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  PREFACE 

High on the heels of imperialism which was vehemently resented by Edward Said and 
others on the grounds that it adversely affected the native cultures of various ethnicities, 
came globalization- a consequence of the insatiable greed of the multi-national corporate 
entities that used English language to spread its tentacles in the third world countries. 
English language has, in time, acquired an elitist stature; its speakers are deemed 
automatically endowed with power to succeed in life, such attitudes are pushing the 
speakers of vernaculars to the fringes. Such linguistic onslaught has tended to change the 
very fabric of our native culture too, rendering our people incapable of making any 
conscious efforts to preserve our cultural identity, jeopardizing our traditions, values and 
ethos, language being a palpable reflector of them all. 

One of the ramifications of our tacit acceptance of an alien (outlandish) language (and the 
culture it embodies) has adversely affected our pride in maintaining the purity of our mother 
tongue-Punjabi-whose purity (identity) is being gradually and imperceptibly eroded 
because of the penchant of the love among us for using English language. Use of the fluid 
terms ‘uncle’ and ‘auntie’ which do not discriminate between consanguineal and affinal 
relations or even chance acquaintances ignoring ‘chachoos’, ‘tayas’ and ‘mamoos’ that not 
only point to precise lineal relationships but also the values they embody, proved a major 
inducement to probe the socio-linguistic implications of Punjabi kinship terms. How many 
of us have wondered why ‘chanda’ (the moon) is, always talked about as ‘mamoo’ and not 
‘chachoo’ or ‘taya’? Mamoos traditionally stay away from sisters (like the moon does for 
Earth dwellers) lest they should be a burden on them. Undertaking a comprehensive study 
of the impact of a socio-politically dominant foreign language on subjugated cultures, being 
a herculean assignment, is obviously beyond the space expected of a monograph - but 
studying Punjabi kinship address terms-fluidity in their use across the variables of age, 
gender etc., their taxonomy, pseudo/fictive kinship and teknonymy-within the parameters 
of kinship universals may prove a humble but rewarding study to assess the impact of 
imperialist cultures on native languages more so, because the address terms in any cultural 
milieu do reflect the values that form the foundations of any cultural edifice. Probing the 
socio-linguistic implications of Punjabi kin address terms will help one realize the 
importance of preserving the identity and purity of Punjabi language.  

Strong empirical findings based on rigorous methodological studies, will hopefully, excite 
interest in coding, classification and pragmatic use of kin address terms and how they 
contribute to maintaining entrenched values and social organization. Qualitative research 
based on interviews and observation helped check inconsistency and fluidity in the use of 
Punjabi address terms across broad social spectrum. Many researchers have worked on 
indigenous languages in Pakistan yet study of kinship terms of Majhi dialect of Punjabi is 
an area which remains rather unexplored from the perspective of kinship universals. This 
monograph is a humble endeavor in this direction.                                                                      

                                                                                                                                    
Faryal Gill 
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CHAPTER-1 

INTRODUCTION 
Man being a social being is related to others in the society by ties of blood and marriage. 
Bonds which bind people together in ties of blood or marriage are labeled kinship ties and 
they are further stratified into two major types: affinal kinship (of marriage) and 
consanguineous kinship (of blood) (Shah, 2013). These ties are usually recognized and 
received by the society and are the basis of family life and social structure. The analysis of 
kin address terms has occupied a central place in sociolinguistics since Morgan who is 
considered the pioneer of kinship studies since 1871 (Mashiri, 2003). Morgan, though a 
jurist by profession was interested in American Indian/Red Indians customs. He was a 
friend and supporter of the Indians in their fight against exactions inflicted by European 
settlers. He became fascinated by the American Indian culture and started studying it. It 
was while doing his fieldwork in Seneca that he discovered that Senecan tribes have a 
kinship system of their own which was totally different from American and European kin 
systems. Soon his interest developed, and he started studying kin system of various tribes. 
He launched a worldwide survey and thus became the first person ever to collect and 
gather diverse information on kin behaviors of societies all over the earth. Finally, he 
gathered the data and along with his findings and conclusions wrote the famous book 
Systems of Consanguinity and Affinity of the Human Family in 1871 and stressed the 
significance of kinship relations in human history (Godelier, 2006). 

