revised and reconstructed in the light of Islamic 

teachings fully accommodative of contemporary advances in natural & social 

sciences.  In our slavish imitation of Western thoughts we have not only forgotten 

the golden teachings of our universal religion Islam, but have also buried the 

philosophies of our Islamic heroes as well. Keeping in view the negligence of 

Muslim Ummah towards Islamic heroes and philosophers, the researcher has 

ventured to write and bring forth Khushal Khan Khattak’s teachings to light. Our 

objective is to revisit the humanist and moralist, Khushal Khan Khattak with a 

view to finding a true identity in the comity of nations.  

Due to the multidimensional personality of Khushal Khan Khattak and the 

great importance of his thoughts I selected this topic for my PhD research study.  

His poetry and prose are minutely and carefully examined with a view to 

determining his philosophy of education. Till date none of the researchers has 

touched over this aspect. I can anticipate that this dissertation may attract 

contemporary national and international scholarship and they might find great 

wisdom and value in Khushal’s philosophy of education. 
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Objectives of the Study 
 
The main objectives of this study are: 
 

 To produce a morally sensitive and peace-loving society in the light of Khushal’s 
Philosophy of education. For this purpose, individuals are required to play a 
productive role in the sphere of social services and rid themselves of all 
undesirable behaviours and attitudes. So that they may fulfill their rightful, 
function as an ideal Man and Khalifatullah or the vicegerent of God in this world.  

 To reconstruct the educational thought of our individual by this study, this leads 
to the inculcation of personal values based on the deep concern for the welfare of 
the country. 

 To emphasis upon the role of individual for the building of Ummah, this can best 
be done by the virtue of being a disciplined lot. 

 To infuse in individuals the spirit of Self-respect, dignity, and honour according to 
Khushal’s teachings, which in turn, are deeply influenced by Islamic teachings. 

 
 
Type of Research  
 

The nature of this topic is purely qualitative and evaluative. In this regard 

some research aspects like statement of the problem, research Hypothesis and 

then analysis of the data and tabulation do not apply on such type of research.  

This is why the researcher has just evaluated Khushal’s prose and poetry minutely 

and has drawn his conclusions.  

 
Limitations / Difficulties  

This is very astonishing to note that in the land of Khushal Khan Khattak no 

body has tried to work on his teachings.  No one has tried to present him to his 

countrymen that this versatile genius belongs to their land, who spoke almost on 

every field of life.  He spoke almost on every field of life and was equipped with 

various skills. At least one should have tried to know him for his own sake of 

knowledge. 

In this regard the researcher faced great hardships in finding some material 

relevant to this topic. For this purpose Pashto Academy and its Library were 

contacted but here the only research on Khushal’s Jamaliyat by Dr. Iqbal Naseem 
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Khattak was found.  Nothing else was there except disappointment. Then the 

researcher visited Peshawar University main Library. Here the person who 

worked on computer and who had the record of all researches done in various 

field was asked to please search the researches done on Khushal Khan Khattak’s 

life or on his teachings.  He did a search but found nothing then I searched books 

on Khushal in the same library.  Luckily I found a book Khushal Khan, The 

Afghan Warrior Poet and Philosopher written by Ghani Khan Khattak, which 

gave me abit pleasure. I got this book through Zaigham Hassan one of my 

colleaques Lecturer in zoology department ((Thanks a lot to him). I made photo 

copy from it and returned to him the book with thanks. 

Then there was complete darkness in front of me.  I am still at a loss to 

understand as to why people have ignored such a genius.  Suddenly another spark 

of light was pointed to me in Pashto Academy.  So I reached there and talked to 

Dr. Salma Shaheen the worthy Directress.  She gifted me very kindly the book 

which they have recently published. And that is Life and works of the Illustrious 

Khushal Khan Khattak (Chieftain of Khattaks).  This is a research study done 

by Dr. Miss Khadija Begum Feroziuddin in 1941.  This is a good study and it 

facilitated me to some extent. 

Then another book Selections from the Poems of Khush hal Khan Khattak 

compiled by C.E Biddulph, M.A., came to my hands from the library of NWFP 

Textbook Board.  Deewan of Khushal Khan Khattak was easily available in the 

market and thus some other books like Khushal Nama, by Abaseen Arts council 

Peshawar, Khushal Auo Iqbal, By Mir Abdussamad Khan, Khushal’s life and 

literature, (Pashto) by Dost Muhammad Khan Kamel. Tareekh-e-Murassa by 

Afzal Khan Khattak, Khushal auo Folklor by Dawar Khan Dawood, and the most 

valuable Deewan by Said Rasool Rasa named Armaghan-e- Khushal (Pashto) are 

the books / studies that were utilized for this study. 
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Another problem was non-availability of English material on this topic 

especially of his poetry.  Attempt has been made to capture the real meaning of 

his poetry or at least the closest meaning for the general benefit of the readers. 

Review of the Literature 

Mostly the above mentioned books were reviewed for the purpose of my 

study.  Many of them were very helpful for me like Dr. Khadija’s research and 

Ghani Khan Khattak’s book, C.E Biddulph, M.A.’s selection of poems, and his 

Deewan.  Moreover,, many other books of educational philosophy, Islamic 

philosophy and encyclopedia were also consulted for this purpose. But these were 

not considered enough then some books of Hadiath and Qur’anic Tafsirs were 

also studied.  Besides this some well-known scholars and authorities on Khushal 

Khan were consulted to know their view about khushal’s poetry. In this regard the 

following scholars were consulted: 

1) Prof. Dr. Raj Wali Shah Khattak (Chairman Pashto 

Department, University of Peshawar) 

2) Prof. Dr. Yar Muhammad Maghmum Khattak, (Edward 

College Peshawar) 

3) Prof. Pareshan Khattak, (recently passed away, May God 

Bless Him) 

4) Saleem Raz, (Village Charsadda Yakh Kohay) 

5) Prof. Dr. Darwesh, Peshawar 

6) Prof. Taha Khan Khan (Retired) 
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Research Methodology  

It is mentioned earlier that this topic is purly qualitative and evaluative. 

Primjary sources were difficult to find except Khushal’s Deewan. So the above 

mentioned different secondary sources were also used to collect data.  Some times 

from available studies (which were only two as mentioned above), some from the 

Books, and some from the interviews of different scholars in this field. Chapter by 

chapter was presented to honourable advisor Prof. Dr. Muhammad Saleem for his 

valuable suggestions and comments. Thus after receiving his worthy comments 

the researcher was tried to revise the chapters according to the guideline of 

advisor and were resubmitted for his final look. 

In brief, in such a qualitative and evaluative type of study the emphasis of 

the researcher was on the above mentioned three sources and on the valuable 

comments of the supervisors.  

Conclusion 

This portion of the study is devoted to the essence of the study.  Here the 

researcher has summarized what he has concluded from the collected data and a 

brief description has also been given regarding Khushal’s Education Philosophy. 

Recommendations 

After the conclusion some recommendations have been given. Keeping in 

mind the drawbacks of the prevalent secular education system the researcher has 

offered some recommendations for the betterment of present education system, 

through which a peace loving society can be established and the production of 

desired dynamic and skillful individuals will become easy.   

Bibliography 

The very last part of the study is about the references which the researcher 

has utilized during his study. All the references have been given in alphabetical 

order in Turabion style which was the requirement of University. 
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Life's no life when honor's left; 
Man's a man when honor's kept. 

Nation's honor and nation's fame; 
On life they have a prior claim. 

 
With thoughts of these I do remain; 
Unvexed with cares of loss or gain. 
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CHAPTER 1 
 

Abstract 
 

Whenever an adviser or a reformer stepped forward for the guidance of his 

people, he addressed them in their own language.  It does not mean that his 

message would be only for that nation.  Fourteen hundred years ago, Allah sent 

the Prophet Muhammad (S.A.W) in Arabia for the guidance of people.  The 

language of the Prophet and that of his nation was Arabic, so Allah revealed to 

him the Holy book Qur’an in Arabic for their guidance so that they may 

understand what the Prophet (S.A.W) says and what Allah reveals to them 

through his Prophet (S.A.W).  So, from time to time the scholars, philosophers 

and poets tried to continue educating their people in their own languages.  In the 

galaxy of these Muslim thinkers and philosophers we find Khushal Khan Khattak 

as a poet, philosopher with a new wisdom and vision  He wants the Muslim 

Ummah to cultivate high moral values in their lives so that a higher moral society 

may come into being.  Let us view his life history in the following lines:  

 
 
The origin of Khattak 
 

District Kohat is the home of Khattaks.  There are two main branches of 

Khattaks; one is Bolaq and the other is Tari.  Khushal Khan belongs to Tari 

branch of Khattaks.  His grand father was Malik Akore Khan, who migrated from 

district Kohat to district Nowshera with his family and settled there.  Thus, this 

place became famous with his name and began to be known as Srai Akora. With 

the passage of time, this village expanded and got the name of Akora Khattak.  

Khushal Khan Khattak praised his grand father’s migration to Srai and praises the 

Srai (his village) in the following couplet:  
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“Blessing over Akore Khan that he got the place of Srai.  If you understand and 
think well it’s a worth seeing place.” 1 

 
Khushal’s early life 

 

It is mentioned above that his grand father migrated to district Nowshera.  

Their family settled there and thus it became the birthplace of versatile genius 

Khushal Khan Khattak.  According to his Deewan he was born in Srai Akora, in 

1022 Hijra (1613)-(1688).  He himself says about his date of birth in a couplet. 

 
“It was 1022 of Hijra when I came to this world.” 2 

 
 
Family Background  
 

Khushal’s grandfather Malik Akore Khan was a chief of his tribe but when 

he died his son Shahbaz Khan Khattak became the chief of Khattaks. Shahbaz 

Khan Khattak was a prominent soldier in Mughal army. He was a brave man who 

fought many wars against Yousaf Zai tribe.  This brave man is the father of 

Khushal Khan Khattak. He also proved his bravery in fighting with Yousaf Zai 

and later on with Mugahl army that he got the name of swordman.  Khushal Khan 

was the elder son of Shahbaz Khan Khattak. Once a battle was fought among 

Khattaks and Yousaf Zai at this time Khushal Khan was only thirteen (13) years 

old even then he joined this battle with his father.  It means he was by birth a 

swordsman a necessary skill for a chieftain/ leader. We find the names of his 

ancestors and their qualities in one of Khushal’s poem: 

 

“My Father Shahbaz Khan was like Hatim in generosity, and was lion-

hearted and greater than Rustum in bravery. He was very honest, truthful and 

devoted to sharia. Though he was not literate yet he was rich in wisdom.  And 

what will I say about grandfather Yahya Khan.  May God bless him; he was just 

                                                 
1 Rasa, Miyan Syed Rasool, Armaghan-e-Khushal, (Peshawar, University book Agency, 2001) P, 17 
2 Ibid, P, 16 
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like Yousaf (the Prophet) in beauty.  Even when on foot he was as tall as a man 

on horseback was.  This was his physical structure; in bravery, he was also very 

great. My other forefather was Akore Khan who was outstanding among the 

Khattaks.” 3 
 
Khushal’s Early Education 
 

Khushal Khan got his early education at home. Perhaps in those days the 

formal system of education did not exist.  Therefore, the rich and prosperous 

people used to hire teachers to teach their children at home. His father was also 

economically prosperous because he was on a prominent position in Mughal 

army. Moreover the Mughal emperor Shah Jahan had given a lot of land to his 

father. Due to which he could easily afford the educational expenses of his son. 

Therefore, he also hired the services of some teachers to teach his son at home. 

We found two names of them through his poetry. One is Maulana Abdul Hakeem 

and the other is Awais Multani.  In a poem, he praised Maulana Abdul Hakeem 

with the following words. 

 

“Maulana Abdul Hakeem is a physician of religious and worldly 

knowledge.  He did respect even Hindu ascetics.  Someone made objection on his 

action but he replied, you do not understand. Good treatment with everyone is 

Sirat-e-Mustaqeem (straight way or path of religion). 4 

Thus in an other couplet he mentions that he asked some questions from his 

teacher for which he awarded him with nice reply. Says: 

 
 “Today I put a few queries to my tutor.  
 He dignified me with answer to each of them. 
 What are these verses of Khushal Khan Khattak? 

They all (choice) pearls, agates and rubies are. 5 

                                                 
3 M.A, Biddulph, C.E.,The poems of  Khushal Khan Khattak, (Lahore, Manzoor printing press, 1983), 
4 Abdussamad, Khan Mir, Khushal and Iqba, (Peshawar, Azeem Publishing house, 1982),  P, 113 
5 Feroziuddin Begum, Dr. Miss Khadija, Life and Works of the illustrious Khushal Khan Khattak, 
(Peshawar,  Pushto Academy, University of Peshawar, 2007), P, 446   
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Khushal Khan Khattak authored some books in Persian also but he loves to 

read, write and speak Pushto. As he says: 

 
“My position in Persian poetry is that of one commissioned, (but) in Pushto that 
of a high priest” 6 
 

Khushal Khan Khattak was very fond of hunting and swordplay.  In this 

regard, it seems that he has strong bent for hunting than education. This interest 

was so intense that he ignored all other interests and activities. I think this is also 

one of the reasons that he did not get formal education.  As he, himself says in the 

following couplet: 

 
“All the knowledge of the world would have been mine, had I not indulged in the 
hobby of Shikar (hunting).” 7 

 

But Professor Dr. Raj Wali Shah Khattak, Saleem Raz and Pareshan 

Khattak are of the opinion that: 

 

“This couplet does not mean that he did not get formal education, he did 

receive the knowledge of Mantq (logic), Elm-e-Nujoom (astronomy), Elm-ul-

Kalam, scholastic philosophy, Qur’anic Knowledge and the knowledge of Fiqh, 

he means that if he had not indulged in the hobby of Shikar he would have gained 

all other worldly knowledge as well 8 

Their view about Khushal’s education seems true because he authored 

many books, and without sound knowledge it is difficult to produce so many 

books. Dr. Ms Khadija Begum feroziuddin says in her research study with the 

reference of Major Raverty (European writer) that he authored 50 books. 

Nevertheless, most of these books are lost but a few of it still exist which prove 

his scholarship. She gives the names of these books as under: 

                                                                                                                                                 
 
6 Ibid, P, 353 
7 Rasa, Miyan Syed Rasool, Armaghan-e-Khushal, (Peshawar, University book Agency, 2001) 
8 Personal interviews, August, 2007 
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a) Found actually and complete such as: 
 

(i) Diwan including Rubaiyat 
(ii) Baz Nama (Pushto) 
(iii) Fazal Nama & 
(iv) Dastar Nama 
 

b) Secured but incomplete, such as: 
(i) Autobiography, 
(ii) Swat Nama   
(iii) Risala-i-Manazira, 
(iv) Sihatuddin or Shahab-i-tib 
(v) Fal Nama 

c) Mention by European writers but not seen by them such as: 
(i) Hidaya, & 
(ii) I naya [aina] (Raverty) 
(iii) Farrukh Nama, & 
(iv) Riyaz-ul-Haqiqat (Biddulph) 
 

d) Referred to by Khushal but not traceable, such as: 
 

(i) Kifaya 
(ii) Firaq Nama 
(iii) Persian Baz Nama 
 

e) Mentioned by Khushal descendants but not obtainable, such as: 
 

(i) Tafsir-i-Sura-i-Yusuf 9 
 
Khushal’s Deewan Includes some of these books, but these are published 

separately also much as: 
 
1. Rubaiyat-e-Khushal 
2. Baz Nama (Pushto) 
3. Dastar Nama 
4. Swat Nama   
5. Fal Nama 
6. Shahab-i-tib (Tib Nama) 
7. Firaq Nama 

 
His Deewan claims the following books: 
 

1. Kulliyat Khushal 
                                                 
9Feroziuddin Begum, Dr. Miss Khadija, Life and Works of the illustrious Khushal Khan Khattak, 
(Peshawar, Pushto Academy, University of Peshawar, 2007), P, 287 
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2. Dastar Nama 
3. Baz Nama (Pushto) 
4. Swat Nama   
5. Zanzeerai 
6. Bayaz 
7. Hudaya 
8. Aina 
9. Firaq Nama 
10. Faraz Nama 
11. Firaq Nama 
12. Tib Nama 10 

 

Due to his wonderful contribution to Pushto literature Khushal Khan 

Khattak has the right to claim that: 

 
“I have a great right over Pushto language, whether it is poetry, prose, or script.  
There was neither a book nor writing in it at first, It was I who authored a few 
books in it.” 11 

 

In short, it indicates Khushal Khan Khattak’s scholastic approach. Surely, 

such a dynamic personality can lead the masses and can guide them toward right 

direction. Therefore if we follow his philosophy it can help us to achieve the aims 

of our education effectively.  There is no doubt in his scholarship; this is the only 

reason of his fame all around the world. He himself was well aware of it and he 

feels no hesitation in expressing this fact that:  

 
   “In three things – generosity, learning and writing has my fame spread”. 12 

Allama Muhammad Iqbal says about Khushal Khan Khattak  

 Allama Muhammad Iqbal was the only poet in the whole subcontinent who 

came to know about Khushal through the translations done by some orientalists.  

He not only highly appreciated his poetry but also developed a great respect for 

him. Iqbal called him the Hakeem and Tabeeb (physician) of Afghan Millat and 
                                                 
10 Rasa, Syed Rasool, Armaghan-e-Khushal, (Peshawar, University book Agency, 2001) P, 76 
11 Ibid, P, 75 
12 Feroziuddin Begum, Dr. Miss Khadija, Life and Works of the illustrious Khushal Khan Khattak, 
(Peshawar,  Pushto Academy, University of Peshawar, 2007), P, 286 
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Afghan Shanas.  Maj: Roverty and certain other orientalists say that Khushal was 

not only Afghan Shanas but like Goethe and Shakespeare he was also a great 

Insan- Shanas (one who knows man)  Iqbal expressed his desire that if he knew 

Pushto he would have translated Khushal’s poetry into Urdu or Persian. This is 

really a great tribute to a great Man by another great Man. 

 

Khushal Khan was a practical man.  He manifested all those qualities in his 

living conduct which he wanted to see in a man. Allama Muhammad Iqbal the 

great philosopher said about Khushal Khan Khattak:  

 
“That Afghan shanas (Khushal Khan Khattak) said well, 
He expressed what he saw save any hesitation. 
He was the Hakeem (Philosopher) of Afghan nation. 
He was the physician of Afghan cause. 
He stated the secrets of nation boldly. 
He was rendering and said the right very wisely. 13 

 
At another place he commends Khushal Khan Khattak in these words: 
 

“I am tribal and am lost in the unity of nation. 
To elevate the name of Afghans  
I love these young people who puts the halter on stars 
This son of mountains is never less than the Mughals 
O’colleaque! May I tell you the secrets of my heart? 
Khushal Khan likes that grave where the dust of Mughal’s horse’s boots could not 
reach. 14 

 

In 1927 Allama Iqbal wrote an essay under the heading “Khushal Khan 

Khattak, the Afghan Warior Poet” which was published in Hyderabad Deccan in 

Islamic culture. In which he expressed his hope from the education minister of 

Afghanistan to assign a research scholar on Khushal Khan’s glorious works to do 

a study on his teachings. 15 

                                                 
13 Khattak, Pareshan, Ghaznawi, Khatir, Khushal Nama, (Peshawar, Abaseen Arts Council, 1980), P, 150,  
14 Ibid, P, 149, & Abdussamad Khan, Mir, Khushal and Iqbal, (Peshawar, Azeem publishers, 1982), P-60, 
Iqbal, Muhammad, Bal-e-Jebriel, (Karachi, Prima printers, 1996), P,170 
15 Ibid, P,p,34,35 
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I am quite sure if he were alive, he would have done this task in his own 

supervision. But I am happy that though he is not among us one of his admirers 

has done this job.  The understudy thesis is its instance, which has been completed 

under the supervision of great admirer of Allama Iqbal, Professor Dr. Muhammad 

Saleem, who is a great follower of both of these thinkers. 

 
Khushal’s Imprisonment  
 

 Mughal Empire Shah Jahan was very kind to Khushal Khan Khattak. He 

was one of the special persons in his inner circle. But in 1659 he became ill due to 

which his son Aurang Zeb removed him from the throne and put the crown on his 

own head.  He also continued respecting Khushal Khan like his father but soon 

his ill wishers created misunderstanding between Khushal and the Mughal ruler. 

In these days, Said Amir was the chief of Kabul.  He ordered the governor of 

Peshawar Abdur Rahim to arrest Khushal Khan Khattak. Therefore, he sent him a 

message to come to Peshawar, which he obeyed. He was arrested and then taken 

to Dehli. He spent two and half years in the fort of Rathanboor and then he was 

released but even then, he was kept in home arrest for about five years.  In 1668, 

Muhabat Khan became the governor of Kabul for the second time. Thus with his 

recommendation Mughal Empire set him free to gain his cooperation for handling 

with the Pushtoons. Khushal Khan Khattak strictly denied and he aimed to stand 

for the honour and freedom of Pushtoons. In this whole game, he considers 

himself innocent and expressed it in the following verses:  

 
“I am in Aurangzeb’s prison undeservedly.   
Allah knows about the allegation and slander on me, 
By God, I do not find any sin in my self.   
But other people speak in disfavor of me.” 16 

In the prison, his love with his homeland increased and produced hatred 

with India and its goods and products. In this regard, he wrote a poem, in which 

                                                 
16 Rasa, Miyan Syed Rasool, Armaghan-e-Khushal, (Peshawar, University book Agency, 2001) P, 83 
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he stated the qualities of his village and expressed his aversion to Indian rivers 

and waters.  

 
“Gentle breezes bear my greeting, 

If pass Khairabad ye roam, 
Past the silver stream of Landai (river) 

To Srai, Srai my home. 
Father Indus, hail him loudly, 

As across his flood ye go, 
But to landai, gentle breezes, 

Softer salutations blow. 
Ganga, Jamna, how I hate you, 
Slauggish Rivers of the plain 
Hindustan has no cool waters; 

Would that I were at home again, 
Once again to drink of Landi 

Hell must one day loose its chain.” 17 
 

 His arrest and imprisonment by Mughals brought about a turning point in 

Khushal’s life and thoughts, targets, and determination. This ordeal gave him a 

new vision. It was during his period of imprisonment that he wrote his “DASTAR 

NAMA” a great book in Pushto prose. He envisioned how to give Pushtoons a 

new and independent life. 

Migeration and Death 

After the release from the imprisonment the whole atmosphere was totally 

changed.  The Mughal made his son Bahram Khan as chaif of the Khattaks and 

gave him the task to finish the old lion Khushal Khan Khattak because they felt 

him a great danger for the Mughals.  Bahram Khan killed one of his brothers also 

for the throne and arrest the eldest brother Ashraf Khan with the help of Mughals.  

Khushal Khan Khattak knew his nature that he can take his life for the throne as 

he did with his brothers. 

                                                 
17 M.A, Biddulph, C.E.,The poems of  Khushal Khan Khattak, (Lahore, Manzoor printing press, 1983), 
P,60 
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So, he went to Afridies territory named “Teerah” and made this place as his 

residence till his death.  Bahram Khan attacked many time on him but each time 

faced with defeat. Now Khushal became very old and reached to the age of 

seventy seven (75 or 88). Due to the constanst struggle and awfull life he became 

very weak. Dr. Miss Khadija Begum Feroziuddsin says in her thesis that:  

 Just in the beginning of next year “on Friday 26th or 28th of Rabi II, A.H. 

1100 (1688 A.D.) the inevitable event took place and Khushal passed away from 

this world”.  

He desired before his death that he should be buried in a place where “the 

dust of horses’ hoofs may not fall on his grave”. 

His whishes were carried out by his friend and his remains were laid at 

‘Issurro’ a small out of the way village in the Khattaks hills, where the great 

Khan’s tomb is still to be seen.  

 
Khushal’s Educational philosophy / Thought 
 

Khushal Khan Khattak considers education as an agent of social change.  

Social changes can be occurring by two things one is war and the other is 

education.  But Education is the most potent factor in social change.  It effects 

inter-personal relations, economic, social, mental and political life of the people 

undergoes much change  

 

Khushal’s approach was highly educational and wanted individuals to get 

more and more knowledge.  That is why he said about teaching and learning 

process: 

 
 “This is the custom of the world that people learn from one another  
One cannot become a teacher until [he remains] a student” 18 
 

                                                 
18 Daud, Dawar Khan, Khushal and Folklore,(Peshawar, Pushto Academy, Jadun printing press, 2007), P, 
25 
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In this couplet, he emphasizes learning that first one needs to be a student 

then he can become a teacher but if he is not ready to become a student and 

learner how can he become a teacher. 

Khushal’s message about Strenuous Effort  
 

In Khushal’s view, they cannot render service that merely stand and wait. 

Life demands strenuous efforts on every one’s part.  He admires those dynamic 

individuals who overcome great obstacles by their power of will.  This is also the 

reason why his favourite birds are employed as poetical symbols- as the Baz 

(eagle) and Shahbaz (hawk), which represents a life of high ambition, endeavour, 

of perpetual, struggle leading to the development of a strong individuality. As 

Khushal Khan Khattak says: 

 
 "I said how I would fly to sky, 
 Said it is possible through the wings of struggle, 19 

Khushal Khan Khattak says that education is a preparation for life. So, it 

must be achieved through active participation in life.  In Khushal’s view the real 

man is one, who embraces the hardships and dangers and is not fearful of them.  

To him the true joy of life lies in it.  As he says: 

 
 "Reaching to the destination is must  
 Even if the whole way becomes full of bloods". 20 
 
 
He further says: 
 

Khushal feels happy at that time, 
When the light of the white swords reflect from the arms-coat. 21 

 
 
 
 
 
 
                                                 
19 Anwarul Haq, Dr. Syed, Muntakhabbat-e- Khushal, (Peshawar, Pushto academy, 1989),P,260 
20 Rasa, Miyan Syed Rasool, Armaghan-e-Khushal, (Peshawar, University book Agency, 2001) P, 351 
21 Ibid 
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K.G. Saiyidain holds: 
 

"The true joy of life is to be found, not in watching the performance from 

the spectators’ gallery, as it were- as some artists and philosophers would have it 

but in throwing oneself wholeheartedly in the affray and making every 

experience- painful or pleasant- contribute to the strength and enrichment of the 

self. Listen to the advice of the courageous woodpecker to the timid and tearful 

nightingale:  

 

“Get thy profit out of loss; the rose has created pure gold by rending her breast!  If 
thou art wounded, make the pain thy remedy!  Accustom thyself to thorns that 
thou mayst become entirely one with the garden”. 22 

 

Khushal Khan Khattak being a true and committed practicing Muslim was 

very much inspired by the teachings of Islam.  He was convinced that without 

following Islam it would be difficult to achieve the objectives of education 

because: 

 “Islam in itself is a system of education which aims at developing an 

integrated personality in a harmonious way.  It concerns with the education of the 

whole man and urges him to strive for the constant development of his faculties at 

every stage of life.  On this constant endeavour depends the growth of one’s 

individuality. 23 

 
Khushal’s desire for Free Personalities 
 

Khushal Khan Khattak yearns for the development of free personality.  He 

is of the opinion that for one's free personality social education is very necessary. 

                                                 
22 Saiyidain,K.G, Iqbal’s Educational: Philosophy, (Lahore, Sh. Muhammad Ashraf Publishers, 1996), P,p 
39, 40 
23 Abdul Quddus Syed, Education and National Reconstruction of Pakistan, first edition, (Lahore, Ripon 
printing press, 1979), P,p, 5,6 
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Social education should be in the light of Islamic teachings.  Only then the 

development of free personality will be possible.   His approach seems true 

because the present secular education system has failed to produce such 

personalities.  Though aims and objectives of our existing secular education also 

stress and emphasize to develop the whole individual i.e. character, attitude, habit, 

intellect, and spiritual development and to make him a dynamic personality. Even 

then it has failed in doing so. In the following Khushal Khan Khattak mentions an 

example about his own: 

  
“Khushal’s heart, still is joyous, as God knows 

 While he held office Khushal was but a servant 
Now that his past has gone, a Monarch has he became” 24 

 
He further says: 
 

And what can free man’s heart from care? 
To bear his contentedly. 25  

 

It is beyond doubt that social behaviour is based on education. This is 

education, which can turn us into a sound and happy society. 

“The people should spell out the tasks which we have accomplished if we 

wish to survive as a nation.  The most urgent and vitally important is, of course, 

the need for the socialized education of the individuals for achieving a better 

healthier and happier society.” 26 

 
K.G. Saiyidain holds: 
 

"The implications of the doctrine of freedom are equally important for 

moral education. The traditional concept and methods of moral training have 

demanded a passive conformity, on the part of individual, to a rigid superimposed 

                                                 
24 M.A, Biddulph, C.E.,The poems of  Khushal Khan Khattak, (Lahore, Manzoor printing press, 1983), P, 
116 
25 Ibid 
26Abdul Quddus Syed, Education and National Reconstruction of Pakistan, first edition, (Lahore, Ripon 
printing press, 1979), P, 1 
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moral code and they have tended to belittle the role of personal thought and active 

intellect in the process of achieving a moral personality. 

 

 'Goodness is not a matter of compulsion; it is the self's free surrender to 

the moral ideal and arises out of willing co-operation of free egos.  A being whose 

movements are wholly determined cannot produce goodness.  Freedom is thus 

seen to be a condition of goodness.' 27 

 
Khushal stresses Character Building  
 

Khushal Khan Khattak wanted to build moral character of individuals.  In 

this regard his poetry is fully emphasizing moral character.  He repeatedly 

reminds that good moral character distinguishes one from animals.  As Khushal 

declared in the following couplets: 

 
I pondered over the man, some of them are angels, some are satans, some of them 
are well-mannered, some of them no doubt are wolves.” 28 

 

This is quite clear that education plays a vital role in building one’s 

character.  Without education one can behave like one of the above categories, 

Education plays a vital role in building one’s character.  Thus, it becomes an aim 

of education as K.K Bhatia holds: 

 

“The essential aim of education is character building.  Education consists in the 

cultivation of certain human values and development of attitudes and habits, 

which constitute the character of a person….Raymont, says that the teacher’s 

ultimate concern is to cultivate strength and purity of character.  According to 

                                                 
27Saiyidain,K.G, Iqbal’s Educationall: Philosophy, (Lahore, Sh. Muhammad Ashraf Publishers, 1996),  
P,33 
28 Rasa, Miyan Syed Rasool, Armaghan-e-Khushal, (Peshawar, University book Agency, 2001) P, 278 
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John Dewey, ‘The establishing of character is a comprehensive aim of 

education.29 

 
Complete Living, as an aim of Education  
 

Khushal Khan Khattak wants that one should live a complete and a perfect 

life in all respect.  Thus that individual is his ideal, who possesses a distinguished 

character, a dynamic personality and has unique qualities. In such a case, that 

education will be meaningful and purposeful if it moulds the youth in character 

building and balanced living, because complete living is also an aim of education, 

as K.K Bhatia further holds: 

 

“This aim has been formulated and brilliantly expounded by Herbert 

Spencer.  Education, according to this great thinker, should acquaint us with the 

laws and ways of complete living.  Complete living implies living one’s life to the 

full in its various aspects.  An individual’s personality has innumerable aspects.  

Every aspect which clamour for development and expression of one’s personality 

should find expression through various types of activities and expressions” 30 

 

There is no doubt that education puts the nation on the road to progress. 

Through education humans reach the frontiers of knowledge and search what lies 

beyond.  Education unveils the purpose of life and creates commitment to life. 

Education provides light for learning from the past, gives food for thought and 

action in the present and gives insight for looking into future.  The vast scope of 

education makes it obligatory for every nation to streamline education by spelling 

out the national goals of education that should meet the needs and aspirations of 

its people. Such goals will provide direction to a meaningful education process.  

 
 
 
                                                 
29 Bhatia K.K. Foundation of Education, (New Dehli, Kalyani Publishers, 2003) P,p, 36, 37, 
30 Ibid, 
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Aims and Objectives of Islamic education 
 

Aims and objectives of Islamic education clearly distinguish it from the 

modern system of education, which is based on Western Philosophy of life.  It is 

not denied that both the systems of education want to produce good individuals 

but the modern and secular education wants to do so in the absence of a set of 

moral values, which obviously is not possible. 

 

The above approach of Islamic education was endorsed in the first World 

Conference on Muslim Education held at Makkah in 1977 in the following words: 

 

 “The aims of education is the creation of the ‘good and righteous man’ 

who worships Allah in the true sense of the term, builds up the structure of his 

earthly life according to Shari’ah (Law) and employs it to subserve his faith.” 31 

The committee of world Conference of Islamic countries under the 

chairmanship of Dr. Syed Muhammad Al-Naquib Al-Attas puts the aims of 

education as follows: 

 
a) Considering that Islam offers Man a complete code of life in the Qur'an and the 

Sunnah which, followed wholeheartedly, leads Man towards the realization of the 
greatest glory that Allah has reserved for him as Khalifatullah; 

b) Considering also that in order to follow the code of Islam adequately and attain to 
a consciousness of himself as Khalifatullah Man needs training from his 
childhood, both at home and in the society in which he lives, and that this training 
should be of his total personality, his spirit, intellect, and rational self, imagination 
and bodily senses and not of one part at the expense of others;  

c) Considering further that his faith in the code and practice according to this faith 
are possible only when the training is so organized that all other aspects of his 
personality are dominated by his spiritual self which alone can receive and 
strengthen faith , develop his will-power and lead Man to good deeds and 
salvation; 

d) Considering also that the Western classification of knowledge underlying the 
modern system of education prevalent in Muslim countries is based on a secular 
concept which ignores the necessity of faith as the basis of action as required by 

                                                 
31 Sharif Khan, Dr. Muhammad, Islamic education, (New Dehli, Ashish Publishing House 1986), P,39 
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Islam and which considers whatever training of feelings, imagination and reason 
Natural Sciences, Social Sciences, and Humanities can give us sufficient for the 
growth of human personality;  32 

 

The above aims and objectives of Islamic education clearly indicate that 

such type of education provides mental, physical, ideological and moral training 

to individuals, so as to enable them to have full consciousness of their purpose in 

life and equip them to achieve that purpose.  Such type of education plays a role 

of an instrument for developing the attitudes of individuals in accordance with the 

values of righteousness to help build a sound Islamic society. 

 

Now in the following lines, some aims and objectives of Pakistan’s 

National Education Policy 1998-2010 are given to view what it aims to: 

 
Pakistan’s National Education Policy, 1998-2010 

 
This policy says that: 

“We have to build up the character of our future generation. We should try, 

by sound education, to inculcate into them the highest sense of honour, integrity, 

responsibility, and selfless service to the nation.  We have to see that they are 

fully qualified and equipped to play their part in various branches of national life 

in a manner which will do honour to Pakistan. This policy expresses the following 

aims and objectives: 

 
 To fulfill the requirements of the objectives Resolution and Article 31 of the 

Constitution of the Islamic Republic of Pakistan saying that education and 
training should enable the citizens of Pakistan to lead their lives according to 
the teachings of Islam as laid down in the Qur’an and Sunnah. 

 To lay emphasis on diversification so as to transform the system from supply 
oriented to demand-oriented, To attract the educated youth to the world of 
work at various educational levels so that they may become productive and 
useful citizens and contribute positively as members of society. 

********************************THE END****************************** 

                                                 
32 Al-Attas, S.N, Aims and Objectives of Islamic Education, (Jeddah, King Abdul Aziz University, 1979), 
P,158 
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Chapter 2 
ABSTRACT 

 

The researcher can dare to claim that modern education system is the 

realization of four hundred years old thoughts of Khushal Khan Khattak about 

education.  He was so farsighted person that he made a universal and realistic 

contribution to education, which applies to every age in a very fruitful way.  He 

spoke of the objectives, needs and products like a foreteller who believed in real 

change in our personal behaviour brought by education.  It is a well-

acknowledged fact that Khushal Khan Khattak was aperson who participated in 

almost every field of life but he kept education at the top of all his pre-

occupations.    He not only strongly advocated it but made exceptional 

contribution to it based on his mature experiences i.e. authoring books, 

contributing in writing skill and offering different philosophies about a good 

education system.  We come to know about his broad-minded and considerate 

approach about education when we learn that inspite of his relation with Pushtoon 

caste who observed very rigid customs and traditions, he hold a vast view about 

education for both sexes.  He paid equal heed to women education as he thought 

educated women, being the foundation stone of a family leading to a whole tribe, 

can produce a highly civilized social society.  That is why his own two daughters 

were educated; one of his daughters was a good poetess as well.  Besides, he said 

that education must make us skillful.  He favoured the skill, which can defend us 

against challenges and facilitate us to the maximum in future.  Therefore, we can 

say that modern skill and technology is actually the maturity of Khushal Khan 

Khattak’s far past progressive views. 

 

Education, being a factor of change in man’s personality, cannot be 

achieved so easily. Khushal Khan Khattak strongly disapproved comfort-loving 

people for education as such people are coward and hence can never think of 

facing the hardships of education.  Therefore, he offered the concept of eagle.  For 

him, a person bearing the qualities of eagle can get sound and fruitful education.  
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According to him, a student must possess individuality like an eagle that leads a 

very independent life flying higher and higher in the sky.  Eagle is a bird, which 

makes a continuous struggle making no permanent nest and lives on the rocks 

where there is no rest.  So, a student must be brave facing challenges with full 

heart.  That is why he recommends education for those who are dynamic, brave 

and who head towards unknown destination facing all odds fearlessly. 

  
Definition of Education  
 

 Education is a very broad term.  A number of philosophers and 

educationists have defined it and formed different theories of education.  Some of 

the famous definitions will be given here but first it is mandatory to know the 

etymology of the word education. 

 

The word “Education” originated from the Latin word “educare” 

“educatum” or “educere”.  ‘Education and educare” mean, “to train” “to bring up 

and to nourish”, while “educere means: “to lead out”. The former implies that 

education is some thing external, to be imposed or put in from outside. The later 

indicates growth from within.  In ancient Greece, Socrates, argued that education 

was about what was already within the individual. The teacher, in his opinion, is 

like a midwife who helps to draw it out.”1 

 

Webster dictionary defines education as the process of educating or 

teaching.  Education is further defined as development of knowledge, skill or 

character of the individual. 

 

The world book encyclopedia defines education thus: “Education is the 

process by which people acquire knowledge, skills, habits, values or attitudes.  

The word education is also used to describe the results of the educational process. 
                                                 
1 Tanwir, Mirs Khalid, EDUCATION, An introduction to Educational Philosophy and History (Karachi, 
S.A.A. Printing Press, National Book Foundation Islamabad, 1996 ), P,3 
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Ideally, education should help people develop an appreciation of their cultural 

heritage and live more satisfying lives.  It should also enable people to become 

more productive members of society, both as citizens sharing in democratic 

processes and as workers in the economy.”2 

 
Let us see how education is viewed by great philosophers and educationists.  
 

 Creation of sound mind in a sound body. (Aristotle) 
 Dispelling error and discovering truth. (Socrates) 
 Realization of the illustrious virtue. (Confucius) 
 Developing the body and the soul to all the perfection to which they are 

capable of. (Plato) 
 Increasing social efficiency. (Dewey) 
 Controlling the mind. (Emerson) 
 Developing raw wisdom. (Erasmus) 
 Leading and guiding for peace and unity with God. (Froebel) 
 Developing morality.(Herbart) 
 Fashioning the will of the individual to enable him to move in harmony with 

nature. (Huxley) 
 Attainment of a sound mind in a sound body. (Locke) 
 Cultivating manners, behaviour, bearing and mind. (Montaigne) 
 Realization of all the possibilities of human growth. (Parker) 
 Natural, harmonious, and progressive development of man’s innate powers. 

(Pestalozzi) 
 Adaptation to physical, social and spiritual environment. (Raymonmt) 
 Development from within. (Rousseau) 
 Leading the human souls to what is best and making what is best out of them. 

(Ruskin) 
 Preparing for complete living (Spencer) 
 The aim of education is the character and personality development of the 

learner.  (Imam Ghazali) 
 

An analysis of the above definitions brings forth ultimately two wider 

meanings of education.  One school of thought stresses on the development of 

inner potentialities of the mind and body thereby meaning to develop intellectual, 

emotional, and moral capacities.  This can be summed up in Plato’s words as 

“education develops in the body and in the soul all the beauty and all the 

perfection which they are capable of.” 

                                                 
2 World Book Encyclopedia, vol: 6 E, (Chicago North Michigan,, World book, Inc. 233, 2002), P, 88  
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The other school of thought deals with social and environmental aspects.  In 

the words of Dewey, education is development of all capacities. The education of 

a person in a culture tends to enable him to adjust to his environment.  It 

facilitates the task of adaptation of the child to his environment. It is thus a 

process of self-realization and is a life long process, which is also volitional.  This 

brings us to both its wider and narrow senses.  In the wider sense, education 

means that process of development, which a human being undergoes from infancy 

to maturity so as to gradually adapt himself to his physical, social and spiritual 

environment.  This is called education of nature. 

In its narrower and more definite sense, education does not include self-

culture and the general influences of one’s surroundings but only those special 

influences, which are consciously and designedly brought to bear upon the youth 

by community, family, school, mosque or the state.3 

 
Importance of Education  
 

The importance of education is quite clear. Education makes distinction 

between humans and animals.  Education teaches us the purpose of life and shows 

the way of leading a successful life. Professor Dr. Siraj Uddin Ahmed says about 

the importance of Education. 

 

“Education puts the nation on the road to progress.  Through education 

human [beings] reach the frontiers of knowledge and search what lies beyond.  

Education unveils the purpose of life and creates commitment to life.  Education 

provides light for learning from the past, gives food for thought and action in the 

present and gives insight for looking into future.” 4 

 
 
 

                                                 
3 Isani, U.A.G Dr. Captin, and Latif Virk, Dr. Muhammad,Higher education, In Pakistan, 1st edition, 
(Islamabad, National Book Foundation, 2003)., p,10 
4 Ahmed, Professeor Dr. Sirajuddin, Quality Education,  2nd edition, Peshawar, KPS, printers, 2005), P,17 
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Maulana Waheed uddin says: 
 

Education is the process of putting one's potentials to maximum use. One 

can safely say that a human being is not defined in the proper sense till he is 

educated. This importance of education is basically for two reasons. The first is 

that the training of a human mind is not complete without education. Education 

makes man a right thinker. It tells man how to think and how to make decision. 

The second reason for the importance of education is that only through 

education, man is enabled to receive information from the external world; to 

acquaint himself with past history and receive all necessary information regarding 

the present. Without education, man is as though in a closed room and with 

education he finds himself in a room with all its windows open towards the 

outside world. 

This is why Islam attaches such great importance to knowledge and 

education. When the Qur'an began to be revealed, the first word of its first verse 

was 'Iqra' that is, read. Education is thus the starting point of every human 

activity. A scholar (Aalim) is accorded great respect in the Hadith. According to a 

Hadith the ink of a scholar is more precious than the blood of a martyr. The 

reason is that a martyr is engaged in defense work while an Aalim (scholar) builds 

individuals and nations along positive lines. In this way, he bestows a real life 

upon the world. The Qur'an repeatedly asks us to contemplate upon the earth and 

the heavens. This instills in man a desire to develop and learn natural science. All 

the books of Hadith have a chapter on knowledge (Ilm). In Sahih Bukhari there is 

a chapter entitled "The Virtue of One Who Acquires Ilm (learning) and imparts 

that to others.” How great importance is attached to learning in Islam can be 

understood from an event in the life of the Prophet (S.A.W.). At the battle of Badr 

in which the Prophet (S.A.W.) gained victory over his opponents, seventy persons 

of the enemy were taken prisoners. These prisoners were asked to pay ransom.  

Those who were unable to pay the ransom but were the wise literate, they were 

asked to buy their freedom by teaching the Muslims children as how to read and 
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write. The Prophet (S.A.W.) declared that if one prisoner teaches ten Madinan 

children how to read and write, this will be considered, as his ransom and he will 

be set free. This was the first school established by the Prophet (S.A.W.) himself 

with all its teachers being non-Muslims. Furthermore, they were all war prisoners. 

There was all the risk that after their release they will again create problems for 

Islam and Muslims. This Sunnah of the Prophet (S.A.W.) shows that education is 

to be received whatever the risk involved. On the one hand Islam places great 

emphasis on learning, on the other; all those factors, which are necessary to make 

progress in learning, have been provided by God. 5 

 
Philosophy of Education 
 

 Various educationists, philosophers, and religious scholars have given a 

variety of philosophies in this regard.  Let us view some of these philosophies: 

   

“Educational Philosophy is a branch of general philosophy. Education, to a 

large extent, is dependent upon educational philosophy.  Philosophy formulates 

the aims and objectives of education, which, in turn, influence the practice, the 

subjects of study, and the methods of teaching.  A country first of all evolves a 

philosophy of education and later on plans a scheme of education according to it.  

James Rose defines the relation between philosophy and education by saying,” 

Philosophy and education are like two sides of a coin; the former is the 

contemplative side, while the later is the active side.”  Sir John Adams says, 

‘Education is the dynamic side of Philosophy.’ It is the active aspect of 

philosophical belief, the practical means of realizing the ideas of life.6 

 
Wikipedia encyclopedia says about the the philosophy of education 

“The philosophy of Education is the study of the purpose, nature and ideal 

content of education. Related topics include knowledge itself, the nature of the 

                                                 
5 Wahidud-deen,Maulana, Importance of Knowledge, html 
6 Khalid Mrs, Tanwir, EDUCATION, An introduction to Educational Philosophy and History (Karachi, 
S.A.A. Printing Press, National Book Foundation Islamabad, 1996 ), P,8 
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knowing mind and the human subject, problems of authority, and the relationship 

between education and society.  A central tenet of education typically includes 

“the imparting of knowledge.” At a very basic level, this purpose ultimately deals 

with the nature, origin and scope of knowledge.  

While the term, knowledge, is often used to convey this general purpose of 

education, it can also be viewed as part of a continuum of knowing that ranges 

from very specific data to the highest levels. Seen in this light, the continuum may 

be thought to consist of a general hierarchy of overlapping levels of knowing. 

Students must be able to connect new information to a piece of old information to 

be better able to learn, understand, and retain information.This continuum may 

include notions such as data, information, knowledge, wisdom, and realization.”7 

 
John Dewey says: 
  

 “Education must be re-conceived, not as merely a preparation for maturity 

(whence our absurd idea that it should stop after adolescence) but as a continuous 

growth of mind and a continuous illumination of life.  In a sense, the school can 

give us only the instrumentalities of mental growth; the rest depends upon our 

absorption and interpretation of experience.  Real education comes after leaving 

school; and there is no reason why it should stop before our death.” 8 

 
Mrs Tanwir Khalid says: 
 

 “The aim of oriental education was conservative in nature, while the 

Greeks replaced it with the more progressive aims of education. For the first time 

in the history of education, emphasis was laid upon individuality and opportunity 

was given for its development.  Thus, for the first time, the Greeks formulated 

such a concept of education, which even today we term as liberal. This concept 

took care of the personality development in all its aspects-intellectual, moral, 

                                                 
7 http://wikipedia.org/wiki/Education, P-6 
8 Druant, Will, The story of Philosophy, (New York, 1926), P, p, 397,398 
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physical and aesthetic.  The aim of education at the present time is not different 

from this.” 9 

 “The aim of education according to Plato is the welfare of both the 

individual and the society.  To him education is for the good of the individual and 

for the safety of the state.  His guiding principle is, “Nothing must be admitted in 

education which is not conducive to the promotion of virtue”.  Like Socrates, to 

him virtue consisted in knowledge or in whole thoughts, and he carried his 

investigations much further in this direction….. Plato said the philosopher is he 

who knows the highest good….Education should aim at developing this sense for 

ideas in the individuals in whom the capacity exists and should prepare and direct 

each individual through the guidance of philosophers for the performance of those 

duties, which by nature he is most fit to perform.  Thus, education should prepare 

individuals to perform their duties well.  The goodness of individuals results in 

the goodness of the society.  Plato says in ‘Laws’, “If you ask what is the good of 

education in general, the answer is easy _ that education makes good men, and 

good men act nobly, and conquer their enemies in battle, because they are good. 

Plato finds in individuals these three faculties: 

 
1. The intellect whose virtue is prudence 
2. The passions whose virtue is fortitude 
3. The desires of appetites whose virtue is temperance”10 

 

Many philosophers and psychologists have pointed out that the education of 

young human should involve much more than simply moulding them into future 

workers or citizens. The Swiss humanitarian Johann Pestalozzi, the American 

Transcendentalist, Thoreau, Emerson, and Alcott, the founders of progressive 

education, Frances Parker and John Dewey, and pioneers such as Montessori and 

Rudlof Steiner, among others all insisted that education should be understood as 

the art of cultivating the moral, emotional physical, psychological and spiritual 

                                                 
9 Khalid, Mrs Tanwir, EDUCATION, An introduction to Educational Philosophy and History (Karachi, 
S.A.A. Printing Press, National Book Foundation Islamabad, 1996 ), P, 36 
10 Ibid,P,46, 47,  
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dimensions of the developing child as Khushal Khan says about the education and 

training of children that they should be kept away from the company of bad 

people, because the mind of child is like a white paper. It will reflect what you 

write on it. If he is exposed to bad company, he will become bad, and if he is in 

the company of good people, the child will become good.  

 
How the Philosophy of Education is viewed by Muslim philosophers? 
 
Imam Ghazali:  

 

“The aim of education is the character and personality development of the 

`learner.  Education should aim at the inculcation of desirable traits of behaviour 

in the child.  The child is born of good nature.  People lead him on to the path of 

virtue or vice. Education should enable him to distinguish between the true and 

the false, the good and the bad, the right conduct and the evil doing.  The religious 

instructions help in promoting the goodness of character.” 11 

“Imam Ghazali advocated the need of moral education both in theory and 

practice.  He said that the child from the period of infancy should be taught good 

habits and positive attitudes by the parents.”  12  

Ibn Khaldun thinks that education consists of the intellectual and moral 

training of mankind through which their hidden potentialities are developed.  

Traits of character are built, the knowledge and the culture of the people is 

conveyed to the following generation.  The education system of the society should 

be formulated in accordance with the ideology of that particular society. 13      

 
 
 
 
 
 
 
                                                 
11  Ibid, p,78 
12 Ibid p, 78 
13 Ibid, p,83 
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K.G.Saidiyidain says:  
 

“It will be primarily a dynamic and creative education directed to releasing 

and nurturing of the creative spirit in man and equipping him with the desire and 

capacity to conquer new realm of art and science, knowledge and power – an 

education inspired by an optimistic faith in the destiny of man.  Science will 

naturally occupy a prominent place in it so that man may not only gain 

sovereignty over nature but also control over the scientific method through which 

he can explore and consciously reconstruct his world.  It will not, however, allow 

a pseudo scientific attitude of scepticism to reject the values enshrined in history, 

which links up the past with the present and gives a living continuity to the life 

and culture of the community.  As Iqbal puts it:  

  
 “If it becomes oblivious of its past history 

It lapses in to man existence” 14
 

 
Aims & Purposes of Education 
 

 The formulation of aims and objectives of education is the main 

responsibility of educational philosophy.  For achieving the set objectives, 

specific curriculum and specific methods are needed.  For example, if the 

objective of education is progress in agriculture and industry, courses related to 

these fields must be included in the curriculum.  If it is agreed that the aim of 

education is the development of the personality of the learner, such method of 

education should be employed that helps the attainment of this goal. 

 

 Various education policy documents of the Government of Pakistan 

explained the purposes of education since independence several educational 

reports and policies have been produced.  These documents make clear how 

education is viewed here.  They are given below in sequence.  

                                                 
14 Saiyidain,K.G, Iqbal’s Educationall: Philosophy, (Lahore, Sh. Muhammad Ashraf Publishers, 1996), 
p,62 
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Commission on National Education, 1959 
 

 In 1947, at the first Educational Conference, the educational philosophy 

incorporated both the fundamentals of Islamic tradition and modern science and 

technology but did not elaborate much on the purpose of education.  The 

Commission on National Education 1959, however, carried out a comprehensive 

analysis of the educational philosophy.  Among other issues, the Commission 

identified the following purposes of education. 

 
 Educational system of country should meet the individual and collective needs 

and aspirations of the country; 
 Education should equip all the people to live productive public lives and full 

personal lives, according to their talents and interests. 
 Education should provide opportunity for the development of the skills of the 

people, training of a leadership group and promotion of vocational abilities; 
all of which are essential for the creation of a progressive and democratic 
society; 

 Education must play a fundamental part in the preservation of the ideals which 
led to the creation of Pakistan, strengthening the concept of it as a united 
nation, and striving to preserve the Islamic way of life; 

 Education should inculcate in the people the Islamic principles of truth, 
justice, benevolence and universal brotherhood; 

 The moral and spiritual values of Islam combined with freedom, integrity, and 
strength of Pakistan should be the ideology which inspires our educational 
system; 

 Education should play an important role in creating unity and nationhood 
among the people of Pakistan; 

 With regard to the role of Islam, the following paragraph from the report is 
significant. 
 

“National unity and religious values have to be translated into deeds in a 

manner that all our citizens can accept them and join in the common effort. Islam 

teaches honesty in thought, in deed and in purpose.  It lays emphasis on social 

justice and active participation in the removal of distress and poverty.  In short, it 

seeks the identification of those who know, with those who do not know; of those 

who have with those who do not have; of those who are powerful with those who 

have no power. These are tasks which can unite all of us, and it is through 



 30

identification of all our problems and all our citizens that we shall find real unity.” 
15 

New Education Policy.1972-80 
 

More precise aims and objectives were spelled out in the New Education 

Policy- 1972.  The National Objectives were identified as: 

 
 Equalizing the opportunities of education 
 Arresting the declining educational standard 
 Correcting the growing imbalance between various types of education. 

 

The statement of goals was accompanied by broad- based guidelines which 

were to provide a framework within which the provincial governments and non-

government agencies were to prepare detailed plans and programmes.  

 
 The strategy used in developing the goals relied on two principles; 
  

 Education should be inspired by the nation’s ideological and cultural 
heritage  

 Education should be dictated by universal structures of human knowledge 
and concepts of human progress.  

 
 From the goals so designed, the roles assigned to education were: 
 

 The preservation and inculcation of Islamic values as an instrument of 
national unity and progress; 

 Reorientation of educational programmes in the light of economic needs of 
the society; 

 To act as an instrument of social change and development, and as a factor in 
the creation of a democratic social order by ensuring an equal access to 
opportunities of education; 

 The paramount importance of quality in education and the crucial role of 
teachers in the improvement of educational equality; 16 

 
 
 
 
                                                 
15 Isani, U.A.G. Dr. Captin, and Latif Virk, Dr. Muhammad,Higher education, In Pakistan, 1st edition, 
(Islamabad, National Book Foundation, 2003)., p,12 
16 Ibid, p,13 
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National Education Policy, 1979 
 

The national aims of education and their implementation strategy as 

outlined in this policy were as follows: 

 
 To foster in the hearts and minds of the people of Pakistan in general and the 

students in particular a deep and abiding loyalty to Islam and Pakistan and a 
living consciousness of their spiritual and ideological identity thereby 
strengthening unity of the outlook of the people of Pakistan on the basis of 
justice and fair play; 

 To create awareness in every student that he/she, as a member of Pakistani 
nation is a part of the universal Muslim Umma and that it is expected of him 
to make a contribution towards the welfare of fellow Muslims inhabiting the 
globe on the one hand and to help spread the message of Islam throughout the 
world on the other hand; 

 To produce citizens who are fully conversant with the Pakistan movement, its 
ideological foundations, history and culture so that they feel proud of their 
heritage and display firm faith in the future of the country as an Islamic state; 

 To provide and ensure equal educational opportunities to all citizens of 
Pakistan and to provide minorities with adequate facilities for their cultural 
and religious development enabling them to effectively participate in overall 
national effort; 

 To impart quality education, and develop fully, according to their capacity, 
each individual’s potentialities, through training and re-training and to 
develop the creative and innovative faculties of the people with a view to 
building their capability to effectively manage social, natural and productive 
forces, consistent with the value system of Islam; 17 

  
National Education Policy, 1992 
 
 The National Education Policy laid down the following objectives: 
 

 To restructure the existing educational system on modern lines in accordance 
with the principles of Islam so as to create a healthy forward-looking and 
enlightened Muslim society; 

  To promote the teaching of Islamic social sciences to enable the students to 
understand the Islamic world view and to strengthen their cultural moorings as 
members of the Muslim Ummah; 

 To bring out the creative, critical and dynamic abilities of students which may 
enable them to: 

• Develop a balanced outlook about man and nature, 

                                                 
17 Ibid, p,13,14 
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• Increase their life long earnings and contribute to the social and 
economic development of the country and Ummah, and 

• Correctly project the ideology of Pakistan at the international level. 
 

 To provide equal opportunities to the children of the poor and rich alike in 
order to promote national harmony and cohesion; 

 To pay special attention to the development of female education through 
formal and non-formal systems, particularly in rural areas; 

 To improve the quality of education: 
• By revising curricula, improving physical facilities, and making the 

teaching-learning process more effective at all levels of education, 
 To promote sports, cultural, and recreational activities at all levels for the 

development of moral , physical and social abilities of the youth; 
 To create in pupils a capacity for self-learning and self-reliance so that their 

learning process continues through their life; 
 To obviate ethnic prejudices, superstitions, discourage consumerism, 

fanaticism and sectarianism.18 
 
National Education Policy, 1998-2010 
 

The national education policy 1998 presents a long list of aims and 

objectives of education as under:  

 
 To make the Qur’anic principles and Islamic practices as an integral part of 

curricula so that the message of the Holy Quran could be disseminated in the 
process of education as well as training. To educate and train the future 
generation of Pakistan as true practicing Muslims who would be able to enter 
the next millennium with courage, confidence, wisdom and tolerance. 

 To achieve universal primary education by using formal and non-formal 
approaches to provide a second opportunity to school drop-outs by 
establishing basic education community schools all over the country 

 To meet the basic learning needs of children in terms of learning tools and 
contents. 

 To expand basic education qualitatively and quantitatively by providing the 
maximum opportunities for free access to every child. The imbalances and 
disparities in the system will be removed to enhance access by increasing the 
number of middle and secondary schools. 

 To ensure that all the boys and girls, desirous of entering secondary education, 
get access to schools. 

                                                 
18 Ibid, p,,14,15 
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 To lay emphasis on diversification so as to transform the system from supply 
oriented to demand-oriented, To attract the educated youth to the world of 
work at various educational levels so that they may become productive and 
useful citizens and contribute positively as members of society. 

 To make curriculum development a continuous process and to make 
arrangements for developing, a uniform system of education. 

 Prepare the students for the pursuit of professional and specialized education. 

 To develop technical and vocational education in the country for producing 
trained manpower, commensurate with the needs of industry. 

 To popularize information technology among children of all ages and prepares 
them for the next century. To emphasize different functions of computers as a 
learning tool in the classroom. To employ information technology in planning 
and monitoring of educational programs. 

 To achieve excellence in different fields of higher education by introducing 
new disciplines/emerging sciences in the universities, and transform selected 
disciplines into centers of advanced studies, research and extension. 

 To upgrade the quality of higher education by bringing teaching, learning and 
research process in line with international standards. 

 Improvement in literacy rate and universalization of primary education; 

 Improvement in the quality of education through better teachers, reformed 
curriculum and efficient examination system; 19 

To conclude it became clear from the study of these policies that Qur’anic 

principles and Islamic practices are a complete code of life. That is why they are 

put as aims and objectives of education. As their importance is admitted, in this 

regard the aims and objectives and importance of Islamic education will be highly 

beneficial is being mentioned here and this discussion will be incomplete without 

bringing them forth.  

 

Categories of Knowledge 

 Traditionally there are two categories of knowledge, the first is Revealed 

knowledge and the second is Acquired knowledge.  The Islamic concept of 

knowledge must encompass these two traditional categories and hierarchical 

relationship between them.  Revealed knowledge can be attained through the 

religious sciences; this is based on Divine Revelation presented in the Quran and 
                                                 
19 Ibid, p,15,16 



 34

Sunnah and on all that can be derived from them, and acquired knowledge can be 

attained through the rational, intellectual, and philosophical sciences. This 

includes the social, natural and applied sciences; the means of receiving Revealed 

Knowledge is through “Divine Revelation” as entailed in the Quran and Hadith. 

The source of acquired knowledge is man’s imagination and his sense 

experiences. The former is “given” knowledge based on faith and the latter is 

acquired by human faculties but enlightened by faith. 

 In the worldview of Tau’heed (Divine Unity), knowledge is holistic and 

there is no compartmentalization of knowledge into religious and secular spheres. 

Both types of knowledge contribute to the strengthening of faith, the former 

through a careful study of the revealed Word of God and the latter through a 

meticulous, systematic study of the world of man and nature.  

 When we talk about the Revealed knowledge, we read the first revelation of 
Qur’an. 

“Read with the name of the Lord who createth.  Createth man from a clot.  Read 
and the Lord is the most Bounteous, who teacheth by the pen, teacheth man that 
which he knew not”.                                                                                                                                 

Knowledge is to be made in such a way that its objectives of training and 

development of human mind could be attained in a proper and appropriate form.  

Knowledge and learning must lead to the establishment of relationship with God 

who is all the time the source of training and a source of creation and the bestowal 

of consciousness. 

Imam Ghazali gives a division of the categories of knowledge from the 

point of view of their importance.  There is a type of knowledge, which is called 

“Fard-e-ayn”, and there is another type of knowledge, which is called “Fard-e-

Kifaya”.  All this division is with the view  to know how important a particular 

type of knowledge is for the fundamental needs of human life and its essentials 

that are linked with man’s bliss and happiness in this and in the life hereafter.20 

                                                 
20 EDUCATION, An introduction to Educational Philosophy and History 1996, P,3   
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Types of Education 

Formal Education: 

The hierarchically structured, chronologically graded 'education system', 

running from primary school through the university and including, in addition to 

general academic studies, a variety of specialized programmes and institutions for 

full-time technical and professional training. 

The chief characteristics of formal education are two-fold.  Firstly, it is 

planned and organized deliberately.  Secondly, the learner is aware of his 

learning, for example a child knows that he learned something which he did not 

know before the teacher helped him to learn this.21   

Informal Education:  

The truly lifelong process whereby every individual acquires attitudes, 

values, skills and knowledge from daily experience and the educative influences 

and resources in his or her environment - from family and neighbours, from work 

and play, from the market place, the library and the mass media. 22 

Formal vs. Informal Education 

Formal education is classroom-based, provided by trained teachers. 

Informal education happens outside the classroom, in after-school programs, 

community-based organizations, museums, libraries, or at home.  

What are the main differences between the two?  

• In general, classrooms have the same kids and the same teachers every day. After-
school programs are often drop-in, so attendance is inconsistent, as is leadership.  

• Classroom activities can last several days. After-school programs need to 
complete an activity each day because a different group of kids could be in 
attendance tomorrow.  

• You can assume that classroom-based teachers have a certain level of training in 
educational philosophy, effective teaching strategies, classroom management, and 

                                                 
21 Ibid 
22 Henze, R. Informal Teaching and Learning, (1992) 



 36

content. After-school providers, by contrast, vary in experience and knowledge of 
teaching techniques, content expertise, and group management. Typically, 
materials for after-school settings need to include a lot more structure.  

• Teachers need to meet educational standards and stick to a specified curriculum, 
which can make it difficult for them to incorporate nontraditional content. After-
school programs, on the other hand, can be more flexible with their content.  

Both formal and informal education settings offer different strengths to your 

educational outreach project. If the project fits in the classroom, it can have a very 

long life; teachers will use trusted resources for years. After-school programs 

offer a different kind of environment, where the activities don't need to be as 

formal and where one can reach a different audience.  

While both schools and after-school programs serve students, many kids 

who feel disenfranchised at school blossom in after-school settings. Real learning 

can happen in a setting where kids feel less intimidated or more comfortable than 

they do in a formal classroom. The ultimate goal is that their success in an 

informal setting can lead to greater confidence in the formal classroom.  

“Formal and informal education are not contradictory but rather they are 

supplementary to each other.  They take place concurrently at every stage of life.  

None of the educational agency is strictly limited to either one of these two types.  

The family is said to be an informal agencies of education, but when a mother 

deliberately plans a programme for the instruction of her children and teaches 

them certain skills and knowledge, it becomes under the formal education.  All 

the training in character development and sportsmanship, which a child receives 

at the school play-ground, is included in formal type of education.” 23 
     
Wholistic / Holistic Education  

The principles, perspectives and framework of holistic education can be 

traced far back in recorded history to early philosophical and religious teachings; 

the contemporary use of the term is rather new.  Definitions, methods, 

                                                 
23 Khalid, Mrs Tanwir, EDUCATION, An introduction to Educational Philosophy and History (Karachi, 
S.A.A. Printing Press, National Book Foundation Islamabad, 1996 ), P,p,5,6 
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philosophies and description of holistic education vary somewhat among 

educators and scholars as it has been viewed from different perspectives, but it is 

basically concerned with educating the whole person, body and soul to develop 

his or her fullest potential. 

 “The term holism and holistic was coined by Jan Samuts from the Greek 

word “holus” which means whole, and “holon” which means entity. Samuts saw 

holism as a process of creative evolution in which the tendency of nature is to 

form wholes that are greater than the sum of their parts. He developed a 

philosophy of holism early in the twentieth century that viewed reality as organic 

and evolutionary, including both its material and spiritual aspects.”24  

 The historical, philosophical and psychological figures who are considered 

to have more directly influenced the field of holistic education often include 

Rousseau, Emerson, Pestalozzi, Froeble, Montessori, Steiner, Jung, Krishnamurti, 

Whitehead, and Maslow.  

“Wholistic adult education is relational. It moves beyond the subject-object 

education construction by which items that comprise a field of study are 

objectified and given ontology, with minimum recognition and integration of the 

already existing ontology of the subject (learner) as part of the learning process. 

Wholistic adult education takes into account the individual (learner) and the 

learner's bank of life, work, and educational experience. This bank of experience 

becomes a part of the educational process as the learner begins to draw it forth 

and work with it.” 25 

 
Khushal’s Philosophy of Education 
 

 We have gone through the definitions of education, aims and objectives 

that were incorporated in different educational policies, aims of Islamic education, 

importance of education and types of education.  Now, let us see Khushal’s 

                                                 
24 Murti, J.Krisna, Holistic education, (India),  p, 98  
25 Miller, Dr. Ron New direction in Education, p, 65,  
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philosophy of education in detail as to see whether his philosophy of education 

fulfils these objectives.  If yes, then to what extent and what type of education did 

he prefers and favour. 

  

 Before going through his teachings, we cannot claim that he was an 

educationist. If we go through the definitions and educational objectives and 

keenly examine his philosophy, then we will be able to say whether he was an 

educationist.   

a) Khushal’s view about Education 
 

 Khushal Khan Khattak wanted that individuals should learn skills with 

education.  He attached great importance to it.  To be literate and skillful was an 

element of his faith.  In this regard, this is seen that he is very strictly following 

the tradition of the Holy Prophet (Peace Be upon Him)  

 
“Seeking Knowledge is obligatory for every Muslim Man and every Muslim 
Woman.” 26 

 

In this regard he says that there is no shame in getting knowledge from even 

a child as he says in the following couplets: 

 
 “Consider him as a teacher, if he teaches you something 
 Even the younger becomes the elder if he teaches you good things 
  
 I, even with my grey beard, will take it as his favour 
 If a child comes to teach me something” 27 

   As it is mentioned, earlier that getting education was an element of his 

faith.  In a couplet he says thus about this: 

“If I have a friend, it is only a pen or a book 
Now this friendship has been broken due to my eyesight”28 

 
 

                                                 
26 Ibne Maja  
27 Rasa, Miyan Syed Rasool, Armaghan-e-Khushal, (Peshawar, University book Agency, 2001) P-306 
28 Rasa, Syed Rasool, Muqaddama Armaghan-e-Khushal, (Peshawar, University book Agency, 2001) P,115 
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According to Professor Dr. Raj Wali Shah Khattak: 

“Khushal Khan Khattak had been in touch with books. Thus, he got 

different kinds of knowledge of his time and authored several books on different 

topics, yet it seems that he was not satisfied with his education and remained 

exacting about education till last. The following of his verse a profound 

understanding of his extreme zest for education. 

  
“All the knowledge of the world would have been mine, 
 Had I not indulged in the hobby of Shikar (hunting)”29 

Khushal Khan Khattak made great contribution to Pushto literature.  He 

himself expressed it in the following verses:    

 
“I have a countless right over Pushto language,  
Whether it is poetry, prose, or script  
 It had neither a book nor a script in the beginning,  
 See only I have authored a few books in it.”  30 

It shows that Khushal Khan Khattak practically adopted this theme of the 

tradition of the Holy Prophet (P.B.U.H) 

 
 “Get Knowledge from cradle to the grave”  
 
In his prose writings, he quoted the saying of the Holy Prophet (P.B.U.H) that: 
 
 “Scholars are the heirs of the Prophets” 31 
  
He further says: 
 

“The obedience of the prophets is hidden in the knowledge; those who found the 
knowledge, found their heritage.” 32 

 He emphasizes the importance of education by saying that it can change 

one’s race also. He says: 

“If a scholar is very low by race, even if, he is a weaver  

                                                 
29 Personal Interview, Dr. Raj Wali Shah Khattak, 20th July, 2007. 
30 Rasa, Miyan Syed Rasool, Armaghan-e-Khushal, (Peshawar, University book Agency, 2001), P,76 
31 Maghoom, Dr. Yar Muhammad, Dastar nama of  Khushal Khan Khattak,(Peshawar, Pushto Academy,) 
p-19 
32 Ibid 
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King respect him, the whole world will tends to be in his service if he has a 
wisdom” 33 

 
Thus, he further says about knowledge: 
 

“Every thing whether it is chemistry, astronomy, health or wisdom is hidden in 
knowledge. 34 
 
“Education has no end and boundaries, parents have to incessantly strive for it for 
their children from their infancy to maturity. 35 

 
 
For the Knowledge and education, he quotes the Qur’anic verse: 
 
 “Those who don’t have knowledge are like animals or worse than them” 
 

He exhorts that the success of both the worlds is hidden in seeking of 

knowledge. Therefore, he prays to Allah and says: 

“May God inspire and empower every body to get knowledge” 36 

He himself was a knowledgeable person; he was very fond of reading 

books.  He showed great interest in this field, which is a symbol of knowledge 

and expresses his educational background.  He says in this regard: 

“You see that I reached this age. 
When my grey beard has taken away my youth  
Yet I got the love of nothing else 
Than hunting, book, and beloved” 37 

 
b) The Development of Writing skill 

Writing being an important source of communication was also one of the 

greatest focuses of Khushal Khan Khattak area of endeavour for progress of 

education Khushal’s teachings indicates that reading and writing were his 

hobbies.  He was an expert calligrapher as well.  He knew the technicalities of 

writing as he expresses in these couplets. 

                                                 
33 Ibid 
34 Ibid , p-20 
35 Ibid , p-108 
36 Ibid, p-20 
37Daud, Profesor Dawar Khan, Khushal auo folklore, (Peshawar, Pushto Academy, University of 
Peshawar,2006)  p,43  
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“He, who tries the skill of writing 
Will not use the pen like an immature person 
How I would count the other alphabets; 
When, only “Alif” is written in three styles. 38 

It shows that he was a master in writing.  He knew the technicalities of 

alphabets.  He had not learned automatically this skill; he must have given it a lot 

of time because nothing can be perfect without enough practice. He gives a clear 

exposure about continuous practice through the following verses: 

 
“One who shoots more arrows becomes a good bowman  
One who practices writing is groomed for it 
Every thing depends on hard work and endeavour 
One gets glamour in one’s work gradually 39 

 
Khushal Khan Khattak was very much impressed by the calligraphers, as he 

himself was a neat writer.  He praised them: 
 
 “The writers who write are the same in calligraphy 
 Some of their writings are like beads, and some like shells  
 And some of their letters are even precious than pearls,” 40 
 
Khushal khan gives another example of hard work regarding education; he says:  
 

“Wood, when cut and hewed, becomes an arrow 
Even a horn becomes a good hilt with a skill and hard work 
Knowledge comes after going through the process of learning 
One, who becomes desperate about death, becomes the chief. 41 

 

Khushal khan wanted educated and skilful individuals, because skills 

provide a base for technological development.  In fact, a nation has the right to 

rule over the world, because of development in technology. We can imagine 

Khushal’s philosophy from his one verse which he said four hundred years ago, 

when Europe, America or Japan were not so developed in the field of technology 

as now they are.  This couplet is: 

“It is said, there is no way to fly to sky;  

                                                 
38 Rasa, Syed Rasool, Armaghan-e-Khushal, (Peshawar, University book Agency, 2001) P-126 
39 Ibid, P-275 
40 Ibid,  P-294 
41 Ibid, P-293 



 42

I will discover it for you through skill”  
 

At that time, no body could think that there could be a way to sky or people 

could go up in the space.  Now the advanced countries like America and Russia, 

which were very backward, then, have validated Khushal Khan Khattak sagacity 

by landing on the moon and other planets. 

Khushal Khan says nothing is impossible but strenuous effort and hardwork 

is required. He says that the world will be in your control if you get knowledge 

and work hard.” 42 

c) Skill Development 
 

Khushal Khan Khattak accommodated skill development also in the arena of his 
expresses and contributed it to humanity.  In the following verses about skill he says: 
 
 “Be skilful, skill is needed  
 What will you do with your parents?  

Skill is your father and mother 
 Don’t be proud of wealth and father 

Be proud as it is your friend” 
   

Similarly, he further says about ability: 
 
(Hurry up)! Develop ability in thyself,  
When (one) gets it, he stands in front of fortune stars; 
If (he) doesn’t have the ability and wealth comes to him,  
It has no strength and becomes worse” 43  

 

Ability is the fourth step in the process of education.  The first step is 

meaningful education, the second is proper training, and the third is becoming 

skillful and the fourth is ability. The question is why Khushal khan Khattak took 

the fourth step.  The answer is, he was a philosopher and all these components 

were in his knowledge; he knew this process, mentioning the last component 

means that the first three steps were already included in it, because without 

education and training and skill ability can not be produced.  For instance if 

                                                 
42 Personal Interview, Pareshan Khattak, 27th July, 2007. 
43 Rasa, Miyan Syed Rasool, Armaghan-e-Khushal, (Peshawar, University book Agency, 2001) P-293 
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someone wants to climb up a tree and pluck a mango from the top of the tree, he 

needs to take start from the bottom.  Thus, the whole tree will be in his range. 

d) Founder of the Child-centered and Activity Based Teaching 
 

In this regard, Khushal khan Khattak stressed upon parents and motivated 

them to send their children to educational institutions.  He says in this respect: 

“When a child goes to a teacher for the first time, God blesses his parents.  

The teacher should treat the child with love and affection, so that he does not get 

dishearten.44 

From this, we can draw the conclusion that he was an expert educationist 

and is the founder of child-centered and activity based teaching and learning 

process.  Think that four hundreds years ago Khushal khan Khattak presented this 

theory, which psychologists and educationists prefer to adopt for the achievement 

of educational objectives in this modern age. Nowadays, nearly all the countries 

of the world have adopted this method and some of the countries have separate 

institutions for activity-based learning. As SCHARFF Activity-based Learning Centre 

Singapore and Montessori school USA etc.  

Learning involves five basic steps:  

a. Participation  
b. Clarification  
c. Understanding  
d. Application  
e. Reinforcement 

All the above five steps are found in Khushal khan Khattak’s teachings to a 

large extent, which indicates that he was an educationist. In this regard he gave 

some examples regarding teaching learning process. These examples are very 

logical and meaningful.  As he gave this example: 

“If steel is not processed again and again and the wretched materials are not 
separated from it, how can a double-sided sharp sword be made from it.”45 

                                                 
44 Maghmoom, Dr. Yar Muhammad, Dastar Nama, (Peshawar, Pushto Academy, University of Peshawar) 
P-141 
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Being an educationist and psychologist Khushal khan Khattak was not in 

the favour of comfort seeking children.  He knew the psychology of people that 

love for convenience can make them lazy and they will not be able to face 

challenges in practical life. He says: 

 

“Do not always give delicious food to the children that make them addicted 

to it.  You may sometimes give them dry bread to eat and make them walk in cold 

and hot season barefooted and bare headed also which will be very useful for 

them.”46 

   
f) Female Education 

 

Khushal Khan Khattak struggled for the “conservation of culture” which is 

a very important function of education because continuity in man’s social life is 

possible through this process. The valuable cultural heritage, which has 

accumulated a vast store of human knowledge and experience, is transmitted to 

the coming generation through education. In this regard, he emphasized that 

females get more and more education and be skilful for a sound family. 

 

Khushal proposes that a woman must be familiar with domestic tasks, 

reading and writing skills and the art of listening and reading of fiction, short 

stories, colourful sayings and sayings of the sages, game of chess, cooking, self-

decoration, preparation of perfumes, serving of guests, and sewing work. In 

Khushal’s view, all these things are compulsory for women to learn so that they 

become useful members of the society. 

 

In short, Khushal considers the education of women as essential and 

inevitable for the sound and healthy growth of family and society. He wants to 

                                                                                                                                                 
45 Kulyiat-e-Khushal Khan Khattak,  P- 338 
46 Maghmoom, Dr. Yar Muhammad, Dastar Nama, (Peshawar, Pushto Academy, University of Peshawar) 
P-143   



 45

assign a lot of responsibility to women in order to enable them to cope with and 

shoulder their responsibilities.  He wants to develop a healthy dynamic, literate 

and high spirited woman useful for herself, her family and society. These things 

are being taught now a days in the home economics institiutions of the country. 

Khushal never gives them the secondary status or a status lower than males. He 

exhorts women to be helpful, loyal and obedient towards their husbands, as a 

relationship based on mutual respect gives birth to sound domestic environment, 

which is conducive to and helpful for the growth of healthy and intelligent 

offspring. 

 

Khushal wants such education for the growing Muslim generation that they 

may create better values in them.  This is possible only through meaningful 

education; this education must be thoroughly into the spirit and the ideas inspiring 

this culture and social order. 

 

He further exhorts that for a well-developed and educated family, a short 

and controlled family can play an important role.  As he says: 

 
“If the family is big, noise and disturbance will be great, 
If the family is small, it will be the blessing of God” 

 
He further says: 
  

“It is said who should be considered notorious 
It is said he who has many children” 47 

 

He knew that education provides an insight to people and broadens their 

outlook and thus they will look at their earning and will keep the family under 

control. The parents will be able to provide education to their children.  But in 

case of a large family, it will be difficult for them to manage their food, clothing, 

health, entertainment, and education.   

                                                 
47 Personal Inter view, Prof: Dawar Khan Daud, June, 2007. 
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Here it seems that Khushal Khan Khattak is affected by the contemporary 

social setup or is hurt by his sons’ quarrel that is why he was compelled to say 

this.  On the other hand, if we see to his life, he had a large family and he left no 

stone-unturned regarding education of his children. “Two of his daughters were 

famous for their education.  One was Taj Bibi and the other was Bibi Halimah; 

they were scholars and poetesses also.”48 

Anyhow, whatever may be the family condition he gives top priority to 

education and skill, because this is the only thing that will remain with any 

person.  

Comparison between Khushal and Iqbal’s Educational Philosophy 
 

a) Knowledge, wisdom and skills 

Khushal and Iqbal wanted such ideal individuals that should be equipped 

with knowledge, wisdom and   skills. They wanted that people should be able to 

solve their problems, create a new environment for themselves and mould the 

direction of their own environment according to their own will and desire.  But 

this could be possible only when they are equipped with the weapons of the above 

three components.  Thus, a peaceful and healthy society will come into being.  

Both wanted to remind them of their significance as human beings because they 

have been created for a noble purpose.  Therefore, their life should be purposeful 

and meaningful.  They give great importance to knowledge, but knowledge 

should be useful for the well-being of the society not for looting people.  As 

Khushal Khan Khattak says:  

 
“For a sound and good religion, knowledge and wisdom are necessary; these 
blessings should not be used for looting the people” 

49 

Khushal Khan Khattak was a true and prominent Muslim intellectual. He 

knew that without knowledge an individual neither understands his religion nor 

                                                 
48 Feroziuddin, Dr.  Begum, Miss Khadija, Life and Works of the illustrious Khushal Khan Khattak, 
(Peshawar,  Pushto Academy, University of Peshawar, 2007), p,250 and Rasa, Miyan Syed Rasool, 
Muqaddama Armaghan-e-Khushal, (Peshawar, University book Agency, 2001) p,90 
49Abdussamad, Khan Mir, Khushal and Iqba, (Peshawar, Azeem Publishing house, 1982),  P-207 
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his own self. Knowledge plays a vital role in the reconstruction of individual’s 

own self, as he himself developed by the Islamic teaching and other knowledges 

of that time.  He stresses upon the reconstruction of thoughts and action 

accordingly. 

 In the above couplet, Khushal Khan Khattak turned our attention toward 

an important point that educated persons are those who can read and write. If it is 

true then what are the criteria for an educated person?  In fact, educated 

individuals are those who can recognize the purpose of their creation, and those 

who know themselves and act according to the divine teachings, whose thoughts 

are positive and who use their knowledge and skills for the wellbeing of society. 

The basic reason of the deprivation of Muslims is the abuse of their knowledge.   

They are plundering and ravaging the people with both of their hands.  Such 

people are really fistulas for the society.  They have ignored the moral, social and 

cultural values. That is why they have been isolated from other nations of the 

world. They have become the blind followers of their methods, and system of 

education because of slavish minds. 

 
Allama Muhammad Iqbal says about such knowledge: 
 

“The knowledge which aims at materialism, is poison to independent people”50 
 
Like Allama Iqbal, Khushal Khan Khattak abhors conformity to others.  He very strictly 
discourages to following their footsteps. As he says:  
 

 “If you think that a Baniya’s calculation is wisdom, then you are reproachful”51 

Khushal Khan Khattak considers knowledge and education as support as well as 

for the people a dragon. As he says in the following lines:  

 “Get command over knowledge as it is support as well as a dragon, 
 The pleasure is either in knowledge or in the love of God” 52 

                                                 
50 Ibid, P-211 
51 Ibid P-215 
52 Ibid P-211 
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Khushal Khan means that the knowledge, which leads you towards your 

destination and helps you in achieving the objectives, is like mace (Asa or stick) 

as it helps the blind but if it is used in an immoral activity, then it is a dragon.  

Khushal Khan Khattak and Allama Muhammad Iqbal give great importance 

to skills.  The individual that possesses knowledge and skills is the ideal 

individual for both of them. To them skill is very necessary for their individuality 

as Iqbal says in the following couplet: 

 
“For the man without faith, 
The pen and sword are equally worthless, 
When there is no faith, neither the pen nor the sword has any value! 53 

 
Khushal Khan Khattak says:  

 
“When an eagle flies away from your hands, you look for it in mountains 
and deserts to catch it. The skill is also a rebel eagle.  Do not be in low-
spirit in its seeking” 54 

 
In reference to the skill, he further says: 
 
 “Even if your own son is skill- less, don’t call him a man, 

He is just a donkey, 
No matter he has power and wealth, 
(But) skill is better than all of them” 55 

 
b) Character Building  

 

Khsuhal and Iqbal emphasize upon the individuals to leave ease-loving life 

and adopt mendicancy.  Do not run after the wealth; rather improve mendicancy 

to an extent that the world and material follow you.  Materialism enslaves our 

heart.  The heart dominated by materialism develops unlimited love for worldly 

gains.  

 
 

                                                 
53 Saiyidain,K.G, Iqbal’s Educationall: Philosophy, (Lahore, Sh. Muhammad Ashraf Publishers, 1996), 
P,151 
54 Abdussamad, Khan Mir, Khushal and Iqba, (Peshawar, Azeem Publishing house, 1982),  P-212 
55 Rasa, Miyan Syed Rasool, Armaghan-e-Khushal, (Peshawar, University book Agency, 2001) p,306 
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Khushal Khan Khattak says in this regard: 
 

“What is wealth, it is like a beautiful bride 
Its life is destroyed in the hands of the man who does not have the qualities of 
manhood”56 

 

Khushal Khan means that man has to prefer his character.  If he succeeds in 

it, then the matter or wealth will be secondary for him, which will not impress 

him.  In the above couplet, the word “Na-Mard” indicates the meaning of 

characterless man. While “Mard is fully a man of good moral character.” 

 

Dignity and self-respect are more important to him.  He discourages earning 

and accumulating more and more wealth, as he says in this couplet: 

 
If wealth of the world is good  
Then dignity is far better than wealth. 57 

 

Then why a man should ignore dignity and self-respect and run the after 

matter.  He has to build his moral character and reconstruct his thoughts and 

actions.  With such possessions, his life will be valuable and he will have a good 

life.  Good life is based on creative effort and struggle, which is the ultimate aim 

of education, as Iqbal, says: 

 
Life is ever welcoming the difficult, ever rejecting the easy. 
Ever creating, ever achieving new things. 
It weaves a garment out of water and clay. 
And creates the hands, feet, the eyes and the heart” 58 

 
Khushal Khan Khattak says: 
 

“Every minute of life that passes useless 
I think that even a task without wages better than it 
If sick people don’t work, the reason is their disability 
But why should healthy people not work. 

                                                 
56 Ibid, p-307  
57 M.A, Biddulph, C.E.,The poems of  Khushal Khan Khattak, (Lahore, Manzoor printing press, 1983), p,22 
58 Saiyidain,K.G, Iqbal’s Educationall: Philosophy, (Lahore, Sh. Muhammad Ashraf Publishers, 1996) 
p,101 
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If you do not have any activity  
I advise you to not sit idle. 
 Every thing that keeps you busy is pleasure, 
Whether it is draught, chess or hunting 59 

 
Allama Muhammad Iqbal says: 
 

Wouldst thou come in to this transitory world? Refrain! 
Wouldst thou come from non-existence into existence? Refrain! 
If thou dost do not lose thyself like a spark, 
But venture out in the quest of the granary! 
If thou hast the luster of the sun, 
Venture out into the expanse of the skies! 
If thou hast a heart that brave the arrow, 
Live and die in the world like the eagle! 
What do creeds ceremonies and faith avail in life? 
An instant of a lion’s life is worth a hundred years of a rat”60 

 
Khushal Khan Khattak says: 
 

“Bring the stars of greatness by your skill and spirit, 
If you do not have this, you are weak”61 

 

Khushal khan further advises individuals to create the qualities of eagle not 

of the vultures and crows in themselves. As he says: 

 
“Eagles never struggle for dead to eat 
This is the job of crow and vulture” 

 

Khushal Khan does not like the people who just talk and do nothing.  He 

likes practical and progressive minded people. As he says:  

“Don’t believe in talking 
Judge people by their actions and deeds” 62 

 
 
 
 
 
                                                 
59 Rasa, Miyan Syed Rasool, Armaghan-e-Khushal, (Peshawar, University book Agency, 2001) P-384 
60 Saiyidain,K.G, Iqbal’s Educational: Philosophy, (Lahore, Sh. Muhammad Ashraf Publishers, 1996) p-
101 
61 Rasa, Miyan Syed Rasool, Armaghan-e-Khushal, (Peshawar, University book Agency, 2001) P-305 
62 Ibid, P-407 



 51

c)  Setting High Targets and behaving like Eagle 

Khushal Khan Khattak wants that man should set high targets for him. Easy 

and simple objectives that can be achieved without pain and trouble do not suit 

him.   

 
Iqbal says in this respect: 
 

“Go beyond the boundaries of intellect, because this light is the guide of your path, 
not your destination” 63 

 

In his view, the man who embraces challenges and difficulties is like Eagle 

or Falcon.  On the other hand, the man who does small deeds and sets low targets 

before him is like vulture that has no value.  Though both are physically very big 

and powerful birds, but one uses its power against big and powerful birds and the 

other uses it against small and easily caught birds.  It educates us in these respects 

that never use your power against helpless and poor people; you should fight 

against tyrannies, injustices, and spuriousness.  Keep you targets high; never 

attack weak and lower people.   

Khushal Khan gives the following example of eagle (dynamic individual) 

how he sets his target: 

 
“The eyes of the vulture are on the tail of chati (a small bird), 

  While the eyes of the falcon are on the crown of peacock.”64 
 
Allama Muhammad Iqbal says:  

 
O,thou, whose auspicious snare would do honour to phoenix 
Build a nest on the high mountains,  
That thou may be fit for life battle 
That the body and the soul may burn in life’s fire65  

 
 
 
 
                                                 
63 Shakeel, Dr. Ahmad, Swat Nama, 21 edition, (Peshawar, Jadun printing press, 2006),  P.35-36 
64 Rasa, Miyan Syed Rasool, Armaghan-e-Khushal, (Peshawar, University book Agency, 2001)  P,117 
65 Saiyidain,K.G, Iqbal’s Educational: Philosophy, (Lahore, Sh. Muhammad Ashraf Publishers, 1996), p,15 
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He further says: 
 
Whosoever in the world becomes a Bu Turab 
Brings back the sun from the west! 
Through self knowledge he acts like the hand of God, 
And in virtue of being God’s Hand he reigns over all! 
If thou wouldest drink sparkling wine from thine own grapes, learn to wield 
authority over thine own clay  
Thou art soft as a rose- become hard as a stone, 
That thou mayst be the fountain of the garden wall! 
Build thy clay into a man  
Build thy man into a world, 
If thou wilt not build thine own clay  
Others will make bricks of the clay, 
Arise and create a new world  
Wrap thyself in flames, be an Ibraham 
To conform meekly to this unfavourable world   
Is to fling away thy buckler on the field of battle! 
The man of strong character who is a master of himself 
Will find fortune complacent!66  

 
 He then says: 

“The Eagle that attacks sparrows, may be an eagle but behaves like a 

vulture” 67 

Khushal Khan Khattak stresses, that powerful individuals should have a 

place of protection for helpless and weak people. They should not show fear and 

restlessness to the society.  In fact, that is the real society where the stronger takes 

care of weaker.  It will create peace, prosperity, and a sense of security in the 

society. 

 

“Khushal Khan Khattak teaches the youth to acquire the qualities of hawk, 

and eagle.  You too need to be like this self-possessive and self hunting bird.  

Keep high targets before you, because eagle doesn’t hunt small birds; he flies high 

and lives on the peaks of the mountains.” 

 
 

                                                 
66 Ibid, p,103 
67 Rasa, Miyan Syed Rasool, Armaghan-e-Khushal, (Peshawar, University book Agency, 2001) P,117 
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Allama Muhammad Iqbal says about this:  
 

“I am not hungry of a pigeon or dove,  
Because the life of Royal Falcon is saint like 
Pouncing with drawing, re-pouncing after with drawl  
Is just a plea to keep the blood warm 
The east and west are the world of partridges, 

 My world is a boundless bluish sky 
 I am the monarch of the world of birds, 

 A falcon does not make its nest68 

Khushal Khan Khattak says that people have lost their uniqueness and 

individuality by ease loving life and building palaces. Which have made them 

oblivious. They have ignored their original task for which they had been created.  

He exhorts to be an eagle, as he has no concern with petty things.  

 
Khushal Khan Khattak also says about the nest of an eagle: 

 
“No body has seen the nest of the eagle/falcon,  
They have just heard about it.”69

 

 
  Allama Muhammad Iqbal says: 
  

“An eagle manages to get on mountains and deserts 
 As it is an insult for him to build a nest”70 

 
Again, he says: 

 “His companion remarked: “O’ wise friend the secret of a joyous life is to 

live dangerously Strike thyself again and again on the whetstone so as to become 

sharper.  The well-tempered danger tests one’s strength and capacity and is the 

touchstone of the person’s mind and body.71 

 
  c) The Development of Individuals 

The objective of education is to produce true, creative, self-possessive and 

sharp individuals, who should lead to the renaissance of Muslim Ummah.  The 

question is why our education system has failed to produce such individuals.  Is it 
                                                 
68 Iqbal, Bal-e-Jibril, (Karachi, Prima printers, 2006), P,181 
69Abdussamad, Khan Mir, Khushal and Iqba, (Peshawar, Azeem Publishing house, 1982),  p, 274 
70 Ibid, p,258  
71 Saiyidain,K.G, Iqbal’s Educational: Philosophy, (Lahore, Sh. Muhammad Ashraf Publishers, 1996) p, 41 
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the fault of the system or the inadequacy of educational objectives?  If it is the 

fault of the system then it needs to be redesigned and if it is the inadequacy of 

educational objectives, they should also be revised.  The sharp individuals have 

their own aims and objectives and determine the direction, which result in their 

mental growth and national development.  It is the ceaseless quest for newer and 

greater creative purposes, which add zest and meaning to life and disciplines the 

growing powers and activities of the individuals into healthy channels. 

 As Iqbal states:  
 
“Life is preserved by purpose; 
Because of the goal its caravan tinkles! 
Life is latent in seeking  
Its origin is hidden in Desire! 
Keep the alive desire alive in thy heart 
Lest thy handful of dust should become a tomb! 
Desire is a noose for hunting ideals, 
A binder for the book of deeds” 72 

 

Khushal Khan Khattak and Allama Muhammad Iqbal both wanted to 

strengthen the individuality of all persons, so that they might realize their full 

potentialities as other social and cultural movements. 

Khushal Khan Khattak advises the individuals to stay stronger and remain 

tied like a pellet bow: 

 
 “The arrow of a tide pellet-bow shoots the target correctly 
While the arrow of a loose pellet-bow misses the target”73 
  

In this couplet Khushal symbolizes the stronger individual with a tide 

pellet-bow, that as a tide pellet-bow shoots the target correctly; thus an individual 

will achieve his objectives easily if he is serious in his task and struggles for it 

whole heartedly.  Obviously, serious efforts play a vital role in the learning 

process.  If struggle is there education will be there; if struggle does not exist, 

education will be meaningless.    
                                                 
72 Ibid, p-35 
73 Rasa, Miyan Syed Rasool, Armaghan-e-Khushal, (Peshawar, University book Agency, 2001) p,276 
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Khushal Khan Khattak and Allama Muhammad Iqbal both stressed that 

man should open himself to all kinds of positive and challenging experiences.  If 

he tries to withdraw from the world of strife, his individuality will shrink and his 

talent will remain unrealized.  It is already discussed in the portion of “Khushal’s 

Philosophy of Education” that Khushal Khan was against comfort seeking 

children because they remain unable to face the challenges of life. 

 
Khushal Khan Khattak says: 

 
 “As the sugarcane bears the heat of fire, it becomes sugar candy 
 Then the fame of its taste spreads every where. 
Such training of brothers and sons is very necessary;  
Their sterling qualities will be seen only as the sword shines with burnishing.74 

 
Allama Muhammad Iqbal says in this regard: 
 

Oh! thou hast the coin of poesy in the purse; 
Rub it on the touchstone of life! 
For a long time thou hast turned about on a bed of silk, 
Now accustom thyself to the rough cotton! 
Now throw thyself on the burning sand  
And plunge into the fountain of ZamZam. 
How long wilts thou fain lament like the nightingale? 
How long wilts make thine abode in gardens? 
O thou, whose auspicious snare would do honour to phoenix, 
Build a nest on the high mountains, 
That you mayst be fit for life battle 
That the body and soul may burn in the life’s fire! 75 

Khushal Khan Khattak turns the attention of the individuals to the past and 

reminds them of their position in the world by saying: 

 
“In the garden, where once were the songs of many nightingales, 
Now not a single one is heard-only except cawing of the crows. 
The boat, that once with thy strength thou forcedst over mountains, 
Floundering, now you wander here and there like a straw amidst the currents 
Even lions in the mountains were afraid of you once 
Now you are powerless to appease even the howling of Jackals! 76 

                                                 
74 Kulyiat-e-Khushal, P- 730 
75 Saiyidain,K.G, Iqbal’s Educational: Philosophy, (Lahore, Sh. Muhammad Ashraf Publishers, 1996), p,15 
76M.A, Biddulph, C.E.,The poems of  Khushal Khan Khattak, (Lahore, Manzoor printing press, 1983), p- 
109 
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 Iqbal the great philosopher says that the conditions will not change by 

themselves; man has to take the initiative to bring the change. He expressed it in a 

lecture that: 

“If he (man) does not take the initiative, if he does not evolve the inner 

richness of his being, if he ceases to feel the inward push of advancing life, then 

the spirit within him turns into stone and he is reduced to the level of dead 

matter.”  

The Holy Quran says about such men: 
 

“They are like animals rather worse than them” 77 

Unfortunately, our educational institutions produce a huge number of such 

personalities whose mental faculties are blocked and independent thinking is 

lacking while these elements play a vital role for the formation of an ideal man 

and ideal society. As a result, we fail to achieve the ultimate ‘aim” of our 

education and the goal of life.   

 
Khwaja Ghulam-us-sayiddain says in his book Iqbal’s Educational Philosophy: 
 

“Islam has paid great attention to the development of the mental faculties 

and acquisition of independent thinking.  It combats all that is opposed to the 

independence of reason such as the imitation of the ancestors or some prominent 

people and following the majority heedlessly and without testing.  The promotion 

of will power and acquisition of self is the soul of Islamic teaching.  Islam pays 

particular attention to the promotion of the sense of seeking truth, acquisition of 

knowledge and the development of aesthetics sense and a taste of worship.”  

 
“Though, there is no difference in words and meanings. yet the message in the 
Aaza’an of a soldier is different from the Aaza’an of a Mullah” 78 

 

                                                 
77 Saiyidain,K.G, Iqbal’s Educational: Philosophy, (Lahore, Sh. Muhammad Ashraf Publishers, 1996) p,17 
78 Ibid, p,15 



 57

Iqbal, like Khushal Khan Khattak, wants to see the qualities of Shaheen in 

his ideal man.  He wants that man should prove himself in achieving his 

objectives.  The owner of such qualities will never be afraid of strenuous efforts.  

He will face the challenging and tough tasks squarely, as Iqbal says: 

   
“Shaheen never tires with flying 

  If you have energy and stamina then there is no danger of tumbling”79 
 
Khushal Khan Khattak says: 
 

“Some peoples are falcons and eagles by birth 
 Some are others small birds, they are not equal in degrees  

Although the crane has beautiful feathers and wings  
Don’t expect it to fly high like an eagle.”80  

 
Allama Muhammad Iqbal reminds the youth that: 
 

“Your abode is not the dome of royal mansion 
You are an eagle; you start dwelling in the mountain rocks.”81 

Allama Muhammad Iqbal and Khushal Khan Khattak both want to give us 

the message that bravery does not depend on body structure this is not every 

body’s task to show bravery.  For this purpose, Khushal gives us an example and 

says: 

 
“Either be a swordsman or a suitor 
To be remembered in minstrels and ballads” 82 

 
Iqbal has expressed the same theme in the following couplet. 
 
“The Falcon and the vulture fly in the same height but the falcon’s world is different from 
that of a vulture” 83 
 
*************************The End************************** 

                                                 
79 Iqbal, Allama Muhammad, Bal-e-Jibreel, (Karachi, Prima Printers 1996) 
80Abdussamad, Khan Mir, Khushal and Iqba, (Peshawar, Azeem Publishing house, 1982),   P,274 
81  Iqbal, Allama Muhammad, Bang-e-Dra, (Karachi, Prima Printers 1996) 
82 Abdussamad, Khan Mir, Khushal and Iqba, (Peshawar, Azeem Publishing house, 1982),  p,142 
83 Iqbal, Allama Muhammad, Bang-e-Dra, (Karachi, Prima Printers 1996) 
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Chapter 3 
ABSTRACT 

 

Khudi is word, which means self-hood. While In Pushto and Urdu it stands 

for Self -Esteem, Self- Respect or Self- Reliance. 

 Khushal Khan Khattak wanted to infuse the essence of this term in 

individuals. He was a preacher of national modesty and honour and wanted that 

the nation should create self-reliance and should stand on its own feet.  They 

should not cry for help to others.  He gives preference to death but does not like to 

borrow some thing from other people, whether it is in the shape of methods, 

material, or expertise. 

 

 Today, we have lost our national dignity and honour; we are looking 

toward the help and assistance of the world in each and every field of our life.  

Thus, the world comes for our assistance and helps us at the cost of our honour 

and dignity. As a result, the country and the nation became worthless in the eye of 

world.  

 

 So, what is this? Are we incapable?  This is because we do not rely on 

our-selves and we do not even have the desire to stand on our own feet.  Can’t we 

do this?  We can, but we have buried our Khudi. We have to give up slavish 

actions and have to revive it and give it a new life of national honour and dignity.  

Khan Khattak gives preference to death but does not like to be helped, he 

considers it as begging.  

 Now, we have to reconstruct our thoughts by following the teaching of 

Islam and of our great Islamic philosophers and heroes like Khushal Khan 

Khattak and Dr. Allama Muhammad Iqbal who were truly the physicians of the 

nation.   
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Definition of Khudi 
  

Khudi is derived from the Persian word Khud which means self, while 

Khudi stands for self- hood, self -esteem, self- respect self- identity, self- 

consciousness, soul, spirit or will.  In other words, all this can be termed as “Ego”.  

 
What is Respect?  
 

Esteem for or a sense of the worth or excellence of a person, a personal 

quality or ability, or something considered as a manifestation of a personal quality 

or ability is termed as respect. 

 

Wikipedia, the free encyclopedia has given the synonyms or near-synonyms 

of “self-esteem” as under: 

• self-worth  
• self-regard  
• self-respect  
• self-confidence (sometimes a disparaging term which can, more than self-esteem, 

suggest excessive self-regard  
• self-love (which can express overtones of self-promotion)  
• Self-reliance  

Branden’s (1969) description of self-esteem includes the following primary 

properties: 

1. Self-esteem as a basic human need, i.e., "…it makes an essential contribution to 
the life process", "…is indispensable to normal and healthy self-development, and 
has a value for survival."  

2. self-esteem is an automatic and inevitable consequence of the sum of  an 
individual’s choices in using their consciousness  

3. Something experienced as a part of, or background to, all of the individual's 
thoughts, feelings and actions.” 84 

 

                                                 
84 Wikipedia, the free encyclopedia 
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What is Self-Consciousness? 
 

Self-consciousness means that man should realize his real position in the 

world. He should know that he is not merely a terrestrial being. He has a 

reflection of Divine spirit in him. Man should know that he is ahead of the angels 

in cognition. He is free, has the power of choosing and will, and is responsible for 

himself and others. His responsibility includes improving and thriving the world. 

The Holy Qur'an says:  

 

"He has brought you forth from the earth and has made you husband of it 85 

What is Ego? 
 
Dr. Darwesh says about ego:  
 

“The self is the collection of desires but why people demand? What is 

demand? A demand is a tool for self existence. Desire creates intellectual 

movement and movement depends upon the intention. The strength of intention is 

ego or khudi” 

 
K.G. Saiyidain says:  
 

“Ego stands for “I am ness” or for the word “I”, but what is I?  To the 

Muslim school of theology of which Ghazali is the chief exponent, ego is a 

simple, indivisible, and immutable soul-substance, entirely different from the 

group of our mental states and unaffected by the passage of time. Our conscious 

experience is a unity, because our mental states are related as so many qualities to 

this simple substance which persists unchanged during the flux of its qualities.”86 

This self is the same thing, which has been given the name of 'Divine spirit'. 

To know this self means that man should be conscious of his dignity and nobility 
                                                 
85  Al-Qur’an,Surah Hud, 11:61 
86Iqbal, Allama Muhammad,The reconstruction of religious thought in Islam, (Lahore, Sange-e-meel 
publication, 2004),  
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and should apprehend that his indulgence in any kind of meanness is far below his 

high position. He should realize his own sacredness so that the sacred, moral and 

social values may have a meaning for him. 

 
Thus, he further writes about ego: 
 

“The nature of the ego is such that in spite of its capacity to respond to other 

egos, it is self centered and possesses a private circuit of individuality excluding 

all egos other then itself” 87 

  

“It is with the irreplaceable singleness of his individuality that the infinite 

ego will approach the infinite ego, to see for him the consequences of his past 

actions,” 88 

 
The Directive Functions of the Ego: 
 
Dr. Allama Muhammad Iqbal said about the directive function of ego as:  

 

“Ego consists of the feelings of personal life, and is, as such, part of the 

system of thought.  Every pulse of thought, present or perishing, is an indivisible 

unity which knows and recollects.  The appropriation of the passing pulse by the 

present pulse of thought, and that of the present by its successor, is the ego. This 

description of our mental life is extremely ingenious; but not, I venture to think, 

true to consciousness as we find it in ourselves.  Consciousness is something 

single, presupposed in all mental life, and not bits of consciousness, mutually 

reporting to one another.  This view of consciousness, far from giving us any clue 

to the ego, entirely ignores the relatively permanent element in experience.  There 

is no continuity of being between the passing thoughts.  When one of these is 

present, the other has totally disappeared; and how can the passing thought, which 

is irrevocably lost, be known and appropriated by the present thought? It does not 
                                                 
87 Saiyidain,K.G, Iqbal’s Educational: Philosophy, (Lahore, Sh. Muhammad Ashraf Publishers, 1996), 
P,11 
88 Iqbal, Allama Muhammad, Lectures (Lahore, Sange-e-meel publication, 2004), P, 111 
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mean that ego is over and above the mutually penetrating multiplicity called 

experience.  Inner experience is the ego at work. We appreciate the ego itself in 

the act of perceiving, judging, and willing.  The life of the ego is a kind of tension 

caused by the ego invading the environment and the environment invading the 

ego.  Ego does not stand outside this arena of mutual invasion; it is present in it as 

directive energy and is formed and disciplined by its own experience.  The Qur’an 

is clear on this directive function of the ego:  

 
“And they ask thee of the soul. Say: the soul proceedeth from my Lord’s “Amr” 
[Command]: but of knowledge, only a little to you is given. (17:85) 

 

In order to understand the meaning of the word ‘Amr’ we must remember 

the distinction which the Qur’an draws between ‘Amr and ‘Khalq’. Pringle-

Pattision deplores that the English language   possesses   only   the   word 

‘creation’ to express the relation of God and the extension of universe on the one 

hand and the relation of God and the human ego on the other hand.  The Arabic 

language is, however, more fortunate in this respect.  It has two words ‘Khalq’ 

and ‘Amr’ to express the two ways the creative activity of God reveals itself to us. 

‘Khalq’ is creation; ‘Amr’ is direction, as the Qur’an says:  

 
“To him belong creation and direction”.  

 

The verse quoted above means that the essential nature of the soul is 

directive, as it proceeds from the directive energy of God; though we do not know 

how divine ‘Amr’ functions as ego-unities.  The personal pronoun used in the 

expression Rabbi (My Lord) throws further light on the nature and behavior of the 

ego.  It is meant to suggest that the soul must be taken as something individual 

and specific, with all the variation in the range, balance, and effectiveness of its 

unity.   

 
‘Every man acteth after his own manner: but your Lord will knoweth who is best 
guided in his path.’ (17:84).  
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Thus my real personality is not a thing; it is an act. My experience is only a 

series of acts, mutually referring to one another, and held together by the unity of 

a directive purpose.  My whole reality lies in my directive attitude.  You cannot 

perceive me like a thing in space, or a set of experiences in temporal order; you 

must interpret, understand, and appreciate me in my judgment, in my will-

attitudes, aims, and aspirations”. This is a real and a pre-eminently significant 

entity which is the center and basis of the entire organization of human life. 89 

 
Dr. Raj Wali Shah Khattak says: 
 

 “Khushal Khan Khattak was a highly self possessive person and a symbol 

of honour, which we call GHAIRAT.  This Ghairat, self-respect or self-esteem 

was his faith. This was his self esteem that he fought against the Mughal emperors 

up to the end of his life but he did not surrender. That is why he fixed two tasks 

for a self possessive person to whom he called NANGY’AL.  

 
“A Nangy’al has only two tasks to perform, either he will give up his life or will 
achieve the target” 90 

 
Self-Recognition 
 

Khushal Khan Khattak gave twenty skills and twenty qualities in his prose 

book for recognition and strengthening of Self or Khudi. The first skill of Dastar 

Nama is very much a reflection of the theme of self-recognition. For this purpose, 

he quoted the saying of Imam abu Hanifa: 

 
“Those who recognized themselves recognized their Lord”. 91 

 
Khushal Khan Khattak says about self-recognition: 
 

“If you knew Zaan (yourself) you know Subhan (God)  
If you do not know yourself, you are unable to recognize Allah Almighty” 92 

                                                 
89 Ibid 
90 Dr. Raj Wali Shah Khattak. personal interview, 20th July, 2007 
91 Maghmoom Dr. Yar Muhammad. Dastar Nama (Peshawar, Pushto Academy, University of Peshawar) 
92 Naseem, Professor Arif, Dastar Nama, (Peshawar, Pushto Academy, University of Peshawar) p,29 
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For knowing the self and The God knowledge is must as Khushal Khan 

Khattak says about it, in the following Persian verse: 

 
“You should melt yourself in search of knowledge, as a candle because 
knowledge-less person cannot recognize God” 93 

 
Francis Bacon the famous philosopher and psychologist says: “To produce work, 

one must have knowledge”  “Nature can not be commanded except by being obeyed”.  

Knowledge is power without power; man cannot maintain his ego. A well-

learned man has the capability to keep his ego, (khudi) alive when the man has the 

weapon of knowledge.  He cannot be defeated in any field of life. 94 

Kinds of Recognition 
 

Recognition is of two types: 
 

 Apparent recognition 
 Inherent (Inner) recognition 

 
Professor Arif Naseem says about it: 
 
1) Apparent recognition 
 

“An apparent recognition is that you should look at the obvious and 

apparent bounties that Allah bestowed on you.  He brought you into existence 

from non-existence; you were absent then (without entity) you came into being. 

 
2) Inherent (Inner) recognition 
 

“All the apparent and hidden bounties and favours present in the body 

cannot be properly and perfectly praised and reckoned even if big books and large 

registers are used. You take a morsel into your mouth and feel the taste of 

sweetness or bitterness.  How does the perception come to the mind?  This morsel 

goes through your throat to the stomach.  Then it reaches intestines.  It gives 

energy to every part of your body.  The substance of this food reaches your brain 

                                                 
93 Ibid,  p, 35 
94 Will Durant, The History of Philosophy,  (New YorK, 1979), P, 90 
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and the entire abdomen (each and every portion of the body).  Somewhere it is in 

the form of fat, somewhere it is blood, and somewhere semen etc.  Then, think 

and get to know how the dirt and impurity go out through two outlets (ways).  The 

water goes out through bladder and the excretion through anus.  If this filth is not 

let out and remains in various parts of the body, what your condition will be.  And 

if this filth starts going out without a stop then how you would feel? It is the 

wisdom of the providence that He keeps these outlets under control.  They are 

open sometimes and are closed some times, and it is the Divine wisdom of the 

almighty Allah. Persian verses of a mathnavi say: 

 
“If He Binds and Ties things so as not to unite it, He can do that and who can do 
that. If he makes a person hate this life He can do that. If He opens a thing, who 
can close it except His Will. So you should not affiliate yourself with this worldly 
life” 95 

 

In short, it is difficult to count or write all the divine favours perfectly but 

Man should grasp them.  Allah almighty has given man eyes to see and observe 

the countless blessings of Him.  In the Holy Qur’an Allah has repeatedly inquired 

us as: “Do they not see? Do they not think? Or who did this? And who created 

this? Etc.  Each and every atom of the universe over his kingdom indicates that 

He is the only God.  There is no God except him.  If Man keeps his eyes open and 

opens the knots of his brain, he will recognize his Lord.   

 
Iqbal’s Concept of Khudi 
 

 Dr. Allama Muhammad Iqbal wanted to produce self-possessive persons 

in the society, who first of all should know their own self and then take decisions 

according to their own will and desire.  For this purpose, they first need to provide 

a base for their desires.  That base is self-hood or khudi. Dr. Iqbal tried to make 

them understand the significant role of khudi for the awakening of Muslim 

Ummah. As he says in the following couplets: 

Every thing is preoccupied with self-expression.  
                                                 
95 Ibid, p, 32 
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Every particle is a testimony to God’s greatness, 
Life without keenness for self-expression is death  
While development of life is Godliness  
Mustard develops into a mountain due to the power of Khudi 
A mountain without self (Khudi) dwindles to a mustard. 96 

 
He further says: 
 
 What is Khudi? (It is) search of inner life, 
  What is Khudi? (It is) awakening of the Universe. 97 
 

In this couplet Iqbal made clear that khudi is inner life.  Those having no 

inner life are dead.  Though they will walk and talk but they will be empty of the 

spirit.  This is the spirit that keeps the inner self active; otherwise, a person will 

surrender before the evil wishers.  He says about the spirit and khudi as:  

 
 “What is self? it is a sword. 
 What is Khudi? It is the sharp edge of the sword.98 

This is khudi that makes individuals sharp and absence of it is like a blunt 

knife which neither can cut nor injure.  Iqbal further says: 

 “When khudi is extrovert, it is joyous, 

 And when it is introvert, it is, like an ocean in a drop of water” 99 

Basically, Khudi stands for obstinacy but Allama Muhammad Iqbal used 

this word for the moral training of an Islamic individual i.e. Know thy-self in 

order to know thy God. He wants such training for individuals under the principle 

of TUKHALLQU BEL AKHLAQILLAH because this is the philosophy of 

oneness of God or unity of God is not just limited to an ideology or faith; its aim 

is perfection of humanity and making a human vicegerent of Allah in real sense. 

 

                                                 
96 Saiyidain,K.G, Iqbal’s Educational: Philosophy, (Lahore, Sh. Muhammad Ashraf Publishers, 1996),  
P,10 
97 Iqbal, Bal-e- Jebriel, (Karachi, prima printers,1996), p, 141 
98 Ibid 
99 Ibid 
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This is very regretable that our youth turned inhumane by our education 

system, which ignored their history and culture and did nothing to wake their 

Khudi or stimulate their originality as Iqbal addresses to the youth: 

 
“You have acquired and stored up knowledge from the strangers 
And polished your face with its rouge; 
You borrow luck from their ways  
And I know not whether you are yourself or some one else! 
Your mind is chained with their ideas; 
The very breath in your throat plays on others’ strings! 
Borrowed desires nestle in your hearts! 
How long this circling round the assembly’s fire? 
An individual becomes unique through self-realization 
A nation becomes truly itself when it is true to itself.100  

 
The Development of Khudi 
 
The growth and development of Khudi is based on three things. These are: 
 

1. Remembering and being conscious of the presence of God 
2. Love and passion  
3. Knowledge of God or science of wisdom. 
 

Saints say that remembering and being conscious of the presence of God is 

the duty of the heart. Love and passion spring from the soul and knowledge and 

wisdom are the duty of the head. The development of Iqbal’s MARD-E-MOMIN 

and Khushal’s NANGYAL moves gradually on these steps.  

In this way the first stage is the complete submission to shariah. 
 

The second stage is the control of breath or respiration.  In this stage, one 

will leave brutal desires; will kill one’s inordinate appetites will save himself from 

the cordinal evils and inferior ego, and will create Godly creative and clean 

desires in his heart.  

The third stage is the knowledge and wisdom of God. The people who 

successfully pass through these stages are the real vicegerents of Allah. 

                                                 
100Saiyidain,K.G, Iqbal’s Educational: Philosophy, (Lahore, Sh. Muhammad Ashraf Publishers, 1996, P-21   
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The above-mentioned steps are more lucidly given in the Qur’an 
 
“You are the best of the nations raised up for (the benefit of) men; you enjoin what is 
right and forbid the wrong and believe in Allah;” 101  
 
If we go through the order of the above Qur’anic verse this is as under: 
 

a) Ta’muroona Bil-Ma’roof 
b) Tanhauna Anil Munkar 
c) Tu’menoona  Billah 

 
In this verse of the Holy Quran Allah has fixed three criteria for the building of 

selfhood.   

 Let us analyse the above three stages given in the Qur’anic verse.  In the 

above stages, stage 1 “complete submission to shariah” is mentioned in the verse 

as “Tu’menoona Billah” Eman Billah plays a pivotal role in the submission to 

shariah. 

The second stage is “control of breath or respiration”, this in the Qur’anic 

verse is “Tanhauna Anil Munkar” 

The third stage is “knowing God and seeking Knowledge” and the Qur’anic 

verse says “Tu’menoona Billah” 

 
Let us elaborate Qur’anic steps of khudi in the following manner. 
 
a) TU’MENOONA BILLAH “They will believe in God” 
 

In fact, this is the first quality of man who is self-possessive and has a 

strong belief in God as it is mentioned in the beginning: 

 
 “Those who recognized themselves, recognized their Lord”   
 

When the man recognized his Lord and constantly feels his presence around 

him then how will he surrender to someone other than God?  If he will, then it 

will be to the absolute sovereign. As Allah has mentioned it in the Qur’an: 

                                                 
101 Al-Qur’an, 3:110 
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“And he who has submitted his Will to almighty Allah, there will be no worry and 
sadness for him. (Al-Qur’an) 

 
Such submission purifies his self from evils.  Allah praises such a purified being in these 
words: 
 

“In fact, he succeeded who purified his self and wretched is he, who made it dirty 
(in sins)” 102 

 
Khushal Khan Khattak says about Eman Billah and purification of faith: 
 
 
  “O’ Khushal you put your head on the earth and claim that you are 
praying, 

But you don’t look at your heart and see as to how many Lat and Manat 
(Idols) are seated there” 103 

 

It does not mean that he worshipped idols or he trusted some one other than 

Allah Almighty.  He was a true Muslim and a true Muslim will keep his belief 

only in Allah. Of course, there is no limit to further intensification of one’s love 

for God & that is Khushal’s concern here. As he says about his faith: 

 
  “The Mughal’s reliance is on wealth, land and property, 
  But that of Khushal Khan Khattak on the Almighty (alone) 104 

Khushal khan Khattak was a strong willed character.  He was never afraid 

of the Mughal emperors. He always spoke the truth on their face.  This can be 

done only when a person is afraid of God alone.  The Prophet (PBUH) called it 

excellent Jehad.  So, if a man keeps his belief only in Allah almighty he will not 

surrender to any one except the Absolute Sovereign.  Allah praised these people 

in the Qur’an thus: 

 
 Bala Mun Aslamah Wajhahu Lillah  
 

Yes, He, who has submitted his self to Allah 105 
 

                                                 
102 Al-Qur’an, 91: 7:8 
103 Rasa, Miyan Seyd Rasool, Armaghan-e-Khushal, (Peshawar, Master printing press, 1999), p, 345 
104 Feroziuddin Begum, Dr. Miss Khadija, Life and Works of the illustrious Khushal Khan Khattak, 
(Peshawar,  Pushto Academy, University of Peshawar, 2007), p, 215 
105 Al-Qur’an 
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Islam or the word Aslamah in the sense in which it is used in the phrase 

Aslamah Wajhahu Lillah originally and primarily means that one voluntarily 

surrenders oneself to the DIVINE WILL putting one’s trust wholly on God. It is 

in short, the kind of unconditional self surrender which expresses itself verbally in 

a verse like this: 

  
 “O, Lord! Make us submissive to thee!” 106 
 
b) TA’MUROONA BIL-MA’ROOF. (Preaching of goodness)  
 

When an individual recognizes himself, his God and the universe then this 

is an obligation on him that he will preach of good among others.  It is necessary 

to guide the people towards the right path and teach them the significance of the 

self. 

A daring society can be formed only when some one dares to teach them the 

role and place of the self. In this respect, we see two names who taught self-

esteem to their people. One is Khushal Khan Khattak and the other is Allama 

Muhammad Iqbal. Khushal Khan Khattak states about his own self esteem and 

says. 

 
“My self esteem is named with honour. Now, if I deviate from it, I shall be 
considered a slave” 107 

Khushal Khan Khattak does not consider the slave alive; to him he is dead.  

When one has no will and cannot do any thing without the command of his 

master, he cannot be considered alive.  He says about the slave: 

 
 “Slave / servant is not alive; he is like dead;   
He hasn’t his own heart; he works according to his master’s will 
When he receives an order from his master, 
He obeys it although it will be difficult for him to obey. 108 

                                                 
106 Al-Qur’an, 2:122: [128] 
107M.A, Biddulph, C.E.,The poems of  Khushal Khan Khattak, (Lahore, Manzoor printing press, 1983), P, 
18 
108 Abdussamad, Khan Mir, Khushal and Iqba, (Peshawar, Azeem Publishing house, 1982),  P.147 
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Khushal khan considers freedom also necessary for the growth and 

development of Khudi. Allama Iqbal also gave importance to freedom.  In the 

following couplet, he explains the states of freedom and slavery: 

 
  “Enslaved life is reduced to a small rivulet, 

Freedom is like a boundless ocean! 109 
 
c.  TANHAUNA ANIL MUNKAR:  

 

It means to stop the people from the tyranny and evil doing.  When 

someone is convinced that evil doing is immoral and it stigmatized the ego, then 

he will never go near evils.  Moreover, he will stop other people from evil and 

tyranny.  Khushal Khan states about the position of such a person saying: 

 
There are only two duties for a hero in the world: 
Either he has to succeed or has to sacrifice his life 

 
The Holy Prophet (S.A.W) said about tyranny 
 

“Anyone of you who saw any evil deed, he has to stop it with his hand; and 

if he has no power of it, then he has to stop it with his tongue (verbally) and if it is 

not possible then with his heart (i.e. by abhorring bad deeds or bad characters). 

But this is the lowest degree of faith” 110 

It makes clear that the owner of strong free will, will never be afraid of any 

body. He will be a strong believer of God. His upright self will never bear that the 

stronger should beat the weaker.  In another tradition the Holy Prophet (S.A.W) 

said: 

 
“Speaking the truth to the cruel ruler is the most excellent Jehad.” 111 

 

                                                 
109 Saiyidain,K.G, Iqbal’s Educational: Philosophy, (Lahore, Sh. Muhammad Ashraf Publishers, 1996), 
p,24 
110 Bukhari and Muslim 
111 Abu Dawud 
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 The owner of an upright self will have the capability to stand up in front of 

a powerful, strong and a cruel ruler and stop him from the tyranny. 

 
Cognition of Khudi 
 
In the cognition of Khudi there are three types of questions such as:  
 

1. What is I or self? 
2. What is meant by know thyself? 
3. How is evolutionary development of the self? 

Man can answer these questions when he develops single-minded attitude in 

his personality i.e. he adopts the way of submission. Remembering God, locating 

His oneness in his heart, and practicing it in his daily life. This is single minded 

development of his personality. It constructs the outer and inner self of 

personality. This is moral purification or Taqwa for “Momin”  If we follow the 

teachings of the Qur’an and the Sunnah of the Prophet (PBUH) it sharpens man’s 

moral perception. 

If we know ourself, we can know the world around us.  Here one point is 

very important and that is self-control. When man conquers himself he will be 

able to know God.  As Dr. Allama Muhammad Iqbal says in his Asra-e-khudi.  He 

reverts to his theme again and again and discovers the true meaning of the 

evolutionary process in striving towards the achievement of a fuller and the richer 

individuality. 

“Since the life of the universe comes from the strength of the self. 
Life is in proportion to this strength; 
When a drop of water gets the self’s lesson by heart. 
It makes its worthless existence a pearl! 
As the grass discover the power of growth in its self, 
Its aspiration clove the breast of the garden! 
Because the earth has a being that is firm, 
“The captive moon goes round it perpetually!” 
The being of the sun is stronger than that of the earth 
Therefore is the earth bewitched by the sun’s earth eye, 
When life gathers strength from the self, 
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The river of life expands into an ocean. 112 
 
 
Khushal’s Khudi 
 

Khushal Khan Khattak delivered a rare and unique message to the world 

about man’s self respect and importance. Time and again, in verse after verse, he 

reminds man that he was intended to be the highest of creation, fit and worthy to 

bear the burden which even the angels and the mountains had refused to bear.  

That life was a sacred trust, entailing great responsibility but also a challenge that 

man had accepted from the first day of his creation.   

The Divine spirit was breathed into him who made him a unique model of 

self-possessiveness.  It was due to the Divine spirit that he was seen on a unique 

and a distinguished position in his each action.  In the following sample verse 

about Khudi, he says: 

 
“If the medicine is found by imploring for it, don’t take, 
Even [if] the disease takes you close to death” 113 

From this couplet, one can understand that the khudi of Khushal Khan does 

not accept such medicine, which involves request.  In such a case, he gives 

preference to death but his ego, selfhood or Khudi does not allow him to take such 

medicine as he says in the following couplet: 

  
Even if I die, I don’t need the medicine requiring request 
Even if the Christ comes to treat me 114 

 

He was a highly self-possessive and self-respecting person. His Khudi does 

not allow him to do so. In this respect, he is a role model for us to be followed. He 

was very keen, sharp and sensitive with regard to selfhood. Self respect was his 

faith as he says: 
                                                 
112 Saiyidain,K.G, Iqbal’s Educational: Philosophy, (Lahore, Sh. Muhammad Ashraf Publishers, 1996), 
P,P, 10,11 
113 M.A. Biddulph C.E, The poem of Khushal Khan Khattak, (Lahore, Manzoor printing press, 1979), p, 64 
114 Rasa, Miyan Seyd Rasool, Armaghan-e-Khushal, (Peshawar, Master printing press, 1999), P. 72 
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“I am content with my own butter and milk,  
Be it sweet or sour” 115 

 

Khushal Khan Khattak was extremely self-possessive.  He wanted to get 

into contact with his God directly. In this regard he did not like support or any 

favor from any body even if they are angels. As he says: 

 
“The Aamin (so be it) of angels in my prayers is eaqual to imploring,  
Due to this, I conceal my prayer. 116 

 

This is an extreme of Khushal’s Khudi (self-possessiveness) that in the 

prayer he becomes calm and quiet with the fear that angels will recommend him 

to God, which his conscience does not like.  That is why, he prays in his heart 

secretly that the angels may not hear it. It makes clear that when a person is so 

self-possessive in worship then how can he bear other’s interference in other 

worldly things or public dealing.  It is because of a sensitive heart. In worldly 

deeds, the owner of such qualities will be so straightforward and bold. He will not 

surrender to any body at any cost. 

O’ Particle! That you are shining  
This is because of sun if you understand  117 

 

Khushal Khan Khattak gave great importance to dignity and honor.  To him 

life is the name of dignity, respect and honor.  When there is no respect, honor in 

life, this life has no value, and there is no need of such life.  As the atom is 

shining with the light of sun, and does not have its own light.  Then why should 

he be proud of it? The pleasure of life is very much associated with self-respect. 

When self-respect disappears, life becomes tasteless. Dignity and honor enhance 

pleasure while the absence of it produces grief that produces disappointment 

leading to death. 

 

                                                 
115 Feroziuddin Begum, Dr. Miss Khadija, Life and Works of the illustrious Khushal Khan Khattak, 
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“The life that has no honour and dignity 
I wonder at people spending such a life.118 

 
He says further:  
 
  “The head with honour looks good on the body  
  If there is no honour of man, then what is the taste or value of life? 119 

 

Khushal Khan Khattak considers honour as a part of his faith. As he 

expressed it very strongly in the following couplet: 

 
  “Let the head go, let the wealth go, but the honour must never go, 
  As it is the honour on which the structure of a being develops” 120 
 
Khushal Khan Khattak advised people by addressing his own self.  He says. 
 
 

“O’ Khushal don’t eat that sweet which is acquired by humble request.  
Dry bread is far better than it” 

121 

Khushal Khan Khattak feels that dried bread is much better than that sweet 

dish which you get with humble request. He does not want to hurt his ego by 

requesting.  He even does not like to covet the wine cup of a rival though he may 

have drunk from his cup: 

 
“You must not covet the cup of others  
Even if the rivals drink wine from your cup” 122  

 

Khudi is Khushal’s faith and he never deviates from it. He says what ever 

the situation is, you should not give up Khudi. One should hold one’s self esteem, 

ego or Khudi first then one will be able to earn a successful life. It means that 
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those whose conscience is alive, their Khudi will be alive and those whose 

conscience is dead their khudi will be dead. 

 
If you find a plant of alchemy in some one’s garden  
You should not take it., if it calls for a humble request. 123 

 

Khushal Khan Khattak was a realist.  He hated hypocrisy. He said what he 

felt, and he saw and what the fact was. He did not try to ignore the facts. He was 

in favour of reality and honesty he was against expedience. That is why he did not 

say expediently because he did not want to hurt his ego.  

 
Freedom and Khudi  
 

 Freedom has a close relation with Khudi (self-respect) as without freedom 

true individualism cannot be produced. Dr. Allama Muhammad Iqbal considered 

freedom essential for the education of true individuals and without education; the 

concept of their self-respect cannot be developed.  He believes that: 

 
“Life can not unfold all its possibilities, nor can the individual develop his 
latent powers, except in an atmosphere of freedom.” 124 

It was a matter of honour that kept him busy in the battlefield for a long 

time.  He did not have any other cause for which he left life and threw aside the 

Mughals’ rewards. It was just a matter of freedom; honour and dignity which he 

did not want to give up.  As a result, his tribe and his own sons turned against 

him.  Dr. Khadija Begum Feroziuddin linked his verse with politics by quoting:  

“Of course in the field of politics, his over-zealous spirit of patriotism and 

the sacrifices he had made caused equanimity to desert him and his intolerance, at 

times, reached the boundary of unfairness.  But even in this, one is afraid of 

hastiness in judging Khushhal, whom the consuming love of humanity, nation and 

tribe had forced into a life of poverty.  It had made him “scorn danger and live 
                                                 
123 Abdussamad, Khan Mir, Khushal and Iqba, (Peshawar, Azeem Publishing house, 1982),  P, 189 
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laborious days” and had led him to forego comfort, home and all that was dear in 

it, to be able to render devoted and selfless service to the cause of freedom and 

amelioration of the Afghans.  He felt it was his duty to make a stand for the 

Afghans’ honour, and he performed it even when it meant hardship, suffering and 

alienation of the dear ones. He declares: 

 
“Neither for friends, nor for strangers, I stand for honour alone and to 
defend it am I at war with my sons and sires 125 

 

Khushal Khan Khattak was fighting against Mughal emperor Aurangzeb 

Aalamgeer only for the cause of freedom and for the honour of Afghans. In this 

respect, he was imprisoned in the fort of Rathanbur on the basis the backbiting by 

some of his bad wishers; one of them was the governor of Kabul, Muhabat Khan. 

Before this imprisonment Khushal Khan Khattak was one of the favourite people 

for Mughals. But when he was imprisoned, he became hostile toward them 

because his services for Mughals had brought no fruit for him. He was very angry 

at them. He decided even in the prison that after getting release from the jail he 

would not do any service for them.  He does not want to sell his ego and Khudi 

and would give up all of their rewards.  So, he expressed his decision in the 

following words: 

 
“After release from the prison, this is the decision of Khushals’ that he 
would either face toward kaba or wage war with Mughals”. 126 

Khushal Khan Khattak did not want to do any service at the cost of his 

honour.  He hated such employment that killed one’s Khudi (self-respect). He had 

long time experience of working in the Mughal army; he was a very sensitive 

person and that is why he observed the scenario very keenly and recorded each 

and every moment of his life.  In the following couplets he states: 

 
“May their employment go in hell, 
When I am very low to them,  
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When there is a matter of my honour and dignity 
Then I don’t care the benefit or loss of billions” 127 

 
He considered their employment like fire as he said it in this couplet: 
 
  “You would say it was not Mansab, but red hot fire, 
  Life under the Mughals was a burning fire 
  In their company my colour was like black charcoal,  
  Yet the Mughal’s Mansab was forced upon me”128 

 Once he threw all the benefits, wealth and gold to those who hankered 

after it.  He did not want to get all these things again by joining their employment.  

It was quite clear that Mughals wanted him to come back, thus he could get more 

benefits from them but he did not do this because, he told it clearly, that was a 

matter of honour how he could join those who are thirsty of Patthans’ blood. He 

expressed it in the following couplet thus: 

 
“Full well I know that if I go over to the Mughals 

  I would be better off than ever before” 129 

Khushal Khan Ktattak does not consider a slave / servant alive.  To him, he 

is dead, if he cannot do something according to his own desire and will. This 

couplet explains this theme: 

 “Servant is not alive; his state is like dead, 
(He) has no Will, works according to his master’s Will, 

 When he gets an order from his master, 
 He obeys it half-heartedly, though it will be very difficult for him to obey” 130 

This he proved when he was set free from the prison after two and a half 

years.  He came out with a totally changed mind. He threw away all the rewards 

of Mughals, and started a campaign for freedom against them and to unite the 

Pushtoons for the cause and to reconstruct their thoughts for their Free Will.  

Then the history saw him in the shape of a hero who was earlier a servant and an 

employee of the Mughals. Now, when Khushal Khan Ktattak had no Mansab 
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(designation) from the Mughal emperors, he felt himself very light and happy. He 

expressed this in the following words. 

 
“I am so happy in resigning from the Mughal’s service 
As a prisoner gets releases from the jail, 
This is a strange faith of mine  
That never be of another Afghan” 131 

 

Khushal Khan Khattak was a supporter of freedom; he gave it great 

importance because without freedom no nation of the world can preserve its 

dignity and honour.  This is freedom that makes individuals self-possessive, 

honourable and dignified. That is why he appreciates freedom thus: 

 
  “Freedom lies in a simple white dress 
  I am free of the tension of Zarbuft and Mailak (silky and costly clothes) 132 
He again says: 
 

I was a Malik (Chief), when I wore the Mansab clothes (Employment) of 

Mughals Now; I am a Malak (angel), when I have no Mansab 

(Employment) of Mughals.” 133 

 
He says further about freedom: 
 
  “Now, grass built huts are so dear to me, 
  I had rather be seated there than in palaces of stones.”134 
   
Khushal’s Complaint from Pushtuns  
 

Khushal Khan Khattak fought against the people without self-

possessiveness, without self-respect and without self-honour up to the end of his 

life.  But Pushtuns did not support him as he deserved to be supported. They did 
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not fulfill his expectations.  That is why he expressed his grievance about them 

thus:  

 
  “Through the poor spiritedness of Afghans 
  I have abandoned greatness and taken meanness in hand.” 135 
  

He says if you have the company of honourable Pushtuns that is a golden 

time.  Then it doesn’t matter if you sacrifice all your assets for the cause of 

honour.  As he says: 

 
  “If there is Pushtun honour, this is the time to  
  Sacrifice all Wealth and all possession for it.” 136 
 
He further says:  
 
  “The Pathans’ honour is dear to me, 
  Though they have joined the Mughals” 137 

Khushal Khan Khattak became very disappointed with his tribe and family. 

He kept struggling for their self-respect and worthwhile the Mughals gave no 

importance to them.  Yet they wanted him to be close to them.  In such a case, he 

said the following couplets with a broken heart: 

 
  “Worthless the Mughals, without sense of honour the Afghans, 

Hence I renounce the sword and battlefield.  Rosary in hand and dagger by 
my side, 

  (I am) seated in a mosque in Nizampur.” 138 
 
Complaint from his Family 
 

“My own tribe has become Mughalite  
I am in despair about my family” 139 

 
 
 

                                                 
135 Feroziuddin Begum, Dr. Miss Khadija, Life and Works of the illustrious Khushal Khan Khattak, 
(Peshawar,  Pushto Academy, University of Peshawar, 2007), p, 193 
136 Ibid 
137 Ibid, p, 214 
138 Ibid, 
139 Ibid 
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Thus, he further says: 
 

“Don’t complain against others O Khushal 
  When your own sons are sick of you in this work of honour” 140 
He says about his sons thus: 
 
  “No shame or sense of honour is theirs 
  What worthless dogs are they” 141 
 
In such a case, he considers that being shot is better than eating their food.  
 

“Swallowing a bullet is better than eating an enemy’s food. 142 
 

He says why don’t you eat a bullet when you eat such food with casteyes, 

by hurting your ego and by burying your Khudi. Khushal Khan Khattak kept his 

Khudi alive at the cost of his life. This life, which has no dignity, self-reliance and 

self-possessiveness, has no value and death is better than such life.  This is why 

he said in this couplet.  

 
“This is a matter of wonder if you see it, 
That crows are attacking eagles, 
This is also a matter of wonder if you see it, 
That Mughals are attacking Afghans (Pushtoons) 
This is also a matter of wonder if you see it, 
That, Jackals are so fat and lions are dying of hunger.” 143 

 
 
The Role of Khudi in Education 
 

 From the point of view of education, Khudi plays a vital role in this 

regard. Creating some qualities in the students will help make the nation more 

democratic and just. In the educational institutions, the teachers should treat 

students in such a way that they feel that they are valued, they are important and 

they are heard. They must feel as if their self-respect has been counted and they 

                                                 
140 Ibid, p, 195 
141 Ibid, p,214 
142 Abdussamad, Khan Mir, Khushal and Iqba, (Peshawar, Azeem Publishing house, 1982),  p,198 
143 Rasa, Miyan Syed Rasool, Armaghan-e-Khushal, (Lahore, Manzoor printing press, 2001),  p, 469 
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are given due respect; their ego is not being hurt here. As a result, they will not 

hurt others’ ego. 

 

 This mutual respect helps students acquire knowledge, active specific 

psycho-moral attitudes and skills. Thus, they will become culturally more 

competent and intellectually versatile.  In the process of education, the preference 

should be given to values and character building, as without character and values, 

a student’s self-esteem and self-respect can not be developed.  

 

 For the development of Khudi (self-respect) in education, values and 

character are usually acquired over a number of years. Since family members are 

the first individuals with whom one comes into contact, the influence of the 

family continues to be extremely important to a child's character and values 

development. This fact is particularly appropriate in the preschool and early 

school years.  

As students progress through educational institutions and public schools, it 

is important that their education provide instructional opportunities, explicit and 

implicit that help them develop their beliefs about what is right and good. 

*********************The End*************************** 
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“A king without education and wisdom when he 

sits on the throne is like wolf or a bull” 

 
(Armaghan-e-Khushal) 
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CHAPTER: 4 

Abstract 

 

Khushal Khan Khattak’s concept of the sovereign undoubtedly enjoys 

ineluctible strengthas it is solely the replica of the Qur’anic concept of the 

sovereign, which describes God Almighty as the supreme power with many ideal 

characteristics.  The Khushal Khan Khattak’s profound and extremly practical 

approach to sovereignty was that   man is the vicegerent of Almighty on earth; 

Allah so, if he wants to be an exemplary sovereign, he requires to possess the 

thorough comprehension of the Qur’an and Sunnah and adapt the attributes of 

Almighty Allah in himself which are surely the superb guidelines for him to 

goveren successfully and curb every challanging situation.   

Khushal Khan Khattak was so realistic about his approach to sovereignty 

that he presented himself as the paragon of sovereignty by displaying all 

sovereign traits in an exemplary way. 

Khushal Khan Khattak knew that the position of the sovereign is not an 

ordinary position rather it is a position of great responsibility.  Therefore, he did 

not offer only a vague view about it but afforded a thorough concept about an 

ideal sovereign and compiled the qulities, capabilities, and skills of a true and 

unbeatable sovereign in a book called “Dastar Nama”.  He titled this book as so 

because he thought that the Dastar (turban) is the symbol of a sovereign who is a 

role model fo rhis masses.  For this purpose he expressed utmost wisdom by 

reffering to the era of the Holy Prophet (S.A.W.) and the four caliphs who stood 

proved and unbridgeable paragons of excellence and justice to their subjects and 

wore turbans.  He impresses upon us that dastar is not everyone’s legacy; rather it 

needs a sovereign power who can incorporate those traits in himself devised by 

the authentic source like the Holy Qur’an. 
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Khushal Khan Khattak’s teachings about the sovereign were not just ideal, 

rather whatever he suggested for the sovereign, based on the Islamic approach, he 

himself adapted those characteristics and thus proved himself as a man of 

practicle approach.  Not only this, he also brought it to light that the secret of his 

success was that he had accomodated all those sovereign qualities taught by the 

Holy Qur’an. 

It is beyond doubt that Khushal Khan Khattak was not wholly dependale 

person; rather he possessed his own individual and creative approach also.  He 

suggested twenty skills and twenty qualities for a sovereign, which were uterly 

the product of his own experiences and Islamic approach.  We can dare to say that 

this set of twenty qualities and twenty skills can certainly excel the book of 

Machiavalli “The Prince” he wrote for the rulers.  But Machiavalli’s approach 

was extremely brutal, inhuman, and selfish uterly lacking justice while Khushal 

Khan Khattak’s approach is solely based in sincerity, sacrifice and justice on the 

part of the sovereign    a sure guarantee of triumph governance. 

Khushal Khan Khattak’s view that a sovereign must be brave, 

independently, skillful in swordmanship enjoying self defence, wise enough to 

take good decisions, kind to his masses, vigilant about the country’s viens 

(departments)    are really logical criterial, he believes in for a sovereign.  As it is 

a well-acknowledged fact that “man is to err” so no sovereign can be perfect. 

That’s why he strongly believed that a sovereign should have the quality of 

consultaton, which will ensure the smooth faring of his system and will boost up 

his aplomb about every decision he will take in consultaton with others.  
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Definition of Sovereignty 

The word sovereignty is derived from the Latin word Superanus, which 

means supreme.  So sovereignty means the supremacy of the will of the state as 

expressed by its laws, over all the individuals and associations within its 

boundaries. 

Different writers have defined sovereignty in different ways as follows: 

 Aristotle defined it simply as the “Supreme Power’ in the state”. 
 Jean Bodin defined it as “ The supreme Power over citizens and subjects 

understand by law” 
 John Austine defined it as “If a determent human Superior, not in the habits of 

obedience to a like superior, receives habitual obedience from the bulk of a given 
society, that superior is sovereign in the society” 144 

F.H.Hinsley exhorts about authority and the concept of sovereignty. 

“Men do not wield or submit to sovereignty.  They wield or submit to 

authority or power. Authority and power are facts as old and ubiquitous as society 

itself; but they have not everywhere and at all times enjoyed the support or 

suffered the restraints which sovereignty…Sovereignty is not a fact.  It is a 

concept, which men in certain circumstances have applied—a quality they have 

attributed or claim they have counterposed- to the political power, which they or 

other men were exercising. 145 

He further says: 

“The term sovereignty originally and for a long time expressed the idea that there 
is a final and absolute authority in the political community” 146 

The Nature and origin of the State and its Relationship to Society 

In modern political societies, men have often insisted that, like sovereignty, 

the state itself is only a concept, “a fiction of philosophers”, and “a myth”.  Even 

                                                 
144Haq, Professor Mazha-rul, The Principal of Political Science, sixth edition, (Lahore, 
Bookland,1973), p,102 
145 Hinsley, F.H. Sovereignty, Second edition, (Cambridge University Press, 1989) P, 1,  
146 Ibid,  
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if we agree, however, that “there is no such thing as the power of the state, only 

the power of individuals”, it remains necessary to recognize that the state- or at 

least the instrument of power to which we should apply this term-exists in the 

phenomenal world.  Properly used, state is the name we attach to one among the 

various political institutions, which societies develop.  It is a distinctive political 

institution, the particular means of particular stage in their evolution.  

In the past hundred years in advanced communities, its growth has been so 

enormous; it has so overshadowed all other association that it has some time gone 

far towards absorbing all the functions of society.  This is has made it difficult for 

us to grasp that it is not the political society itself in some special form or at some 

particular stage of its development. so that state and society have become virtually 

interchangeable terms….In the most advanced societies, as in the most primitive, 

the law it lays down is never the sole code regulating social behaviour, and the 

role of citizen is but one of several roles which each man plays as a member of 

society.  The power the competence of the political system has varied from 

society to society and from time to time in every society; 147 

Thus, he further says about the stateless society: 

“The stateless society- it has no single central symbol or instrument of rule, 

is a cephalous and segmentary, whereas a single headship is the mark of the 

presence of the state. But it is not enough to point this out for the actual power of 

the central rule, of the state, may in fact be minimal; the society in which it exists 

may remain segmentary in many other respects if not in this.  It must be stressed 

that, however weak its actual power, the existence of the state still involves a 

fundamental change in the pattern of authority within the society in which it has 

come to exist.”  148 
 
 
 

                                                 
147 Ibid, P,P, 2, 3 
148 Ibid, P, 7 
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Aspects of Sovereignty 

There are two aspects of sovereignty, (1) Internal sovereignty (2) External 
sovereignty 

1) Internal Sovereignty 

“It means the supreme and final power to command all persons within the 

territory of the state; its will is absolute over all persons within the associations.  It 

issues orders to all men and to all associations within the area of the state.  It 

receives orders from none. 

2) External sovereignty 

It means the freedom or independence of the state from any control, 

compulsion & interference by a foreign state or power.  Treaties & instructional 

laws do not limit the supremacy or external Sovereignty of the state, because they 

are self-limitation.  In short, external sovereignty means independence of the 

state.” 149 

Islamic Concept of Sovereignty 

Islamic concept of sovereignty is different from the secular sovereignty.  In 

Islamic sovereignty, only Allah is the supreme sovereign authority.  He has 

unlimited powers over all kingdoms, empires, who are subordinate to him.  

The Japanese scholar Mr. Toshihiko Izutsu says about the Islamic concept 

of Sovereignty thus: 

“Islam acknowledged Allah for the first time as the absolute sovereign, the 

only Absolute Lord of the whole world.  This implied that all other things, not 

only ordinary human beings, but the prophets and even the angels should never be 

considered’ Lords (arbab) in any sense.  In the Qur’anic verses 3:74 [80]; 3:71 

[172], for example, we are told that even “the angels who are near stationed to 

God” (al-malaika-tul-muqarrabun) will not be allowed to disobedient to Him. 

                                                 
149 Haq, Professor Mazha-rul, The Principal of Political Science, (Lahore, Bookland publication, 1973) 
P,P,108-109 
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The establishment of the conception that Allah almighty is the absolute 

Lord of all necessarily introduced also a radical change into the conception of the 

relation between God and man.  Anew semantic field was formed around this new 

idea, containing a number of most important key- terms in the Qur’an. 

Since God is now the Absolute sovereign, the only possible attitude for man 

to take towards Him is that of complete submission, humbleness and humility 

without reserve.  In short, a ‘servant’ (abd) should act and behave as a ‘servant’ 

(abd) - hence the important semantic development shown by the word ‘ibadah, 

which from the original literal meaning of “serving Him as a servant”, “serving 

Him as behooves a servant”, eventually has come to mean ‘worship and ‘cult’.  

The association of concepts is shown very clearly in the following verse:  

“Lord of the heavens and the earth and all that is between them.  So serve Him 
and be steadfast in his service. Al-Tawbah, 9:68 [65]  

The primary function of a servant consists naturally in serving his master 

faithfully; paying constant and careful attention to the latter’s wishes whatever he 

wishes, 150 

F.H.Hinsley writes about Islamic sovereignty: 

“Islam was the community of Allah in which Allah alone was the mundane Head, 
governing and making the laws.” 151 

This became clear that there is no place for kingship in Islam.  King and 

caliph are opposite of each other.  There is only caliphate in Islam.  The caliph 

will be a selected chief of Muslims.  The selection of Ameer / chief will be the 

duty of those who have knowledge and have the ability to distinguish between the 

right and the wrong. Such people are called (As’ha’burr-rai) who are well known 

by good morals and piety.  However, selfish people have converted the Islamic 

political system in to kingship. Kingship is more or less un-Islamic.  Slowly this 

                                                 
150 Izutsu, Toshiko, God and Man in the Quran, (Kulala Lumpure, Islamic book Publication, 
2000),PP, 220,221 
151 Hinsley, F.H. Sovereignty, Second edition, (Cambridge University Press, 1989) P,49 
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word of Islamic king became common in the people that it considered necessary 

for the Muslims.  This type of mentality caused the destruction of the Muslim 

Ummah.  Khushal Khan Khattak was also very much against such kingship as he 

says about them in the following couplet: 

“I do not obey the order of that sovereign who is infidel by heart.” 152 

     The time of Khushal Khan Khattak was the period of Mughal emperors 

and Aurangzeb Alamgir was the king.  Though his overall kingship was good but 

the method, which he used for being a king was wrong.  He killed his brothers and 

imprisoned his father for kingship, and thus he snatched the throne by illegal way.  

That is why Khushal Khan Khattak did not obey his order and for the rest of his 

life he remained in battles against them.   

Mazha-rul-Haq says about the Islamic concept of sovereignty: 

“Islam teaches that sovereignty or supreme power belongs to Allah alone.  

No one human being can be the lord of other human beings.  Allah alone is 

sovereign.  He is Almighty, Omnipresent, and Omnipotent.  His sovereignty is 

extends over all heaven and the earth, seen and unseen visible and invisible.  

Entire humanity and all organisms and inanimate things are governed by Him.  

His soveereginty knows no limits of time or space.  It covers every spares of 

human activity.  The Qur’an says: ‘To God belongs the sovereignty of the heavens 

and the earth; He created what he pleaseth, giving to whom He pleaseth females 

and to whom He to whom He pleaseth, males or conjoining them males and 

females, and He maketh whom He pleaseth barren; verily He hath knowledge and 

power’. (42:48)  

Under the supreme God is the millat or Islamic community, possessing 

limited sovereignty as laid down in the divine Laws as revealed in the Qur’an and 

Sunnah.   The millat elects by mutual consultation an Amir or ruler or rulers.  But 

the authority of the Amir is doubly limited; firstly by the overriding sovereignty of 

                                                 
152 Rasa, Miyan Seyd Rasool, Armaghan-e-Khushal, (Peshawar, Master printing press, 1999), p,41 
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Allah as revealed in the Qur’an Sunnah; and secondly, by the will of the millat, if 

exercised within the ahkam or injunctions and commandments of the Qur’an and 

Sunnah. Even the millat can not go beyond these limits laid down by the Divine 

Will revealed in the Qur’an and Sunnah. 

Thus Islam makes the distinguish between legal and political sovereignty in 

the different manner.  The legal sovereign is God, while the millat is the political 

sovereign with limited authority.  The Amir or the rule is not a legal sovereign at 

all.  He is merely the head of the government, a trustee, of the millat to enforce 

the Divine Law.  As such, he is responsible to the millat immediately but to God 

ultimately.  Power or authority is given to him to “establish true worship. Enjoin 

what is approved and prohibit what is disapproved by the Divine Law or 

Sharia”153 

The Attributes of Sovereign in Islam 

The Holy Qur’an gives a clear guideline to the sovereign.  It sets criteria for 

the sovereign and gives some qualities to him.  The Qur’an describes some 

qualities of Allah as Sovereign; the first surah of the Qur’an “Al-Fateha” gives it 

very clearly.  The Holy Qur’an says that Allah is: 

 RAB-BIL AALAMEEN 
 AR-RAHMAN ARRAHIM 
 MAA-LEKE YAO MIDDIN 

“RAB-BIL AALAMEEN: Rab is an Arabic word which means Sustainer, 

Nourisher and Cherisher, It means Allah is the Rab of the people.  It is He, who 

takes care of the tenant people who are helpless, oppressed, needy, and weak. 

RAHMAN: Most merciful and beneficent (as attribute of God)   

AR-RAHIM: Means most merciful (as is the attribute of God) 

compassionate”  

                                                 
153 Haq, Mazha-rul, The Principal of Political Science, (Lahore, Bookland publication,1973 ),p,118 
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In the light of above, the vicegerent should create these Godly attributes in 

himself and should behave in the following manner: 

Guard the People: Allah wants that this man should also prove it that he is 

His assistant. He has to take care of the people, who are helpless, needy, and who 

need justice, food, clothes, shelter, medicine, or other necessities of life. 

 EMAN BILLAH: The vicegerent should have faith in God. This is called 

Eman Billah and do good deeds (A’ma-le-saleh) or virtuous deeds, 

KINDNESS, kindness and constraint are must. They are related to 

Huququl-Ebad. If he fulfills it then God will award him sovereignty, but will test 

him about the following three things: 

• Establishing the system of prayer 
• Establishing the system of Zakat 
• Order for the virtuous deeds and prohibition from bad 

deeds 154 

Duties of a Ruler 

In Imam Ghazali’s view the sovereign or ruler is on a dignified position 

because he is the vicegerent of God on earth.  In this regard, he strictly has to 

follow the commandments of the Holy Qur’an and Sunnah.  Al-Ghazali wants to 

see him possessing the following attributes.  He holds:    

“The office of the ruler is very high and responsible; it primarily requires 

the full display of the traits of justice and mercy. It is the vicegerency of God on 

earth. No worship is greater in the eyes of God than the justice of a king is. A rule 

with out justice and mercy is the vicegerence of Satan, since no evil can do more 

mischief than the misgovernance and oppression of the ruler. He should clearly 

understand the importance and purpose of life on earth, and believe that earthy 

                                                 
154Rizwi, Syed Wajid, Good Governance, Ahsan Tarz-e-Hukamrani (Lahore, Maqbool Academy, 
2003) 
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life is only a temporary phase of one’s existence.  During the transaction of a state 

business, a ruler should always keep the following considerations. 

 
1. He should imagine himself to be in the position of the being ruled and his 

subjects in his position, so that he may not do unto others, what he does 

not wish to be done unto himself. If he does not act upon this maxim his 

kingdom will soon be shattered. 

2. He should not take it ill if the needy come to his door. To help a Muslim is 

better than to be engaged in supererogatory prayers. 

3. He should discipline himself to lead a life of temperance and self-denial. 

4. He should strive to do his work gently without any tinge of severity. 

5. He should endeavour to satisfy one and all, if that be possible without 

violating the Divine commands. 

6. He should not try to please anyone at the sacrifice of the laws of religion. 

7. He should realize the great responsibility of his office. There is no good 

greater than the power to help others and he who does not do his duty 

towards the people is a wretch. 

8. There is no sin greater than this except apostasy. Therefore, he should 

always love to be in the company of the pious scholars, listen to their 

instructions and avoid impious scholars. 

9. He should not only control himself, but also his subordinates and never 

tolerate their imperious behaviour. Justice means acting in accordance 

with the dictates of reason, and not of passions. He should curb his anger.  

10. He should penetrate to the essence of things, instead of looking merely at 

their form, since justice is rooted in wisdom. 

The practical model of conduct which Al-Ghazzali keeps before himself are 

the Prophet, his immediate companions, especially ‘Umar, the pious caliph, 

‘Umar bin Abdul Aziz’, and those kings and caliphs who ruled over the Muslims 

and always bore the spirit of Islam in mind”. 155 

                                                 
155 Umaruddin, Professor. M. The Ethical Philosophy of Al-Ghazzali, (Lahore. Pakistan. Institute of Islamic 
Culture, 1988). P, 208, 
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Syed Abul A’la Maududi was also very mush impressed from the Prophet 

Muhammad (S.A.W.) and his companions especially the pious caliphs who ruled 

not only on a large piece of land rather upon the hearts of people.  In this respect, 

he puts the following qualities necessary for a sovereign.  

 
 Firstly, he should not be tyrant, fasiq and fajir. 
 Secondly, he should not be ignorant, and foolish 
 Thirdly, he should not be corrupt, dishonest, 
 Fourthly, he should be wise, knowledgeable, thoroughly comprehending an affair. 
 Fifthly, he should be pious, faithful, kind, and a practical doer of virtual deeds. 
 Sixthly, he should be physically strong and healthy 
 Seventhly, he should be honest. 156 

Allah almighty called sovereign in the Holy Qur’an Ulil-Amr and Khalipha. 

Syed Abul A’la Maududi put the following attributes of a sovereign in the light of 

Holy Qur’an.  He says that sovereign should accept the principles under which the 

responsibility of the government would come upon him. In his, book Islami 

Riyasat (Islamic State) he puts the following conditions for a sovereign of an 

Islamic state. 

 
 Should be a Muslim 
 Should be a Man 
 Should be wise and mature 
 Should be a citizen of Islamic state 157 

 
Khushal Khan’s Concept of Sovereignty 
 

Khushal Khan Khattak wrote a full book on the concept of sovereignty/ 

chieftainship or leadership, which depicts the character, qualities, capabilities and 

potentialities of sovereign.  To him the sovereign is a man of a turban and for him 

then is required some qualification, which would be mentioned here in 

forthcoming paragraphs.  It indicates that Khushal Khan Khattak had a great 

political insight and could judge, that what the best qualities are required for a 

sovereign ruler or leader.  

                                                 
156 Maududi , Syed Abul A’ala, Khilaphat-o-Malukiat, edition, 29th (Lahor, Idar-e-Tarjumanul Qur’an, 
2005), PP, 37-41, 
157 Maududi , Syed Abul A’ala, Islami Riyasat, edition.21, (Lahor, Islami Publication,2005),  p, 370-373,  
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 Prof. Arif Naseem says about it in “Few Words” that: 

“Dastar Nama is a masterpiece of work of Khushal Khan Khattak’s literary 

treasures.  This book deals with the art of statesmanship and contains the 

necessary balanced agreeable qualities, manners, ethics, etiquettes and decorum 

required for a ruler and a leader.  We may say with authority that this book may 

be placed with Machiavelli’s internationally known book- “THE PRINCE”    

 
DASTAR / TURBAN 
 
Khushal Khan Khattak says: 

 

 “DASTAR (Turban) is a sign of honour and respect and it is important for 

a sovereign or SARDAR.  It is worn or wrapped by the elders, religious scholars 

or leaders. As it is seen that when a king sits on the throne he is crowned and the 

Ameer or leader is turbaned properly   Dastar is not worn for the purpose of 

beauty; it is worn that this individual is on a distinguishing position capable of 

this seat.  Now he is very honourable and respectable among others. He says that 

it does not mean that the person who wore the turban is capable of it; if he 

possesses the leadership qualities, he deserves it, otherwise not. As he said: 

 
“(The people who) tie the turban are in thousands, 
But, capable of it are a few in number” 158 

 

A person who wears a turban of honour succeeds another person and if he is 

capable of doing the job he is praised and if he fails to perform it well, he is 

laughed.  So, being a Man of Turban is not an easy job, it requires many qualities, 

as it possesses high respect and honour.  

 
 
 
 
 

                                                 
158 Naseem, Professor Arif, Dastar Nama, (Peshawar, Pushto Academy, University of Peshawar, 2007), 
p,12 
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In Dastar Nama it is mentioned about the turban: 
 

“The wearing of turban remained a ceremonious thing even before Islam. 

No person could wear a turban except a king or with his permission.  Only those 

persons could use a turban who received it as a gift from the kings.  No body 

could dare to wear it or tie it.  Only that person could display an erected tassel or 

crest (Shamla) on his turban that was brave and known for his swordsmanship.  In 

the battle of Baddar the Muslims were asked (ordered) to display the crests of 

their turbans and since then it has been treated as SUNNAT-E-MUAKKADAH, a 

firm obedience of the Holy Prophet (S.A.W) saying one prayer with turban’s crest 

is much better than many prayers without a crest (Shamal).  Look at the affair 

(importance) of Dastar went so far.  The Holy Prophet (S.A.W) says about the 

crest reports that there were three hundred and thirteen Mujahids in the battle of 

Badar, which took place in the year three of Hijrah.  These Mujahid were the best 

of people.  Some five thousand angels also came to help the Muslims riding on 

white piebald horses.  The Holy Qu’ran states in this regard, “Your cherisher will 

help you with five thousands angels of obvious signs.”  It means that they were 

turbaned and they let loose their crests between their shoulders.  The angels 

adopted these signs for the companions (R.A) to follow.” 159 

 

The Turban is of so honour and respect that the Prophet Muhammad (S. A 

.W) was used to wear it regularly, because he was on a high position of honour 

and dignity.  The tradition of the Holy Prophet (S.A.W) refers that Prophet 

Muhammad (S. A .W) used to wear three types of turbans.   

“One of these was eighteen yards lawful Shamla, the other was twelve yards long 
with a yard crest which was peculiarly used in battles while the third was sixteen 
yards long, which was only worn for the Jumma (Friday) and Eid prayers.” 160 
 
 
 
 
 

                                                 
159 Ibid-p,15 
160 Ibid, p,16 
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Dastar Nama further says that: 

“It should be noted that a turban be worn in standing condition and Darood 

Sharif (prayer the Prophet S.A.W) be recited.  A saying of the Holy Prophet 

S.A.W related, “That the person is not among us who imitates people other than 

us.”  We should not follow other nations neither in Deen (religion) nor in Aayeen 

(legal codes) Dastar is more overwhelming importance than what I described.  Its 

right is very difficult to be fulfilled.  However a saying of the Holy Prophet 

S.A.W manifests that Ummat-e-Muhammadiah will have people like Abu-Bakar 

Al-Siddique (R.A) till the Day of Judgment.  There is no doubt that this Ummah 

of the Prophet S.A.W shall not be void of very good people.  Every age will have 

rulers, scholars and saints who may be quite capable to wear Dastar / Turbans.  

We know that the four pious caliphs proved to be capable men of Dastar.  They 

possessed that apparent and hidden signs of saints and were entrusted the task of 

political affairs. Then we have the rulers and kings who had the qualities of these 

pious caliphs or who have them now or who may possess them in future.” 161 

 

After the Prophet Muhammad (S.A.W) the four caliphs Hazrat Abu-Bakar 

Al-Siddique (R.A), Hazrat Umar Bin Al-Khattab, Hazrat Usman Bin Affan, 

Hazrat Ali Bin Abi Talib were the men of Dastar/ Turban.  They deserved it 

because they have all the qualities of a good sovereign / Leader. Their lives, their 

styles of ruling are the samples for the people up to the end of this world.  They 

were ideal leaders, who possessed knowledge, wisdom and courage, and who 

were really the caretaker of the public and the treasure. They were brave and right 

planners.  After them Hazrat Umar Bin Abdual Aziz was a Man of Turban, then 

there are some names of the kings which are very bright in the history. They are 

sultan Sanjar Mazi in Samanies (Saljuqees), Sultan subuktagin, and Sultan 

Mehmood of Ghazni etc. Thus some people have passed in Hind with leaving 

good names.  Such people will stay alive in history till the end of the world. 

                                                 
161 Ibid, 
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According to the tradition of the Holy Prophet (S.A.W), the pious and good 

kings are the shadows of Allah, which is called in Arabic “Zillullah”.  If the king 

or Sovereign does good deeds, he is the vicegerent of Allah on this land and if he 

does against the Divine teachings then he is the vicegerent of satan on the earth.  

The king or the leader of the tribe who possesses potentiality and capability can 

be called the Man of Dastar or Turban. 

All the companions of the Prophet were really the Men of Dastar.  Khushal 

Khan Khattak says that only those rulers and kings will be considered the Men of 

Dastar who are noble.  For this purpose he gives some examples and says: 

 

“Yazeed paleed the (dirty) has also been a ruler of the Ummayyid dynasty, 

but was he entitled to this rank and honour? The answer should be in negative 

becomes only that person is worthy of Dastar who is adorned with noble qualities 

and possess capabilities” 162 

 
In a Persian couplet he says: 
 
 “Kingdom means to enjoy the inner world and mental satisfaction.   

It does not mean to apply force and do injustice” 163 
 

Khushal Khan Khattak was a realist person he clearly, pointed out all that 

was against the Islamic teaching, sovereign’s qualities, the Pushtoon’s culture, 

and the moral values.  Whoever they are, he mentioned them by name.  Whether 

they belong to his own tribe, or they are some other people or even if they are 

from his own family.  As he named his son Bahram Khan, who was made a chief 

by the Mughal emperors because when Khushal Khan Khattak felt that their 

policies are against Pushtoons, he refused to obey their orders and gave up their 

rewards.  He says to his son Bahram thus: 

 “Thou hast never the chieftain’s art, Bahram; 
Evil is the approach, which thou hast brought upon thy Chiefship. 
A curse hast thou shown thyself to all thy tribe, 

                                                 
162 Ibid p,19    
163Ibid  
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Yet from their ruin, thou shalt not escape. 
Foolish were thy counsels when thou slewwst Tahir, 
Now how wilt thou avoid retribution for his death? 
Thou hast opened to thy self the way for thine own destruction, 
Distraught has been for thy tribe by thy evil tempers. 
Evil as thou art, yet still is good fortune thine; 
Else, long go hadst thou, crushed to death by an Elephant, died a traitor’s death. 
The elder brother hast thou imprisoned, thou holdest his way  
Accursed be to the e the rule which thou thus Chiefship, 
How full of doubts and terrors was thy treacherous heart. 
May thy name be erased from amongst my son! 
Such is the last prayer breathed by Khush-hal Khan. 164 

 
Capability of DASTAR / TURBAN 

 

.  Khushal Khan Khattak encountered many qualities and skills for the 

owner of Dastar besides those, which are mentioned in his prose book.  There are 

some more that are scattered in his poetry; to some of these he called skills for 

sovereignty.  They will be discussed under separate heading, but now let us 

observe which types of qualities he devised for the owner of Dastar. He says: 

“I will not consider him worthy of Dastar, however if he was a Believer and 

a Muslim and he was quite ready for Jehad and his religious practices spoke 

volumes of his competence to rule, then he would have  been worthy of the 

honour to wear Dastar” 165 

He means that a sovereign will fulfill these four points for the capability of 

Dastar.  Let us elaborate it a bit as below: 

 
a) True Believer of God 
b) True Muslim 
c) Ready for Jehad 
d) Religious practices confirming his ruling competence. 

 

Kshushal Khan Khattak’s sovereign or chieftain is an agreeable and 

adequate Muslim chief.  That is why he said that he should be a Muslim and a 

                                                 
164 M.A Biddulph, C.E, The poem of Khushal Khan Khattak, (Lahore, Manzoor printing press, 1983), p,106 
165 Ibid p,20 
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strong Believer of God.  A true Muslim and the owner of strong belief will be 

able to work for the welfare of people and fight for the noble cause. He will 

ensure peace in his territory and will make its defense strong.  His main objective 

will be the uprising of his nation / tribe.  The honour and respect of the nation will 

be his honour and respect and the national insult will be consided as his insult.  

Kshushal Khan Khattak gave twenty skills and twenty qualities for an ideal 

sovereign in his famous prose book, “Dastar Nama”.  These are given here in the 

same order as have been given there.  So let us go through it. 

 
Skills and Qualities for Sovereign 

 

Skills and qualities of a sovereign are countless but here the purpose of 

giving these skills and qualities is to have awareness about Khushal’s view given 

in Dastar Nama, which is especially written for the purpose of sovereignty.  While 

he was in prison, no resources were available to him, despite that he decorated 

this book with the traditions of the Holy Prophets (S.A.W) and with the verses of 

Holy Qur’an. Some of the major qualities he elaborated in his Deewan (Poetry) 

will come after this portion,  but first, let us take the precise view of all the skills 

of a sovereign given in “Dastar Nama”. Khushal Khan Khattak says about skills 

and qualities of sovereign thus:  

“The twenty skills and qualities which I have selected hold a position like 

Farz, Wajib, Sunnat, Mustahab-meaning some of these are obligatory, some are 

necessary, some are likeable and some are desirable. The first of these in order of 

priority are obligatory, then the necessary, then the likeable and then desirable.  

Some skills and qualities are considered as Nawafil-voluntary. 166 

 

Khushal Khan Khattak called the sovereign as Man of Turban but declares 

some points for its competency and capability.  He says about it thus:  

                                                 
166 Naseem, Professor Arif, Dastar Nama, (Peshawar, Pushto Academy, University of Peshawar, 2007), 
P,22 
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“Wearing Dastar depends on having competence and capability.  Its 

conditions are quite many i.e. beyond account.  They all depend on ability.  The 

causes / incentives of ability are also endless and uncountable.   

 

There are skills and qualities, which considered make a man capable, if they 

are found in him.  If they are absent in somebody he is incapable. I have selected 

twenty skills and twenty qualities (characteristics) to describe in this booklet 

(Dastar Nama).  If any person attains /owns these qualities he would be called a 

competent sovereign and a Man of Dastar.” 167 

 
Those Skills and qualities are as below: 
 
Skill 1  Self-Recognition 
Skill 2  Knowledge-A perfect acquisition 
Skill 3  Writing 
Skill 4  Poetry-dependent on knowledge 
Skill 5  Archery 
Skill 6  Swimming 
Skill 7  Horse Riding 
Skill 8  Hunting 
Skill 9  Bravery 
Skill 10 Generosity 
Skill 11 Social Living 
Skill 12 Fostering & bringing the children up 
Skill 13 Disciplining of Servants 
Skill 14 Means of Living 
Skill 15 Agriculture 
Skill 16 Trade & Business 
Skill 17 Knowledge of Genealogy / Lineage 
Skill 18 Knowledge of Music 
Skill 19 Playing Draughts 
Skill 20 Painting 168 

 
Qualities / Moral Values 
   
Quality 1 Consultation 
Quality 2 Determination 
Quality 3 Silence 
Quality 4 Truthfulness 
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Quality 5 Modesty / Shame / Bashfulness 
Quality 6 Good moral, good behaviour, excellent manners & habits 
Quality 7 Affability, Benevolence 
Quality 8 Humanity, fortitude 
Quality 9 Forgiveness & Graciousness 
Quality 10 Discretion, discernment, slowness, deliberateness, observance of 

the rules of etiquette. 
Quality 11 Trust in God, Faith, reliance, resignation 
Quality 12 Training, education, bringing up, rearing, honouring, patronage, 

favour, kindness 
Quality 13 Fear & hope 
Quality 14 Administration of state 
Quality 15 Courage, spirit, resolution, enterprise 
Quality 16 Clemency, gentleness, forbearance, mildness, long suffering 
Quality 17 Sense of Honour, sense of shame 
Quality 18 Resolution and caution 
Quality 19 Piety, Godliness, timidity, temperance, submission & worship 
Quality 20 Asking Allah’s forgiveness, begging pardon  

Here some qualities and skills are elaborated which according to him are 

Farz or obligatory or necessary.  These skills and qualities are found in his 

Deewan. 169 

 
Consultation as the Quality of Sovereign 

 

Consultation in any kind of task has a lot of advantages whether it is the 

administration, of a home, office or of a state at large.  If despite counsel and 

consultation a work goes wrong, then no body can blame you or put you under 

penalty on it.  The Holy Qur’an has also given great importance to consultation.  

The sovereign who has this quality and consults the wise men of his state acts 

upon the verse of the Holy Qur’an.   As Allah stated: 

 
“And they consult each other in their tasks” 170 

  

The Holy Prophet (S.A.W), who was the wisest personality of all the human 

beings, also gave it great importance.  He used to consult his companions though 

he was a Man of “Perfect Wisdom” He (S.A.W) used to say: 
                                                 
169 Ibid 
170 Al-Qur’an 
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“I have four ministers, two on the earth and two on the sky.  Those on the earth 
are Abu Bakar (R.A) and Umar (R.A) and those in the sky are Jibraeel (A.S) and 
Meekaeel (A.S)” 171 

 

In such a case consultation, becomes more important for a sovereign to run 

the affairs of his state more perfectly. A wise sovereign has to collect wise men of 

his territory and take help from them for the welfare of the state and people.  If he 

forms a cabinet consisting of such wise men, then it is hoped that the nation will 

not be instable.  He says about the work without consultation in the following 

lines thus: 

“A sovereign / Sardar who ignores consultation will never enjoy 
the fruit of his state.  His fortune may assist him but he will always 
feel ashamed without consultation.” 172 

 

It is apparent that Khushal had a firm belief in the productivity and 

effectiveness of consultation and deemed it essential for Sovereign not to act and 

move before seeking advice and consultation from the wise, thoughtful and 

intelligent assistants. 

Khushal Khan Khattak says in a Persian verse as under: 
 

“Sometimes it happens that a wise brightminded man fails to hit upon a 
right plan and it also happens that an ignorant boy hits the aims by 
chance” 173 

 

Khushal Khan Khattak says that the loss of absence of consultation is 

bigger than the loss of absence a prayer.  

 
“Absence of consultation among four people is worse than missing 

of prayer. It enlightens the place when four friends gather for consultation, 
And when at the end they raise hands for prayer the door of success and 
help will be opened for them.” 174 

  

                                                 
171 Naseem, Professor Arif,  Dastar Nama, (Peshawar, Jadun Printing Press, 2007), P, 173 
172 Khattak Khan Ghani, Khushal Khan Khattak, the Afghan warrior poet and philosopher,(Rawalpindi, 
S.T.printer’s,2002) p, 60 
173 Ibid, p,174  
174 Khattak, Pareshan, Ghaznawi Khatir, Khushal Nama, (Peshawar, Abaseen Arts council, 1980),P39  
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 Thus, he unambiguously preaches consultation amongst the maximum 

number of people of a society, whenever they are faced with issues of national 

importance. 

 
Socrates says,  
 

“Where there is conflict there problems can be solved through consultation”175 
 

Bravery as a quality of sovereign 
 

Khushal Khan Khattak says that a sovereign should be brave.  If this quality 

lacks in him, he does not deserve to be deemed as sovereign. He says: 

 
 “A man who is afraid of loving his life 
 Or he who is afraid of losing money 

He can not become chieftain or king 
Nor can he rule the world” 176 

 

Bravery is the quality of a sovereign.  If this quality is lacking in him, he 

does not deserve to be considered as a sovereign.  He says that a king or a 

sovereign who always sleeps on the silky beds does not enjoy any right to be a 

sovereign.  Though he sits on the throne, he has no place in the hearts of the 

people.  He says about the throne of the king as: 

  
 Either the throne or the Bier 
 Such a place of rest for the kings 177 

 

Khushal Khan Khattak says that the king or sovereign should be brave by 

himself.  If he expects his army to show bravery, this is just his arrogant approach.  

 When the leader himself is not brave,   
 His armies can not be expected to display bravery” 178 

 

                                                 
175 Will Durant,The History of Philosophy, (New York, 1926), P, 68 
176 M.A, Biddulph, The poem of Khushal Khan Khattak, Lahore, Manzoor Printing press, 1983), p,116 
177 Ibid  
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He further says about the progress of a brave Sovereign that he will show progress in 
calmness: 

 
The braves will act more and speak less, 
But bluster will boast more and show less progress. 179 

 

He clearly stated that the real sovereign will never boast rather will show 

progress calmly.  And he will never want to be praised rather he will try to 

complete his mission of the welfare of state and people.  In the following verse he 

exhorts more about the real chief and sovereign. 

 
 “He who earns and distributes and gives he is a chief / gallant; 

And he who is brave is a chief 180 
 

Khushal Khan Khattak says that brave will not be afraid of big army and 

heavy weapons.  He will face all these things with bravery.  He said that if you 

have ten men with you then do not be afraid from weapons and wars. 

 
He who holds leadership must hold his person as dust and possessions as rubbish.  
Unmindful he must be of peace of war if he has ten (men) one with him”181 

 
Swordsmanship as the Quality of Sovereign 
 

Swordsmanship is the quality of a sovereign, which makes him 

distinguished from other people.  If the chieftain or sovereign has this skill and 

quality he brings good name and success to his state. Khushal Khan Khattak 

describes the position of the Arabs and of Negroes for indicating the position of 

sovereign.  He says that the Arabs were not so skillful in the art of 

swordsmanship. But when they found a brave leader in the shape of the Holy 

Prophet (S.A.W.) they got power and started to defeat the enemy.  

Came the Negro hordes to Makka 
Bent on lying Makka waste, 
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Feared the Quresh, then from battle 
And they flying left their place 
When Muhammad’s time arrived  
Fame the Arabs were for warfare, 
Success thus depends upon the leader, 
And not els; know this my son 
When the captain’s heart is stout  
The hardest enterprise is easy; 
If he have but patience and courage 
Victory bears him from the field. 182 

 

It means that Khushal is of the opinion that education should prepare a 

nation which has the ability to take the current problems skillfully & make future 

bright and clear.  He himself was an all rounder and wished every one to be 

perfect in each and every art of life.  This is why he tried to educate every 

individual in such a manner that all his aspects develop up to the maximum level. 

 

Khushal Khan Khattak himself was a man of sword and he liked this skill 

and quality for other sovereigns as well.  He expresses his pleasure when the 

swords shine in the battled field.  As he says in his following couplet: 

 
“Khushal is pleased at the time, when the braves draw their sword for good 
cause.”  183 

 

He exhorts that if the chieftain has this quality, the people will remember 

him after his death.  Therefore, he says to the individual that if you want to be 

remembered and praised by every one, be a lover of the beloved or martyr for a 

good cause.  He expresses this view in the following couplet:  

  “Either be a swordsman or suitor 
To be remembered in minstrels and ballads” 184 
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Khushal Khan Khattak says that a true man of sword will maintain his 

honour and will never surrender; taking revenge from his enemies will be his 

main objective.  Until then, he will never take rest or sleep.  

 
 “The brave will not feel easy  
 Until he fulfills his aims of life 
 Who has no concern for his own honour, 
 Will not be respected by any one else  
 A lord who has no ability and honour 

Consider even a slave better than his lord” 185 
 

Khushal Khan Khattak says that those, whose ancestors had this skill, also 

need to struggle and show more progress in this respect.  He says: 

 
 “Who by birth from his ancestors wield the sword? 
 Well befits him the trade of the unbending glaive.” 186 
 

Khushal Khan Khattak’s ancestors are well known in this regard who 

fought against the wicked people up to the end of their life.  He himself admits 

that this quality has come down to him from his ancestors. 

 
“Skill in sword and hunting these two arts have come down to me from my 
forefathers.” 187 

 
A Sovereign will ensure Peace  

 

One of the sovereign’s duties is to ensure peace in his area, because the 

establishment of peace is very necessary for the development of a society.  But if 

it is difficult to bring peace by peaceful manner, then he has the right to handle 

with such people with iron hands for this noble cause.  Khushal Khan Khattak 

encourages such actions, which should take against for the purpose of peace. 

 
  “Peace can not prevail in the country, 
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  Until the sovereign removes the hurdles”188 
  

Khushal Khan Khattak says that the sovereign should not be afraid of the 

result of using sword in such a manner because it comes also in capability for a 

Turban. He puts as: 

“If the Sovereign is sincere in watering the tree of his state with his blood 
No doubt, it will bear fruits in abundance. 
It is better to sacrifice your life in the battlefield 
Than to live a dishonorable life in this world 
Be practical if you really want place 
Otherwise no needs of empty slogans” 189 
 

Khushal is the preacher of peace & gives the lesson to sacrifice your life for 

the establishment of peace.  This life of man is for a few days and he wants to 

sacrifice it for others thus you will get the life forever. 

Because, “the death of martyr is the life of the nation”.  Therefore, he 

prefers peace & tries to educate others to sacrifice their lives for the noble cause 

of establishing peace and survival of the nation. 

 
Generosity is the quality of Sovereign 
 

Generosity is one of the qualities of Allah as he gives food and all other 

necessities of life to all the creatures without their demand.  Allah gives it equally 

to all whether he is obedient or disobedient, believer or non-believer.  Allah wants 

to see this quality in his assistants also. Khushal Khan Khattak says about it thus:  

  
“Don’t be Qaroon, if you found the treasuries of Qaroon, 
Be generous & spend it in the way of Allah   190 

It is clear that generosity is also one of the qualities of sovereign.  A 

sovereign has to be generous; he should spend the income of the state on his 
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people open heartedly.  So that the people feel happy and will earn a prosperous 

life thus they will praise their sovereign. Khushal Khan Khattak further says:  

  “Be generous as far as possible 
Generosity is never wasteful act of man, 191 

 
Rahman Baba says in this regard: 
 

“Every generous person is the friend of Allah 
Even if he is a sinner” 

 

In Khushal’s lifetime, his fame had spread far and wide among the people 

scholar, and generous and he was very much aware of it, as he says: 

  
 “In three things- generosity, learning, and writing has my fame spread”192 
  
 
Dr. Miss Khadija begum Feroziuddin says about him: 
 

“Khushal could well afford to preach those principles, for his own like was 

a model of simplicity.  The simple of the ocean amply suits him.  A chief having 

thousands at his back and call, lord of many lands could enjoy any amount of 

luxury, but selfishness was no part of Khushal’s character.  His possessions were 

not for him alone; they had to be shared with the tribe, who could shed the last 

drop of their blood for their brave and generous chieftain.  Khushal says: 

 
“If I have no train and equipage like Hatim, in bounty I am his equal.  My 
generosity is not counterfeited and formal (for) from my very position I am the 
son of generous father.  I have nothing to do with the keeping (hoarding) of gold 
and pearls.  My business is to bestow and to give.” 193 

 

Khushal Khan Khattak put all this into his practice and he was quite 

satisfied with it.  He prays to Allah to grant him death in such simplicity.  

 
 “The pleasure, which I found in the Faqr,  
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 That pleasure is not forthcoming from thrones and kingdom 
 May God grant Khushal such death that he should have nothing with him 
 To be given away to one who bathes his dead body.”194   

 

Once Khushal Khan Khattak was distributing the money among the people. 

In those days, the currency was in the shape of coin.  One of his sons was also 

helping him in this matter.  When at the end of the day they finished the coins, 

they saw that their fingers had turned black with the coins.  

 
“Khushal Khan Khattak said to his son. Look my son! Those who distribute the 
wealth their fingers become black but those who collect it and do not spend, 
blacken their hearts” 195 

 
Wisdom as the quality of Sovereign 
 

Wisdom is very necessary for a sovereign because without wisdom he may 

not be able to run the affairs of the state smoothly.  This is wisdom through 

which, a sovereign can solve problems of his state.  A wise sovereign will be able 

to do something for the well being of his people and can develop his state.  Thus, 

he can establish a welfare state in which all the citizens are happy and have their 

rights.  They get justice and avail the reward of their hardworking. Khushal Khan 

Khattak says that leadership is very difficult task that is why he considers wisdom 

necessary for a sovereign. Thus a wise man can arrange better plan for the 

development of his country or for its defense. As he says: 

 
“Leadership is a task fraught with difficulties and has many cliffs and tracks.  
Secure for yourself the guidance of wisdom and courage, otherwise it is full of 
calamities” 196 

In fact leadership is a difficult and confusing task to perform.  The 

sovereign must be a wise man, forecasting future calamities & trying not to let the 
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unfavourable conditions occur.  He must use his intellectual abilities to run the 

affairs of the state smoothly. 

  
Allah has stated in the Qur’an a story of king TALUT (Saul) and DAVID about 

their wisdom.   

Talut was a wise king (chief of army) of the Muslims. Once they were 

going for Jehad to another country, whose king name was (Jalut) Goliat.  King 

Talut (Saul) was Muslim and king Goliat was a non-Muslim.  There was a river 

on their way and the season was very hot.  When they were passing through it 

Allah tested them with this river.  Allah says about this: 

 
“And when Saul (Talut) set out with the army, he said: Lo! Allah will try you by 

(the ordeal) of a river. Whosoever, therefore drinketh thereof he is not of me, and 
whosoever tasteth it not, he is of me, save him who taketh (thereof) in the hollow of his 
land.  But they drank thereof, all save a few of them.  And after he had crossed (the river) 
he and those who believed with him, they said: we have no power this day against Goliat 
and his hosts.  But those who knew that they would meet their lord exclaimed: How many 
a little company hath over come a mighty host by Allah’s leave! Allah is with the 
steadfast.”  
  

So, they routed them by Allah‘s leave and David slew Goliat; and Allah gave him 
the kingdom and wisdom and taught him which He willeth.  And if Allah had not repelled 
some men by others, the earth would have been corrupted.  But Allah is the Lord of 
kindness to (His) creatures”  197 

 

 King Saul (Talut) was a wise man he knew if they drink water full 

heartedly then they will be unable to travel and fight against Goliat army.  That is 

why he told them not to drink with full stomach, and if they are very thirsty then, 

should drink a little water just to quench their thirst.  But they did not obey his 

order and drank water full- heartedly.  As a result, they became lazy with it and 

they lost their courage and refused to fight against the Goliat army.   

 

This Qur’anic story indicates that wisdom plays a vital in smooth running of 

the state affairs.  Therefore, a sovereign has to be wise enough for the welfare of 

the state and well-being of the people. 
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Khushal Khan Khattak gives great importance to the company of wise men.  

He says that if a man is not intelligent and wise by himself then he has to keep the 

company with wise men.  It can also give him benefits.  As he says in the 

following couplets:  

 “If you have company with wise men  
Then, congratulation to you, your religion and world both” 198 

 

Khushal Khan is of the opinion that a sovereign (a wise ruler) consults the 

learned people of the society for finding solution to problems.  He (sovereign) 

himself is a wise man & has the ability to examine the consultation of his friend 

and get the best possible option.  He speaks very little but when speaks every 

word of him is meaningful and worth to be remembered.  Khushal considers such 

person best for ruling.  He says that a man who has no intellect is not capable of 

ruling.  

 

Khushal Khan Khattak discourages keeping unwise and a foolish man as 

friend, even hearing his talks because there will be no taste in his speaking.  

Listen to the wise and intelligent men their talks are very valuable.  He says about 

it as. 

 
 The incapable do not know the art of talking 

The sweet talks are even sweeter than the sweets 
 If a wise man writes with his wisdom, 
 A meaningful talk is far better than thousands of aimless talks” 199 

. 

Khushal Khan Khattak does not consider him capable for the throne if he is 

empty form wisdom. He says about that ruler who does not have education and 

wisdom: 

 
“A king without education and wisdom when he sits on the throne is like 
wolf or a bull” 200 
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199 Ibid, 489 
200Khattak, Khan Ghani, Khushal Khan Khattak, the Afghan warrior poet and philosopher, (Rawalpindi, 
S.T. Printers, 2002) p,67 
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A Sovereign will keep the Honour superior 
 

Khushal Khan Khattak gives great importance to honour.  A sovereign 

without honour is just like an idol.  He does not consider that person a leader or 

sovereign who will honourless.  He says about it thus: 

 
“A person, who is brave, is honorable. He has no concern with wealth and life.  He is the 
friend of friends and enemy of the enemies.” 

OR 
“That man is true leader, who has the sense of honour and shame and who 
carries the sword of honour constantly; who spares neither life, nor property and 
is always ready to fight his adversary down.” 201 

 

It means that sovereign is a man who is busy in distributing love amongst 

his fellow beings and guards them from the external aggression.  This is the 

quality of a true sovereign, he is respected by all his friends and his enemies have 

no courage to compete with them. 

 

He means that swordsmanship will be his quality but honour and shame will 

be his attributes.  He further says about honour thus: 

 
“Leadership is not the job of every person because every one does not have the quality of 
sacrificing his life and goodsr.  He is careless of wordly fame (gain or loss)” 
 

OR 
 

“Leadership is not every man’s business.  It suits only him, who is ready to stake 
his life and his goods.  A chief should be careless of worldly gain or loss and 
‘honour’ must be his sole ideal” 202 

 
Dr. Khadija Begum Ferozuddin says about his honour thus: 
 

 Khushal fulfilled this ideal to the utmost.  From the time, that he was 

placed in the exalted seat of authority to the time that he laid aside the heavy 

                                                 
201 Feroziuddin Dr, Begum Miss Khadija, Life and Works of the Illustrious Khushal Khan Khattak, 
(Peshawar, Jadun Printing Press,2007) p,97 
202 Ibid 
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burden to be borne by younger shoulders, he had never known a moment’s rest.  

For two full years, he suffered from diarrhea, but there was no interruption in 

work, no delay in the performance of duty.  Indeed it is amazing that with his 

multifarious duties and with the Afghan mode of life, which expects a Khan to be 

constantly in public, he could not find home to write and leave behind a rich 

legacy of the production of his fine brain.” 203 

 
 Thus, she further writes about his honour: 
  

 “During these eventful years of chieftainship, the one supreme desire that 

Khushal dearly cherished was, that Afghan honour might be upheld untarnished. 

He faught, he wrote, he administered, all with the self same purpose and even his 

pet hobby, hawking and hunting was not devoid of this tinge.  His nation, his 

country was the altar at which he sacrificed all that he could call his own.” 204 

 
Kindness and forgivingness as the quality of Sovereign 

 

Kindness and forgivingness are also the attributes of Allah, as we have read 

in the portion of Islamic sovereignty.  Khushal Khan Khattak wants that a 

sovereign should be kind and forgiving;  

Khushal Khan Khattak defines it in his Dastar Nama thus: 

“Karam” or graciousness also means generosity or granting.  But ‘Karam” 

also is pardoning a sinner.  The person possessing this quality is called Karim.  

Qur’anic verse says: “Do not loose hope of Allah’s mercy”.  The kings are 

shadows of Allah’s favour and kindness, so they should have most of this quality.  

A person who is devoid of forgiveness and graciousness is devoid of kingly 

qualities.  A man does not forgive or favour for two reasons.  First is his long 

hopefulness.  He hopes he would live longer, so he wants to finish all his 

                                                 
203 Ibid, p,98 
204 Ibid, p,99 
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opponents.  Second is that the world’s greed overcomes him and at this moment 

self conceit joins it.  So these two cursable habits check him to forgive” 205 

 

Khushal Khan Khattak tells Sultan’s Sanjar Mazi’s imprisonment story 

regarding kindness and forgiveness that: 

“Sultan Sanjar Mazi overcame a king. He was arrested alive.  Every person 

thought he would be killed.  Sultan Sanjar arranged celebration of victory.  He let 

the enemy to attend the function.  He made him eat at the feast, and then he sent 

for trays full of precious stones.  He put them in front of the prisoner.  The 

prisoner king said two verses in extempore in Persian: 

 

‘He made me a prisoner. He did not kill me in the battle of enmity despite 

the fact that I deserved killing without any doubt.  Now he gives me trays of 

precious pearls.  He has done such graciousness after forgiving me, come and 

look.’ 

 

He bade him good farewell and he granted his whole country to him.  The 

nobles said, “What did you do sir? Such an enemy came into our hands with so 

struggle.  Sir, you released him”   Sultan Sanjar said, I pardon him with this 

gratitude that he came in to my hands.  I did not go in to his hands.  Moreover the 

whole world would know that Sanjar forgives and graces that way. “The nobles 

said that he would rebel again.  Sultan said, “If he rebels we will fight again. If he 

comes ten times in to my hands I would forgive him.  That Sultan was a slave of 

Sanjar till his death.” 206 

 

Forgiveness and graciousness is a great quality and it is related to natural 

instinct. The example of the Prophet Muhammad (S.A.W.) is in front of us, that 

he conquered Makkah and forgave all the people of Makkah.  In these people, 

                                                 
205 Naseem, Professor Arif, Dastar Nama, (Peshawar, Jadun printing press, 2007), p, 191 
206 Ibid, p,192 
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Hinda and Negro were also forgiven who had killed his beloved uncle Hazrat 

Hamza and then cut his nose and ears and pulled out his liver and chewed it with 

anger. Abu Sufyan was also forgiven who was a great enemy of the Prophet 

Muhammad (S.A.W) and gave great hardship to the Prophet (S.A.W) for 

preaching of Islam. Ekramah the son of Famous Abu Jehil who was the deadly 

enemy of Prophet Muhammad S.A.W was also forgiven.  As a result, all these 

people embraced Islam on the hand of Prophet Muhammad (S.A.W), who was the 

enemies of the Prophet (S.A.W) and his companions. 

  

Why it happened so? It was because of the good behaviour and the qualities 

of kindness and forgiveness. This is the only quality through which one can rule 

on the hearts of people. 

 
Khushal Khan Khattak says about these qualities as follows: 

 
“A Sardar (Sovereign) must be forgiving and kind and he should 
be inclined towards peace instead of war” 207 

 
A sovereign will keep the Economy Strong 

 

A wise sovereign will struggle for strong economy, for this purpose first of 

all he will try to fill the treasury, because without wealth no development can be 

possible.  As he says: 

“A well known man with out any wealth is like an ugly woman 
concealed in white sheet” 208 

 After strengthening the economy of the country, he should concentrate on 

strengthening the army.  He will always keep his army on standby position to be 

ready for any unfavourable circumstances. The Holy Qur’an also orders to “Keep 

your army at war footing”. 

 
 
 

                                                 
207 Khattak, Ghani Khan, Khushal Khan Khattak, (Rawalpindi, S.T printers,2002 ) p,64 
208 Ibid, p,65 



 118

Khushal Khan Khattak says about it: 
 
“If a king has countless wealth with him but no dependable armed force, his 
wealth is of no use” 
 

OR 
“If a king has strong treasury but he is without sane and dependable 
armed force.  He stands nowhere. 209 
 

Khushal considers the importance of strong economy.  He says that the 

basic needs of life of all the human beings are the same and similar in nature.  

Every human being needs shelter, food, and clothes.  These are basic and justified 

necessities. He says that a beggar as well as a king needs these basics of life and 

each and every person seeks these things for which he needs money and thus he 

not only supports political freedom but he also pleads for economic equality in 

society. 

 
Dr. Khadija Begum Feroziuddin says about his economic welfare struggle thus: 
 

 “Khushal khan devoted looked after the economic welfare of his tribe. … 

For the great work accomplished by Khushhal in this direction, it would be well 

worth to quote Major Roverty in full. He says: ‘up to the time of Khushhal’s 

chieftainship the boundries of the Khattak country were not well defined that is to 

say, each family of the tribe had no fixed lands allotted to them.  Khushhal 

surveyed all available land, fixed the boundaries, entered them in a register, and 

according to the number of each man’s family assigned a corresponding quantity 

of land for cultivation.  This arranged are still in force and many small towers of 

stone, erected to mark the different boundaries, still remain”.  210 

 

Khushal Khan Khattak was not a regular ruler of a country that is why he 

did not have special budget for expenditure and no elaborate plans.  He was just a 

                                                 
209 Ibid, p,67 
210Feroziuddin, Begum, Dr. Miss Khadija, Life and works of illustrious Khushal Khan Khattak, (Peshawar, 
Jadun printing press, 2007), p,87 
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chieftain of the tribe therefore the simple heads under which all this income was 

exhausted were- army and hospitality.  As he himself explains: 

 
 “All my wealth I spent on armies 

Or on feeding my guests 
As I had a hundred (people) in my house, 
Thousand would go on the household.” 211 
 

  As Sovereign Khushal’s Educational thought 
 

 The real and true sovereign will ensure in his territory that the people 

should get more and more education and should gain knowledge about the 

necessary fields of life.  The true sovereign will not make it specific for males 

only he will provide equal opportunities.  Khushal’s view about female education 

is quite clear which we have discussed in the first chapter of this study.  Khushal 

Khan Khattak was a prominent chief of his tribe, though he belonged to tribal area 

he was equallty serious about female educatonas is evident from the case of his 

own daughter who died and he showed his great grievance on her death, because 

she was a scholar.  

 

 “Taj bibi was ill and died during this epidemic.  According to her will, her 

dead body was taken to Faqir’s house and buried by the side of her grandmother.  

She was a pious daughter of mine, had read the holy Qur’an and other books.  She 

was given to devotion and prayer.  May God bless her!” 

 This reference is very valuable to us from the point of view of education 

of girls in khushal’s household.  For it proves that in spite of his prejudices 

towards women he, in obedience to the tenets of Islam did not deprive his 

daughters of education however limited it was” 212 

 

                                                 
211 Ibid, p,88 
212 Feroziuddin, Begum, Dr. Miss Khadija, Life and works of illustrious Khushal Khan Khattak, (Peshawar, 
Jadun printing press, 2007), P,250 
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There was another daughter of him named Halimah. Mr. said Rasool Rasa 

says about her in the Muqaddamah of Khushal’s Deewan thus: 

 
“Bibi Halimah was a scholar daughter of him, she was a poetess also.” 213 
 

Khushal Khan Khattak knew the importance of education that is why he 

equipped his offspring with education.   Besides the daughters some of his sons 

were also knowledgeable and scholars.  There names are as under: 

“Ashraf khan, Sadar Khan, Ghauhar Khan, Abdul Qader khan, Sikandar 

khan, and Afzal khan,  

Abdul Qader Khan had also written a Deewan and Afzal khan, the grand 

son of Khushal Khan Khattak and the son of Ashraf Khan, wrote the history of 

Pathans which is known as TAREEKH-E- MURASSA” 214 

 
*****************The End********************* 

                                                 
213 Rasa, Miyan Syed Rasool, Muqaddamah Armaghan-e- Khushal, (Peshawar Master Printing press, 
1994), p,90 
214 Ibid 
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Chapter 5  
 
 

Abstract 

Khushal Khan Khattak possessed phenomenal wisdom.  He was a really 

wise man because his concept of wisdom was utterly based on the Holy Qur’an 

and Hadith.  Most of the approach of the Khushal Khan Khattak reflects the 

qualities of a wise person narrated by Allah and the Holy Prophet (S.A.W.), 

specially his belief that the people of knowledge are of course, the wisest.  

Besides, his view that the person having trust in God, fear of Allah and death, 

liking silence and keeping secrets portrays real wisdom.  He was a keen observer 

who noted every habit and action in the human beings that stood for wisdom. 

 

Moreover, he made great contribution to us by not only pointing out the 

wise but also drawing a beautiful comparison between the stupid and the wise.  

According to him, ever laughing, counseling with females, baseless boasting, and 

preaching bad news are the signs of great stupidity.  He warned us to avoid the 

companies of the stupid, as it will destroy our society and consequently us.  He 

even suggested exile for the stupid and greatly emphasized to adopt the company 

of the wise.  Therefore, his wisdom is a source of universal guidance and success.  

Thus he, informally educates people in the light of his experiences in various 

fields. 

 
Definition of Wisdom  
 

Wisdom manifests in so many different ways.  It cannot be defined 

adequately in a few words. In fact, we know wisdom when we see it like 

stupidity. Dictionaries definitions highlight some of the characteristics of wisdom 

such as “keen discernment” “a capability for sound judgment” and “The ability to 

discern inner qualities and relationships”, but they do not get to the significant 

part.  
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Explanation of Wisdom 
 
In the “Endless Bliss” Wisdom is explained in the following words: 
 

“Wisdom is a Quwwa-i-darraka.  That is, a comprehensive power.  It has 

been created so as to distinguish right from wrong, good from bad, useful from 

harmful.  Therefore, wisdom (Aql) has been created in human beings, genies and 

angles, who may mistake right for wrong.  There cannot be confusion of right and 

wrong with each other on the part of Allah ta’ala or in the knowledge of Him.  

Therefore, in that knowledge, wisdom alone cannot be a means for proof by it 

self.  Since it possible to confuse, it is right for wisdom to interfere with the 

knowledge among servants.  Since there is the tendency of mistaking right and 

wrong for each other in the knowledge of Allah ta’ala, wisdom cannot walk on 

that road of knowledge.  Creativeness has to be one in every aspect.  There cannot 

be difference of absence there.  For this reason, wisdom has no business there.” 1 

 
Kinds of Wisdom 
 
There are two principal kinds of wisdom. 
 

a) Aql-i-Salim 
b) Aql-i-Sa’em / Saqim 
 

“Both of these are wisdom.  The wisdom which is “salim” never goes 

wrong or errs.  It goes anything to make it repent.  It does not makes mistakes in 

the things it considers.  It always keeps to the course of actions that are good and 

that end well.  It thinks properly, and finds the right way.  Its deeds are always 

right.  This wisdom existed in prophets only.  They were successful in every deed 

they h ad begun.  They would not do any thing that make them repent or that 

would harm them.  The one which is close to theirs,  is the wisdom of the Sahaba, 

of the Tabi’un, of the Taba-i-Tabi-une and of the religious imams.  Theirs was the 

wisdom that was suitable for the rules of the Shari’at.  

 
                                                 
1 Endless Bliss, second fascicle, (Turkey ,Waqf Ikhlas Publications No:2, Istanbul, 1989), P, 61, 
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The wisdom that “Saqim” is quite the opposite one, it errs in its acts and 

thoughts, which always cause sorrow, repentance, harm and trouble. 

 

  Between these two kinds of wisdom, there are numerous grades.  It should 

not go with out saying that as Believers have religious wisdom and worldly 

wisdom.  As an unbeliever’s worldly wisdom is superior to his religious wisdom, 

so, a Believer’s wisdom to comprehend matters pertaining to the next world is 

superior to his wisdom to comprehend worldly affairs.  But this state is not 

perpetual.  The world is transient. The wisdom whish is useful in transient affairs 

could not be more valuable than the wisdom which is useful in continuous, 

everlasting matters”. 2 

Joseph W. Meeker’s eloquent yet concise statement about wisdom is much 

more illuminating: 

“Wisdom is a state of the human mind characterized by profound 

understanding and deep insight. It is often, but not necessarily, accompanied by 

extensive formal knowledge. Unschooled people can acquire wisdom, and wise 

people can be found among carpenters, fishermen, or housewives. Wherever it 

exists, wisdom shows itself as a perception of the relativity and relationships 

among things. It is an awareness of wholeness that does not lose sight of 

particularity or concreteness, or of the intricacies of interrelationships. It is where 

left and right brain comes together in a union of logic and poetry and sensation, 

and where self-awareness is no longer at odds with awareness of the otherness of 

the world. Wisdom cannot be confined to a specialized field, nor is it an academic 

discipline; it is the consciousness of wholeness and integrity that transcends both. 

Wisdom is complexity understood and relationships accepted.” 3 

 
 

                                                 
2 Ibid, P, 63 
3 Wisdom and Stupidity.html 
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Many Dictionaries, encyclopedias and philosophers have defined the word 

wisdom in a style that different statements resemble in meaning and sense.  Some 

of these definitions are: 

 The ability to discern or judge what is true, right, or lasting; insight 
 Common sense; good judgment: (Henry David Thoreau) 
 The sum of learning through the ages; knowledge: (Maya Angelou) 
  Scholarly knowledge or learning 
 Wise sayings or teachings; precepts 
 The quality or state of being wise; knowledge of what is true or right coupled with 

just judgment as to action; sagacity, discernment, or insight. 4 

Webster's Revised Unabridged Dictionary defines wisdom in these words: 

 The act or state of knowing; clear perception of fact, truth, or duty; certain 
apprehension; familiar cognizance; cognition,  

 Knowledge, which is the highest degree of the speculative faculties, consists in 
the perception of the truth of affirmative or negative propositions. --Locke. 

 That familiarity which is gained by actual experience; practical skill; as, a 
knowledge of life,  

 knowledge, and the capacity to make due use of it; knowledge of the best ends 
and the best means; discernment and judgment; discretion; sagacity; skill; 
dexterity.  

 Behold the fear of the Lord that is wisdom; --Job xxviii. 28.  
 Common sense in an uncommon degree is what the world calls wisdom. --

Coleridge.  
 The results of wise judgments; scientific or practical truth; acquired knowledge; 

           erudition.5   
 

Wikipedia the free encyclopedia defined it by comparison of wisdom, 

prudence and knowledge. It defines knowledge that, "the use of the best means for 

attaining the best ends." “Prudence as the virtue by which we select right means 

for given ends, while wisdom implies the selection of right ends as well as of right 

means." Hence, wisdom implies the union of high mental and moral excellence.6 

 

                                                 
4 American Heritage Dictionary 
5 Webster's Revised Unabridged Dictionary 
6 Wikipedia the free encyclopedia 
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The following discussion will make it evident that knowledge is closely 

associated with wisdom.  To comprehend the concept of wisdom we need to draw 

on the detail of knowledge as below: 

 
What is Knowledge? 
 

“The definition of knowledge is a matter of on-going debate among 

philosophers in the field of epistemology. The classical definition, described but 

not ultimately endorsed by Plato, has it that in order for there to be knowledge at 

least three criteria must be fulfilled; that in order to count as knowledge, a 

statement must be justified, true, and believed. Some claim that these conditions 

are not sufficient, as Gettier case examples allegedly demonstrate. There are a 

number of alternatives proposed, including Robert Nozick's arguments for a 

requirement that knowledge 'tracks the truth' and Simon Blackburn's additional 

requirement that we do not want to say that those who meet any of these 

conditions 'through a defect, flaw, or failure' have knowledge. Richard Kirkham 

suggests that our definition of knowledge requires that the believer's evidence is 

such that it logically necessitates the truth of the belief.” 7 

 

In many expressions of Christianity, such as Catholicism and Anglicanism, knowledge is 
one of the seven gifts of the Holy Spirit.8  

 

The Holy Prophet (S.A.W.) was, undoubtedly, the wisest of all the human 

beings.  In this regard, Prophet Muhammad (S.A.W.) has described himself and 

his vicegerent Ali as the sources of knowledge: "I am the City of Knowledge and 

Ali is its Gate". (Hadith) 

In Gnosticism, divine knowledge or gnosis is hoped to be attained from the 

demiurges physical world. And in Thelema, knowledge and conversation with 

                                                 
7 http://www.reference.com/browse/wiki/ knowledge 
8 Ibid 
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one's Holy Guardian Angel is the purpose of life, which is similar to Gnosis or 

enlightenment in other mystery religions. 9 

The Stream of Wisdom and Knowledge 

Prof: Dr. Muhammad Saleem elaborated it in the ABC OF ISLAMIC 

THEORY OF KNOWLEDGE thus: 

“God is presumed and postulated as the first source and fundamental principle of the 
Islamic theory of knowledge. 

‘ Say: the knowledge is with God alone’ (67:26), ‘Lo, God has knowledge 

of every thing’ (20:98), ‘My Lord embraces all things in the knowledge’ (6:80), 

‘And that God encompasses everything in knowledge’ (65:12), ‘Surely He was 

knowledge of everything’’.  The Quran mentions the names of seventeen prophets 

from Noah and Abraham onwards and says: ‘We chose them and guided them to 

the right path.’ (6:86-7), But quickly adds: ‘If they had associated (anyone with 

God) their previous deeds would have come to naught’ (6:88), It means God is the 

ultimate Reality and the sole source of Knowledge.” 10 

Thus, he further says about it that: 

As a corollary, it follows that man’s knowledge, especially his ability for 

conceptual and creative knowledge, is essentially the gift of God and is not 

something, which he has developed independently on his own.  The Qur’an 

frequently tells us that man has born ignorant out of his mother’s womb.  But, 

then, God endowed him with eyes, ears, and heart, that is, the faculties of 

conceptual and creative knowledge.  This is how the Qur’an speaks: 

 “And it is God who brought you forth, knowing nothing from your 

mother’s wombs, and he blessed you with hearing, and sight, and hearts, that 

haply so you will be thankful” (16:78) 

Again it reads: Read and thy Lord is the most generous Who taught by the 

pen, taught Man, that which he knew not” (96:3-5). 
                                                 
9 http://www.reference.com/browse/wiki/ knowledge 
10 Saleem, Prof: Dr. Muhammad , “ABC of Islamic Theory of Knowledge”, The Dialogue, Quaterly 
Research Journal, , Pakistan, Qurtuba University of science & Information Technology.Peshawar, 2007) 
P,P-6,7, 
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“… God is light upon light and He guides to His light whom He wills” (24:35).11  

He concludes it and says: “These and similar other verses clearly indicate 

that God is the ultimate Source of Knowledge.” 12 

The Indian scholar Dr. Muhammad Sharif Khan quoted some Qur’anic 

verses and the sayings of the Holy Prophet (S.A.W.) regarding knowledge and 

wisdom. He quotes: 

 

“He it is who hath sent among the unlettered ones a message of their own, 

to recite unto them His revelations and to make them grow, and teach them the 

scripture and wisdom, though heretofore they were indeed in error manifest” (Al-

Jummah)13 

Thus, he mentioned the following sayings of the prophet (S.A.W.). 
 

“The prophet of God passed by two gatherings in his mosque and 

said,”Both of them are (working) for God but one of them is superior to the 

other.”  As to the one, and call upon God and eagerly (Strive) after Him; so He 

please, He may give them and if He please He may withhold (His provision) from 

them; and as to the other, they learn wisdom or knowledge, and teach the 

ignorant; so these are superior; and I am only raised up as a teacher.” (Refer 

Abdu’llah bin Armu in ad-Darimiy) 

 
“The excellence of a learned man above a mere worshipper is as my excellence 
above the average man among you.” (Refer to Abu-Umamah in Tirmidhy and 
Makhul in ad-Darimiy) 14 

 

The above-mentioned Verse of the Holy Qur’an and sayings of Holy 

Prophet (S.A.W.) clearly show that education, knowledge, learning and men of 

learning occupy an important place in Islam. 

                                                 
11 Ibid, P-7 
12 Ibid, 
13 Khan, Dr. Muhammah Sharif, Islamic Education, (New Dehli, Ashish Publishing House, 1986), P, 2, 
14Ibid, PP,7,8  
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Cowper says about wisdom and knowledge that: 
 

“Knowledge and wisdom, far from being one, have no connection. 

Knowledge dwells in heads replete with thoughts of other men; Wisdom, in minds 

attentive to their own. Knowledge, a rude, unprofitable mass, the mere materials 

with which wisdom builds, till smoothed, and squared, and fitted to its place, does 

but encumber the one whom it seems to enrich. Knowledge is proud that he has 

learned so much; Wisdom is humble that he knows no more.” 15 

Plato says about knowledge and wisdom that: 

“Love with knowledge is in fact love with wisdom” 16 
 

To make the term wisdom even more lucid, heed must be paid to the 

relation b/w wisdom and intelligence. 

Wisdom & Intelligence 

Having gained knowledge, experience, and intuitive understanding, along 

with a capacity to apply these well, is wisdom. It is the judicious application of 

knowledge. To some extent, the terms wisdom and intelligence have similar and 

overlapping meanings. But in Endless Bliss it is mentioned that: 

“Wisdom and intelligence should not be mistaken for each other.  It is 

intelligence to find the relations, to understand the resemblances and the 

differences between and effect.  Clapared, a Swiss, defined intelligence as 

“mind’s best adjusting itself to new requirements and circumstances.”  That is, it 

is a power that helps us adapt ourselves to our surroundings.”  Single-celled 

animals are affected by their surroundings, and change their states by adjusting 

themselves to those effects.  In arthropoda, which are more developed, instincts 

join those effects.  In vertebrates, these two forces are joined by familiarity.  And 

in the most developed animals and human beings a new activity, a new attitude 

for adjusting themselves to their surroundings appears: this is intelligence. 
                                                 
15http://www.reference.com/browse/wiki/ knowledge  
16Anbalwi, Nazir, Encyclopedia of Aqwal-e-Zareen, (Lahore, Zarif printing press, Year nil), p378  
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Bergson says, “of the early people, and of the people of every century, that 

stranded ones made tools in order to adjust themselves to nature, to establish 

communications between themselves and animals. Those tools were made owing 

to intellect.”  As it is seen, making tools, making technical progress, is a symbol 

of intellect, not of wisdom.  William Stern, a German psychologist and 

pedagogue, says, “Intelligence means to adjust the thoughts to new conditions of 

life.”…Terman an American, says, “Intelligence means to think with concrete 

thoughts.” All these definitions show that intelligence is a step of mind which is 

above instincts and below wisdom. Intellect, which is the executant of wisdom, is 

formed before wisdom.  Owners of wisdom put forward theoretical ways and 

rules.  The intelligenet person practices, executes them.  But if he is not wise 

enough, he only uses what he has learned from the owners of wisdom, and cannot 

reach the necessary and universal principles by himself.  In other words, his 

miond does not function well, and he cannot deduce correctly.  Intellect is the 

power of thinking.  But wisdom is necessary for the thoughts being correct. 17 

Intelligence 

Wikipedia, The free encyclopedia explains intelligence thus: 

”Intelligence is an umbrella term used to describe a property of the mind 

that encompasses many related abilities, such as the capacities to reason, to plan, 

to solve problems, to think abstractly, to comprehend ideas, to use language, and 

to learn. There are several ways to define intelligence. In some cases, intelligence 

may include traits such as creativity, personality, character, knowledge, or 

wisdom. However, some psychologists prefer not to include these traits in the 

definition of intelligence.”18  

Barnard Shaw said about intellect that: 

 “Night without Moon and Knowledge without intellect is useless”19 

The famous Iranian poet Ameer Khusro gives great importance to intellect and says about 
it thus: 

                                                 
17 Endless Bliss, second fascicle, (Turkey, Waqf Ikhlas Publications Istanbul, 1989), PP, 63, 64, 
18Wikipedia, The free encyclopedia,  
19 Anbalwi Nazir,  Encyclopedia of Aqwal-e-Zareen Lahore, Zarif printing press, Year nil),p,378  
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“We have no friend other than intellect” 20 

Hazrat abul-Hasan Furqani says about knowledge and understanding that: 

“A little understanding / perception is better than a lot of knowledge, worship & 
Zuhud.” 21 

 
Wisdom guides toward piety and Taqwa 
 

 In Arabic, the word wisdom stands for Hikmah, which means Knowledge 

(Elm).22 Some interpreters of the Holy Qur’an contend that the Qur’an is the 

guidance to humankind.  The life and conduct of the holy Prophet (S.A.W.) led in 

the shadow of the Qur’an is called hikmat.  Hikmat therefore stand for the Sunnah 

of the Prophet (S.A.W.).  

 

Yes, another interpretation is equally appealing.  Some scholars hold that 

hikmat in fact means justice (or Adl) the ability to put things at right place.  So 

kitab-e-hikmat would mean to establish justice in accordance with the teachings 

of the Qur’an.  In other words Qur’an and Sunnah becomes the ultimate guide to 

human life. 

 

Word Hikmah came in the Qur’an several times, which conveys the same 

meaning of knowledge.  In the Holy Qur’an Allah describes the prayer of Hazrat 

Ibrahim (A.S) in favour of Prophet Muhammad (S.A.W) thus: 

 

 “Our Lord! Send amongst them a messenger of their own, who shall recite 

unto them in the book (This Qur’an) and Al-Hikmah and purify them verily, you 

are the All-mighty, the Allah-wise.” 23 

 

                                                 
20 Ibid, P,123 
21 Ibid 
22 Urdu English Dictionary, (Lahore,Feroz sons (Pvt) Ltd, Year nil,).  P- 318, 
23 Al-Qur’an, 129:2 
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Allah accepted this prayer of Hazrat Ibrahim (A.S) and sent The Prophet 

Muhammad (S.A.W) as a model of perfect wisdom.  In this respect his duties 

were: 

 
a) Recite unto them the verses of Qur’an 
b) Teach them the secrets of Qur’an 
c) And purify them from shirk and all sorts of animal passions and transform 

their minds and hearts and make them vibrant with the remembrance of God. 
 

 This verse of the Qur’an refers that knowledge and wisdom are inter-

related terms. This is knowledge that opens the eyes of one’s heart, makes one’s 

ears capable to listen to others advice.  Intelligence provides selected words to the 

tongue, thus words process before coming to the tip of the tongue in the intellect. 

Thus, knowledge, wisdom and intelligence are very close in their meaning.  

 
 In another verse of the Qur’an Allah says about it thus: 
 
 “Those’ who are gifted wisdom, are blessed with a lot of goodness / virtue” 24 

 
“Consummate wisdom-- but warnings do not avail;” 25 

 
Khushal’s Concept of Wisdom 
 

It became clear from the above discussion that wisdom is the quality, the 

capacity to make due use of one’s natural, and gained knowledge for selecting 

right means to right ends. Therefore, in this perspective if we look at Khushal 

Khan Khattak’s poetry and prose we shall reach the conclusion that he made the 

best use of his available knowledge.  Moreover, he was the follower of Qur’an 

and Sunnah, which is the ultimate source of knowledge. This is the reason that 

whatever he said are really the pearls of wisdom.  As a philosopher and thinker, 

he had observed the life keenly.  He spoke such weighty words, which bear upon 

the practical life.  Which can be spoken only by one, who has deep knowledge, 

intellect and insight and this is all he had.  These were God gifted qualities, which 

                                                 
24 Al-Qur’an, 5:54 
25 Al-Qur’an, [54:5] 
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Allah / God bestowed upon him. He himself had great respect in his heart for wise 

men. He called the wise and wisdom with the several names. For instance, 

Hukhyar, (wise) Hukhyari, (wisdom),Aqalmand, and Aqalmandi, Dana, Danai,  

Wise men were highly valued in his eyes, and he even wanted to sacrifice his own 
self for them. He says: 

 “All is good of a wise man whether he tells a lie or speaks the truth.”26 
 
 I may sacrifice for wise men, while all the unwise men may sacrifice for me. 

Wise men analyse matters and then conclude in a very precise manner. He 

says about the blessings in this world: 

“There are four kinds of blessings in the world. 
Wise men are aware of this fact, 
The first blessing is of knowledge and the second is good manners, 
These blessing are comfort in both worlds 
The next is a lot of wealth 
On which the kings base their enjoyment 
The next is abstinence if you see it 
This is comfort in the life of hereafter but struggle here” 27 
 

How wisely he interpreted life.  To some people life is just wealth and to 

some it is just entertainment.  Nevertheless, in Khushal Khan Khattak’s view the 

first thing, which is highly valuable, is Knowledge.  Then he valued good morals 

and mentioned wealth on the third number.  It indicates that learned and wise 

people do not give importance to wealth or worldly gain.  They give importance 

to education and good moral character.   Khushal Khan Khattak means that true 

education is one, which brings positive changes in one’s behaviour.  Thus he 

wanted to build one’s character on the solid foundation of Islamic teaching.  As a 

result, a healthy and peaceful society will come into being and then such society 

will produce positive and creative thinkers. Let us see who the wise in his view 

are.  

 
 
 
                                                 
26 Rasa, Miyan Syed Rasool, Armaghan-e- Khushal, (Peshawer, University book Agency,1999) p, 337 
27 Ibid 
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Wise will give Value to Advice 
 

Khushal Khan Khattak says that wisdom imposes some limits on humans.  

A wise man will listen to other’s advice, his speech will not be tasteless and he 

will talk to the purpose.  He will never waste his time in purposeless deeds.  He 

says in the following couplet:   

 
 “The wise (man) will never be adviceless, 
 His deeds and speaking will not be tasteless, 
 He who, doesn’t have the intellect is shameful and evil soul  

Moreover, his thoughts will not be un-reasonable.28  
 

Wise will not be Proud  
 

Khushal Khan Khattak puts that a wise man will never feel proud of his 

learned skills and intellect.  He will try to be exacting in learning.  As he says:  

 
 “Be thou not self confident in thy own skill and wisdom 
 But learn from every one who is abler.” 29 
 
In this regard, Khushal Khan Khattak gives an example and says: 
 

“How Boo, Ali was full of confidence in his wisdom  
And yet in many matters a fool was he called by men” 30 

 
Wise will Trust in God 

Khushal Khan Khattak says that a wise man will trust in God in all his matters; he 

will never look to other people. 

 “No man indeed is he, who is guided by every one’s word, 
 One must work with trust in God and not watching each man’s eyes. 31 
 

It means that one should do work according to his own Will and he should 

not look towards others.  Some people do not have the confidence to work 

                                                 
28Rasa, Miyan Syed Rasool, Armaghan-e- Khushal, (Peshawer, University book Agency,1999), P,306 
29 M.A., Biddulph, The poems of Khushal Khan Khattak , (Lahore, Manzoor printing press, 1983), p,56 
30 Ibid 
31 Ibid 
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according to their own mind they copy others. These people mostly suffer loss 

and are considered as stupid. 

There are many who do wrong but wise men hide their faults with their 

wisdom as Khushal says: 

 
“The wise man conceals many of his faults by his wisdom  
The foolish / stupid by his folly and stupidity shows his few to the world.32   

 
In this regard Hafiz Sherazi says: 
 
Each one has some faults, but the difference between wise and stupid is that, the wise 
feels his faults by himself, the world do not feel it, while the stupid does not feel his faults 
by himself, his faults are felt by the world. 33 
 

Khushal Khan Khattak says that where wisdom is very necessary for men in 

many worldly matters there wisdom plays a vital role in preserving their wealth 

and using it in the right place.  As he says in the following couplet:  

 
 “If a foolish / stupid has wealth of the world 
 He will lose it with his foolishness.  34 
 
 
Fear of Allah is the Foundation of Wisdom  
 
In the Holy Qur’an Allah says about the fear: 
 
 “No doubt only scholars (Ulama) among human beings fear Allah” 35 
 

Ulama are those who are the wise.  Thus knowledge and wisdom are nearly 

the same.The fear of Allah comes from knowledge, as an obedient servant, who 

recognizes his master well as to how and when he becomes angry.  He knows that 

if he does it, his master will be angry with him. The scholars (Ulama) are those 

who know their lord well. Thus, those who have Allah’s fear in their hearts are 

                                                 
32 Ibid, p,72 
33 Anbalwi, Nazir, Encyclopedia of Aqwal-e-Zareen, Zarif printing press, year nil),P,115 
34 Ibid, 
35 Al-Qur’an,, 35:28 
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wise people. In this respect, the fear of Allah became a foundation for wisdom.  

The Holy Prophet (S.A.W.) said that: 

 
 “The foundation of Hikmah (Wisdom) is the fear of Allah” (Hadith) 
 

 The fear of Allah is difficult to develop with out knowledge.  Those who 

are deprived of knowledge are divorced of Allah’s fear; their hearts are like stones 

or even harder than stones. 

Having similar approach to the Holy Qur’an, the book of unchallengeable 

wisdom, speak volume of his great wisdom. 

Khushal Khan Khattak thinks that scholars are wise men and signs of 

perfect wisdom.  This theme respects in his following couplet. 

 “The people who are stone or clod of desert will become gold   

By the company of Scholars (Ulama) 36 
 
Remembrance of Death is Wisdom 
 

 The wise people will remember their God and have a sense of 

accountability to God on the Day of Judgment. If a man has fear of God in his 

heart, he will remember his death as well.  This is the way to escape the sins and 

not do anything wrong for the fear of being answerable to God about all of deeds 

in this world.  Doing wrongs despite the knowledge of these facts is a matter of 

stupidity. 

 
Khushal Khan Khattak says about this in the following couplet: 
 
 “The wise men will not be negligent of death 
 Because the attack of the army of death is all of a sudden 
 The death, will look-in you, as some one looks for his lost ornament; 
 And even if you close your self in an iron fort 

The angel Ezraeel will find you.” 37 

                                                 
36 Rasa, Miyan Syed Rasool, Armaghan-e- Khushal, (Peshawer, University book Agency,1999), P,333 
37 Ibid, P,82 
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Silence is the Sign of Wisdom 
 

Khushal Khan Khattak believes that silence is a sign of wisdom.  He 

included this in the qualities of a good sovereign also. However, for a common 

person he feels this quality is necessary because it increases man’s honour.  He 

says that wise people will listen to others and will speak very little or when it is 

needed or asked by some one.  He says thus about silence in his prose book 

Dastar Nama:  

 

 “The people just wait for a king’s words coming out of his mouth.  Sign of 

wisdom is silence.  Speech may contain a calamity or rather calamities.  Secrets 

are disclosed with opening a mouth.  A wrong and unsuitable determination or 

promise is made with words from mouth.  Men divorce or a slave is set-free with 

a word of mouth. Angels acknowledged Adam’s superiority it was by mouth.  

God forbid if a faith is broken it is by saying something. Thousands of 

misfortunes are caused by words.  One may get beheaded with it.  

 
A line in Persian: 
 
 “A red tongue (with abusing words) makes a grey head fall.” 
 
An Arabic maxim: 
 
 “The one who remained silent escaped” 
 

There was an old man in olden times.  He kept a hen’s egg in his mouth.  

Some body asked him why he did that. He said, “It is a cover of my mouth to 

check the words coming out.” 

 

 The man said, “The harm of tongue is great but it has advantages also.”  

He answered: “at least the harm could be avoided by covering the mouth.  Well! I 

do not want the advantages; I have succeeded to keep the secrets this way through 
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complete silence, as the treatment of keeping secrets is “silence” only.  (Silence is 

gold)” 38 

 
Keeping Secrets is Wisdom 
 

Khushal Khan Khattak included keeping secrets in wisdom.  To him a wise 

man will never leak out a secret, whether it belongs to him or some body else.  

The kings are more important in this regard to keep secrets.  He says about it:   

 

“The kings should hide the secrets of their hearts from the nearest relatives, 
except those he has full confidence in his opinion and wisdom.”39 

 
A Persian verse says: 
 

“If a person knows without your telling him what your opinion is, one should 
weep and mourn this opinion and wisdom of yours.” 40 

 

 Aristotle was the teacher of Sultan Sikndar (Alexander the great) but still 

he did not reveal the secret to him.  He administered and governed the country 

along with him (through consultation) but he (Alexander) did not disclose his 

secrets to him.  He never said anything to him about his intention.  Aristotle could 

judge and guess if he went one way / direction, he would talk about any other 

direction.” 41 

 
 As it is mentioned earlier that silence enhances dignity, Khushal Khan Khattak 
says in this regard: 
 
 “I tell you that which thing will make you honourable, 
 That you may not argue with every one” 42 
 
 
 
 
                                                 
38Naseem, Professor Arif, Dastar Nama, (Peshawar, Pushto Academy, 2007), P,p,178,179 
39 Ibid 
40 Ibid 
41 Ibid 
42 Rasa, Miyan Syed Rasool, Armaghan-e- Khushal, (Peshawer, University book Agency,1999), p,76 
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Then he further says: 
 
 “Always keep your mouth close like a bride, 
 In case of urgency just speak two words”43 

The Prophet Muhammad (S.A.W.) said about the silence, “if one gives me 

the guarantee of his tongue, I give him the guarantee of paradise”.  Thus in 

another Hadiath he said, “They succeeded who kept quite” 

    

Khushal Khan Khattak says that keeping secrets in hearts is wisdom.  Not 

every body can be a secret keeper.  In fact, a secret keeping in heart is a heavy 

burden which every person is unable to bear.  But if some one wants that his 

secrets may not leak out then he has to bury others secrets in his heart. Khushal 

Khan Khattak says about this in the following couplet: 

 
 “IF you want that your defects and faults may not be open to others, 

Then you have to become a screener also and do not count people’s defects to 
others.” 44 

 
The Wise will keep control over his Tongue  
 

 Khushal Khan Khattak says that wise men will not be thoughtless; they 

will think a lot before bringing a word to the tip of tongue.  Such people will keep 

the tongue as a guide for their heart.  He says: 

 
 The wise men when they speak  

They will keep their heart as a guide for the tongue 
At first, they will consult their heart,  
Later they will tell strange stories.” 45 

 
Thus, he further says: 

  
“The tongue of the wise men is hidden in their heart; 

 They will not tell the secret to their dearest friends or to strangers. 
 They will not say anything without requirement whether it is less or more 
 They will not say false and null to any body. 46 
                                                 
43 Ibid 
44 Ibid 
45 Ibid, p,745 
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Ignorance (Jahalat), Stupidity,  
 

To get familiar with Khushal’s concept of stupidity will certainly help in 

grasping his wisdom from another angle.  Let us view it first what is ignorance 

and stupidity and what is the Islamic concept of ignorance. 

Ignorance: 
 
1.  Lack of knowledge or education 

2.  Lack of awareness of something, (often of something important) 
  
Stupidity: 
 
1. Lack of intelligence, perception, or common sense 

2. Extremely rash or thoughtless behaviour 47 
 
Jahl / Jahiliyyah in Islam 
 

 “In Islam or to be more exact, in the Qur’an – Jahiliyyah is a religious 

term in the negative sense, because on it is based on which the Kufar of the 

Kafirs. In fact, it was the haughty spirit of independence.  This keenest sense of 

honour, which refused to bow before any authority, be it human or divine, that 

incited the Kafirs to set up the most determined opposition against the new 

religion.  The Jahalat was in short the very root and sense of Kufr. 

 
The spirit of the jahiliyyah to which the Qur’an refers in Surah al-Fatha is the following:  
 

“When the Kafirs set up in their hearts the humiyyah, that humiyyah so, 
characteristic of the Jahil-ness. (Al-Fath, 48:26) 

 

 In pre-Islamic times, the word had no religious connotation at all.  Jahl 

was simply a human, personal feature; only it was a very characteristic one. It was 

really something quite typical of the pre-Islamic Arabs.” 48 

                                                                                                                                                 
46Ibid, p,745  
47 Encarta encyclopedia 
48 Izutsu,Toshiko,God and man in the Qur’an, (Kuala Lumpur, Islamic book publication, 2000), p,223 
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 “The concept of Jahl being so characteristic of the psychology of the pre-

Islamic Arabs it is but natural that the word should occur very frequently in Jahili 

poetry.  And it is comparatively easy to isolate the basic semantic elements of this 

word, if we carefully examine the numerous instances of its usages in pre-Islamic 

literature, applying to them the method of contextual analysis. 

 

 The major semantic constituents of this concept, which my own analysis 

has isolated, may conveniently be stated in a summary form as follows. 

 

1. The first and the most conspicuous feature of the human nature 

signified by the word Jahl- or rather we should say the root JHL, for jhl is merely 

one of the many possible forms under which the root JHL concerns a particular 

behaviour pattern. 

 

2. Jahl is the typical behaviour pattern of a hot-blooded impetuous 

man, who tends to lose his self- control on the slightest provocation, and 

consequently to act recklessly, driven by an uncontrollable blind passion, without 

reflecting on the disastrous consequence this behaviour might lead to.  It is the 

behavior pattern peculiar to a man of  an extremely touchy and passionate nature, 

who has no control of his own feelings and emotions, and who, therefore, easily 

surrenders himself to the dictates of violent passions, losing the sense of what is 

right and what is wrong. 49 

 
Khushal’s View of Stupidity 
 

The concept of “Stupidity” that Khushal Khan Khattak has given is quite 

clear. He pointed out that the owner of the following defects would be considered 

as stupid.  He called them with many names, for instance kum-Aqal (unwise), 

Nadan (silly) Bay-waquf (Foolish) Jahil (Ignorant), Na Ma’qul (Unreasonable) 

                                                 
49 Ibid,  P,p,223 ,224 
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and Ahmaq (Stupid).  He used all these names for only one purpose and that is 

stupidity. He declared the people possessing the above-mentioned titles as stupid.  

For stupid, word Ahmaq is more suitable.  Ahmaq is derived from the Arabic 

word “Humq” “it means foolishness, folly, and stupidity” 50 

 He enumerates so many symptoms that show a person stupid. He says in 

the following couplet: 

 
“My deep pondering over the matter revealed to me the fact that habits make a 
person stupid”  51 

 
In addition, the following couplet also conveys this idea. 
 
 “Stupidity, ignorance and dirty habits are bad; 

These create disturbance, tumult and anxiety in the world.” 52 
 

Furthermore, he calls that person also a stupid who does not accept 

Khushal’s advice.  As he says here: 

 
“Next let the man be called stupid, who would not listen to what Khushal says” 53 

 

Khushal Khan Khattak lamented the existence of stupid persons. He showed 

great hatred for them and wrote the following couplets in a lamentable state: 

 
 “If you find even one person in thousands consider it enough, 
 There are hundreds and thousands worthless people scattered everywhere,  
 I do not have such fear of the leopard and tiger, 

As I have fear of the ignorant (Jahil) person in my heart 54 
 
He says further: 
 
 “Esa (Jesus) made the deads alive and made the blind clear sighted, 
 Nevertheless, he could not make an unwise, a wise man. 
 
                                                 
50 Urdu English Dictionary, (Feroz Sons, (Pvt) Ltd. Year Nil),  P,319 
51 Khattak, Khan Ghani, Khushal Khan Khattak, the Afghan warrior poet and Philosopher, (Rawalpindi, 
S.T.Printers, 2000), P,96 
52 Rasa, Miyan Syed Rasool, Armaghan-e- Khushal, (Peshawer, University book Agency,1999), P,736 
53 Ibid 
54Ibid, p,465 
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 Unwise is a dragon for himself  
As well as for the whole world.” 55  

 
Exile Stupid 
 

 Khushal Khan Khattak demands that stupid persons be exiled from the 

country because there are several miseries attached with them.  Therefore, to get 

away with these miseries kick them out from your land, otherwise they will cause 

the depravity of the whole land.   

 
 “May Allah not produce a stupid person in the village, 
 And if he is produced in your home then learn from me 

That either exile him to a far off country 
Or burry him under black mud 56 
 

 It shows how he hated the stupid people. He says that if among your 

brothers or other family members, someone is stupid, he will earn bad name to all 

the family and he will produce enmity for them. That is why Khushal Khan 

Khattak suggested that the presence of a stupid person is just like a cancer-

affected part of the body, which should be separated from the body, or else it will 

spread in the whole body and will wear it out. 

 
Avoid Company of the Stupid 
 

He further advises not to adopt the company of ignorant and stupid people. 

As the following couplet shows: 

 
 “Don’t be close with the ignorant / the stupid 
 Adopt perpetual sitting with wise men” 57 
 

Khushal Khan Khattak says that four persons are not good for friendship.  

So people have to escape their corrupt company. 

                                                 
55 Ibid, p,50 
56 Rasa, Miyan Syed Rasool, Armaghan-e- Khushal, (Peshawer, University book Agency,1999), P,199 
57 Ibid 
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 “One is liar the other is greedy 
 The next is stupid and a thief like a rat 
 These four men are dirty in friendship 

If you make them friends, they will soon bring disgrace to you.” 58 
 

Poor Scholar is better than Rich Stupid 
 

Even if a stupid has a lot of wealth 
He will lose his wealth because of stupidity 
The poor has to pay thanks, 
If he has knowledge and wisdom 59 

 

In the discussion of wisdom, we have read that Khushal Khan Khattak gave 

importance to knowledge and then to good morals.  On third number, he 

mentioned wealth, which is not the aim of life.  Here he says that if one has no 

wisdom and he has wealth he will lose it by his stupidity, because he would, have 

no idea how to invest it and how to make it profitable for his own self and others. 

 
Educating Stupid people  
 

 Khushal Khan Khattak says that educating stupid people is in vain because 

they have no mind to listen to others’ advice.  They will do what they like to do. 

For a scholar and wise person it is useless to educate them.  He gives the example 

of Hazrat Esa A.S /Jesus and says: 

 

“Jesus /Hazrat Esa A.S did not make any unwise a wise person during the 

whole of his life, Though he was making blinds clear sighted” 

Those who are not created clear sighted by God, then whose task is this to 

make an unwise person, a wise person. 

If an unwise man tries to hide his stupidity by studying, 

Are just like those old people who apply hair-dye (to show them selves young)” 60 
                                                 
58Ibid, p,751  
59 Ibid, p, 309 
60 Ibid, p,735 
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 Thus, Khushal Khan Khattak further says about their education. He says 

that if someone tries to change them with education it is impossible because this 

stupidity is their nature and nature never changes.  As he says 

 
 “No man will become a wise man by education, 
 Because this is the saying of a wise man 
 Just like a thorn tree will not become some thing else 
 Even if it is patched with a mulberry tree in the garden” 61 
 
Stupidity is Blindness 
 

Blinds are not only those who do not have their sight.  Those are also blinds 

who cannot distinguish between right and wrong.  They say right to wrongs and 

wrong to right statements. Khushal Khan says: 

May I show you a stupid if you want to see him? 
The stupid is blind with black eyes, 
Calls white black and black white 
And hears illogical statements, 62 

 
Torturing the scholar is Stupid 
 

Khushal Khan Khattak says that he is wise who respects scholars and 

competent people, while a stupid and an ignorant person torments these people.  

He says about himself as follows:  

“Ignorance is Torturing to me 
It is easier for me to sacrifice myself than tolerate it” 63 

 
Bad Companion is stupid. 

Khushal Khan Khattak considers the company of an ignorant and stupid 

person as Hell.  As he says in this couplet: 

 
 “Shall I show you the Hell in this world? 

The company of a stupid and incompetent person is Hell in this world, 64 

                                                 
61 Ibid, p,736  
62 Rasa, Miyan Syed Rasool, Armaghan-e- Khushal, (Peshawer, University book Agency,1999), p, 309 
63 Ibid, p, 309 
64 Ibid, p,220 
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He further says and shows his grievance over the time that passes with stupid people. 
 
 “O, the life of a wise man you are like alchemy 
  Sorry for you, that you are in the company of an unwise person”65 
 

He says that all bad things and wrongs that occur in this world are due to 

the stupid.  Nothing bad will be caused by wise men.   

He says: 
 
 If there is something wrong in this world, 
 Or unjust or immoral 
 None is caused by wise man, 
 These are due to unwise people’s hasty actions. , 66 
 

 Now, in the following lines I am going to mention some of the habits, 

traits, or characteristics that Khushal Khan Khattak considered stupidity.  

Taking Bath naked in a river is Stupidity 
 
 “Call him a stupid, who takes bath in a river all naked and exposed” 67 

Khushal Khan gave great importance to Shame and modesty because this is 

a part of our religion and plays the role like a backbone in our society.  That 

society becomes ruined which gives up modesty. Sadly stated that now a days our 

new generation feels proud to look nude.  The whole media enhances it and thus 

print and electronic media especially internet has demolished our values.  The 

morals of our youths have been destroyed. Unfortunately, our education failed to 

control it even it failed to inculcate Islamic values in them.  This is the main 

reason of Muslims depravity. 

  
Ever laughing is Stupidity 

 Khushal Khan Khattak says that too much laughing is a sign of stupidity 

and that a person who laughs a lot is a stupid person.  Laughing on meaningless 

                                                 
65 Ibid, p,465 
66Ibid  
67 Khattak, Khan Ghani, Khushal Khan Khattak, the Afghan warrior poet and Philosopher, (Rawalpindi, 
S.T. Printers, 2000), p,98 
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talks decreases one’s honour and disgraces him in the eyes of others.  Khushal 

Khan Khattak calls him NA-MAQOL (stupid) who laughs every time with out 

reason. 

 
 “Who will be more stupid than him in the world? 
 Who always shows white teeth in laughing.  68 
 

 Khushal Khan Khattak wants that there should be a balance in man’s 

deeds, laughing and talking.  He advises us in this respect and says: 

 
 “If you talk or laugh at every place 
 Nothing should have to be out of calculation, 69 
 

These things are non-sense in Khushal’s view.  Therefore, he means that 

one should avoid these things. 

 
Counseling with Females is Stupidity 
 

 Although Khushal Khan Khattak has laid a lot of stress on consultation but 

even then he calls that a stupid person, who does counseling with females.  

Khushal Khan Khattak was a wise person why did he under-estimate females and 

called those stupid who did consultation with females?  The answer is that he was 

a religious scholar also and was a practical Mu’min. He was an expert 

psychologist and a philosopher.  He knew that what the Prophet Muhammad said 

is right, because he was the embodiment of perfect wisdom.  He cannot say 

anything wrong because Allah has revealed to him all the knowledge.  That 

Prophet said that they are imperfect by intellect.  Over-all conduct of the Prophet 

(S.A.W.) does not show an out-right disdain for the female class.  On the contrary 

he received compassionate counseling from his first wife(H.Khadija) at the time 

when he was shaken by the burden of first revelation.  Likewise, he received an 

exceptionally good advice from his wife (H. Salma- may God be pleased with 

                                                 
68 Rasa, Miyan Syed Rasool, Armaghan-e- Khushal, (Peshawer, University book Agency,1999),, p,76 
69 Ibid 
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her) concerning the reluctance of his companions at the time of Truce of 

Hudabiya.  Similar other instances can be collected from his Serah.  

 

 Khushal Khan Khattak was very much bound by religion. He did not count 

himself wiser than the Prophet.  That is why he says that: 

 
 “Who is he, who is worse than females? 
 That is he, who enters into consultation with women” 70 
 
In the following couplets, he says more clearly about their imperfection. 
 

Females are by birth weak in intellect 
They will not become fair and straight  
Because they are created twisted.”   71 

 
 Females are by birth twisted 
 They are weak in intellect and in religion as well 72 
 
Boasting / Bragging is Stupidity 
 

 Khushal Khan Khattak does not like a blusterer and a braggart. He hates 

such persons unable to do something or show progress but boast a lot.  Such 

people gain a negative impact from the society, loose their honour as a result, 

people look them with mocking eyes because of contradiction in their words and 

deeds.  Khushal Khan Khattak forbids people from it and advises them in the 

following words: 

 “If someone is stronger than you in power  
 Then there is no need of arguing with him 
 If you have power of doing, then boast 
 And if it is not possible, then do not boast.73  
 
 
 
 
                                                 
70Khattak, Khan Ghani,Khushal Khan Khattak, the Afghan warrior poet and Philosopher, (Rawalpindi, 
S.T. Printers, 2000), p,96 
71Ibid, p,270  
72Ibid  
73Ibid  
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Wisdom and Education 
 

Wisdom plays a vital role in enhancing learning process. On the other hand 

stupidity stops the teaching / learning process and puts obstacles in the way.  

Thus, a foolish person cannot play an active role in this regard. 

  
Desire for learning  
 

A wise man will have a desire of learning.  This desire will not be 

dependent on time and occasion.  This desire will be forever.  Even if he is a 

scholar, intelligent and a knowledgeable person, yet he will want to learn 

something new from others. As Khushal Khan Khattak mentions it: 

 
“Although there will be no need of advice to a wise man  
Even then he will feel it better for him as a sweet” 74 
 
 

Similarly, he further says: 
 
 “The wise will never be happy with himself 
 And will not be rebellious against his wisdom, 75 
 
 
Seriousness and Interest 
 

A wise man will seriously participate in learning process.  He will show his 

utmost interest in gaining knowledge and will not waste his time in aimless deeds.   

 
Wisdom in contrast with Stupidity 
 

Khushal Khan Khattak pointed out so many qualities of wise and stupid 

people and said a lot about them.  Here are some more verses for the 

discrimination between a wise and stupid person.  He says about the main 

difference between them thus: 
                                                 
74 Ibid, p,305 
75 Ibid 
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“The difference between wise and unwise / stupid is of two types 
(First) that unwise / stupid will not be indigent of a wise man, 
That even if the wise man has a lot of wisdom; he will still be a seeker of 
advice”76  

 

 It does not mean that a stupid man will be self-sufficient and that he does 

not need others help.  It means that he does not listen to the advice of a wise man.  

He feels himself the most wise man and the other people have to listen to him.  

When he develops this mistaken thought then he must be sure that he is the most 

stupid person of the land.  

 

While on the other hand though a wise man will be an embodiment of 

wisdom yet he will feel himself imperfect.  He will be in search of knowledge and 

will try to get more and more education.  He will even listen to those who are 

known for their stupidity; this is the real sign of wisdom. 

 
He further distinguishes stupidity from wisdom by saying: 
 
 “All wrong deeds are right and straight to unwise (stupid), 
 And all right and straight deeds are wrong to him, 
 This distinguishes wise from stupid 
 All people should be aware of it” 77 
 

 Khushal Khan Khattak does not like even that wise man who gives good 

advice to a stupid.  To him, stupid people are donkeys and nice talk for them is in 

vain.  He says: 

 “That person will not be wise who advises a stupid person 
 (People) do not teach sweet things to donkeys, 
 (Because) sweet things are for humans and not for donkeys, 
 What he knows is only food, and it is only this that he praises” 78 
 
 
 
 
                                                 
76Rasa, Miyan Syed Rasool, Armaghan-e- Khushal, (Peshawer, University book Agency,1999), p,749  
77 Ibid, p,281 
78 Ibid, p,304 
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A Preacher of Baseless News 
 

This is enough to prove one’s stupidity that one hears something and 

conveys it to others without confermation.  This is because of his heart that does 

not have the capability of keeping secrets.  Khushal Khan Khattak says about such 

stupid person as below: 

 
 “The Stupid person has no heart in his chest; 

His heart is located in his tongue down to the sole of the foot 
 When he hears something from others or something comes to his heart 
 He starts conveying it to all the people.”  79 
 
 

**********THE END********** 

                                                 
79 Ibid, p,744 
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CHAPTER 6 
 

ABSTRACT 

Khushal Khan Khattak was righteous religious scholar and a real interpreter 

of Islam.  This claim will become evident with the coming forth instances from 

his prose and poetry. He had firm belief in Allah, his prophets, his books, his 

angels, pre-destination, on the Day of Judgment, and in the life after death.   

 

Khushal Khan Khattak was a practical Muslim; he understood the real 

theme of the Qur’an. He was coloured in the colour of Islam. He was a sincere 

follower of the Prophet Muhammad (S.A.W). He showed such a great love and 

passion for the Prophet Muhammad (S.A.W) and his companions, that very few 

people would be like him.  He could not think of deviating from the Islamic 

injunctions.  He considered the Qur’an as a phenomenal for him and the Prophet 

Muhammad (S.A.W) as a leader. He had utmost esteem for the four caliphs just 

because they followed the Holy Prophet (S.A.W.) and because the paragons of 

life.  The Qur’an, the Prophet’s (S.A.W) way of life and reliance on God was a 

constitution of life for him.  

 

 People of this constitution are bold.  They are truthful and upright. All 

these qualities were found in his personality.  He said boldly what he felt true. He 

was a fair person in his life and did not feel fear of any body because his reliance 

was on God. 

 

 He had a deep study of the Qur’an and Hadith.  His poetry is full of 

quotations from the Qur’an and Hadith. He spent a simple life according to the 

teachings of Islam. He followed the life style of the Prophet (S.A.W.). That is the 

reason that despite being a Sardar of the tribe and a prominent leader of the 

Pushtoons, he never loved the wealth.  Generosity was a part of his faith.  He used 

to spend money so liberally that he did not gain the position of a Sahib-e- Nisab to 
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pay Zakat or perform Hajj.  There is a Hadith of the Holy Prophet (S.A.W) that a 

generous infidel is better in God’s eyes than a miser Muslim.  

 

Furthermore, he continued Jehad both with his sword and pen against evil 

doers and tyrants of the time and he did not surrender to any one except God.  He 

held scientific approach towards Islam and contributed a lot by expanding many 

things like the role of heart in life, types of hypocrites etc. 

 

In the nutshell, he produced on his own creation, which led him towards the 

recognition of the Prophet (S.A.W.) and God.  So, Islam reflects in his poetry and 

prose in full shape because he wholeheartedly interpreted it.  He wanted to 

educate people through Islamic teachings. Thus, he wanted to incorporate it in the 

curriculum so that a society may in the position to produce the desired individual.  

 
Khushal Khan Khattak as an Interpreter of Islam 

 
 

 Khushal Khan Khattak was a great religious scholar and a committed 

practicing Muslim.  He was deeply convinced that Islam was the religion of future 

and a saviour of human mind.  Hence, he felt obliged to propagate its teaching 

with this end in view he wrote several Islamic books, thus he also translated some 

books from Arabic. In these books “Aa’ina, Hidaya, Kifaya and Fazal Nama” are 

the famous books. Before viewing his teachings, it is necessary to understand 

Islam, Kufr, and difference between them. Let us view it in the following lines: 

 
What does Islam mean? 
 
Syed Abul A’la Maududi says in this regard: 
 

“The meaning of Islam is: Obedience and dutifulness to God.  To give over 

oneself to God is Islam. To relinquish one’s freedom and independence in favour 
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of God is Islam.  To surrender oneself before the authority and sovereignty of 

God is Islam. 1 

  
Turkish book Endless Bliss puts it in the following words: 
 

“Islam is the ways and rules which Allahu ta’ala sent to his Beloved 

Prophet Hadrat Muhammad through the angel named Jabrail and which make 

people comfortable and happy in this and the next worlds. All superiorities, useful 

things are within Islam.  Islam has gathered in itself all the visible and invisible 

goodnesses of the past shari’ats.  All happinesses, accomplishments are in it. It 

consists of the essentials and morals admissible to unerring, unfailing minds.” 2 

 
Contrast between “Kufr” and “Islam” 

 
Syed Abul A’la Maududi exhorts that: 
 

“Kufr means refusal of man to carry out the commandments of God, and 

Islam means obedience to God only and refusal to acknowledge all such systems, 

laws or orders as are in contravention of the directions received from God.  This 

contrast between Islam and Kufr has been clearly described in the Qur’an. Allah 

says: 

 
“Whoso judges not by that which Allah hath revealed: such are unbelievers” (5:44) 

Judges does not mean that only those cases, which are brought before the 

courts, should be decided according to the Book of God.  In fact, it means those 

decisions, which every body arrives at in his life from time to time. 3 

 
The Japanese scholar Mr. Toshihiko Izutsu interprets Islam thus: 

                                                 
1Maududi, Syed Abul A’la, Fundamentals of Islam, Edition, 12th, (Pakistan., Islamic publication (Pvt) 
LTD, Lahore, March 1992,)  P,21 
2 Endless Bliss, Second edition, ,(Turkey, Waqf Ikhlas Publications No: 2, Istanbul, 1989),  P, 113 
3 3Maududi, Syed Abul A’la, Fundamentals of Islam, Edition, 12th, (Pakistan., Islamic publication (Pvt) 
LTD, Lahore, March 1992,), P,49 
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“Islam as a result of the process of ‘reification’, to use the terminology of 

Dr. Wilfred Cantwell Smith- but Islam in the original sense of the determined 

self-submission, self-surrendering to the Divine Will, i.e., a decisive step taken by 

each individual person, as his own inner personal and existential problem, 

towards resigning his soul to God. 

 

Islam or the verb aslama wajha-hu li-Allahi, lit. He” has submitted his face 

to oneself to the Divine Will putting one’s trust wholly in God.  It is, in short, the 

kind of unconditional self-surrender which express itself verbally in a verse like 

this: And Lord make us submissive to thee! 2:122 [128]  

 

Now, what makes this concept particularly important among al;l concepts 

relating to humbleness and submission, is primarily of course the fact that God 

Himself has chosen this as the name of the new Arabian religion.  But it is also 

due to the fact that Islam, as an inner personal religious experience of each 

individual person, means the occurrence of an important event that makes the 

initial point from which real obedience and humbleness begin.” 4 

 
Who is Muslim? 

 

“A man’s being a Muslim implies many different things, but from the 

specific point of view, it means primarily that he is a man who is abandoned all 

his selfishness, all pride in human power, and stands humbled, meek and 

submissive as a ‘servant’ (abd) before God who is his Lord (rabb) and master.” 5 

 
Dr Khalid Mehmood says: 

 

“Islam is an Arabic word which means; to resign oneself, to submit and to 

surrender.  The word Islam and its derivatives frequently occur in the Qur’an.  In 

                                                 
4 Izutsu, Toshiko, God And Man in the Qur’an, (Kuala Lumpur, Islamic book publication, 2000),P,P, 
217,218  
5 Ibid, P, 219 
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the Qur’anic terminology, it denotes “submission or surrender to God, or 

submission to God’s will”. God create the universe.  Since everything in the 

universe owes its existence to God, and is dependent on Him it has to surrender 

and submit to Him.  In Surah al-e-Imran, it is said: 

 

“…But whatever is in the heavens and the earth is submissive to God and 

obedient (to Him) by choice or constraint and will be returned to Him”. 6 

Again, Allah says in-Surah al-Hajj: 
 
 “Have you not seen how to God bow all 
 Who are in the heavens and all who are in the earth,  

The sun and the moon, the stars and the mountains,  
The trees and the beasts, and many of mankind” 7 

  
Islam is the most favourite religion of God, as it is mentioned it the Holy Qur’an: 
 
 “Religion, in God’s view, is Islam (submission). 8 
 

Thus, Allah further says that if someone adopted a religion other than Islam, 

it will not be accepted.  As Allah mentioned it in the Qur’an: 

 
“If someone desires other than Islam (submission) as a religion, it will not be 
accepted from him”. 9 

 
Main difference between Islam and Kufr  
 

The meaning of Islam is obedience to God while the meaning of Kufr is 

disobedience to God. Muslim and Kafir are both human beings; both are slaves of 

God.  But one human being becomes superior for the reason that he recognizes his 

master, obeys his orders and fear the consequences of disobeying Him, while the 

other human beings falls from the high rank because he does not recognizes his 

Master and does not carry out Hi orders.  This is why God is pleased with 

                                                 
6 Al-Qur’an (3.83) 
7 Qur’an [22:18] and Mehmood, Dr. Khalid, Qur’anic Sciences And Theme of The Qur’an, P,p,57,58 
8 Al-Qur’an, [3:9] 
9 Al-Qur’an, [3:85] 
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Muslims and displeased with unbelievers.  He promises award of Heaven to 

Muslims and warns unbelievers that they will be consigned to Hell. 10 

 
In Endless Bliss Iman is defined in the following words: 
 

“Iman is to trust and believe all the commandments, which our master 

Rasulullah (S.A.W.), as the Prophet, brought and communicated to all people 

from Allahu ta’ala.  It is kufr to disbelieve or doubt any of these commandments 

and information.  For to disbelieve or distrust the messenger means to say that he 

is a liar.  Lying is a fault. A fault person cannot be a prophet. 

 

Iman means to believe all the facts that are communicated clearly in the 

Nass, i.e. in the Qur’an-i-Karim and in the hadiths that are known through ijma, 

and believed indispensably. 11 

 
Dr. Khalid Mehmood says: 
 

“Faith or belief, in the teachings of the Qur’an, is Al-Iman.  Faith is centered 

on the belief in the oneness of Allah.  It also includes belief in His prophets and 

His books, belief in angels and in the life after death. It is this Iman that makes 

one a Muslim. 

When someone becomes a Muslim, and in every Salah, (prayer) says the 

Shahadah, he or she is asserting a clear statement of belief in Allah and His 

Prophet (S.A.W.)  This implies acceptance of all the other articles of faith.”12 

  

Syed Abu A’ala Maududi quoted the Hadith of Holy Prophet (S.A.W.) 

regarding life Hereafter.  

                                                 
10 Maududi, Syed Abul A’la, Fundamentals of Islam, Edition, 12th, (Pakistan, Islamic publication (Pvt) 
LTD, Lahore, 1992), P,10 
11 Endless Bliss, Second, edition, (Turkey,Waqf Ikhlas Publications No: 2, Istanbul, 1989), P,P, 66, 67 
12 Mehmood, Dr. Khalid, Qur’anic Sciences And Theme of The Qur’an,  P,69 
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“This world is the cultivating ground of the Hereafter.” 

This means that the world and the Hereafter are not two separate things but 

a continuous process whose beginning is the world and the end, Hereafter.  The 

relation between the two is the same as between cultivation and the crop.  You 

plough the land, then sow the seeds, then irrigate, then look after the field till such 

time as the crop is ready.  Then after reaping it, you feed yourself with it 

comfortably throughout the year.  You will naturally reap whatever you have 

cultivated in the land.  If you sow wheat, only wheat will grow.  If thorns are 

sown, only thorns will grow… in contrast to this, whoever in this worldly life 

sows thorns and grows bitter and poisonous plant, he will reap the crop of these 

kinds in the next life (Day of Judgment). 13 

 
Aims and Objectives of Islamic Education 
 
Aims and Objectives of Islamic education may be as follows: 
 

e) To provide the teaching of Qur’an as first step of education. 
f) To provide experiences which are based on fundamentals of Islam as embodied in 

Holy Qur’an and Sunnah and which cannot be changed. 
g) To provide experiences in the form of knowledge and skills with clear 

understanding that these experiences are likely to be changed in the light of 
changes in the society. 

h) To develop understanding without the basis in faith and religion is in complete 
education. 

i) To develop commitment towards the basic values which have been prescribed in 
religion and scripture. 

j) To develop the sense of accountability towards Almighty creature so that man 
passes his life like a faithful servant. 

k) To encourage international brotherhood irrespective of differences in generations, 
occupations and social class amongst the persons who are knit together by a 
common religion and faith. 

l) To foster great consciousness of the Divine presence in the universe. 
m) To bring man nearer to an understanding of God and of the relation in which man 

stands to his creature. 
n) To develop piety and faith amongst the followers. 
o) To produce man who has faith as well as knowledge in spiritual development. 

                                                 
13 Maududi, Syed Abul A’la, Fundamentals of Islam, Edition, 12th, (Pakistan, Islamic publication (Pvt) 
LTD, Lahore, 1992), PP,42,43, 
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p) To develop such qualities of good man, which are universally accepted by the 
societies, which have faith in religion. 14 

 
Features of Curriculum in Islamic Education 

The curriculum of Islamic education should have the following main features: 

1. It develops an integrated personality. 

2. It prepares individuals for every aspect of life. 

3. It should be continuous and never-ending process of education. 

4. It should meet spiritual as well as material needs of the individual. 

5. It inculcates faith in Islam in the minds of individual. 

6. It develops morality based on Islamic faith. 

7. It raises spiritual level of the individual. 

8. It develops quest for acquiring knowledge to apply in day-to-day life. 

9. It develops student teacher relationship in the service of God. 

10. It emphasizes the need of proper pre-service and in-service programme of teacher 

education for Islamic education. 

11. It develops necessary skills for exercising reasoning power and insight into life. 

12. It discourages blind imitation of the ideas and practices of ancestors, if they 

erroneous, misunderstood and twisted. 

13. It creates in minds and souls the foundations of permanent happiness. 

14. It creates constant security through belief in God. 

15.  It develops in the individual the habit of acquiring knowledge throughout his life 

16. It encourages individual to widen his scope of different branches of knowledge. 

17. It emphasizes the value and sincerity of the individual’s work in the way of Allah 

and humanity. 

18. It requires that the individual should have faith in Allah 

19. It should develop love, righteousness and compassion in the individual toward 

others. 

20. It should acquaint the individual with truth in his attempt to realize the unity of 

being and the unity of living. 

                                                 
14 Khan, Dr. Muhammah Sharif, Islamic Education, (New Dehli, Ashish Publishing House, 1986), 
PP,37,38 
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21. It should measure the belief, morals and scholarships of the individual in the light 

of his sincerity and dedication to work. 

22. It should encourage understanding rather than memorization. 

23. It should adopt and methodology of Holy Qur’an  

24. It should achieve the declaration of Holy Qur’an “Muslims are the best generation 

that we raised unto mankind.” 15 

Khushal Khan Khattak wanted such kind of curriculum which should 

prepare the individual for the challenges of this life.  In his view, individuals can 

be prepared through the Islamic teaching only, because it develops overall 

personality of the individual.   

Khushal Khan Khattak was a sincere worshipper of God.  Who practiced 

the pillars of faith in Islam in a precedent way on the basis of his own strong faith 

(Iman).  But his worship was not for the sake of reward [Sawab] or Heaven.  He 

worshipped just to make his Lord happy.  He categorized such people who 

worship for the purpose of reward.  He says thus: 

 
 “Worldly seekers are sick, 
 The paradise seekers are labourers,  
 Those who seek and search God 
 Khushal wishes himself to be sacrificed for them.” 16 
 

This shows that Khushal worshipped only for seeking the pleasure of God.  

He had no greed of entering the paradise, as to worship for paradise was a 

business in his view.”  

 
Khushal’s Respect for Four Caliphs  
  

He had great respect for all the companions of the holy Prophet Hazrat 

Muhammad (S.A.W.) especially the four caliphs.  He was a strong believer of the 

                                                 
15 Ibid, P,p, 42,43 
16Khattak, Ghani Khan, Khushal Khan Khattak, The Afghan Warrior poet and Philosopher, (Rawalpindi, 
S.T.. Printers, 2000) p,91 
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Qur’an and was a lover of the Prophet Muhammad (S.A.W.)  He was regular in 

Saum [Ramadan] and Salat [Namaz] and was a spender of money for the Will of 

Allah.  In spending money, he was famous like Hatim.  That is the reason that he 

could not become rich or Sahib-e-Nisab for the whole of his life to pay Zakat or 

perform Hajj because it needed money and that he did not have.  This was his 

routine throughout the life that he would not go to bed before distributing all the 

money among the poor.  

He expresses his faith in his religious association as follows: 
 

“I am a Muhammadi Muslim from many generations 
[And] I accept the path of the four caliphs accordingly 
I understand this, that four Maslaks (ways) are true 
But I strongly claim the religion / path of Hanifah” 17 

 

It shows Khushal’s love for the four Caliphs and his heartiest attachment 

with them.   

 
Khushal’s View about Half-learned People 
   

Khushal Khan Khattak pointed out those so-called, self-declared scholars of 

Islam, who were intentionally or un-intentionally playing negative role. He was 

the man, who exposed the vicious faces of those half-learned people, who wanted 

to exploit Islam for worldly gains. 

 

 In Khushal’s view, half-learned people are very dangerous for religion and 

faith. Because, they use religion for worldly gains; such people have no right to be 

called scholars. They spread false faith among simple people and misguide them.  

He called them SHEKHAN of the time.  As he says: 

 
 “He [God] gave me the love of Ulama / Scholars abundantly 
 But less love of the shekhan (so-called and self-declared scholars) 18 
 
                                                 
17 Rasa, Miyan Syed Rasool, Muqaddamah Armaghan-e-Khushal,(Peshawar, Master printing press, 1994),  
P,81 
18 Ibid, p,81 
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 Khushal Khan Khattak spoke abundantly and critically against the Mullas 

and half learned people of his time. Some sample couplets are given below in this 

regard: 

 
“Every one who learns a few Qur’anic verses becomes a Mullah for them 
[Pushtoons] 
 
The next couplet is: 
 
“They remain seated in mosque to talk about their own affairs 
They are worried about the dowries of their daughters and sisters.” 
 
He further says about the hypocrites in the garb of so-called religious people: 
 
Covertly, they take cups full of wine; 
Overtly they abstain even from grapes, 
 
About the people of oral boasting, he puts: 
 
They read and recite the revealed books and the earthly books  
Yet the distance between their words and deeds is greater than the distance 
between the sky and the earth.” 
 
He says about the tricks of the hypocrites: 
 
“Just move your lips on beads 
To put a cover on your fraud or theft” 19 

 

Khushal Khan Khattak says that such people are hypocrite who presents 

himself very religious person but infact; they wear just a cover of fraud.  He 

means that either be a complete follower of Islamic shariah or be an open infidel. 

  
Khushal as the Believer of the Qur’an and Prophets 
 

Khushal Khan Khattak had a strong belief in the Qur’an and in all the 

prophets of God.  Being a true Muslim, he knew that this is a true divine book 

revealed on the Prophet Muhammad (SAW.) As this book is, no doubt guidance 

                                                 
19 Khattak, Ghani Khan, Khushal Khan Khattak, The Afghan Warrior poet and Philosopher, (Rawalpindi, 
S.T. Printers, 2000) P,-93 
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for the whole humanity, the Prophet Muhammad (S.A.W.) is also a universal 

leader because his life is paragon for the whole world. 

 
Khushal Khan Khattak says about the holy Qur’an: 

 
“I accept that this Qur’an is revealed from the Heaven (God) 
Let others follow the Grecian talks” 20 

 

In this regard, Khushal Khan Khattak had a firm belief that this is the only 

book, which can put one on the right path.  Those who recite it daily, their sins 

will burn as dried grass burns in the fire. He says:  

 
“The sins of people of the home where the Qur’an is recited will burn 
away as the fire burns the straws” 21 

Allah mentioned in the Holy Qur’an about those who do not recite it and 

ignore its teachings; they will be treated hereafter thus: 

 
"But whosoever turns away from My Message, verily for Him is a life narrowed 
down, and we shall raise him up blind on the Day of Judgment." 
He will say: "O My Lord! Why hast Thou raised me up blind while I had sight 
(before)?" 
 ((Allah)) will say: "Thus didst thou, when Our Signs came unto thee, you 
disregarded them: so wilt thou, be disregarded this day." 
And thus do we recompense him who transgresses beyond bounds and believes 
not in the signs of his Lord: and the penalty of the hereafter is far more grievous 
and more enduring. 22 

 

 Khushal objects to such deeds that have no link with Islamic injunctions.  

He does not include a disobedient person among the humans. However, such a 

person is considered as an animal because of his habits.  He says this in the 

following couplet: 

 

 
                                                 
20 Rasa, Miyan Syed Rasool, Muqaddamah Armaghan-e-Khushal,(Peshawar, Master printing press, 1994),  
P,85 
21 Khan,Mir Abdussamad, Khushal & Iqbal,(Peshawar, Azeem publishers, 1982), 
22 Al-Qur’an, Taa-Haa, 124-127 
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“You eat; you sleep and wakeup with no sense and remembrance [of God] 
Such qualities possessed by animals, not humans” 23 

  

Khushal Khan Khattak says that living purposelessly is the quality of 

animals because eating, sleeping and sexual entertainment are their ways of life.  

Besides this they have no fixed objectives to achieve; if a man’s actions match 

with them then they also fall in this category.   Allah also said in the Qur’an about 

this: 

 
 “They are like animals, rather worse than them” 24 
 

Thus, Allah again says to His Prophet Muhammad (S.A.W.) about these 

people who turned away from the Qur’an: 

 
29. Therefore, shun those who turn away from Our Message and desire nothing 

but the life of this world. 
30. That is as far as knowledge will reach them. Verily, thy Lord knoweth best 
those who stray from His path, and He knoweth best those who heed guidance. 25  

 
Khushal’s approach toward “Know thy-Self” 
 

Being a religious scholar and a practicing Muslim Khushal Khan Khattak’s 

thought is highly mystical.  However, he does not want to sit a side from worldly 

deeds and worship his God. He loves to stay among the people and run the 

worldly and religious deeds together. He loves to be amongst the people and to 

solve their problems. He loves to make his sword shine in the battlefield and fight 

against tyrants. He loves to run his horse in the deserts and mountains and hunt. 

He loves to make his eagle fly and hunt other eagles. In spite of that, he was a 

religious scholar also.  However, there is no doubt that he was a philosopher. In 

the lines below some examples of his philosophical poems regarding ‘Know thy 

Self’ are given which are highly mystical also.  He says: 

                                                 
23 Rasa, Miyan Syed Rasool, Muqaddamah Armaghan-e-Khushal,(Peshawar, Master printing press, 1994),  
P,85 
24 Al-Qur’an Al-e-Imran, part-8 
25Al-Qur’an, An,Najm.29-30  
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“I wonder and as to what is my significance and what will become of me 
ultimately, wherefrom have I come and where I will go”26 

 
He then further says : 
 

“This world is like a bowl and I am like an ant in it, 
I swim and flounder in it all wondered” 27 

 

Khushal Khan Khattak highlights the greatness of mystic who achieve 

sublimity in lieu of their indifference towards the luxuries of the world which the 

great kings had.  As he says in the following poem: 

 
 “Whether the mirror of Sikandar or a bowl of Jum  
It cannot attract the heart of a mystic, 
Not only has the head of a king bowed before a mystic, 
But the neck of sky also bows to him.   
A mystic does not get knowledge from school or teaching,  
He keeps eyes on Loh and Qalam.   
There are walls, mountains and others obstacle for us, 
But for a mystic there is plain land without boundary from east to west.   
A mystic does not depend on Noon (Nasoot), Meem (Malakoot), Jeem (Jabaroot), 
A perfect man (Mystic) plants his flag on Laam (Lahoot). 
O,Khushal! When an atom has a longing for the sun, then you should also not be 
less than an atom in struggle. 28 

He means that when you follow Islam completely then you will be very 

close to God.  Then your will become the will of God and He will open the secrets 

of this universe upon you.  He advises take a lesson of struggle from an atom, you 

are not less than it. 

 

Khushal Khan Khattak, being a religious scholar and a devotee he turns our 

attention towards self-recognition, self-realization, self-understanding and 

“knowing thyself.”  He says that at first, one should know oneself, if he succeeds 

in it, then knowing God will become easy for him.  Therefore, one has to look at 

his body keenly and at each hair on it. Only then will one know oneself and one’s 

                                                 
26 Shakeel, Dr. Ahmad, Swat Nama. (Peshawar, Pushto Academy, Jadun printing press, 2006), P.35-36 
27 Ibid 
28Kamel, Dost Muhammad, Khusha’s life and literature, (Peshawar, 1951), P,252 
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Lord.  If one has such eyes to see, such mind to think, and such heart to 

understand, then there will be no problem for him. As he says: 

 
“Every hair that is born by the body,  
If you stare at it, the door of cognizance will open to you. 
O, Khushal! Consider that person especial to God,  
Who is awarded with self-recognition” 29 

 

In the above couplets, he exhorts that one should know oneself first, look at 

one’s creation, his body structure and even each hair on his body as a result he 

will know the secrets of God’s cognizance. Then he will develop a link with his 

God. 

 
Khushal’s View about “Know thy-Lord” 
 

The person who knows himself will be able to know his Lord.  Allah also 

says in the Qur’an repeatedly to go around and look at the things (trees, plants, 

birds, rivers, etc.) how they have been created.  Khushal Khan Khattak also 

exhorts us to look around the world. Still, he says to “know yourself then see how 

these things are created.” 

In a place, he says: 
 

“Come and open your eyes and visit the world  
 Then look at the sky that is decorated with stars.  
 [Thus] In the garden of your body, visit each type of scene  

[And] visit the gardner at whom every flower is looking” 30 
 

 How beautifully he mentioned that this world is like a garden and all the 

creation in it is like flowers.  When you visit this garden and get pleased then 

remember its Gardner (creater) also.  He then points out that even your own body 

is like a garden. Visit this garden also and watch different kinds of beautiful 

flowers.  Khushal Khan Khattak, says all this for the cognizance of Al-Mighty 

Allah.  He said further: 

                                                 
29 Kamel, Dost Muhammad, Khusha’s life and literature, (Peshawar, 1951), P-256 
30 Rasa, Miyan Syed Rasool, Armaghan-e-Khushal, (Peshawar, University book Agency, 1999), 
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“An Arif (mystic) is one who could identify himself and in doing so, he can 
understand Almighty” 31 
 

Allah also invites man to look at his own creation if you fail to know your God. He says 
in the Holy Qur’an: 

 
Now, let man think from what He is created! 32 
 

Khushak Khan Khattak studied the man to understand the universe. This is 

the reason that he turns our attention toward the universe, as he says in these 

couplets: 

 
“O’ silly man! worlds are not few but you do not see them  

 O’ the greatest man all are accommodated in your heart 
 O’ my self! Polish the mirror of your heart , 
            If you succeed to see these worlds, you are not away God, the sacred.” 33 
 

Khushal means if you created a link with your God then the secret of this 

universe will be opened to you. Then you will see that this is not the only world 

where you are living. There are so many worlds besides this world and even the 

facts of things will be disclosed to you. First, you should open your eyes and see it 

keenly. Allah says in the Qur’an that:  

 
“They have hearts but they do not understand, they have eyes but they do not see, 
and they have ears but they do not hear.” 34 
 

Do they not look at the sky above them as to how we have made it and 
adorned it, and there are no flaws In it? 
And the earth- we have spread it out, and set thereon mountains standing 
firm, and produced therein every kind of plants and vegetable growth (in 
pairs)- 
To be observed and commemorated by every devotee turning (to Allah.. 
And we send down from the sky rain with blessing, and we produce 
therewith gardens and grain for harvests; 
And tall (and stately) palm-trees, with shoots of fruit-stalks, piled one over 
another; 35  

                                                 
31 Shakeel, Dr. Ahmad, Swat Nama. (Peshawar, Pushto Academy, Jadun printing press, 2006), P.35-36  
32 Al-Qur’an, 86:5:30 
33 KHattak Ghani Khan, Khushal Khan Khattak the Afghan warrior poet and philosopher, (Rawalpindi, 
S.T. Printers,2002), P.254-255 
34 Al- Qur’an, Al- An’aam 
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Thus, at another place, Allah turns one’s attention toward the earth and the 

things that He created in it, He says: 

 
Do they not look at the earth, - How many noble things of all kinds we 
have produced therein? 
8. Verily, in this is a sign: but Most of them do not believe. 
9. And Verily, Thy Lord is He, the Exalted in Might, the Most Merciful. 36 
 

The whole Qur’an is full of such kinds of invitations, to come and see, to 

listen, sometime it uses a question form also for the purpose comprehension as, 

Do they not see? Do they not think?  Do they not have intellect? etc.  

 
17. Do they not look at the Camels, How they are made?- 
18. And at the sky, How it is raised high?- 
19. And at the mountains, How they are planted firm?- 
20. And at the earth, How it is spread out? 37 
 

 In the above verses, Allah pointed out four things as examples.  One of 

them is camel, how it is made? Camel is a big animal in creation but very meek in 

nature.  If you give its nose-string in the hand of a child, it will follow him very 

calmly.  It conveys a lesson that we also have also to be meek in spite of our 

worldly greatness. 

 The second thing that God mentioned is the sky. Sky is so high; it gives a 

lesson above the power and engineering of Almighty God who erected such a vast 

and high sky without any supporting pillars. 

 

 Thirdly, the mountain is fixed firm at its place in every state and in every 

season.  It moves from its place at no cost.  There is a lesson for man to be stable 

and firm at his spoken words.  Once some words come out of your mouth, then 

stick firm and do not get back from it at any cost. 

 
                                                                                                                                                 
35 Al-Qur’an, Qaaf. 6-10:26 
36 Al-Qur’an, Ash-shu-araa, 26:7-9:19 
37 Al-Qur’an, 17-20:30 
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Fourthly, the earth is presented as an example for widening it has been 

spread for us.  Every one utilizes it in accordance with his needs which cannot be 

denied. Here is a lesson that you may offer your services to the people to solve 

their problems.  Be generous like the earth and spread yourself for the benefits of 

others.  

Khushal Khan Khattak was pass through the stage of know thyself and was 

entered in the stage of know thy-Lord.  This claim becomes clear from his 

following couplets: 

"When the light of Unitarianism becomes light upon one's heart  

[Then] Rays from his face will reach to the sun 

Again says: 

 "This all light is of the sun, whether it is inside or outside 

 This sun is everywhere, whether it is countryside or city"38  

 
The Role of Heart 
 

 Heart plays a vital role in the body, which possesses the status of a being 

in the body. This is why Khushal Khan Khattak stated that all deeds belong to 

heart.  If it is happy, you will be happy and if it sad you will be sad.  In a tradition, 

the holy prophet (S.A.W) said about the heart: 

 
“Attention, there is a piece of meat in the body.  If it gives correct function all the 
parts will function correctly and if it is out of order, all the parts will be out of 
order and listen! This is heart, this is heart, this is heart” 39 

 It is obvious that the main role among the parts of body is that of heart.  

This is heart, which pushes man toward good or evil deeds. That is why Khushal 

Khan Khattak said in a mystical style that if your eyes are open but the eyes of 

                                                 
38 Khattak, Afzal Khan,Tarikh-e-Murassa, (Peshawar, University book Agency, Year Nil), P,p, 133, 134 
39 Muslim & Bukhari 
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your heart are closed then you will be considered as blind.  In fact, seeing eyes are 

those, which see with the help of eyes of heart.  Khushal Khan Khattak points out 

the theme of this tradition in the following verses: 

“The heart opens your eyes and it closes your eyes, 
 It makes you speak and it moves your tongue to talk. 
 The hand and feet you work with 
 Are also moved by it [heart] 
 And whatever you hear with your ears, 

Your heart makes you do them. 
 Whether you do good or bad deeds, 
 Your heart makes you do this. 
 Whether you laugh or cry, 
 Your heart makes you cry or laugh. 
 The two worlds are like a body, 
 The function of body is run by heart smoothly 

Some people are straight forward while some corkscrewed  
Some people consider heart a piece of meat 
There is one God in Khushal’s heart 

           Why people are seeking for it in his heart.”40 
 

Khushal Khan gave great importance to heart in the body.  This is why he 

says to keep it alive.  Then it will guide you towards the right path and will keep 

you in touch with your God.  

Types and Function of Heart in the Light of Qur’an 
 

 Allah has mentioned four types of hearts in the Holy Qur’an.  These 

categories are given below. 

 
The first type of heart is stated in these words: 
 

“Then your hearts hardened after that, so that they were like rocks, rather worse in 
hardness;” 41 

 

This type of heart is allegorized with real stone, which has no bounty for 

people because it has no fear of God.  It has no capability to receive guidance.  It 

                                                 
40 KHattak Ghani Khan, Khushal Khan Khattak the Afghan warrior poet and philosopher, (Rawalpindi, 
S.T. Printers,2002), P.254-255 
41 Al-Qur’an, 2:74 
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is because, it has been died and in nature, it is like a dead stone.  Therefore, he 

cannot a bountiful for others.  

The second type: 
 

  “And surely there are some rocks from which streams burst forth,” 42 
 

The second type of heart is like that stone, which bursts from fear of Allah 

and streams flow from it.  There is bounty for people in this type because water is 

a source of life as Allah said about it in another verse: 

 
 “We have created every thing alive with water” 43 
 
The third type: 

 
“And surely there are some of them which split asunder so water issues out of 
them,”44 

 

This type of heart also has a bounty for people, because it has the fear of 

Allah.  Therefore, the heart that has fear for Allah cannot dangerous for people, 

The fourth: 
 

The fourth type of heart is like that stone which rolls down for fear of Allah 

as it is mentioned thus:  
 

“Surely, there are some of them, which fall down for fear of Allah,” 45 
 

It depends upon the proportion of fear, whatever is the proportion, in such 

expansion one will receive guidance from Allah. 

In the above verse of the Holy Qur’an Allah mentioned the state of heart of 

different people.  Some hearts are like stones, or even worse than stones, because 

even a stone follows its nature. It does not rebel. In the thin layers of stones, water 

                                                 
42 Ibid 
43 Al-Qur’an 
44 Al-Baqrah, 2:74 
45 Ibid 
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is stored, which can be drawn out, springs issue out of them. The nature of qalb 

(heart) is to turn - to change old habits and be intimate with truth; live, and die for 

the truth. If a man has the required degree of faith in Allah and develops the 

strength of conviction, he can make use of nature around him, because by native 

volition every object yields to the laws operative under the will of Allah.  

 
Khushal’s Love and Passion for Prophet Muhammad (S.A.W) 
 

Khushal loved the Prophet Hazrat Muhammad (S.A.W) He understood that 

this is the only way of success, and ignoring his teachings will cause destruction 

here and hereafter.  Allah said about his prophet thus: 

 
“Ye have indeed In the Messenger of Allah a beautiful pattern (of conduct) for any one 
whose hope is In Allah and the final Day, and who engages much In the Praise of 
Allah”46 
 
Khushal Khan Khattak says about his love with Prophet Muhammad (S.A.W): 
 

“I got the discernment of God by the Discernment of Muhammad (S.A.W)  
Holy is Muhammad and holy is God of Muhammad (S.A.W) 
Come and cast a look at Taha and Yaseen,  
God has praised him with such names in the Qur’an, 
[Though]Many people have been created, whether they are prophets or saints, 
[But] None is equal to Prophet Muhammad (S.A.W) in creation.  
If Moses divided the ocean into two parts by throwing the Asa it, 
[Then]Muhammad (S.A.W) split the moon with command 

47
 

 

Khushal Khan Khattak was a true lover of Prophet Muhammad (S.A.W).  

He claims that I recognize Allah when I recognized Muhammad (S.A.W).  He 

said that Allah has sent many prophets and pious people but no one is like him in 

creation.  He is the only one that is praised by Taha and Yaseen in the Holy 

Qur’an.  This is why he was anxious for us to know him (The Prophet) first which 

directly leads to the recognition of God, Almighty.  And this one he did and he 

claimed it. 

                                                 
46 Al-Qur’an, 21.2 
47 Rasa, Miyan Syed Rasool, Armaghan-e-Khushal, (Peshawar, University book Agency, 1999), P-85 
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Allah says in the Qur’an that whosoever loves his Prophet Muhammad 

(S.A.W) in fact, loves Him [Allah].  

  
Say: "If ye do love Allah, follow Me: Allah will love you and forgive you your 
sins: for Allah is Oft-forgiving, Most the Merciful." 
Say: "Obey Allah and His Messenger: but if they turn back, Allah loveth not those 
who reject Faith. 48 

 

Khushal Khan Khattak was a true suitor of Prophet Muhammad (S.A.W) in 

this regard. He says about the position of a suitor: 

 
“The flames of the hell will never reach a suitor. 

   And he who dies in the flames of adoration, is martyr” 49 
 

Khushal’s passion is not passive but active and powerful. According to him, 

having passion is the most difficult job and every one cannot afford it. It requires 

magnanimity, elevation of thought, ambitiousness, tolerance, and patience. As 

Khushal Khan Khattaks couplet runs: 

 
“Every man should not claim passion, 

 Only he should claim whose heart is of a lion 50 
 

Khushal Khan Khattak motivates other people also for this to be suitors or 

be martyrs for the cause as he says:  

 
“Either be a martyr or a suitor, so that you may be remembered in minstrels and 
ballads.” 51 

He was very impressed by the passion of four caliphs because they were the 

true suitors of the prophet (S.A.W.).  They sacrificed their lives in the passion of 

God and His prophet (S.A.W.).  This is why, he exhorts us to create one name 

either in passion or in martyr for the noble cause. Thus, people will remember us 

for the entire life. 
                                                 
48 Al-Qur’an, 4:31/32 
49 Khan, Mir Abdussmad, Khsuhak and Iqbal, (Peshawar, Azeem publisher, 1982), P-328 
50 Ibid, p, 329 
51 Ibid, p, 142 
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Khushal the Balanced and Firm Muslim 
 

 Khushal Khan Khattak was a balanced and firm Muslim, He believed in 

all the prophets of God because without this faith his religion was incomplete.  

Allah has stated in the Qur’an the quality of real Muslims that they keep belief in 

the prophets and heavenly revealed books.  However, they will act according to 

the teaching of the Qur’an and Prophet Muhammad (SAW.)  He further says 

about this: 

 
 “The Prophets are above one lac in number, 
 Some of them are Prophets and some of them are messengers, 
 They all had good character 
 Were trustworthy and faithful,  
 They all were scholars and truthful 
 All were the well-wishers of people  
 They had no self motives and desires of own, 
 Each of their acts was truly in God’s way, 
 Their preaching was according to the revelation or inspiration, 
 Their talk was not less or more,  
 But what was needed to convey God’s message, 
 Muhammad (S.A.W.) was superior of them all,  
 (Who) is the last of them and also first of them,  
 The religion was perfected by him, 
 Moreover, the closing stamp of this process was put on his name. 52 
 

It shows his deep love for his religion and Prophet Muhammad (S.A.W.).  

He aims at cultivating this love in the hearts of the Muslims. He wants that people 

should follow his life style and be a sincere and true Muslim. 

 
Khushal’s View about the Remembrance of Death 
 

 Allah has said in the Qur’an that each person must taste death.  The 

Prophet Muhammad (S.A.W.) also advised to always remember death because 

this is a very short life and it will end soon.  Khushal Khan Khattak remembers 

death and says: 

                                                 
52 Ibid, p, 86 
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“The pen is completely stopped on it,  
That death is must for all, 
He  who is born from his mother, 
Will reach his grave 
This is the duty of Angel Ezrail 
Who, according to God’s order, kills each one, 
Then questions, answers in the grave  
And each will be treated according to his or her deeds,  
It will be a garden for good and pious persons 
While a mountain of fire for bad and sinful persons.  53 

The mischief that is spread in the earth is due to forgetfulness of the death.  

If one remembers the death, he will not do any immoral deed and will not do any 

tyranny upon the people.  For the universal peace, people should remember that 

they would leave this world as well.  Then why should we not try for the peace 

and prosperity of the society. 

 
Khushal as the Believer of the Day of Judgment  

  
We say five times a day in our prayers “MAA’LIK-E-YAOMIDDIN”. 

“[He is] The only owner (and the only ruling Judge) of the day of 

Recompense (i.e, the Day of Resurrection)  

 

Khushal Khan Khattak has a firm belief in the Day of Judgment that on this 

day all human beings will be reborn and will be presented before Lord.  Then all 

their actions will be weighed in the scale, whether these are good or bad.  If one’s 

good actions are heavier, he will be sent to the Heaven and if one’s bad actions 

are heavier in the scale he will be sent to Hell.   

 Khushal Khan Khattak being a religious scholar stated all these things in 

poetry thus: 

 
 “The day of judgment will truly occur;  
 Our goodness and sins will be weighed  
 The scale will be installed and the judge will be the Lord Himself, 
 (Angel) Jibrail will weigh, this is an order issued to him,  

                                                 
53 Ibid, p,86 
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 The stick / rod of the scale is perfectly paralleled. 
 The trays of this scale will be as big as fourteen times this world 
 Each one’s deeds will be weighed whether these are good men or bad,  
 And angel Jibrail will be aware of them. 
 If some one’s goodness is of a tiny seed size, yet it will be weighed, 
 By calculation, he will get pleasure  
 And will become the winner of Heaven” 54 
 

This is also linked with the remembrance of death.  If one believes that on 

the Day of Judgment, he will be answerable to God about all his deeds of this 

world then how could he do evils and wrong deeds.  He will escape from the sins 

by himself and will stop others from it also. 

 
Khushal’s View of Life after death 
 

Khushal Khan Khattak had a firm belief in the life after death.  He 

expressed his faith about it more licidly in the following couplets. 

 
 “As going to grave is inevitable, 
 Post-death life also exists 
 God is capable of every thing  
 The other life will begin soon 
 Those who are doubtful about it  
 Are making themselves infidels. 
 O’ my brother! rising up from the graves will be 
 With the trumpets of Israfeel, 
 Its length is one lac k.m. 
 O’my dear, its width is equal to,  
 Man’s walk, for one thousand years, 
 Says, there are four horns of the trumpets 
 Each trumpet is like a world 
 The Book of deeds will be opened  
 (And) a hearing will start  
 Some will be of good fortune; some will be of bad fortune 
 The questioning of unfortunate ones will be hard and severe. 
 He, who gets the book of his deeds in his right hand,  
 The dooms day will be a day of Eid for him 
 But he, who gets his book in his left hand, will go to hell; 
 His face will be black  

                                                 
54 Ibid, P,p, 806-807 
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 His whole body will also be like black coal 
 The face of the fortunate ones will shine 
 Even brighter than the moon 
 God will be pleased with them 
 Heaven will be their place of living, 
 [They] will live here forever 
 Will be in pleasure and comfort 
 There will be virgins with them 
 [Who] will be in their service for ever” 55 
 

The belief of life after death creates Taqwa and piety in people.  It keeps 

people fearful that on the day of judgment God will again give him life and will 

ask about the life of this world. How has he spent his life? Did he follow his 

orders or he deviated from it.?  Such kinds of feeling do not allow man to do 

something against to Qur’an and Sunnah.  

 
Khushal’s View about People  
 

Khushal Khan Khattak had a deep study of the Qur’an.  He derived from it 

that there are three types of people from it. He mentioned them in the following 

couplets: 

 
 “This is stated in the Qur’an  
 People are created in three groups 
 Mo’mins, hypocrites, and infidels  
 [Allah] is guide for one who seeks his guidance, every one 
 Or if God so wills, one may go astray” 56 
 

 He further explains their beliefs and says that Mo’mins are sincere people 

and their worship is also based on sincerity.  On the other hand, hypocrites show 

hypocrisy in worship while the infidels totally refuse worship.  They are the 

enemies of Allah, Prophet and Mo’mins by heart. 

                                                 
55 Ibid, p,810 
56 Ibid 
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Khushal Khan Khattak being a true Muslim, loved such sincere people and 

showed his love towards them.  He called them MUKHL-E-SEENA LAHUD-

DIN quoting the Qur’anic words, and then he counted down some qualities of the 

sincere Muslims and defects of the hypocrites in the following lines. As he says: 

 
 “Come on; know the religion of those 
 [Who are] Mukhle Seena Lahud-Din 
 Doing all whole-heartedly  
 Obedience with-out sincerity has no meaning 
 Obedience that is based on hypocrisy  
 Is a calamity for man’s self,  57 
 

It shows his deep study about the Qur’an and Sunnah that how he 

categorized the people in the light of Qur’an. He mentioned the qualities of 

sincere people very wisely.  He says about them more elaborately.  

 
The Types of Hypocrisy 
 

He further pointed out the types of hypocrisy and put some light on each of 

its type. He says: 

 
 “Hypocrisy is of five types 
 [And] this is based on fact 
 
 The first, is the show of obedience 
 With the intention that people may praise him, 
 Such type of obedience is miserable 
 There is no goodness in doing so 
 The doer will be black-faced on the Day of Judgment 
  Such obedience of him will be counted as sin 
  
 The next is the offer of such obedience  
 That the people may serve him for it 
 
 The next that seeks the world [wealth] by show of his obedience 
 And feels proud in getting it. 
 
 Next, that shows too much obedience 

                                                 
57 Ibid, p, 817 
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 To make oneself grow in popularity 
 That is also not obedience 
 [And] whosoever is doing it is not doing well 
 
 The next is that when there are people, he shows obedience 
 [But] when he is alone then disobeys 
 This type of hypocrisy is very bad, 
 O, the only God, save me from it, 58 
 

These were the five types of hypocrisy, which he very clearly explained. It 

shows his discernment in the Holy Qur’an and his scientific approach to every 

thing he learnt from the Holy Qur’an. 

 
Sincerity 
 
Now, in the following lines he mentions sincerity and says: 
 
 Sincere obedience is that 
 When it is selfless 
 It is special for the God  
 The heart, Free of hypocrisy is good 
 One sincere bow is better than many 
 O’ my dear! [Listen]  
 Obedience of hypocrisy is harmful whether it is less or more 
 Pay obligatory obedience openly 
 And extras (Nawafil) secretly,” 59 
 
In another place, he says thus: 
 
 “Those who have sincerity in their heart 
 They are all true believers” 60 
 

Khushal Khan Khattak says that sincerity is must in worship. Without 

sincerity, one cannot make his God happy. He says it in the following couplet: 

 
 “When you do not have heartiest sincerity for God 
 It is very difficult to make Him happy by prostrations” 61 
 
                                                 
58 Ibid 
59 Ibid, p, 817 
60 Anwarul Haq, Dr. Syed, Muntakhabbat-e-Khushal, (Peshawar, Pushto Academy, 1989), p83 
61 Ibid, p,25   
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Therefore, he stressed that in every deed sincerity is must.  Without 

sincerity, no action is acceptable to God.  The Holy Prophet said in a hadith that 

on the Day of Judgment the good deeds of many people would be put in the scale.  

While weighing them, these will have no weight. Thus, they will have no value 

because they will be empty of sincerity. 

Repentance from the Sins  
 

 Being a religious scholar, Khushal Khan Khattak had a great fear of Allah 

in his heart because he had a faith that Allah is the only authority who can give 

punishment for bad deeds of people, he feels repentance necessary for his sins.  

As he says: 

 
 “If a sin is done whether it is big or small 
 Each one has to follow it with repentance”  62 
 

He says about himself that though he repents and vows not to commit the 

sin any more yet he becomes faithless and gets involved in sins.  At another place, 

he claims very strongly that he does not get involved in any kind of sin.  As he 

says: 

 
 I am neither a drunkard nor a gambler nor adulterer, 

 [And] not a Mufti or Qazi (justice) expecting a few coins. 63 
 

Khushal Khan Khattak says that repentance from the sins make ones’ to 

earn a safe and peaceful life.  Qur’an also praised those who turn toward 

repentance soon after commit sins.  Collective repentance gives people salvation 

from the tyrant rulers and God grant them freedom.   

 
“Once people came to Hassan Basri complaining against Hajjaj-Bin-Yousaf and 
expressed their intention of revolt against him.  Hassan Basri told them there is 
no need of revolt against him.  All of you should pay collective repentance to God 

                                                 
62 Rasa, Miyan Syed Rasool, Armaghan-e- Khushal, (Peshawer, University book Agency,1999), p,751 
63 Ibid, p, 81 
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he would make you free from him.  This is the result of your actions that Allah 
subdued him upon you.” 64 

 
Khushal’s Reliance on God 
 

 Being a true Muslim Khushal Khan Khattak had perfect reliance on God.  

Whatever problems he faced and whatever tasks he wanted to do, he just took the 

name of Allah and started the task.  It was his faith that nothing can harm him 

because he is the follower of Prophet Muhammad (S.A.W.)  He says:  

 “We are Muhammadans (the followers of Muhammad S.A.W) there is no bad 
presage for us, 
There is every thing for us in TAWAKAL-TU-ALAL-LAH, 65 

 

Khushal Khan Khattak called reliance TAWAKUL and says about it in his 

prose book Dastar Nama: 

 
 “A person who has the strength of FAITH and the knowledge of recognition, 
he will definitely have trust and reliance in Allah. If this trust is perfect, he gets the 
recognition.  First, he will not think of Rizq (earning food) as Allah has guaranteed it to 
all without any means” 66 
 
Stanza in Persian: 
 
 “Your God had not forgotten you when you were just a ‘semen’ deposited in 
(ovary) and you were senseless and (motion-less).  Now O’ mindless and courage-less 
person! You are thinking that He will forget to give you the provision you need?” 67 
 
He further says: 
 

 “If a Traveler has hundred skills, the most needed skill is Trust in Allah” 68 
He again says: 
 
 “A person who does not put his life at stake / risk, he can not show extreme 
bravery, or he cannot attain his most difficult objectives.  First of all make epitaphs of 
trust on your grave then enter a whirlpool with a boat.” 69 

                                                 
64Saleem, Prof: Dr. Muhammad, Class lecture, 2006 
65 Rasa, Miyan Syed Rasool, Armaghan-e- Khushal, (Peshawer, University book Agency,1999), P,783 
66 Naseem, Professor Arif, Dastar Nama, (peshawar, Pushto Academy, Jadun press, 2007), p, 206 
67 Ibid 
68 Ibid, p,207 
69 Ibid, p,207 
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Khushal as a Seeker of God’s Favour  
 

It is said earlier that Khushal Khan Khattak had a deep study of the Qur’an.  

He was well convinced in this regard that without the grace of Allah escape from 

the torment of hell is very difficult.  If Allah deals with us by justice then there is 

no way to escape and if he deals by grace then there is no worry, because no body 

is sinless.  He says: 

 
 “If there is favour of Allah, there is no worry 
 If it is the matter of justice and equity, there is great mourning and grief 
 [As Allah] called me with names of Zaloom and Jahool 
 If you understand this is a favour to me, 
 I depend on La Taqnatu 
 Otherwise, it is raining fire and blackout. 
 I am so weak and feeble 
 That an ant is stronger than me. 
 Inspite of this weakness, I bear such burden  
 From which all the universe abstained 
 If you look at my greatness 
 The Moon and the sun are my flags 
 Skies are my tents, 
 Which are decorated by stars, 
 Besides it, I have many more gardens 
 The smallest of which is Irum, 
 I am happy, have no grief 
 That my fortune is accompanying me” 70  
 
Abstaining from Evil Soul 
 

 Khushal Khan Khattak says that the main reason of Muslims deprivation 

is their gratification of the appetite.  If we kill our evil soul or at least keep it 

pressed still there is no way to succeed.  Khushal considers that going only one-

step against the Will of Self is a great success. He holds: 

 
 “If [some one] goes one step against / opposite to the self 
 At that time, this man becomes a Wali (Friend of Allah) 71 
 

                                                 
70 Anwarul Haq, Dr, Syed, Muntakhabbat-e-Khushal, (Peshawar, Pushto Academy, 1989), P,81-82 
71 Ibid, p,83 
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In the following couplets he request from his God: 
 
 “Keep me always victorious over all my enemies 
 I have two enemies, one is my Self and the other is Satan  
 Cut them from me by your adamant of grace  
 Give me the power of obedience accompanying by sincerity 
 Not that obedience that is based on hypocrisy  
 O, graceful Lord, this is the request of Khushal  Khattak 
 Keep the basics of religion always strong in his heart 72 
 
Khushal’s Belief in Fate 
 

 Khushal Khan Khattak had a strong belief in fate. It is the sixth belief in 

the list of basic beliefs.  He says that when the times comes of bad fortune or of a 

pleasure comes, it must happen.  No force can stop it in the whole universe.  He 

strongly rejects this false belief of the people that an astrologer has some power to 

stop or does it. He says in the following lines about astrologers: 

 An astrologer that does not put a step with out astronomy 
 Then from where he gets the death, loss or failure,  
 Each minute of the day and night that passes  
 Some faces good fortune in it and some bad fortune,  
 An astrologer will not escape from bad fortune 
 Even if, he has the knowledge about it 
 Good and evil are predestination, 
 Leave it; do not discuss useless talks, 
 Fate will not change at any cost  
 Each one will get his share 
 If in perception ones becomes Plato of the world 
 Even then, he will not be able to understand the difficult point of fate 73 

 Khushal Khan Khattak says that man of strong faith will consider that all 

the good and evil is by the will of God and not from any friend or any enemy. He 

says: 

 

 
 
 

                                                 
72 Ibid, p, 52 
73 Ibid, p, 61 
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Verse in Persian: 
 
“If you get any harm or incur loss do not be angry with people, as the loss or gain, the 
peace or disturbance cannot be from them. All this is by the will of God and not of 
friends or enemies. The hearts of all these people are in his control and grip” 74 

Khushal believes that planning and management are in vain against fate.  

He says about it thus: 

 
 “In expedience my planning is subordinate to fate 
 My thought works as base and stays right in each task, 
 My position improves and deteriorates with the order of Fate, 

Look at the moon; some times, it becomes Badar (crescent) and some times 
full moon. 75 
 
 
 

*************THE END************* 
 

                                                 
74 Naseem, Professor Arif, Dastar Nama, (peshawar, Pushto Academy, Jadun press, 2007), P,206 
75 Ibid, p,53 
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CHAPTER 7 
 
 
 
Khushal’s Moral Education 
 
 
 
 
 
 
 
 
“I deep pondered over the human 

Some of them are angels while some of them are 

Satans 

Some of them are men by manners 

And some of them are no doubt leopards” 
(Armaghan-e-Khushal) 
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CHAPTER 7 
 
 

Abstract 
 

Khushal Khan Khattak desired such educational system, which should 

inculcate Qur’anic morals teaching in the social lives of the students and of 

common person, So that a sound, healthy and a moral society may come in to 

being.   

 

It is very clear that our existing educational system is fail to inculcate in 

students love for their country, love for their countrymen and love for humanity at 

large.  It could not build the character of the youth; thus, ethics, virtual deeds and 

morals have no meaning for them.  In such a case, it is very difficult to develop 

their positive attitude.  

 

Therefore, it needs to review the existing educational system and reform 

aims and objectives of education in the light of Islamic moral system.  Thus, 

objectives can easily be achieved and desired qualities can be produce in students. 

 

Islamic morality, Qur’anic teaching of morality and in addition Khushal,’s 

moral education offered to humanity will bring peace, happiness and justice to the 

world.  To day, we see that all people mourn from immoral activities and 

treatment.  

 

Deviation from Qur’an and Sunnah and from the teaching of elders makes 

us stand on such a point where instead of deprivation, anxiety and of a terrible 

future nothing is seen.   
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Khushal’s Moral Education 
  
 

Khushal Khan Khattak’s approach towards education was broad and he 

possessed a wide focus on the moral aspect of education.  According to him, 

moral education is the guarantee of the fulfillment of aims of education.  It is 

astonishing to know that what the modern educationists think to day as the 

remedy of educational problems is the dominant theme of Khushal’s educational 

philosophy. 

 

This is beyond doubt that Khushal Khan Khattak was a multidimensional 

personality.  He tried his mettle in almost every field for which he took guidance 

from authentic source like the Holy Qur’an and Hadiths (the sayings of the Holy 

Prophet SAW).  He favours the education, which teaches the standard form of 

morality taught by the Holy Qur’an and the traditions of the Holy Prophet 

(S.A.W.).  To analyze and validate his concept of moral education, we need to 

view some aims and objectives of education regarding morality mentioned in our 

different educational policies. But we should clear the difference between Ethics 

and Morality. 

 
Difference between Ethics and Morals 

The difference between ethics and morals seems somewhat arbitrary to 

many but there is a basic, albeit subtle, difference. Morals define personal 

character, while ethics stress a social system in which those morals are applied. In 

other words, ethics point to standards or codes of behavior expected by the group 

to which the individual belongs.  It may also be underscored that moral as a rule, 

refer to the living conduct, be it the conduct of an individual or a group of people, 

whilst ethics is a theoretical or verbal picture of this conduct.  Morals, so to say, 

dignify the living practice where as ethics demand for a theory. 
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To be more clear about Khushal Khan Khattak’s concept of moral education 

some aims and objectives of education are given in the following.  These aims 

and objectives are set in various education commissions and education policies 

for our country. 

 
Objectives of Education 
 
National Education Commission, 1959 

 
 Education should inculcate in the people the Islamic principles of truth, 

justice, benevolence and universal brotherhood; 
 The moral and spiritual values of Islam combined with freedom, integrity, and 

strength of Pakistan should be the ideology which inspires our educational 
system; 

 Education should play an important role in creating unity and nationhood 
among the people of Pakistan; 1  

 
New Education Policy.1972-80 

 
 The preservation and inculcation of Islamic values as an instrument of 

national unity and progress; 
 Education should be inspired by the nation’s ideological and cultural heritage  
 The paramount importance of quality in education and the crucial role of 

teachers in the improvement of educational equality; 2 
 

National Education Policy, 1979 
 

 To foster in the hearts and minds of the people of Pakistan in general and the 
students in particular a deep and abiding loyalty to Islam and Pakistan and a 
living consciousness of their spiritual and ideological identity thereby 
strengthening unity of the outlook of the people of Pakistan on the basis of 
justice and fair play; 

 To create awareness in every student that he/she, as a member of Pakistani 
nation is a part of the universal Muslim Umma and that it is expected of him 
to make a contribution towards the welfare of fellow Muslims inhabiting the 
globe on the one hand and to help spread the message of Islam throughout the 
world on the other hand; 

 To produce citizens who are fully conversant with the Pakistan movement, its 
ideological foundations, history and culture so that they feel proud of their 
heritage and display firm faith in the future of the country as an Islamic state;3 

                                                 
1 Isani, U.A.G. Dr. Captin, and Latif Virk, Dr. Muhammad,Higher education, In Pakistan, 1st 
edition, (Islamabad, National Book Foundation, 2003)., p, 13 
2 Ibid, Pp-13, 14 
3 Ibid, Pp, 14, 15 
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Khushal Khan Khattak wanted a moral society as to him Islam is the 

religion which can built one’s character and provide higher moral conducts.  In 

these moral conducts, he considered seeking of knowledge, understand it well and 

act according to it. Moreover, he has given great importance to good manners 

because good manners have great impact on the society.  If good manners exist in 

a society, the society will exist but if good manners terminate, the society will 

become corrupt and its existence will be threatened.  He says that the Muslim has 

the responsibility to enforce morals because of his privileged position with regard 

to commanding the right and preventing the wrong. As we have mentioned that he 

wanted to build the morals of people in the light of Islamic teaching, so, let us 

view what are the aims and objectives of Islamic education. 

 
Aims and Objectives of Islamic education 
 
Aims and Objectives of Islamic education may be as follows: 
 

q) To provide the teaching of Qur’an as first step of education 
r) To provide experiences which are based on fundamentals of Islam as embodied in 

Holy Qur’an and Sunnah and which cannot be changed. 
s) To provide experiences in the form of knowledge and skills with clear 

understanding that these experiences are likely to be changed in the light of 
changes in the society. 

t) To develop understanding without the basis in faith and religion is in complete 
education. 

u) To encourage international brotherhood irrespective of differences in generations, 
occupations and social class amongst the persons who are knit together by a 
common religion and faith. 

v) To develop piety and faith amongst the followers 
w) To produce man who has faith as well as knowledge in spiritual development. 
x) To develop such qualities of good man, which are universally accepted by the 

societies, which have faith in religion. 4 
 
Mir Abdul Quddus says about the cultivation of moral conduct: 

“The cultivation of moral attitude, an appreciation of virtues and an earning 

for spiritual exaltation is possible through careful building of a personal character 

and conduct.  This object can be realized by the inculcation of such concepts, 

which eulogize and impart faith and belief in the intrinsic values of virtues and 
                                                 
4 Khan, Dr. Muhammad Sharif, Islamic education, (New Dehli, Ashish printing house,1986), Pp,37,38 
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morals lived through the ages by the ideal heroes of Islam, particularly the Holy 

prophet (S.A.W.).  It is indeed amounting to enshrine the Prophet into the being of 

the individual.”5  

From the above-mentioned aims and objectives of education, it becomes 

clear that religion plays a vital role in moral development of individuals. 

Khushal’s concept of moral education is also based on religion.  He wanted to 

educate people through the most authentic sources i.e. Qur’an and Sunnah of the 

Prophet (S.A.W.). These teachings have been emphasized in our National 

education policies but sadly stated that in practical life these teachings have been 

ignored and our existing education system is failed to produce morally good 

individuals. Each religion attempts to build the morals of its followers to some 

extent.  In this regard, the Jewish education system has also a reflection of their 

religion in the objectives of education.   

 
Morality in Objectives of Jewish Education 
 

Looking at the objectives of education, their contribution to western 

education, and hence to western morality is as follow: 

  
I. The teaching that the constant, unceasing pursuit of all branches of learning and 

knowledge is one of the primary purposes of human existence, in fulfillment of 
the Divine Will;  

II. The right to non-conformity in education and worship, as well as in matters of 
religious observance; 

III. That nothing in the universe is outside or beyond the scope of education, and that 
every branch of learning is legitimate;6 

 

The above objectives of Jewish education also made it clear that religion 

provides a foundation for the morals of people. Thus, Khushal’s concept of moral 

                                                 
5Isani, Dr. Captin U,A,G., Virk Dr. Muhammad Latif,  Education and National Reconstruction of 
Pakistan,(Islamabad, Rohani printing press), P, 23   
6Aspects of Education, Morality and education, sixth edition, (Hull, York, University of Hull printers, 
limited, 1964), p,41 
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education stressed individuals to follow their religion and show its teachings 

practically. 

Change in Behaviour is an Aim of Education 
 

To produce good individuals in the society is the aim of education, both secular as 

well as religious education.  The education, which fails to achieve such an aim, is not a 

purposeful and meaningful education. 

Education has to bring positive change in people’s behaviour and attitude 

opines about those who undergo no change with education.  Khushal Khan 

Khattak says: 

 “That person has neither religion nor wealth 
 And nor his behaviour changes with knowledge 

Do not consider him a man; he is a donkey 
What will be the goodness of a donkey” 7 

 
Again says: 
 
 “O’ my dear son! When you get knowledge 
 Try to understand it and act according to it 
 A small weak fruitful tree is better 
 Than a wide fruitless tree” 8 
 

Fruit means ethics, morals or good manners, it indicates that if an individual 

is physically weak but he is morally strong is better than physically strong but 

morally poor and week person. Therefore, the teachers and curriculum developers 

should keep in mine that purpose of education is not just to teach students a set of 

subjects but it should help them in character building to achieve the objective of 

morality.  As Rabbi Chaim J. Cooper says:  

“The purpose of education, must ever be borne in mind, is ultimately the 

training of character towards a higher morality;” 9 

                                                 
7 Ibid, p-231 
8 Ibid, P-205 
9Aspects of Education, Morality and education, sixth edition, (Hull, York, University of Hull printers, 
limited, 1964), p-41 
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He further says: 
 
 “If a person is very beautiful but he is immoral  
 Is like empty pan that make a noise 
 A graceful face is like a pan of gold 
 Good manners are like sweet dish in the pan” 10 

  Al-Ghazali one of the prominent Islamic philosophers, had good view 

about aims and objectives of education.  He had determined the aims and 

objectives of education in accordance with the Islamic way of life.  

“According to him, the objective of education formation, construction and 

completion of manners, so that man can distinguish between good and bad and 

abstain from evil.  On the one hand, it will formulate the character of individual 

and on the other hand, it will reform the society.  It was his concept of betterment 

of the individual and the society through education, which was later on presented 

by other philosophers.” 11 

Khushal Khan Khattak considers teachers responsible for the making of 

students’ morals.  He had a firm belief in it that teachers play a vital role in 

making the student’s morals.  When he spends some time in the teacher’s 

supervision, it is expected that he will become a moral man.  As he says: 

  
 “Be aware of it what man is, 
 Man is an arrow of curved bamboo 
 If untrained teacher makes it, it is not arrow 

Thus when [a teacher] form it well then it is man” 12 

Schafersman also considers that teacher plays a vital role in student’s life. As he puts: 

“Children inherently know to respect and listen to people in positions of 

authority. Teachers represent an important adult authority figure in students’ lives 

and are therefore capable of making a huge impression upon students. 

Additionally, teachers spend a large portion of the day with the students, often 

                                                 
10Rasa, Miyan Syed Rasool, Armaghan-e-Khushal, (Peshawar,University book Agency,1999), P,231  
11Khan, Dr. Muhammad Sharif, Islamic Education, (New Dehli, Ashish printing press, 1986), p,81 
12 Rasa, Miyan Syed Rasool, Armaghan-e-Khushal, (Peshawar,University book Agency,1999), p-217 
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more than even the children’s parents do with their kids. Therefore the teacher has 

ample opportunity to educate children not only in important academic subjects, 

but in character and values as well.”13 

In an Islamic society the main task for the teacher is: 

“To purify and sublimate the actions, emotions and ideas of the pupil in order to 

give him a personality, which can make him permeable for the infusion of 

knowledge and wisdom.” 14 

Khushal Khan Khattak considers good manners as paradise.  He expressed 

this view in the following couplet. 

 
 “In which thing lies the Paradise? It is in good manners. 

In which thing lies the Hell? It is in bad manners. 15 

Khushal Khan Khattak does not consider him a human whose habits and 

manners are not good. He says: 

 
 “Consider him a leopard even if he has bravery 
 The man whose manners are not good” 16 

Khushal Khan Khattak associated different people as to different creatures 

according to their morals:  

 
He says: 
 
 “I deep pondered over the human 
 Some of them are angels while some of them are Satans 
 Some of them are men by manners  

And some of them are no doubt leopards” 17 
 

                                                 
13 http://www.forerunner.com/forerunner/X0108_Moral_education.html 
14Quddus, Abdul,  Education and National Reconstruction of Pakistan, (Lahore, Ripon printing press, 
1979) P, 21 
15 Ibid, 225 
16Ibid 
17Ibid, p-278   
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Actually, there are no such morals these are the product of weak, helpless 

and oppressed people.  When such people come in power, they ruin all the moral 

values and to them this is morality.  Thus basic thing is power when it comes to 

people they become leopards and they set their own definition of morals.  As Will 

Durant puts it: 

“The ultimate ethic is biological; we must judge things according to their value 
for life; we need physiological ‘trans-valuation of all values’.  The real test of 
man, or group, or a species, is energy, capacity, and power.” 18 

Firedrich Nietzsche is of the opinion that: 

 “Morality lies not in kindness but in strength” 19 

On the other hand, in Islamic morality there is God made morals, which 

Allah constantly reminds us that I am Aleem why you cannot acquire knowledge.  

I pardon your sins why can you not pardon other’s sin, I am Raheem and Rahman 

upon people why can you not Raheem on others.  All the prophets of God owned 

these God made morals and they showed it in their practical life to their followers. 

Therefore, Allah wants that human should bring these morals in him, because this 

human is my vicegerent on earth.  

 
Universal Brotherhood is an aim of Education 
 

Khushal Khan Khattak considered that having the feeling of love and 

respect for others is an important aspect of education.  Respecting and loving each 

other is also a religious obligation upon people.  Such communities where people 

respect each other constitute the ideal society.  

Khushal Khan Khattak declared “respect for others” as the standard of man as he puts: 
 
 “A man is man when he has respect [for others] 
 A man with no respect is no man, 20 

 
 
 
 

                                                 
18 Will, Durant, The History of Philosophy, (New York,1979,)p,322 
19 Ibid, p, 323 
20 Ibid, P-578 
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Ruskin expresses his idea and says: 

“There is no wealth but life, life including all its powers of love, joy and of 

admiration. That country is the richest, which nourishes the greatest numbers of 

noble and happy human beings. That man is the richest that has perfected the 

function of his own life to the utmost has also the widest helpful influence both 

personal and by means of his possessions over the lives of others” 

 
Again, he says: 
 
 “Those white and black (Individuals) destitute from respect 
 Will see no respect at their home 21 
 

Khushal means that each individual is the product of his family background 

if he respects others it means he got this education from his home and if he does 

not respect others this is also the teaching of his family. 

Khushal Khan considers that man, which has no respect, is an animal.  He 

says it in the following couplet: 

 
 “The person having no respect, intellect and opinion  
 Seems to have two legs, but has manners of four legs [animal] 
 The person who has no respect; do not consider him human, 
 It does not matter if he has the shape of human 22 
 
  He says further that good moral changes one’s nature as he says: 
 
 “If you are bad, you will become good by good manners 
 If you are low, you will become high by struggle 
 Be loyal with every one and bear every body’s disloyalty  
 Desire religion and world by good company 23 
 

Khushal Khan Khattak says that being king is easy which just depends upon 

morality. As he says: 

 “If you want kingship it is very easy task 

                                                 
21 Rasa, Miyan Syed Rasool, Armaghan-e-Khushal, (Peshawar,University book Agency,1999), p,209 
22 Ibid, 229 
23Ibid, P-282  
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 Just conquer the hearts of people by good manners, 24 
 
He made it clear that real kingship is to win the hearts of people.  And this is only 
possible through loving and respecting each other. 
 
Vexation is immorality 
 

Torturing some one or vexation is caused by curse and imprecation. 

Khushal Khan says that escape from vexation because imprecation goes direct to 

God and Allah accepts it.  Thus those who do good deeds they win prayers from 

the people and Allah accepts others prayers in one’s favour. 

 
Khushal Khan Khattak says about it in the following couplet: 
 
 If you can make someone’s heart happy, 
 Do this good, win prayers, as such prayers get accepted 
 Ailment is not suit for any one 
 The curse of the ill-hearts is accepted, 25 
 
He further says: 
 
 “Ailment is of mouth, ailment is of hand 
 If he is human, he will be free from both of them 
 He will not be man will be leopard 
 If he does both of these tasks” 26 
 
The Holy Prophet Hazrat Muhammad S.A.W said about this in a tradition that: 
 
 “The real Muslim is that, from whose hands and mouth other Muslims are safe” 
 
Khushal Khan narrates the qualities of man with good morality as follows: 

 

Wise will never do nonsense, and will not talk without   occasion, will 

never hurt anyone by his hands and tongue, and that he will never make him 

friend who has a bad character. 

 

                                                 
24 Ibid, P-281 
25Ibid, P-228  
26 Ibid, P-207 
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Obedience is Morality 
 

Khushal Khan Khattak says that education teaches respect for elders, good 

manners with people and obedience to parents and teachers.  Those individuals 

who do not have these qualities are immoral individuals.  In the following 

couplet, he says about obedience. 

 
 “[He] who doesn’t care the advice of his father 

May big pox appear in throat of that son” 27 
 

About a worthy son he says 
 
 “That son will make himself worthy  
 That does all those deeds that his father likes 
 His style is his father’s style 
 Raises his name even form his father and fore-father” 28 
 
Khushal Khan Khattak further says about the good and bad offspring. 
 
 “When offspring becomes good it is comfort to heart 
  When offspring becomes bad parents become disgraced  
 When offspring becomes good, they make their bad parents good 
 When offspring becomes bad, they make you a heart patient” 29 
 

He complains against the offspring of his time and seems lamenting for 

their morals. That is why he said: 

 
 “No honour, no shame, no arbour 
 No favour, no affection or love and no dearness 
 When the son becomes young wants the downfall of his father 
 This defect is found (in the offspring) in this time” 30 
 

Khushal Khan Khattak builds the morals of youths and teaches them to 

obey the order of your parents.  Islam also gives great importance to it, as Allah 

said in the Holy Qur’an: 

                                                 
27 Ibid, p-578 
28 Ibid, p-113 
29Ibid, p-114  
30 Ibid, p-119 
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 “Thy Lord hath decreed that ye worship none but Him, and that ye be kind 

to parents. Whether one or both of them attain old age in thy life, say not to them 

a word of contempt, nor repel them, but address them in terms of honour. 

 

And, out of kindness, lower to them the wing of humility, and say: "My 

Lord! bestow on them thy Mercy even as they cherished me in childhood." 31 
 
Khushal Khan again says about a wise son: 
 
 “That wins the religion and world both, is wise son 
 Will listen always to his father’s advice  
 Even he will not drink the water without the order of his father 
 His will always speak sweetly. 32 
 

He says that fathers will always have to be affectionate and kind.  They 

never look to the faults of the sons.  If the sons show surrender, they are forgivers. 

 
 “If how-much-so ever the son is disobedient 
 When he surrenders to his father, escapes  
 The God is much more affectionate on his creatures 
 The man becomes free of all sins by repentance” 33 
 

Khushal Khan Khattak indicates towards God made morals pardon other’s 

sin.  He means the people should also bring this quality in themselves.  They 

should forgive others thus one would win others hearts and an atmosphere of 

peace and love will be developed.  

It will be the true test of education to inculcate such morals in student’s life.  

Each society desires to see such morals in their practical life.  For instance: 

“Judaism taught that the true test of education was the effect for good which it 

produced upon the student’s way of life, for such, it held, was the ultimate 

objective of education.” 34 

                                                 
31Ali Yusuf, Translation of Al-Qur’an, 17:23:24,  
32 Ibid, p-236 
33 Ibid, p-277 



 200

Greed, Coveting is Immorality  
 

Khushal Khan Khattak includes greed and coveting others in immoral 

deeds.  It dishonours the individual and kills his selfhood and self-respect.  

He says: 
 
 Coveting others has clear wretched ness 
 An Eagle does not have this, which is free from it. 35 
 
Again says: 
 
 “Coveting is a dragon which makes a slave of free man,  
 Well are the men but it makes them dirty 
 I have seen many who do not covet others 
 But they laugh upon the kings,” 36 
 

It is because of one’s dirty inner self or strong Animal instinct (Nafs) that 

man becomes greedy and covetous then what is that inner self that leads man 

toward it. 

 “Soul (Ruh), Heart (Qalb) and Animal instinct (Nafs) are the important 

parts of the inner self, which interact creating turmoil and clash of evil and good. 

…Animal instinct or Nafs-i-Ammara is the seat of passion, lust, greed, 

arrogance, conceit and is prone to evil.  It is also regarded as ‘Devilish Instinct’ or 

Evil Self.  If it is not checked and controlled, it will lead to predition.37 

 
Telling Truth is Morality  
 

Khushal Khan Khattak says that telling truth is a good habit and is of good 

manners and it is morality while telling lie is immorality and is of bad manners. It 

is the function of education to form one’s habit and character because: 
                                                                                                                                                 
34 Aspects of Education, Morality and education, sixth edition, (Hull, York, University of Hull printers, 
limited, 1964), p,40   
35Ibid, P-125  
36 Ibid, p- 115 
37 Ahmad, Professor. Kh. Khurshid, Modern Perspective of Radiant Rays of the Quran, (Lahore, fine book 
printers, 1997) p, 73 / 74 
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“The function of education is to guide and control the formation of habit 

and character on the part of individual, as well as to develop his capacity and 

powers, so that he shall become an efficient member of society.” 38 

He says about it in the following couplets: 

 
 “He, who never told a lie 
 And never saw at some one with bad eyes 
 He will never face troubles 
 The Honour and Wealth will rush towards him 39 
 
Again says:  
 

“The person who has no truthfulness and has no sincerity 
 He will never be free from worries” 40 
 

He says that such people will not only be successful here, they will be 

respectable in the life hereafter also and paradise is made for them. Thus, in 

Khushal’s view the aim of education is to prepare individuals for the life 

hereafter.  They should not only earn a successful life here but they should keep in 

mind the life hereafter also.  

Says: 

 “Who the Paradise is for? It is of truthful people 
 Who the Hell is for? It is of liar people 41 

Khushal Khan Khattak says that though the reward on the Qur’anic 

recitation is confirmed yet those people who speak lie will be deprived from it.   

As he says: 

 
 “When (the liar) recite the Holy Qur’an gets the torment 
 Though countless rewards are there for the Qur’anic recitation” 42 
                                                 
38 Quddus, Abdul,Education and National Reconstruction of Pakistan, 1st edition,(Lahore, Ripon printing 
press, 1979), P, 30 
39Rasa, Miyan Syed Rasool, Armaghan-e-Khushal, (Peshawar, University book Agency,1999), 
P, 231 
40 Ibid, 
41 Ibid, p-225 
42 Ibid 
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Keeping Control over the tongue  

 Khushal Khan Khattak says that complete successful person is that who 

keeps hold over his tongue.  All the depravities, worries and bad things are due to 

one’s own tongue.  That person is really a moral person who keeps control over 

his tongue. He says about it in the following couplets: 

 
 “The battle of elephant and lion is easy 
 The hazard of one’s own tongue is far difficult 
 [He] who made obedient his tongue 
 Consider him Rustum also and Luqman also” 43 
 
 Again says 
 
 “A typhoid fever is worse than a steel sword 
 But a badly speaking tongue is far worse than it 
 Many dragons will turn from you  
 If you stop your tongue O’ advisable 
 If your tongue is not in your control  

It is better to become dumb or suffer with typhoid fever” 44 
 
He further says: 
 
 “That person has neither religion nor world 
 For whom benefit his wandering is 
 Let him die so that the world be free of him 
 [He] is a dragon in this world” 45 

In the above couplet religion means, that if he is the follower of a religion 

his religion will not allow him immoral and wrong deeds. Thus some people do 

not the follow their religion truly but for the people of this world they are good.  

The help others, they speaks sweet talks to them.  However, if some people are 

neither beneficial for the worldly people nor are they good by religion, then if 

they died there will be no sorrow for them. 

Khushal says further about the tongue: 
 
 “Sweet speaking in this world 

Becomes ugly and bitter, if you see it 

                                                 
43 Ibid 
44 Ibid, p-117 
45 Ibid, P-228 



 203

Don’t consider it some thing else  
It is because of mouth that you utter out bitter and sweet from it” 46 

Again he says about the sweet tongue and considers it a skill through which one 

can get other’s favour.  

 
 “It morsel or the is tongue sweet 
 TYo own someone with, O’my dear 
 This is the very skill, if you have it 
 You will be dominant in everything as compared to others  
 Until the route of the tongue and heart gets one 
 He will always be in fever. 
 That has bad smell and has bitterness  
 That is why his head like a radish becomes cut.” 47 
 
At another place he says: 
 
 Bad talk is worse than arrow 

It hits the head of the heart of male and female 48 
 
Again he says:  

 
Be polite and kind with every one, thus you will win the hearts of others”.49 

 
 
 “Don’t say bad things, don’t listen bad things, and don’t look to bad things.  
Congratulation to you for your piety, you are pious.  

He says that a fair man has not to worry.  If he is pious, good and clean 

hearted then he has to leave all worries to God. As he says in the following 

couplet: 

 
 “The man that has no spot on his skirt (Laman) 
 [And] He is clean by his tongue and word 
 He has not to worry, even if there are thousand of dragons [troubles],  
 The angels will turn away the dragons from him” 50 

                                                 
46 Ibid, P-216 
47 Ibid, P-118-119 
48 Ibid, P-276 
49 Abdussamad, Mir Khan, Khushal & Iqbal, (Peshawar, Azeem Publishers, 1982) 
50 Ibid, P-160 
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Piety is morality  

One of the function of education is the purification and sublimation the actions 

and emotions of individuals.  Each society expects the production of morally good and 

pious individuals. Khushal Khan Khattak says that pious people are morally, he says 

about them:   

 
 Pious people through their good manners  

Are free from each unwanted defect” 51 
 
Thus, he salutes to those who fulfill their sayings.  Says: 
 

 “Those who fulfill their word and promise 
My salute to them they have their religion and faith” 52 

 
Allah also says Qur’an in the Holy Qur’an about fulfilling the promise: 
 
“…And fulfill (every) engagement, for (every) engagement will be enquired into (on the 
Day of Reckoning).”53 
 
Again says: 
 
 “Consider others also as you are 
 You will assume others good if you are good 
 If you are Mo’min you will assume about others of Mo’min 
 You will assume others Kafirs (Infidels) if you are infidel” 54 
 

In Dastar Nama Khushal Khan Khattak says about good manners thus: 

 “It is a very good quality if man has many good habits but if he is devoid 

of good behaviour and morals, then all of them is useless.  Hazrat Muhammad 

(S.A.W.) got a revelation through a verse. 

 

‘You should be obliged to me I have beautified you with high morals.  You 

owned and attracted the people with your nice morals”. 

                                                 
51 Ibid, P-119 
52 Ibid, P-302 
53 Ali Yusuf , Translation Al-qur’an 17:34,  
54 Ibid, P-304 
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The kings are required to acquire this quality.  A work, which is done with 

bravery and wealth, can better be done with good morals. 

A verse in Persian: 
 

“You can drag an elephant with a hair by sweet tongue, good morals and pleasant 
behaviour”  

 

Your treating with any person with good moral looks nice even if he is an 

enemy he should be treated well.  Abu Muslim Morozi (Khurasani) was a very 

brave and grand renewed swordsman.  There was no other fighter and an efficient 

prudent person like him.  The Abbasids caliph got the caliphate (Kingdom) 

through his struggle and efficiency.  He was never remembered by his opponent 

with bad words.  He used to say, He and I are indulged in fighting and 

swordsmanship.  Why should we fight with mouth?” he was so affable and 

complaisant that he embraced the leprous and leucodernic people who used to 

visit him.  He would stand to welcome them.  He never said ill of anyone even in 

humor.  If any body said bad words to him, he would laugh. 55 

 
Thus, he further says: 
 

 “If you strike people with swords and they are wounded those wounds 

could be forgotten.  Their pain ends and they are healed.  That’s all.  But if you 

wounded somebody with your tongue it is heart’s wound (very fatal).  It cannot 

heal.  It will always be remembered.  If you use insulting bad words against 

someone in humour and joke, they are not for gotten. Thus disruption and 

ugliness occur.  So imagine of some one who is insulted.  What would be the 

repercussions? 56 

 
*********************************The End***************************** 

 
                                                 
55 Naseem, Professor Arif, Dastar Nama, (Pehsawar, Pushto Academy, Jadun printing press, 2007), p,186, 

187 
56 Ibid, 
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CHAPTER 8 
 

Abstract 
 

It is beyond doubt that Khushal Khan Khattak him-self was a peace-loving 

person.  But the prevalent conditions were not favourable for him, so he felt 

constrained to take the sword and fight against all those evil powers whether they 

were the Mughal emperors, so called religious groups or other tyrants of the 

society.  

 

All of his struggle was just for the ensurance of peace in the land, to provide 

justice, the basis of peace to people, to protect the rights of Pushtoons from the 

Mughal emperors and to defend his native land from the invasions of hostile 

groups and to safeguard his religion.  He was a true believer in Allah, His 

Prophet, and the Islamic injunctions.  He did not want to deviate from Islamic 

teachings as Islam is a religion of peace. This is the reason that he was deeply 

inspired by the victory of Makkah.   

 

Makkah was the city, where the prophet and his companions were subjected 

to extremely cruel treatment; but in the hour of triumph, every injury inflicted 

upon him and his Ummah was forgiven and general amnesty was declared for all. 

 

Khushal Khan Khattak loved humanity that is why he showed his disdain 

for the mischief mongers. For the stability of peace, he indulged in wars up-to the 

end of his life. His main objective was peace and for the achievement of this 

objective, he never saw whether the rival is Mughal emperor Aurangzeb Alamgir 

or his own son Bahram Khan.  Even his enemy enjoyed good reputation in his 

mind if he was peaceful.  He fought for peace through sword and pen. He 

declared peace as a pre-condition for a strong and conducive education system. 
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 A Preacher of Peace and Proponent of perpetual Struggle 
 

Khushal Khan Khattak’s approach is not parochial rather broad enough 

transforming him into a multidimensional personality.  Peace is also one of his 

phenomenal and dominant pre-occupation.  That is why he considers it as a front 

level agent in the promotion of education.  It is a well-acknowledged fact that 

Khushal Khan Khattak dwelt on the Qur’an and Sunnah for his own inspiration 

and guidance.  So, his concept of peace had been made in the light of Qur'an and 

Sunnah.  He has a firm belief that we will be accountable to God on the Day of 

Judgment. As he says in the following couplet:  

 

 “If here Khushal has no control over the tyrant 
May God not pardon him on the day of judgm

1 

He adopted the theme of this tradition of the Holy Prophet (S.A.W.), in 

which he said stop the tyranny with your hands, if you do not have its power, then 

with your tongue, and if you do not have its power then hate it in your heart.  That 

is why when Khushal Khan feels that now he is help less he turned to his God and 

showed his concern about them.  

 

He further says that for the purpose of peace, the association of good 

intention with good action is necessary; otherwise, the worship will have no 

meaning nor the peace will come into existence.  

 
 “Until your intention does not match with good action 
 Your worship and obedience both are counter to sharia” 2  
 

Though Khushal Khan’s whole life is replete with wars, his entire struggle 

in this regard was for the insurance of peace and justice. Spinoza said that: Peace 

                                                 
1 M.A., Biddulphm, The Poems of Khushal Khan Khattak, (Lahor, Manzoor printing press, 1951) P,21 
2 Ibid 
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is not the absence of war; it is a virtue; a state of mind; a disposition for 

benevolence; confidence; and justice. 

 

In this perspective Khushal’s teaching, reflects Spinoza’s statement He 

wanted to form a peaceful society but the bad and wicked people were obstacles 

in his path. Thus, all of his wars, according to him, were for the cause of noble 

intention. He says in the following couplet: 

 
“This is not something for the worldly gains, 
But for the cause of upholding the religion, I am loyal to this cause of true 
Muslims” 3 

 
Khushal Khan discourages Wars & Violence  
 

As we have said earlier that Khushal Khan Khattak was a peace lover 

person.  He hated wars but the conditions were not favourable to him he has a 

firm belief in it that wars have no profit and it has no justification except self-

defense or self-survival. In this regard Aristotle’s saying comes very fit upon 

Khushal Khan that “we make war that we may live in peace”. But Nietzsche 

seems to be in favour of wars, giving this justification: 

 
“He (Nietzsche) justifies war that it brings out the best in an individual and that war is 
good despite the pettiness of its causes in modern times. “A good war halloweth any 
cause” 4 
 
He further says about the revolution: 
 
“…revolution is good, but not in itself as nothing can be more miserable than the 
supremacy of the masses, but that it helps to bring out the latent greatness in an 
individual who did not have a stimulus or an opportunity. Napoleon out of the French 
revolution is a prime example.” 5 

Spinoza also had a similar approach, he said “Peace is not the absence of 

war; it is a virtue; a state of mind; a disposition for benevolence; confidence and 
                                                 
3 Shakeel, Dr. Ahmad, Swat Nama of Khushal Kghan Khattak, (Pushto Academy, Jadun printing press, 
2006), P, 49 
4 Nietzsche's concept of Superman.html 
5 Ibid 
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justice.  From the on going discussion, it becomes clear that Khushal Khan did not 

want wars but he was compelled to fight, so he used his sword, tongue and pen for 

the establishment of peace. In the following couplet, he expressed his dislike from 

wars.  

 
 “Matters that can be solved peacefully  
 Then there is no need to fight wars for it” 6 
 
Socrates says:  
 

“Where there is conflict there problems can be solved through consultation” 7 
 

He struggled to remove the conflicts and ensure peace, for that purpose he 

preferred mutual negotiation because he wanted to solve all those matters 

peacefully, where conflict among the people exists.  History shows that conflicts 

were never solved through wars.  Millions of people will die in wars but even 

then, the door of negotiation will be open.  Therefore, rather coming to the table 

of negotiation at the end it is better to come to it at first, which requires a bit 

tolerance.  Khushal Khan said; treat every body nicely as he says in this couplet: 

 
 “Good treatment is required with everybody 
 What is the advantage in evil doing and what is its benefit” 8 
 

Khushal Khan Khattak says that if you want that no body should harm you 

and get good treatment from others then you initiate it first.  He says: 

 
 “If you want to be safe from others 
 You should leave bad habits first” 9 
 

This is a famous proverb that “As you sow so shall you reap” If you sow 

peace you will eat its fruit and if you sowed mischief you will suffer from it. As 

the Israeeli’s and American are doing, they have destroyed the peace of the world; 

                                                 
6 Rasa, Miyan Syed Rasool, Armaghan-e-Khushal (Peshawar, Master printing press,1999), P,74 
7 Will, Durant, The History of Philosophy, (New York, 1979) P, 68 
8 Rasa, Miyan Syed Rasool, Armaghan-e-Khushal (Peshawar, Master printing press,1999),, p, 74 
9 Ibid 
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as a result, they suffer with terrorism.  Khushal Khan Khattak points it out in the 

following couplet. 

 “How is it possible to get wheat from sowing the barley 
 This is not hidden as you sow so shall you reap.” 10 
 
He again says: 
 
 “This world is a place of retribution 
 [He] that does bad things will get bad 
 The compensation of bad is bad 
 The compensation of goodness is goodness” 11 
 

Therefore, in the light of above discussion one should treat others nicely 

and let others in peace, so that he may live a prosperous and peaceful life. 

 
Khushal's view about mischievous 
 

Mischievous are the people who struggle to destroy the peaceful 

atmosphere of the society.  Allah Al-mighty says in the holy Qur'an about them: 

 
Keep on fighting against them until mischief ends and the way prescribed by 
Allah prevail. But if they desist, then know that hostility is only against the wrong-
doers. 12 

 

Khushal Khan Khattak says that mischievous deserve no favour and they 

should be exiled from the country, so that other people may live in peace: 

 
 “The mischievous should never ever be allowed to stay in the country 
 Even if the Mullah and Shekh recommend it” 13 
 

Khushal Khan considered them snakes, as mischievous people are 

poisonous like snakes. They inject this poison to the peaceful individuals of 

society and thus they create disturbance.  He says: 

                                                 
10 Ibid, P,585 
11 Ibid, P,48 
12,Al-Qur’an, 2:193 
13 Rasa, Miyan Syed Rasool, Armaghan-e-Khushal (Peshawar, Master printing press,1999),  P,53 
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“The mischievous are snakes in the country 
When they exist in the country there will be no peace”14 

 

Peace is no external commodity to be artificially imposed upon man. Peace 

is inherent in nature itself. The system of nature set up by God already rests 

because of peace. If this system is not disrupted, it will continue to stay the course 

set for it by Almighty. It is true that the only condition to maintain the human 

system on the path of peace is to keep it free from the elements of corruption. 

That is why the Qur’an states: 

 
And do not corrupt the land after it has been set in order. 15 
 
Khushal Khan Khattak says about his own struggle and wars against tyrants: 
 

"God is my witness that I have no intention of creating disturbances.  It is 

the end of life; I would (like to) to pass my time (peacefully)" 16 

 
The role of Justice in Peace 

 

Khushal Khan Khattak gives great importance to justice; to him this is the 

only agent of peacekeeping.  If in a society, the people get their right and they are 

equally treated, there is no way to do violence.  He himself becomes against 

Mughal emperors only on this that they ruined justice and usurped the rights of 

people. 

This is a universal fact that justice (Ad’l) and equality (masawat) play a 

vital role in the preservation of peace. The society which ruins these two elements 

that society has no right to exist. 

 

                                                 
14 Rasa, Miyan Syed Rasool, Armaghan-e-Khushal (Peshawar, Master printing press,1999),  P,44 
15 Al-Qur’an, 7:85 
16 Feruiddin, Dr, Begum Miss, Khadija,Life and Works of the illustrious Khushal Khan Khattak,(Peshawar, 
Pushto Academy Jadun printing press, 2007),P, 167 
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Islam highly valued justice (Ad’l) (equity) and masawat (equality).  It not 

only recognizes absolute equality between men irrespective of any distinction of 

colour, race or nationality, but also makes it an important and significant 

principle, a reality. 

 

The Prophet Muhammad (S.A.W.) in his saying has exemplified this thus:  

"Neither Arab is superior over a non-Arab, nor a non-Arab is superior over an 

Arab. Neither a white man is superior over a black man, nor a black is superior 

over the white man. You are all the children of Adam, and Adam was created 

from clay".17 

 

Khushal Khan Khattak dared to fight against the kings even in favour of 

peace.  This was his aim and objective to establish peace at any case.  As he says: 

 
"No religion and no constitution is seen 
Shame has been gone [from the people] up to miles 
There are many tyrants who have blackfaces 
Who takes money by force 
Take the sword of Ad'l (justice) [o’ Khushal] 
And make the world Muslim [bring peace] by wars. 18 
 

  In this regard he was never afraid that his opponent is a strong and 

powerful king or some body else. Mughal King Aurangzeb was king in his time; 

Khushal expressed his concern about him. King Aurangzeb killed his own 

brothers and imprisoned his father for the sake of throne.  Khushal Khan raised 

his voice against him in the following couplets. 

Aurangzeb’s justice dawned upon me 
Thus his Muslim faith and retirement for the worship of God also 
[He] Killed his own brothers one by one 
And imprisoned his father for the throne” 19 

 

                                                 
17 Nu’mani, Allama Shibly,  Seera-tun-Nabi (S.A.W.), Vol: 1, edition: 4th (Islamabad, Publisher, National 
Book Foundation,)  
18Khattak, Pareshan, Ghaznawi, Khatir, Khushal Nama, (Peshawar, Abaseen Arts council, 1980),P, 176 
19 M.A Biddulph, The Poems of Khushal Khan Khattak, (Lahore, Manzoor Printing press, 1951), P,21 
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He again says about him: 
 
 “King Aurangzeb is also the son of Shah Jahan 
 You will be aware of his business  
 Wealth / property is revolt in this world 
 The wise will never tie his heart to it”  20 

 

Khushal says that he treated his brothers and father with such cruelty that he 

lost his honour among public.  How could he do goodness to other people?  He 

was opposing the Mughal king under the golden teachings of Islam.  To him not 

all the Muslims were equal and this was the main conflicting point between him 

and them (Mughuls). He says that the kings should have a kind heart and should 

have love for their people. As he says: 

 
Kindness, affection, humanity,  
Beneficence and justice suite the kings 
When the kings are glad with tyranny, 
To whom will one go on complaint? 21 

 

He means that kings have to ensure justice in his territory and he should be 

kind upon his masses.  If they ensure and stable it in their country the peace will 

become stable and deep rooted in their countries.  He again says: 

 
 “Leniency of the king to his masses is good  
 It is only, when they do not do against the law”  
 If they oppose the ruler and kill the common people  
 They will never be escaped, 22 
 

Such kind of Ad'l (justice) was practically shown by Caliph Hazrat Umar 

(R.A) when he was the caliph.  Once the son of 'Amr ibn al-'Aas who was the 

Governor of Egypt whipped an Egyptian. The Egyptian went to Madina and 

lodged his complaint with the Righteous Caliph, who immediately summoned the 

Governor and his son to Madina. When they appeared before him in Madina, the 

                                                 
20 Ras, Miyan Syed Rasool, Armaghan-e-Khushal,(Peshawar, Master printing press, 1999),P,-43 
21 Ibid, P,110 
22 Ibid, P,44 
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Caliph handed a whip to the Egyptian and asked him to whip the son of the 

Governor in his presence. When the Egyptian was about to hand over the whip to 

Hazrat Umar (RA) after taking his revenge, he said to the Egyptian: "Give one 

stroke of the whip to the Honourable Governor as well. His son would certainly 

have not beaten you were it not for the false pride that he had in his father's high 

office." The plaintiff submitted: "The person, who had beaten me, I have already 

avenged myself on him." Hazrat Umar (RA) said; "By God, if you had beaten him 

(the Governor) I would not have checked you from doing so. You have spared 

him of your own free will." Then he (Hazrat Umar R.A) angrily turned to 'Amr 

ibn al-'Aas and said: "O 'Amr, when did you start to enslave the people, though 

they were born free of their mothers?" 23 

 

Such kind of Ad’l ensured peace in the entire Muslim world.  Now this is 

impossible to find such kinds of instances in the history.  The absence of justice 

develops violence, and restlessness, which the world observes to day.  The 

powerful countries ruin all the moral and human values. In the present scenario, 

one of its examples is the Israeli’s attack over the peaceful and armless Palestine 

and their beastly bombardment over the innocent civilians.   In which hundreds of 

children, women, and aged people have been died.   

We have said earlier that justice and equal treatment preserve peace, in this 

respect this responsibility is of UNO to establish peace in the world and treat all 

the countries of the world equally.  This is a challenge for UNO and it can be 

solved only by knowing the root causes and then taking remedial steps for it.  

Surely, there will be no violence; rather there will be stable peace and 

international fraternity.  

Khushal Khan Khattak says about such tyranny: 

 “If the horse riders kill even ants and grasshoppers  
They will give the answer of all one by one on the Day of Judgment”24 

                                                 
23Mansurpuri, Qazi Muhammad Sulaiman Salman Rahmatul-lil-Alameen, Seerat-un-Nabi (S.A.W.). P, 388,  
24 Ras, Miyan Syed Rasool, Armaghan-e-Khushal,(Peshawar, Master printing press, 1999),P,-43 
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Qur’an says: 
 

"We ordained for the Children of Israel that if any one slew a person - 

unless it be for murder or for spreading mischief in the land - it would be as if he 

slew the whole people: and if any one saved a life, it would be as if he saved the 

life of the whole people. Then although there came to them Our apostles with 

clear signs, yet, even after that, many of them continued to commit excesses in the 

land". 25 

Khushal Khan Khattak treated a tyrant man as snake, which is apparently 

very beautiful, but inherently is full of poison from inside.  He said about it: 

 
 “Snake is beautiful and well structured from the outwardly 
 But it’s inside side is dirty” 26 

 

It shows how Khushal hated the tyrant and how much he loved peace.  He 

wished to stop the tyranny and establish peace but it was not possible for one 

person to get control over it. He could do struggle of his own part for it, that he 

did. Even then, he prays that God may not bless them on the Day of Judgment. 

 
 
Dr. Darvesh says about Khushal’s concept of peace: 
 

Khushal Khan Khattak was really a preacher of peace; he notifies it that it is 

very necessary for the kings or leaders to treat people affectionately.  Even in 

wars if one gets control over an area and then pardons all the people is a sign of 

manhood. He said about it as follows: 

 
 “I asked, what is that thing which is a sign of manhood 
 [He] told me, Forgiveness at the time of victory” 27 
  
                                                                                                                                                 
P,475 
25 Al-Qur’an, 5:32 
26 M.A Biddulph, The Poems of Khushal Khan Khattak, (Lahore, Manzoor Printing press, 1983), P,21 
27 Dr.Darvesh Personal Interview, June, 2007 
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The Prophet Muhammad (S.A.W.) showed it practically when he conquered 

Makkahh and then addressed the Makken:  

 
La Tasreeba Alaikumul Yauma Izhabu fa-antumul-Twalaqaa’ 

 
 ‘You all are pardoned; there is no censure on you today”” 28 
 
Suliman Ben Ibrahim puts the words of Prophet Muhammad (S.A.W.) as under: 
 

“O Assembly of the Quraish! How shall I treat you, do ye think? “—” With 

generosity, O generous brother, son of a generous man!” they replied, devoured 

by anxiety. — Begone!” he told them. “Ye are free! (According to the laws of 

war, they were slaves and captives.) 29 

The western countries say about them that they are terrorists this is actually 

the reaction of their action that has been taken against them.  If they stop killing 

the innocent people and give them their rights of freedom, right to live and the 

right over their resources and properties, all the violence will become finish. 

 
Khushal Khan Khattak also prefers death for the mischievous because they try to destroy 
the peace of the land. He says: 
 
 “[One] Gets the reward until kills the mischievous 
 Until kills, the mischievous [one] gets the reward 
 Its Burdon be in the neck of me 

This Fitwa (Judgment) is of justice until kills the evil doer” 30 
 

For the preservation of peace, Islam has laid down two important 

injunctions. One is the exercise of patience at individual level, and the other is 

prohibiting offence at social level. The reason for the rewards for patience being 

so great is that patience is the key factor in maintaining the desired system of 

God. Khushal Khan Khattak describes an astonishing fact of human nature that 

                                                 
28 Feruiddin, Dr. Begum Khadija, The Life of Muhammad The Prophet of Allah,(Peshawar,Pushto Academy 
Jadun Printing press, 2007), P, 169 
29 Ibid, P, P, 491,492 
30 Ras, Miyan Syed Rasool, Armaghan-e-Khushal,(Peshawar, Master printing press, 1999),, P,116 
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even though one shows utmost patience and piety even then one will suffer due to 

you.  As he says: 

 
 “Even though, you get the morals of Angels 
 Even then, some will cry because of you and you will cry because of them” 31 
  

Khushal Khan Khattak forbids people who have big families and due to 

huge numbers of relatives, they terror-stricken the people and usurp their rights.  

He says: 

 
 “Don’t be so proud on your relatives 

That the strangers rush to other countries because of you” 32 
 
The result of War and Violence 
 

Mischief and violence are the things that destroy the peace, turn every thing 

to disturbance and each one becomes frightened, because this is the aim of 

terrorists to disturb the people, create disturbance and abolish the comfort of the 

society. As a result, the schools, colleges, and universities get closed; the 

education of students is destroyed. When depravity comes in the part of education 

of a country, it affects all its structure.  Then the youths become unemployed, 

economy of the country becomes instable, inflation escalates and common person 

suffers more and more. Keeping in view these things Khushal identifies the 

misery of war and says: 

 
 “In wars and violence there is no profit o, Khushal! 
 The fire burns up alike the grains and chaff” 33 
 

He says that peace is the blessing of God therefore if you find it you have to 

thank your God.  Consider it booty if you find a moment of peace, food to eat and 

clothes to wear.  Khushal Khan Khattak pointed out these necessities of people in 

the following couplet and said: 
                                                 
31 Ibid P,210 
32 Ibid, P,74 
33 M.A Biddulph, The Poems of Khushal Khan Khattak, (Lahore, manzoor Printing press, 19983), P,120 
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 “If you have a place of peace, food and dress 
 Pay thanks what do you want else.” 34 
 

As now a day in our country every one wishes to have a place of peace to 

live. 

Khushal Khan Khattak considers him as the true Muslim who shows his 

unwillingness toward mischief.  He said: 

 
 “I said, whom should consider the true Mo’min 

Said he, who is not willing on the mischief.” 35 
 

In this respect, he praises even his enemy and considers him wise when he 

feels proud on the establishment of peace and shows his dislike ness towards 

wars.  He says: 

 
 “The wise enemy is good even if he wants your death 
 He will feel more proud on peace than war 
 If he is not wise, do not consider him enemy 
 Leave him; he himself will cry on his own self.”  36 
 
 
Harshness does not affect Peace 
 

 Although Khushal’s teachings are full of moral education, harsh attitude 

has not been considered in good moral behaviour.  He considered soft talks and 

politeness as good moral behaviour. He is against harsh attitude, because thus, 

peace destroys and an uncomfortable atmosphere develops.  But in some cases he 

permits it when some one want to disturb the peaceful atmosphere and create 

tension then one can behave harshly.  It does not affect peace rather prevents the 

mischief.   

 

                                                 
34 Ras, Miyan Syed Rasool, Armaghan-e-Khushal,(Peshawar, Master printing press, 1999),P,128 
35 Anwarul Haq, Dr. Syed, Muntakhabbat-e-Khushal, (Peshawar, Pushto Academy, 1989), P,261 
36 Ras, Miyan Syed Rasool, Armaghan-e-Khushal,(Peshawar, Master printing press, 1999),P,275 
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“Those who are wicked and have bad habits 
 Harshness with those is permissible”37 
 
Even then he exhorts: 
 

“Do soft talks with people 
 Perhaps thus you will win others, hearts”38 
 
The mischievous should be punished 
 

Khushal means, those ill-natured people, who intend to disturb the peaceful 

society.  Then you should get harsh with them and handle them with iron hands, 

even if you kill them, you will do a good job.  As he says in the following couplet: 

 
 “Getting reward is good on the killing of those,  
 From whose fear burns the banks of mountains” 39 
 

Khushal Khan Khattak does not mean that those people be killed who don’t 

have the capability to adapt the right path.  He means those who intend to spread 

mischief in the earth and kill innocent people.  Such kinds of people he wants to 

be killed or to be exiled.  The Qur’an says: 

The punishment of those who wage war against Allah and His Messenger, 

and strive with might and main for mischief through the land is: execution, or 

crucifixion, or the cutting off of hands and feet from opposite sides, or exile from 

the land: that is their disgrace in this world, and a heavy punishment is theirs in 

the Hereafter 40 

Struggle for Peace and National integrity 
 

Khushal Khan Khattak’s struggle for peace gradually changed in to national 

integrity.  He expected that his struggle will ultimately bring peace in the region 

and his own nation (Pushtoons) will get freedom form the Mughal emperors.  For 

                                                 
37 Ras, Miyan Syed Rasool, Armaghan-e-Khushal,(Peshawar, Master printing press, 1999),P,74 
38 Ibid 
39 Ibid 
40 Al-Qur’an, 5:33 
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this purpose, he tried to unite Pushtoons owing to this he traveled from the 

mountains of Tirah to Swat.  To some extent, he seems successful by uprising the 

name of Pushtoons.  He says about them in the following couplet:  

 
“If I have girded up my sword against the Mughals 

 I have revealed all the Pushtoons to the world”41 
 
He further says about his tribe that due to his struggle they got recognition in the world: 
 

‘Of what worth, of what value were the Khattaks (but) I have made them 
to be counted among the tribes” 42 

 

The above couplets make it clear that Khushal’s war were not based on his 

personal greed or enmity.  Fighting for the defense of motherland and for the 

rights of his compatriots is the struggle of peace and that is a noble cause. As 

Aristotle says, ‘We make war that we may live in peace’ 

 
Dr. Raj Wali Shah Khattak also says: 
 

“Khushal Khan Khattak’s wars were not for the Zar, (Wealth), Zan 

(Female), and Zameen (Land) [personal land].  He was fighting against the 

different aggressive groups just to ensure peace & justice, Justice is the major 

thing if it is gone then peace is gone and the wars come into existence.  Therefore, 

he fought up to the end of his life for the rights of oppressed people and for the 

freedom of his mother land.  Thus, all of his struggles were for the establishment 

of peace.” 43 

 

Khushal Khan Khattak loved his motherland from the core of his heart and 

wanted to free it from the dirty footsteps of Mughals. He praised his motherland 

and its objects thus: 

 

                                                 
41 Ferozuiddin, Dr. Begum Miss Khadija, Life and works of the illustrious Khushal Khan Khattak, 
(Peshawar, Pushto Academy, Jadun press,2007), P,199 
42 Ibid 
43 Kattak, Dr. Raj Wali Shah, Personal Interview, 2007 
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 “All the trees of my country are of a sandal and aloe, 
 Its dust is all musk and ambergris 
 If Srai(His village name) is hard and stony to others 
 To me its very stone is glittering gold” 44 
 

In the beginning of his chieftainship, Khushal Khan Khattak had a 

respectable position in Mughal army.  In this regard, he showed great loyalty 

towards them but his loyalty was not at the cost of his motherland and nation.  In 

this respect, he was far loyal to his country.  Thus, with the passage of time, when 

he felt that now Mughals demand him to bargain with them at the cost of his 

fellow-citizens and motherland he kicked away their rewards and stood for the 

Pushtoon's honour, for his country and for his compatriots.  Their rewards could 

not move him from his aims. In this respect, he rejected all those offers that could 

move him from his cause.  He said that the enemy could not be friend his offer 

will be just to entrap you.  

 
 “These Munsabs, these rewards  

Are all fetters and snares 
Pushtoons and Mughals will not be friends 
Therefore, take no need of the generous offers O, Khushal” 45 

 

To day our nation needs to act upon Khushal's advice. We know it well that 

western countries are not sincere to us, even then we feel proud of their offers.  

Thus, they are burying us under the heavy burden of loans and its interest through 

which they have entrapped the whole nation. 

 
The Unity of Religious groups is vital for Peace 

 

In this respect, we can observe his role in the visit of Swat.  He visited Swat 

to get their cooperation against the Mughals, but as he arrived there, he saw that 

all the people are the followers of Makhzan (a book name written by Akhund 

Darweza Baba). He noticed that they have for-gotten the Qur’an.  They are misled 
                                                 
44 Ferozuiddin, Dr. Begum Miss Khadija, Life and works of the illustrious Khushal Khan Khattak, 
(Peshawar, Pushto Academy, Jadun press,2007), p,198 
45 Ibid, P,- 197 
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and deceived. That book was written according to the faith of Rafizis, in which 

many things were against the Islamic teachings.  One of them was the name of 

Yazid which he had used in good faith. Yazid is he, who had killed the progeny of 

Prophet Muhammad (S.A.W.).  

 

Mian Noor of Swat was leading them the whole Swat stood against him, 

instead of co-operation they wanted to oust him from their land.  Khushal started 

his struggle to convince them. In Short, after the discussion of many days he 

succeeded to bring Rafizison to the table of negotiation. Discussion started but 

due to his religious scholarship, they could not defeat him in the discussion 

because his talks were based on the logic, which they could not reject, As a result, 

they accepted Khushal’s view about religion and Prophet’s Progeny. Moreover, 

they accepted that Yazid is cursable.  Thus this disputed topic concluded 

decisively. 

 

Khushal Khan Khattak expressed his faith to them and said that all four 

caliphs are equally respectable for him. He says: 

 
“I am a true lover of Hazrat Abu Bakkar Siddique 
And Hazrat Umar Farrooq and also a slave of Hazrat Usman and Ali” 46 

 

He says that entire struggle that he did was just for upholding the religion, 

he does not have any personal interest in it and he is not against the Muslims, he 

says: 

 
“This is not something for worldly gains but for the cause of upholding the 
religion, 
And I am loyal to this cause of true Muslims” 47 

 
 
 

                                                 
46 Shakeel, Dr. Ahmad, Swat Nama of Khushal Khan Khattak, (Peshawar,Pushto Academy, Jadun Printing 
press, 2007),P,-32 
47 Ibid, P,- 49 
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Thus, he again says: 
 
 “I am against such an opponent for the sake of Almighty God  

And have no selfish or prejudiced motive in being so.” 48 
 

He expressed his faith about the progeny of the Holy Prophet (S.A.W) and said: 
 

“I have faith in the entire progeny of the Holy Prophet (S.A.W) and also accept 
all the Imams (Maslaks) and Prophets as true ones” 49 

 

Khushal Khan Khattak says that the establishment of peace is a life long 

process.  It requires a lot of patience and tolerance.  This objective cannot be 

achieved in a short time.  However, you have to struggle for it constantly.  He 

gave an example of stairs for it that people climb on it slowly and then gradually 

one reaches to his target. As he said in this couplet: 

 
 “No one can climb on the roof at once 

 [People] gradually climb on it” 50 
 

This couplet makes it clear that one should struggle for the peace it will 

become establish one day. Nevertheless, one should not dishearten because 

conflictive matters resolve slowly and it takes time. 

The role of Peace in Education 
 

The role of peace in education is considered important from the very 

beginning.  It plays a vital role in the socialization of students.  It aims to acquire 

skills for non-violent conflict and then to reinforce them for the active and 

responsible action in the society. 

 

Peace is the key for the developments of all fields of state. It enhances the 

creativity of the students while absence of it promotes violence in them. A rich 

cultured and morally good society will come into being. Norms and values 

                                                 
48 Ibid, P,- 50 
49 Ibid, P,-33 
50 Ras, Miyan Syed Rasool, Armaghan-e-Khushal,(Peshawar, Master printing press, 1999),P,-14 
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develop with education but for this purpose, peace is required.  Therefore, for the 

promotion of norms and values peace has to be ensured in the country. 

 

Education promotes positive attitude in the students but it can be achieved 

only in a peaceful atmospheres. When a society succeeds to inculcate it in the 

students then these learned individuals will never think about violence. As 

Khushal Khan Khattak said: 

 
“The Knowledge and skill of a wise person has kept him away from 
others”51 

Peace for education plays the role of roots. If the peace is deep rooted in the 

country, then individual’s good character will be produced. And if it has no roots 

then there will be no education.  When there is no education, only corrupt and 

terrorist people will be produced.  As Khushal Khan Khattak says: 

 
 “When the roots of a tree are strong 
 It has no fear of wind 
 When it has no roots 
 [It] Will not be free from mischief” 52 

 

Khushal Khan Khattak struggled against tyranny for the entire life and 

fought for the rights of the oppressed.  He thought that peace is the outcome of 

justice and for a robust education system peace is must.  Peace in his view is the 

sole guarantee of good educational atmosphere.  He held that peace and education 

are interdependent.  Injustice, terrorism or wars destroy the nations as in such case 

peace finishes, which gives rise to illiteracy. 

 

We see that due to terrorism and wars across Swat, Bajaur, Waziristan, 

Mohmand and Khyber Agency in Pakistan now a day.  People have started 

migration to the far-fetched areas in search of peace and safety, thus depending of 

education.  Afghanistan is also one of the solid examples of the nation going 
                                                 
51 Ras, Miyan Syed Rasool, Armaghan-e-Khushal,(Peshawar, Master printing press, 1999),P,-333 
52 Ibid, P,-122   
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towards illiteracy solely because of no peace.  The majority of Afghanies is 

illiterate who just want to survive ignoring education due to the continuous war 

atmosphere.  The same situation is prevailing in Kashmir and Iraq also. 

 
**************************THE END***************************
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“The Man in the world is he, 

Who embrace the hardships” 
(Armaghan-e-Khushal) 
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CHAPTER 9 
 

Abstract 
 

Khushal Khan Khattak’s ideal man is a man of high ideals and an utmost 

individuality.  He wants to see all those traits in his ideal man, which are of course 

with in respect for his own dignity and the range of a common human being 

leading him to actual and tasteful life of veneration, but are deemed by him to be 

an uphill task.  His ideal man is actually the well-considered amalgamation of all 

those traits, which the Holy Qur’an and great philosophers stress.  Besides, he 

attributes all that to his ideal man, which he finds admirable in his practical life.  

He offers himself as a paragon of his ideal man.  Khushal Khan Khattak’s ideal 

man possesses qualities like contentment, promise, incessant struggle, invincible 

self-esteem, high spirit etc.  He specially emphasizes continuous endeavor.  He 

clearly illustrates the difference between struggle and fate through substantial 

examples based on his own experiences.  Ceaseless struggle is his main advice.  

He recommends all out struggle against hardships without surrendering our hope 

for success. He develops an interdependent triangle between man, struggle and 

education conducive to human development.  He conveys his concept of ideal 

man through the beautiful example of Baz (eagle) which is superior to other birds 

owing to its individuality, independence, bravery, and a distinct recognition based 

on his great struggle enabling him to live life an enviable.  

 

Khushal Khan Khattak therefore, favours the education system producing 

such ideal people (eagles) not vultures or crows who are parasitic upon others’ in 

life. 
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The Concept of Ideal Man  
 
 

Many philosophers have presented their concepts of an ideal man.  In this 

regard Al-Jibilli’s “Perfect Man” Iqbal’s Mard-e-Mo’min and , Nietzsche’s Super 

Man, are quite famous   Said Rasul Rasa says about Nietzsche’s Super Man in the 

preface of Khushal’s Deewan: 

 
“Nietzsche was unaware of Islamic Philosophy and Unitarianism this is why 
some faults are left in his Super Man.  His Super Man is a giant of brutish power 
and satanic wisdom and is empty of humane passion. Since for a perfect man 
perfect body, perfect wisdom, perfect passion and a perfect e heart are required, 
His superman remained incomplete. 
 
One having complete body, complete wisdom and complete passion will be a 
beautiful mixture of perfect Man or Ideal Man.  
 
Plato, in his ideal state presented the concept of perfect Sovereign in the shape of 
Philosopher king.  But in his “philosopher king” passion was again lacking. 1 

 

Al-Jibilli in his book “Perfect Man” presented the concept of a perfect man.  

He presented his concept in the light of Islamic Teachings.  That is why in some 

qualities his perfect man is close to Iqbal’s Perfect Man.  But still his image is not 

as clear as Iqbal’s Mard-e-Mo’mi, Khushal Khan Khattak is also one of these 

philosophers who also had a concept of an ideal man whom he called Nangyal. 

 
Khushal’s Nangyal  
 

Khushal’s Ideal Man is Nangyal. His concept of Ideal Man has been 

developed in the light of Islamic teachings.  This is why Iqbal’s Mard-e-Momin is 

close to Khushal’s Nangyal.  His Mard-e-Momin covers all the qualities of 

Khushal’s Nangyal but as a whole, Khushal’s Nangyal is brimmed with the spirit 

of Nang (Honour), and due to this quality, he called his ideal Man Nangyal.  

 
                                                 
1 Rasa, Miyan Syed Rasool, Muqaddamah Armaghan-e-Khushal,(Peshawar, Master printing press, 1999), , 
106-107 
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Ajmal Khattak said about Khushal’s and Iqbal’s ideal Man: 

“ Khushal Khan Khattak for the first time introduced the concept of perfect man, Khudi 
or Selfness and used the symbol of Shaheen for his ideal man.  Dr.Muhammad Iqbal, it 
appears, has tracer over these ideas from him and put it in the modern Urdu poetry.” 2 

 

Before discussing Khushal’s Nangyial, it seems necessary to understand the 

concept of Mard-e-Mo’min.  Mard-e-Mo’min is an ideal man of Islamic code of 

life, and the main theme of Islamic code of life is Unitarianism / Monotheism.  

 
What is Unitarianism / Monotheism? 
 
Rasa says about Unitarianism: 
 
“Unitarianism is faith in only one God and absorption of all the qualities of God in one’s 
own heart, In other words man is required to cultivate in himself Godly attributes, that is, 
Tukhalliqu-bi-akhlaqillah.  In fact, the path of Unitarianism is the path of love of God 
and its result is the character and personality of pious Momin.  Any other thought higher 
than Unitarianism is impossible.  Thus any ideal character and personality other than a 
Mom’in’s character and personality is impossible.  
 
When a person walks on the path of Unitarianism, the qualities of Unitarianism develops 
in him and get stable in him gradually.  In fact, these are God’s qualities.  The perfect 
shape of a Mard-e-Mo’min is the personality of Prophet Muhammad (S.A.W.).” 3 
 

Allah has created the entire universe.  He is the cherisher and sustainer of 

the worlds.  Allah says in the Qur’an: “Allah is he, who created the heavens and 

the earth”. Further it says: “Allah is he who created every thing for you” General 

teachings of the Qur’an are: nature is for man while man is for God. (Al-Qur’an) 

 
“The great Muslim Sufi philosopher Muhyuddin Ibnul Arabi of Spain made acute 
observation that God is a percept and the world is a concept. 
He created the heavens and the earth 
With truth (in just proportions) and 
He shaped you and made good your shapes 
And unto Him is the journeying.” 4 

                                                 
2 Encyclopedia Pakistanica, 2nd edition,  (Shakar book foundation, 1998), p,482 
3 Ibid, p,108 
4 Ahmad, Kh. Khurshid, Modern perspectives of Radiant Rays of The Qur’an, (Lahore, fine book printers, 
1997) p,2 
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What is the impact of Tawhid? The impact of Tawhid is: 
 
“The belief in one God, invisible and Almighty removes all superstitions, 
fetishism, dogmas and obscurantism.  He is above all comprehension. 

 
The faith liberates man from the bondage of other men and enables him to 
develop his potentialities to the highest degree. 

 
It also brings about a remarkable revolutionary change in individuals, generating 
in them the unity of emotions, modeling them into a distinct cultural entity and 
cementing them into a genuine Millat.  The Millat is of universal nature and 
possesses a global feature of equality, brother-hood and fraternity above the 
concept of regional attachments, racial prejudices and parochial interests.  In the 
Millat individuals unite themselves for a great cause, serving high ideals and 
noble objectives above the dictates of selfish motives and also sharing common 
sufferings and hardships.” 5 

 

The concept of Iqbal’s Mard-e-Mo’min and Khushal’s Nangyial is quite the 

same. They want to create these qualities in individuals and to see practical Mard-

e-Mo’min, independent men, perfect men, and men enriched with Godly 

attributes,  not like Nietzsche’s imaginary Super Man.  Now we need to consider 

Nietzsche philosophy of superman as compared to the almost similar concepts of 

Iqbal about Mard-e-Mo’min and Khushal’s Nangial.  

 
Nietzsche’s Super Man 
 
Nietzche says about the Man: 
 

“We have become [more defuced] in every way.  We no longer derive man 

from ‘the spirit’ or ‘the deity’; we have placed him back among the animals.  We 

consider him the strongest animal because he is the most cunning: his spirituality 

is a consequence of this.  On the other hand we oppose the vanity that would raise 

its head again here too- as if man had been the great hidden purpose of the 

evolution of the animals.” 6 

 

                                                 
5 Ibid, p,p, 3, 4 
6Schacht,  Richard ,Paul, Kegan NIETZSCHE (Routledge and London, Boston, Melbourne and Henley), 
P,269, 
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Nietzche degraded [Common] Man. To him [Common] man is just an 

animal which is an insult of this man.  This is the main difference between his 

concept of Man and Khushal’s and Iqbal’s concept of Man. To them Man is a 

superior and a chosen being of Allah. 

  
Nietzche again says: 
 

The four errors - Man has been educated by his errors.  First he always saw 

himself only incompletely; second, he endowed himself with fictitious attributes; 

third, he placed himself in a false order of rank in relation to animals and nature; 

fourth, he invented ever new tables of goods and always accepted them for a time 

as eternal and unconditional: as a result of this, now one and now another human 

impulse and state held first place and was ennobled because it was esteemed so 

highly.  If we removed the effect of these four errors, we should also remove 

humanity, humanness, and human dignity, 7 

 
He further says 
 

Consciousness is the last and latest development of the organic and hence 

also what is most unfinished and unstrong.  Consciousness gives rise to countless 

errors that lead an animal or man to perish sooner than necessary ….. If the 

conserving association of the instincts were not so very much more powerful, and 

if it did not serve the whole as a regulator, humanity would have to perish of its 

misjudgment and its fantasies with open eyes, of its lack of thoroughness and its 

credulity- in short, of its consciousness; rather without the former, humanity 

would long have disappeared. 8 

 

“His idea was “Not mankind but superman is the goal”. The very last thing 

a sensible man would undertake is to improve mankind, mankind does not 

                                                 
7 Ibid, P, 273 
8 Ibid, P, 277 
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improve and it does not exist—it is an abstraction and all that exists is an ant-hill 

of individuals.” 9 

 
Seyd Abul A’la Maududi says: 
 

(If a human being fails to know what humanity is and what difference is 

there between man and animal, he would naturally indulge in beastly acts and 

would not value his being. a man.) 10 

Iqbal said about Nietzsche thus: 

“The opponent philosopher could not understand the point of Unitarianism; 

it needs an insight to understand the secrets of La-Ilaha-Illallah.  The arrow of his 

thought, which is very high, has gone through the chests, and his imaginary halter 

is sitting for the sun and moon.  Though the nature of his monkness is clean yet it 

is anxious for the taste of sin.” 11 

Iqbal says that the point of Unitarianism cannot come in the understanding 

of every body because it requires clear and clean mind.  As he says in the 

following couplet: 

 “The mention of Unitarianism can come in the speech  
 But if there is a house of idols in your mind what would you say then? 
 That secret of eager, which is hidden in La-Ilaha-Illallah 
 If the style of Shekh is scholarly what you would say then, 12 
 
 
He again says about his Mard-e-Mo’min: 
 
 Each moment of the Mo’min has new glory and new style 

[He] Has the proof of God in speech and character 
Qahhari, Ghaffari, Quddus, and Jabaroot,  

 These four things make a Muslim. 
 Jibreel is the neighbour of this clay made slave, 
 His seat is neither Bukhara nor Badakhshan. 
 No body, knows this secret that the Momin, 
 Seems the Qari but in fact he is the Qur’an. 13 

                                                 
9 Nietzsche’s concept of Superman.html 
10Maududi, Seyd Abul A’la, Fundamentals of Islam, (Lahor, Zahid basher printers, 1992),P, 21 
11 Iqbal, Allama Muhammad, Kullyiat-e-Iqbal, and Zarb-e-Kaleem, (Karachi, Prima printers,1996),P,706 
12 Ibid, p,675 
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Iqbal’ further praises his Mard-e-Mo’min and says: 
 

The hand of Mo’min is the hand of God 
Overcoming, problem solving, work praising and adroit, 
In nature he is dust and luminous, but has the qualities of God, 
He is independent and carefree of both worlds 
His expectations are less and his objectives are high 
Each his styles is heart-alluring and his sight is fascinating 
Soft and sweet in talking but hot and hard in struggle 
Either in war or in an assembly, he stays clear and clean hearted, Ibid,  

 
Khushal Khan praised his Nangyal thus: 
 

A man, indeed is he, that is brave, yet full of kindness, 
Courteous to his fellows in his life and conversation 
His face his face, his word his word, his promise his promise, 
No lie or wile or changing his... 
Little in speech, great in action, but in silence 
Like a rose bud, his breast opens to his mouth. 

 When speech is being made of loftiness or lowness 
In greatness like the heaven, in humility like the earth  
In dignified bearing like the cypress, in generosity 
With boughs drooping on all sides like the vine 
Blooming his face like a fresh Rose in the garden 
With the joyous clamour of Bulbuls (Nightingale) around it. 14 

 

Individuals who are honest, sincere and independent; whose deeds match 

their words, who live in peace and let others live in peace and from whom nothing 

but goodness can be expected, have always formed the basis of healthy human 

society. Khushal praised such a Man in the following poem:  

 
Who is he? 

 
That every man of splendid heart should be 

‘Tis he who conquers fear, whom Heaven’s dower; 
Has been well endowed with valour and with power; 

Who yet, full filled where with to grasp success, 
Can sweetly smile, is apt to tenderness. 

Whose word is his word, his face is very face, 
Who knows no guile, whose glance bestows a grace; 

                                                                                                                                                 
13 Ibid, p,682 
14 Rasa, Miyan Syed Rasool, Armaghan-e-Khushal, Peshawar, University book Agency, 1999),p,108 & 
M.A., Biddulph, The poems of Khushal Khan Khattak, Lahore, Manzoor printing press, 1983),P,p,56, 102 
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Who, when the challenge calls him to race, 
Speaks not, does mightily, from eager start 

Throws to the beckoning goal an open heart 
Who be the call for pride or humbleness, 

Is lowly with the low, but strong to impress, 
High looks upon the proud, in charity 
Rich in the vine’s grape-laden tracery- 

Fair as that rose whose shining, petal’s flower 
Spring paints bright hued in her most magic hour,15 

 
He again says: 
 
 “The man who acts not on his words is as it were an ass 
 Laden with precious books, all his labour is in vain. 
 He whose word and actions correspond  

Then every word of his, has effect whenever he speaks 
In the good sense of what thou sayest no lack is there, Khus,hal 
Were thy actions but as sensible, why shouldst thou have been in such trouble?16 

 

 In Khushal’s view, the Man is he who fulfils his promise.  In this regard, 

he says in the following couplet: 

 
When you promise some one, do not break it 
Because men are always bound by their promise” 17 

 
The Holy Prophet (S.A.W.) also said in a tradition about the promise that: 
 
 “That man, who does not care for his promise, hath no faith” 
 

Allah said about fulfilling one’s promise, also in the Holy Qur’an: 
 
 “And fulfill your promise because you will be asked about your promise” 18 
 

Khushal Khan Khattak has mentioned some qualities in the following 

couplets and wants to see these qualities in his Nangyal.  Theses qualities are: (1) 

good health (2) honour (3) self-restraint (4) sincerity (5) contentment (6) 

generosity (7) shunning foolish people (8).  These qualities in his following lines: 

                                                 
15 M.A., Biddulph, The poems of Khushal Khan Khattak, Lahore, Manzoor printing press, 1983), 
16 Ibid, P, 69 
17 Rasa, Miyan Syed Rasool, Armaghan-e-Khushal, Peshawar, University book Agency, 1999), p,75 
18 Al-Qur’an, Bani-Israel- Part 15 
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 “What is that if not good health? 
 Which better than an empire is 
 If aught, more precious  than wealth is, 

Then sure Honour dearer is.  
What is far better than indulgence?  
Self-restraint, then Sincerity 
What makes man from trouble free 
No other it is than Contentment  
If thou dost boast of piety 
Purposeless is such Devotion, 19 

 
Khushal’s Wonder for Man 
 

Khushal Khan Khattak expressed his great wonder for Man. He says that 

Man has a wonderful story. Allah has praised this Man but at the same time, has 

disparaged him also [in case he fails to live up to His expectations].  Khushal 

Khan said the following poem about Man in a state with great wonder.   

 
 
“If I look at your shape, you are an animal 
If I look at your meaning, you are the prince of the whole world, 
You are known as Zaloom & Jahool, but you understand Kun tu Knzan (I am treasure) 
Don not look at it that you are made of flesh and bones, 
Whom the angels worshiped and whose place was above the skies 
You are vicegerent of That and you are symbol of a Caliph father 
Flesh and bones have no need; Even the bull and donkey have these. 
O hidden in the rotten cloth of mendicant, what a king you are in many ways, 
Who was blamed because of you got black face forever, 
Water of life for some and sting for some, pain for some and painkiller for some you are,  
The garden full of blessings of this world and of hereafter 
Have been made for you.   You are the aim of Kun Fikan (Allah) 
Even if there are, many flowers and they are countless, 
Yet in the garden of nature newly cultivated flower are you  
What you will say more about this state O Khushal! 
This is enough if you understand you are a thinker” 20 
 

In the above-mentioned poem, Khushal has given some merits of the man 

and he counted down all the qualities that Allah has granted him. In the following 

some merits of this man that Allah has mentioned in the Holy Qur’an are given.  
                                                 
19 Ibid, p,105 
20 Rasa, Miyan Syed Rasool, Armaghan-e-Khushal, Peshawar, University book Agency, 1999), P, 230,231 



 237

Qur’anic view about Man  
 

From the viewpoint of the Holy Qur'an, human being is too profound 

complex and mysterious to be defined. The Holy Qur'an has lauded and 

disparaged him at the same time. It has praised him very highly, but it has also 

slighted him in the most disparaging terms. It has described him as superior to the 

heavens, the earth and the angels, but at the same time has also declared that he is 

inferior even to the Devil and beasts. The Holy Qur'an is of the opinion that man 

is a being who has enough power to control the entire world and put the angels 

into his service, but he often falls to the lowest ebb. It is man who takes decision 

about himself and determines his final destiny. In the following, some of Man’s 

merits and demerits are given in the light of the Qur’an. [Angels objected the 

creation of Man (or Adam) on the grounds that he will create mischief in the 

world whilest we the angels, are given to your remembrance and prayer day in 

and day out. Satan proclaimed his supremacy to Adam on the grounds that his 

genes and genetics (or racial composition) are superior.  God Almighty rejected 

both these claims and decided in favour of knowledge (as compared to prayer and 

racial components) being superior as the basis of Adam’s vicegerency in the 

universe]. 

Allah has praised him in the Holy Qur’an with these titles: 

(i) Man is the Vicegerent of Allah  

When Allah wanted to create man, He intimated angels of His intention 

"They said: 'Will you put on the earth one who will make mischief there and will shed 
blood? He said. - 'I know what you do not know." 21 

"It is He who has appointed You vicegerent on the earth and exalted some of you in rank 
above others, so that He may test you by means of what he has given you." 22 

 

                                                 
21 Al-qur’an, Surah al-Baqarah, 2:30 
22 Al-Qur’an, Surah al-An'am, 6:165 
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(ii) Man has the Capacity to Acquire Knowledge 

In the entire creation of Allah man has the highest capacity to acquire knowledge:  

"He taught Adam all the names (all the realities of things). Then He presented those 
things to the angels and said- 'Tell Me the names of these if what you say is true'. They 
said: 'Glory be to You! We have no knowledge except that which You have given us. (We 
can learn nothing, except that which You have taught us direct). Then Allah said to 
Adam: 'Tell them their names' ' and when he had told them their names, He said: 'Did I 
not tell you that I. know the secrets of the heavens and the earth? (I know what you do not 
know at all). And I know what you disclose and what you hide'. [Angels objected to the 
creation of Man on the grounds that he will create mischief in the world whilst we the 
angels, are given to your remembrance & prayer day in & day out.  Satan proclaimed his 
supremacy to Adam on the grounds that his genes & genetics (or racial composition) are 
superior.  God Almighty rejected both their claims & decided in favour Knowledge (as 
compared to prayer & racial components) being superior as the basis of Adam’s 
Vicegerency in the universe]23 

(iii) Man has the Spirit of Allah 

And breathed into him of His spirit." 24 

It becomes clear from the above Qur’anic words that Man with his five senses would 
have remained an animal if Allah had not breathed His spirit into him. 

(VI)  Man is a Trustee  

Man is a trustee of Allah and has been given a mission and a responsibility. 

He is required to rehabilitate the earth with his effort and initiative, and to choose 

between ethico-spiritual prosperity or misery: The Qur’an says: 

"We offered the trust to the heavens, the earth and the mountains, but they shrank from 
bearing it and were afraid of it. On the other hand man assumed it." [Shah Wali-ullah, 
Iqbal and others contend that this “Trust” really stands for freedom or right to choose 
between good, evil and be responsible for this choice]. 25  

(v) Man is a Superior Being 

Man is superior to many of Allah’s creations He enjoys moral freedom, dignity and 
nobility.  The Qur’an says: 

                                                 
23 Surah al-Baqarah, 2:31-33 
24 Surah as-Sajdah, 32:9 
25 Surah al-Ahzab, 33:72 
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"Surely we have honored the issue of Adam. We have put the land and the sea under their 
control, given them sustenance and have exalted them above many of those whom We 
have created" 26 

(vi) All Things are Created for Man 

All the good things of the earth have been created for man. 

"He it is, who created for you all that is in the earth." 27 

"He has made subservient to you (men) whatsoever is in the heavens and in the earth." 
(Surah Jathiyah, 45:13) 

Thus, from the Qur'anic point of view Man is a chosen being of Allah to be 

His vicegerent on the earth. He is semi-angelic and semi-material being. He is 

instinctively conscious of Allah. He is holding a Divine trust, responsible for 

himself and the world. He is inspired with good and evil. His existence begins 

with weakness and proceeds towards strength and perfection. Nothing can satisfy 

him except the remembrance of Allah. His intellectual and practical capacity is 

unlimited. He is endowed with inherent dignity and honour. Often his motives 

have no material aspect. He has been given the right to make lawful use of the 

gifts of nature. But in all cases he is responsible to his Lord. 

Adverse titles of Man 

At the same time, the Holy Qur'an has strongly reproached and censured 

man and counted down many of his defects. In this regard, the Holy Qur’an called 

him with the following negative and adverse titles. 

(i) Tyrant & Fool  

"He has proved to be a tyrant and a fool." 28 

(ii) Ungrateful  

"Surely he is very ungrateful." 29 

                                                 
26 Surah Bani Israil, 17:70 
27Surah al-Baqarah, 2:29 
28 Surah al-Ahzab, 33:72 
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(iii)  Rebellious  

Nay! Man is most surely inordinate, 

"When he thinks that he is self-contented, he revolts." 30 

(iv) Hasty / impetuous 

And man prays for evil as he ought to pray for good, and man is ever hasty. 31 

(v) Selfish  

And when affliction touches a man, he prays to me, whether lying on his 

side or sitting or standing; but when I remove his affliction from him, he goes on 

as though he had never called on Us on account of an affliction that had touched 

him; thus that which they do is made fair-seeming to the extravagant. 32 

(vi) Grudging 

"Man has always been very grudging." 33 

(vii)  Contentious 

"Man is more contentious than anything else." 34 

(viii) Impatient 

"Man has been created impatient - fretful, when evil befalls him, and grudging when 
good befalls him”.  

“Surely man is created with a hasty temperament” 35 
 

Khushal Khan Khattak seems to be critical of human nature.  He expresses 

his critique of man in the following poem. 

 
  
                                                                                                                                                 
29 Surah al-Hajj, 22:66 
30 Surah al-'Alaq, 96:6-7 
31Surah Bani Isra'il, 17:11 
32 Surah Yunus, 10: 12 
33 Bani Israil, 17:100 
34 Surah al-Kahf, 18:54 
35 Surah al-Ma'arij, 70:19 - 20 
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“His essence is not found, what type of human this is! 
He is a blend of good and bad and a symbol of Khair & Shar (virtue and evil also. 
[He] is an Angel and an animal also 
[He] is a Mo’min also and a kafir also. 
Some times, [he] becomes fire,  
Some times, [he] becomes water 
Some times, [he] becomes gust of wind 
Some times, [he] becomes very weak 
There will be no one other, as he is far-sighted” 36 

 
 
About the status and value of Man, he says: 
 
 “[This Man] a step down from God, if not his equal” 37 
 
Contentment makes Individuals Unique 
 

Khushal Khan Khattak gave a prescription of contentment, because it is a 

quality for an ideal man, and is an emperorship in it-self. He says that a contented 

person will not strive for worldly gains; wealth will not be his aim. His aim will 

be to mould the world according to his own will.  He will try to show his 

individuality through his actions. He says about him as below: 

 
“Know thou well this world’s real state, what is, is; what is not, is not; 
Whether Rake or Devotee, what is, is; what is not, is not; 
Whether much or little thine, count it all as it passes away; 
Be thou of the Prophet’s nature, for what is, is; what is not, is not; 
If for life thou grievest, what cause if thy-self thou knowest; 
Alive to thy grave thou goest, what is, is; what is not, is not; 
Of sea and land the Monarch thou, if wet and dry alike thou countest; 
Be thou then the Monarch of the age for what is, is; what is not, is not; 
Whether pearls or jewels, whether flowers or trees, 
Take no account of all, for what is, is; what is not, is not; 
Ill thy wishes, bad thy actions, causeless grief and envy thine; 
In patience be thou wealthy, for what is, is; what is not, is not; 
Weepest thou not, nor yet rejoice; leave alike both grief and joy; 
Be acquainted with His secret, what is, is; what is not, is not; 
Alas! What thou collect, does here remain: 
Of gold and silver be thou free, for what is, is; what is not, is not; 

                                                 
36 Ibid, P,378,   M.A., Biddulph, The poems of Khushal Khan Khattak, (Lahore, Manzoor Printing Press, 
1983),  
37 Ibid, 
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Of thy loved one seek kindness, and if thou findest it not, then weep: 
Do thou as thy loved one wills, for what is, is; what is not, is not; 
Whether Union or Separation, to me they both are all alike: 
Be thou at ease as thou art , for what is, is; what is not, is not; 
Why dost thou strive and struggle, and day and night art full of concern?  
Be thou the same whatever betide, for what is, is; what is not, is not; 
Short is life, and many its troubles; why so anxious in your heart 
Be thou satisfied with wet or dry, for what is, is; what is not, is not; 
Consider thou thy special talent, while alive make good use of it, 
O Khushal! A lion be thou for what is, is; what is not, is not;” 38 
 
He further says about the greed thus: 
 
 “Feed your greedy eyes with contentment  
 So that heaps of blessings are at your home” 39 
 
Struggle makes Man Ideal  
 

Khushal Khan does not mean that individuals should show contentment 

with what their God has given them and do nothing. No one knows about one’s 

fate, what God has written for one.  Man has to struggle hard in his life because 

strenuous efforts make man unique and distinguished. 

Khushal Khan Khattak says about struggle thus:   
 
“Who desired the world from east to west? 
Thus, knowledge and intellect in the world is also many fold. 
O’gardener! Come to the garden, Desire and eat a thousand types of fruits  
Come on, come on, and tell me if the taste of all is the same 
There are pearls, diamonds, durr-marjan and beads in the world  
Nothing is hidden, the value of all is obvious  
If every man does not work hard how he will get comfort  
Come on, come on, if you want treasure then accept this advice 
If you want to be Jibrail of Heaven,how it will be, 
Develop fear and hope from God O’ my dear,  
The matter is of struggle and courage or just eating” 40 
 

Khushal Khan Khattak means that perpetual struggle and desires are key to 

individuality.  If one desires he must get it but if he has no desires how can he get 

                                                 
38 M.A., Biddulph, The Poems of Khushal Khan Khattak. (Lahore, manzoor printing press, 1983),104-105 
39 Ibid, p,75 
40 Rasa, Miyan Syed Rasool, Armaghan-e-Khushal, Peshawar, University book Agency, 1999),P,584    
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it.  As in the garden, there are many types of fruits but if you do not have the 

desire to eat, the fruit will not come to your mouth by itself.  

 
The Qur’an has also said about man’s struggle in the following verse: 
 

 “That man can have nothing but what he strives for;” 41 
  
Khushal Khan Khattak expressed the same theme in the following couplet: he said:  
 

 “If Man struggles with sincerity, I guarantee him 
Of triumph in the struggle for a mission, 42 

 

K.G Saiyidain analysis of Iqbal’s concept of struggle leads to a sound 

comprehension of the fact that both, Iqbal and Khushal hold corresponding views 

about the theme of Man’s struggle in this life.  K.G Saiyidain holds: 

 
“What Allama Muhammad Iqbal considers important in the development of 
individuality is the formation of new purposes and objectives which always 
determine the direction of man’s activity and evolution.  It is the ceaseless quest 
for newer and greater creative purposes, which adds zest and meaning to the 
individuals’ struggle into healthy channels” 43 

 
 
He quotes his poem in this regard: 
 

Life is preserved by purpose;  
Because of the goal, its caravan tinkles! 
Life is latent in seeking  
Its origin is hidden in desire! 
Keep desire alive in thy heart, 
Lest the handful of dust should become a tomb, 
Desire is a noose for hunting ideals, 
A binder for the book of deeds! 
T’is Desire that enriches life, 
And the intellect is a child of its womb. 44 

 
Khushal Khan Khattak says: 
 
 “Art thou wearied in thy search 
                                                 
41 An-Najam, 53:39 
42 Rasa, Miyan Syed Rasool, Armaghan-e-Khushal, Peshawar, University book Agency, 1999), 
43Saiyidain, K. G, Iqbal’s Education Philosophy,(Lahore, S.H. Ashraf publishers,1996), P,34   
44Ibid, p,35  
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 That from this life’s hopes thou’rt parted 
 Countless blessings round thee are spread, 

Ask but and thou shalt receive. 
As those seekest, thus thou findest! 
Nay yet more shall be thy share. 
Who would ere taste honey’s sweetness, 
If the bee’s sharp sting he feared, 
Still more early seek the Healer  
For thy cure from this world’s wounds” 45 

 
Dr. Darvesh says about the desire by quoting Da’Ta Ganj Bakhsh : 
 

“Da’Ta Ganj Bakhsh says, The Man that has desires is a sign of perfection while 
one without desire is a sign of misery.  Therefore, that soul is perfect which has a 
lot of desires.”  46 
 

 [Islam, it may be observed here, stands in sharps contrast to Buddism.  

Buddah says that if you have one desire, you have one calamity (or suffering): If 

you hundred desires you have hundred worries and sufferings the best course 

open for man therefore is to burry his desires.  This is the only way to overcome 

the pains (sufferings of this world).  

 
Iqbal again says: 
 

“What can I do? My nature is averse to rest; 
My heart is impatient like the breeze in the poppy field  
When the eye beholds an object of beauty 
The heart yearns for something more beautiful still; 
From the spark to the star, from the star to the sun 
Is my quest; 
I have no desire for a goal, 
For me, rest spells death! 
With an impatient eye and a hopeful heart 
I seek for the end of that which is endless! 47 

Khushal Khan Khattak said about the achievement of such objectives that 

strenuous and constant effort enables you to attain the objectives.  He says this in 

the following couplet: 

                                                 
45 M.A., Biddulph, The Poem of Khushal Khan Khattak, (Lahore, Manzoor, printing press, 1983),P,25 &70 
46 Khan, Dr. Darvesh personal Interview, July, 2007 
47 Saiyidain, K. G, Iqbal’s Education Philosophy,(Lahore, S.H. Ashraf publishers,1996), P,36 
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“If you repeatedly dive it will come to your hand 
Who said that there is no pearl in the ocean? 48 

He says each man’s value depends upon his struggle.  If an individual 

works hard, he will become worthy and valuable.  However, if he does not believe 

it, then he will lose his value. As he says: 

 
 “Each one’s value is apparent with one’s struggle 
 [And] Each task depends upon intention” 49 
 

Intention plays a vital role in one’s actions.  Struggle definitely brings 

success but it depends upon the sincerity and proportion of the struggle.  The 

Holy Prophet (S.A.W.) says about it:  

 
“Actions depend upon intention, and one will get that, what he intended to get” 50 
 

He says that an ideal man must be skillful because it makes him worthy and 

valuable.  For this purpose, he gives an example of sugarcane because its taste 

distinguishes it: 

He says: 
 
 “Each man’s value and worth depends on one’s skill 
 As the value of sugarcane discloses its taste” 51 
 

Khushal Khan Khattak says that individuals cannot become unique and 

ideal until they throw themselves in hardships, bear the troubles, and come out 

successful. In such a case, they will be like bright steel arrows, which have no rust 

and dust. Khushal Khan Khattak considers such individuals unique and says that 

arrows are formed from decent steel; it cannot be made until its rust is not 

removed from it.  He says in the following couplet: 

                                                 
48 Khattak, Pareshan, Ghaznawi, Khatir, Khushal Nama, (Peshawar, Abaseen arts concil, 1980), P,146 & 
Rasa, Miyan Syed Rasool, Armaghan-e-Khushal, Peshawar, University book Agency, 1999), 
49Ibid, P,259   
50 Muhammad bin Ismaeel Bukhari, Abu Abdullah, Bukhari Sharif, Vol: 1, (Zahid Bashir Printer, Lahore, 
1985), P, 130 
51 Ibid, P,366 
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 “Only when the rust is removed from steel gradually,  
 An arrow can be formed from decent steel” 52 
 
He again says: 
 
“If there are Men in the world, they are those 
Who throw themselves in hardships and embrace troubles” 53 
 
Education and struggle  

 

Khushal Khan Khattak has given great importance to struggle because it is 

vital for being unique and ideal.  Getting education also requires struggle as 

without struggle a successful life is impossible. He says 

 
“If your search and desire are not passive, you will find the water of life in a step” 54 
 
Again says 
 
If one struggles and gets training from the gardener 
It is as, as the entire place becomes full of flowers 
Thus if one bears hardships and sets with a teacher 
His (teacher’s) skills becomes [manifest] in him, 55 
 
Further says 
 
When rust becomes clean from the steel 
Then an arrow would be possible to be formed of it, 56 
 

It means that education is based upon one’s struggle.  Khushal Khan 

Khhattak is of the opinion that one who faces great hardships he will get comfort 

at last.  As he says in the following couplet: 

 
Those who embrace hardships will get the comfort 
God does not waste one’s struggle, 57 
 

                                                 
52 Ibid, P,557 
53 Rasa, Miyan Syed Rasool, Armaghan-e-Khushal, Peshawar, University book Agency, 1999), P,75 
54 Ibid, P, 557 
55 Ibid, P, 671 
56 Ibid 
57 Khattak, Pareshan, Ghaznawi, Khatir, Khushal Nama, (Peshawar, Abaseen arts concil, 1980), P, 419 
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Khushal Khan says that if man struggles he can do impossible things.  He 

can even fly to sky. However, strenuous effort is required for it.  This he said 

about four hundred year ago.  That time the man had not shown such progress in 

science and technology.  These words of Khushal Khan Khattak have come true 

today which shows his foresightedness. He says: 

 “I said how I will fly to sky 
 It will be through the wings of struggle” 58 
 

Today the world has shown rapid progress in this respect and made 

different types of aeroplanes, warplanes; passenger planes, and some cargo 

planes.  This is man’s effort and struggle that he succeeded in developing such 

things. He again says about his struggle thus: 

 
I repeatedly visit the sky 
With the wings of struggle” 59 

 
He presents himself as a prophet of struggle and says; 
 
“That reaches to the sky through struggle, That is I.” 60 
Pareshan Khattak views about struggle: 
 

 Centuries ago when Europe was immersed in darkness, and had no 

technology, predicting about flying to sky seemed nonsense.  But as the time 

passed and the man gradually developed, he started to think about the birds how 

they fly. The man also wanted to fly so he tried repeatedly and at last, he 

succeeded in developing the airplane.  Khushal Khan Khattak meant that nothing 

is impossible but struggle is needed for it. He quoted his following couplet: 

  
 [One said], there is no way to sky, 
 [I said] I will produce it with skill for you,” 61 
 

                                                 
58 Khan, Mir Absussamad, Khushal and Iqbal, (Peshawar, Azeem publishers, 1982), P,171 
59 Ibid, Rasa, Miyan Syed Rasool, Armaghan-e-Khushal, Peshawar, University book Agency, 1999),P, 432 
60 Ibid, P, 434   
61 Pareshan Khattak, Personal Interview, 2007 
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The following verse of the Holy Qur’an speaks volumes of the fact that 

Khushal Khan Khattak dwelt upon the Qur’an as the first major source of 

inspiration. Qur’an turned the attention of Man towards struggle forced him to 

create skill and assured him that through strenuous effort, you can do this.   

Qur’an says: 

O congregation of the jinn and the men! If you are able to pass through the regions of the 
heavens and the earth, then pass through; you cannot pass through but with authority. 62 

Mufti Muhammad Shafi says:  

This clearly recognizes the possibility of man going beyond the zones 

separating the heavens and the earth if he acquires knowledge by observation and 

contemplation, a theory considered impossible till the journey of man began in 

space. 63 

In the above verse of the Qur’an Allah says about the power, due to which 

things go out of the sphere of this earth. Alas! The Muslims did not pick this point 

but the non-Muslims did.  That is the power of technology that can carry man out 

of this earth.  And for the development of technology getting equipped with 

education is must.  Anyhow, they showed great progress in education which 

provided basis for development in the field of technology.  For this purpose, they 

invented rocket on which they seated the Apollo (Vehicle of the moon) the rocket 

took it out of the sphere of this land and then left it free.  The Apollo flew toward 

the moon and landed on it, thus humans that were sitting in the Apollo stepped for 

the first time on the surface of the moon.  That was a great event in the history of 

Man.  

Khushal Khan Khattak reminds the youth to show the work as it is their 

time to do some thing.  Development can take place in this age.  Nevertheless, 

when time passes and one becomes old then one will not be able to do any thing.  

Therefore, take start from now and move forward. 

                                                 
62 Al-Quran, Al-Rahman, 55:33 
63Shafi, Mufti Muhammad, Muari-ful-qur’an  
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He says about such age: 
 
 “If you give up work in the youth 

How in old age you will be able to do it” 64 
 

In the above couplet, he stresses upon the youths not to waste their time.  

Time is money if you lose this time, in old age you will lose your power and will 

be unable to do it.  

 
Khushal’s Shahbaz vs. Iqbal’s Shaheen 
 

Khushal Khan Khattak Allegorized his Nangyal with his ideal bird Shahbaz 

and Baz.  Thus, Allama Muhammad Iqbal used the word Shaheen for his Mard-e-

Momin, both the birds are the same and it has unique qualities.  As it is self-

possessive, self-hunting, and has high targets.  It flies high and lives on the peaks 

of the mountains.  Neither it keeps concern with small birds nor does it eat other’s 

hunted birds. It is also famous for the sense of its honour, that is why Khushal 

wants to see these qualities in his Nangyal and Iqbal wants to see it in his Mard-e-

Momin.  

 

Khushal Khan Khattak teaches the youth to cultivate the qualities of 

Shahbaz in themselves & set high targets before them. He forbade them to behave 

as a crow and vulture.  He strongly advised to keep flying high and create the 

sight of Pleiades.  He says:  

 
 “O high thinker! There is power in the thought it will live at a high place,  
 What will you cure of low thinking create Pleiades sight” 65 
  
Iqbal says in this regard: 
 
 “The sight of Passion is in search of such heart which is alive, 
 A Shahbaz does not [long for] deserve dead prey” 66 
                                                 
64 M.A., Biddulph, The Poem of Khushal Khan Khattak, Lahore, Manzoor printing press, 1983), P,75 
65 Rasa, Miyan Syed Rasool, Muqaddamah Armaghan-e-Khushal, Peshawar, University book Agency, 
1999),-105 
66 Ibid 
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He again says about himself: 
 
 The bird of my wisdom flew so high 

That an eagle of low quality does not have the flight over there” 67 
 

He means that this bird gives this message to achieve targets and earn for 

your selves by your own.  Don’t expect others, awake your ego, feed others and 

help others. However, for such qualities you have to gain knowledge and equip 

yourself with skills.  Then you may be in the position to earn a successful and 

meaningful life. 

 
Khushal Khan Khattak says in the following couplet about keeping his targets high. 
 
 “My sight is fixed on big hunts 

I am not like Badkhorak (a bird is  name) that catch the insects and eat.” 68 
 

He means that man has to create high thoughts and sharpen his sight then 

courage and boldness will keep him unique and distinguished. Otherwise, he will 

become ruined and even the weakest thing will dare to attack him.  Khushal Khan 

Khattak said: 

 
 “This is also the place of wonder, 

That crows attack on eagles” 69 
 

Khushal Khan Khattak counted those Men among Crows, Vultures or flies 

that have no aim and objective in their lives.  On the other hand, those who have  

an aim to achieve are like Baz and Shaheen.  He considered himself also like Baz 

or Shaheen not like a crow or fly.  He himself was a man that had the qualities of 

Falcon and Eagle.  He wished to see other individuals like him also.  However, he 

feels sorry when he does not find men of such qualities and says: 

 
 “No fly am I or vulture, that over kill should be my hover   
 My heart rejoices as a Falcon or an Eagle in its own prey  
                                                 
67 Rasa, Miyan Syed Rasool, Armaghan-e-Khushal, Peshawar, University book Agency, 1999),P,490 
68 Ibid 
69 Ibid, P,469 
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Would that other sincere people had been like me,  
But since in this they have no part, in grief is my heart now plunged.” 70 

He again says: 
 
 “Like the Hawk has been my flight along the mountains, 
 Many a partridge there has been my prey 

The Hawk whether young or old, seeks the quarry, 
But the swoop of the old Hawk is the most unerring” 71 

 
Die-hard and strife loving Nangyal 
 

Khushal Khan Khattak’s Nangyal is named with strife and dangers.  He 

wants such individuals to dive in the deep sea for the accomplishment of his 

objectives or jump in to the flames of fire like the moth and achieve your 

objective.  He says: 

 
“If you become diver and forget about the fear of head,  
Then, there are many Pearls scattered in the sea  
The love of a moth further increases 
When the flames of fire spread off” 72 
 
He again says: 
 
“For how long will he sleep on the bed with out anxiety? 
When he is aware of sky’s commotion” 73 
 

He says that the ideal man will never be afraid of dangers and when he 

suffers hardships and troubles, he will come out of it successfully. As he says: 

 
“If you throw him in the red hot fire  
He will not be afraid of it like Ruby from water” 74  
 

Khushal Khan Khattak becomes very sad when he sees easy life of the 

individuals that they have forgotten their real task and have been busy in aimless 

tasks.   He has this worry that why this Man is disappointed with his future.  He 
                                                 
70 M.A., Biddulph, The Poem of Khushal Khan Khattak, Lahore, Manzoor printing press, 1983), P,104  
71 Ibid, P,98 
72 Rasa, Miyan Syed Rasool, Armaghan-e-Khushal, Peshawar, University book Agency, 1999),Ibid, P, 225 
73 Ibid, P,227 
74 Ibid, P,491 
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has to wakeup and moulds his future because God also does not change the 

position of those who do not change by themselves.  Khushal Khan Khattak taunts 

them for the sake of their awareness and says: 

 
 
 “O busy man in your own doubt 
 Disappointed with your original task 
 You are not like seed that has brain 
 O brainless wasted chaff 
 You have become blind over your fault 

And an investigator of other’s fault … 
You are even not equal to Parrot 
Though you have beauty  
That you can dive upon the chicken  
Byutthis, you become not an eagle, o’ vulture! 
The bride that has no beauty 
Pearls and precious stones are just wastage on her 
Come on! Look in the mirror that your face may reflect to you 
Your subsistence and hypocrisy, 
Khushal presents his repentance” 75 

 
The role of individuality in Education 
 

Individuality has a vital role in education. To understand the theme of 

education let us view some quotes of educationists and philosophers in the 

following lines: 

  
 Preparing for complete living (Spencer) 
 Natural, harmonious, and progressive development of man’s innate powers. 

(Pestalozzi) 
 Developing morality.(Herbart) 
 Leading the human souls to what is best and making what is best out of them. 

(Ruskin) 
 Developing the body and the soul to all the perfection to which they are 

capable of (Plato) 
 

Some aims and objectives mentioned in the various educational policies 

already given in chapter one, which gives a reflection of Khushal’s Nangyal.  

Thus, we have discussed various types of education in this chapter.  Khushal’s 
                                                 
75 Rasa, Miyan Syed Rasool, Armaghan-e-Khushal, Peshawar, University book Agency, 1999), P,401 
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approach is very much associated with holistic approach in informal education.  It 

covers almost all the objectives of education.  It is based on the premise that each 

person finds an identity and purpose in life, through connections to the 

community, to the natural world, and spiritual values such as compassion and 

peace. The following  aims and objectives set out in the World Islamic Education 

conference under the Chairmanship of Syed Naqib Al-Attas, also supplement 

Khushal concept of individuality and education. 

     
 Considering that Islam offers Man a complete code of life in the Qur’an and the 

Sunnah which, followed wholeheartedly, leads Man towards the realization of the 
greatest glory that Allah has reserved for him as Khalifatullah; 

 Considering also that in order to follow the code of Islam adequately and attain to 
a consciousness of himself as Khalifatullah Man needs traing from his childhood, 
both at home and in the society in which he lives, and that this training should be 
of his total personality, his spirit, intellect, and rational self, imagination and 
bodily snses, and not of one part at the expense of others; 76 

 

Khushal Khan Khattak wants to see such a Man who should act according 

to Islamic teaching and has a firm belief in God.  He loves such person who 

should play with dangers and should not be afraid.  To him the success kiss their 

foot who survive in hard ships, who feel the bed of thorns as a bed of silk for 

themselves.  He says about them: 

 
 “The Man in the world is he, 
 Who embrace the hardships” 77 
 

Khushal Khan means that only those people can produce name in the world 

who can face problems and who have the capability to over-come the obstacles.  

If you look at the successful men in the world the majority of them will be of 

those who struggled hard for that position.  There is no pleasure and comfort in 

the life with out hard work.  The wise men say, “At first you will eat your own 

meat then you will eat the meat of hunt”  

                                                 
76 Al-Attas , S.N.  Aims and Objectives Of Islamic Education,(Jeddah, King Abdul Aziz University, 1979), 
P,157,  
77 Rasa, Miyan Syed Rasool, Armaghan-e-Khushal, Peshawar, University book Agency, 1999), P,75 
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Conclusion  
 

In the light of our earlier proceedings the researcher reached to the 

conclusion that Khushal Khan Khattak wants such education which should 

prepare individuals for a successful life. It can be achieved only through active 

participation in life. In his view the real man is one who embraces the hardships 

with patience and perseverance and is not fearful of them. Thus he admires those 

dynamic individuals who overcome great obstacles by their power of will  and 

those who are  the owner of knowledge and skills as without knowledge and skills 

man gravitates down towards the earth & becomes worst than animals. 

Khushal Khan Khattak wants to see free individuals and for one’s freedom 

socio-moral education is very necessary. He wants this education to be given in 

the light of Islamic teachings.  It seems true as the prevalent secular education has 

failed to produce such individuals. His utmost stress is on the moral training of 

the individual.  For this purpose reminds us that only good moral character 

distinguishes one from animals. 

 Khushal Khan Khattak does not confine education to the four walls of the 

school.  He considers the entire universe as a source of education and the whole 

earth as a place of learning.  It may not be an overstatement that great thinkers 

and poets like Khushal Khan Khattak play a vital role in generating awareness 

amongst the humankind in large. Their services remain distinct and they always 

remain living embodiments by their exceptional achievements and performance. 

Khushal Khan Khattak is a great poet of Pushto language.  It is a strange 

fact that the literature of the whole world started from poetry.  Poet means the 

man of consciousness and wisdom.  Hence it can be said that poets are gifted with 

higher sensibilities. 

Khushal Khan Khattak is a versatile genius and possessed phenomenal 

wisdom.  His concept of wisdom is primarily based on Qur’an and Hadith.  Thus 

in the light of Divine teachings he wants to build the character of the individuals.  
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Most of his teachings fulfill the aims and objectives of our national education 

policies like character building, personality development, skills development, 

training for leadership, female education, etc  

Khushal Khan Khattak has put great responsibility on the shoulders of the 

teachers. He reminds them repeatedly that they should keep these overall aims 

and objectives in focus so that their individual lesson may be correctly directed to 

achieve these aims.   

He plays a great role as an interpreter of Islam. He himself was a practical 

Muslim and wanted to infuse the real spirit of Islam in his individuals.  He 

encourages them to avoid discussions, help each other and show mutual care and 

concern. 

Khushal Khan Khattak was a great scholar, a well-experienced soldier, a 

hunter, a sovereign, a philosopher, a physician and a religious scholar and brilliant 

educationist.  He loved Shaheen and Baz for their unique qualities.  He was 

anxious to see such qualities in his ideal man.  That is why he used these names 

for the bravery and keen-sightedness.  

We are once again engaged in the reconstruction of our education policy.  

We will be well-advised to keep in mind the philosophy of Khushal Khan Khattak 

in the formulation of our policy.  Our prevalent system of education cannot help 

us in the renaissance of Muslim Ummah, not it can produce individuals capable of 

fulfilling their duties of vicegerent in this world. 

To him the meaning of education is hidden in training of individual.  He 

considers this training necessary for him from childhood to his death.  He does 

not believe that our training and education should be confine to the four walls of 

the schools only.  In other words he is a champion of informal education. For this 

purpose he considers the entire earth as a school and the entire universe as a 

teacher.  Khushal Khan Khattak believes that for the transformation of the society 
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we have to transform the individual and for this purpose transformation of our 

education is indispensable. 

At the end, the researcher is convinced that if the theme of Khushal’s 

philosophy of education is implemented through curriculum and educational 

process, national goals and objectives can easily be achieved.  In this regard, the 

researcher wants to put forth the following recommendations about curriculum, as 

the traditional curriculum is mostly theoretical not practical enough to prove a real 

change in our society to keep pace with the existing world. 

Recommendations 

 
1. There should be provision in the curriculum to develop the creative power of the 

child so that he may become precious and pragmatic a contributory member of 
society.   

2. The curriculum should meet the challenges of tomorrow. It should not satisfy only 
the needs of today. 

3. Sustainability of society requires the conservation of culture, but culture should 
not only be transferred to the succeeding generations but should be 
metamorphosis with profitable status.  

4. For a successful social life education plays a vital role. Therefore, the curriculum 
should not only cater to the present need of the child but also fully groom him 
about how to facilitate and adjust himself in future. 

5. Khushal Khan Khattak direly wished that education should produce people of 
various skills and techniques so that our society has experts at all points to 
regulate it. 

6. Education should produce veterans and independent students who are likely to 
prove legends for their successors in future. 

7. Establish skill development institutions at large scale in the country. 
8. Concentrate on teachers training for the production of trained, skillful and sharper 

individuals creating a sound and healthy society.    
9. The curriculum should lay the stress on Islamic teachings so that an abiding love 

be created in the hearts of the students. 
10. The teachings and life styles of great philosophers and thinkers like Khushal Khan 

Khattak and Dr. Allama Muhammad Iqbal be taught from the lower grades. 
11. Teachers should treat students affectionately and their self-respect be taken care 

of, so that from these students develop true individuality. 
12. The educational institutions should provide opportunities for the development of 

their “Free Will”.  
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