This work attempts to probe the kin address terms used by the Punjabi speech community 
of Sialkot-a city of Punjab, Pakistan. The aim is to explore the fluidity of these terms and 
the sociolinguistic implications of the usage of these terms. Using interview as a research 
tool, first the kin address terms were investigated and collected and then with the help of 
observations, the socio-cultural factors affecting the use of these terms in the society were 
explored. The topic hinges on the sociolinguistic analysis of the kin address terms used by 
a Punjabi speech community.  

1.1. Background    

Half of the literature in the field of kinship studies is concerned with the various terms used 
by members of a society in addressing and referring to affines and kinsfolk (Fox, 2001). 
However, the usage of these terms is not only limited to relations based on blood or 
marriage. In a society, people use kin address terms for other relations as well. These 
terms are also used for non-kin relations in a society. Thus, it goes beyond the traditional 
concepts of kinship terminologies which take only blood and marriage ties into 
consideration.  These terms can also be used to refer to status, obligations and privileges 
not rooted in marriage or blood relations. For example, members of a club or a team 
sometimes call each other ‘brother’ which is an English kin address term for real brother. 
They do so out of respect, care, solidarity and regard for each other and to show intimacy 
and strength of their bond. Thus, there is a growing and extensive body of sociolinguistic 
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literature today on kinship terms and modes of address used in different cultures and 
societies (Bamford & Leach, 2009).  
 
Relations depicted by kinship terms have a crucial role to play in all societies and the study 
of kinship terminologies, that is, the coding and classification of kin relations and their 
pragmatic use in a language have always intrigued the linguists (Wegener, 2013). This 
treatise mainly focuses the sociolinguistic context of the kin address terms in Punjabi 
language used by Punjabi community of Sialkot-the kin address terms used in everyday 
interaction: their encoding (elementary and descriptive forms) and classification, their 
pragmatic use, the social organization and kin terms of this community, the changes in the 
use of kin address terms in Punjabi speech community and the reason of these changes. 

A community is deemed a sociological concept which refers to a group of people who relate 
with each other through some joint activity and share a set of social practices (Trudgill, 
2003) . It focuses on the subjective nature of people’s perceptions and thereby 
differentiates itself from other communities. The way members interact with each other 
shows how a community is negotiated, constructed and modified. According to Trudgill, 
(2003) speakers who share the same verbal repertoire and the same norms of linguistic 
behavior form a speech community. Speech helps a community in verbal exchanges of 
everyday life.  In verbal exchanges some address terms are also used. The terms which 
are used in verbal exchanges of everyday life to address kin are called kin address terms. 
These terms form the kinship system of a community. They reflect the social bonds 
between the addressee and the speakers (Hudson, 1996).   

1.1.1. Kinship and anthropology. Nearly all linguists who have talked about kinship 
terminologies have academic affiliations with anthropology (Denning & Kemmer, 1990). 
From Morgan’s (1871) works in the nineteenth century kinship terminologies attracted the 
interest of many social and cultural anthropologists. Kroeber, Lowie, Rivers, Murdock, 
Radcliffe-Brown, Eggan, Tax, White, Leach and Levi-Strauss are some leading figures who 
represented a variety of theoretical trends in the field under study. Thus, when it comes to 
the study of kinship terminology we see a major link between linguists and general theorists 
(anthropologists) focusing on the manner according to which man organizes himself in his 
social existence.  

1.1.2. Kinship perspectives. In kinship terminology, there is the linguistic phenomena 
consisting of elements of language constituting a part of the lexicon and there are the 
referents of these elements which happen to be the relations or groups playing a vital role 
in the society and are deeply embedded in the social fabric. According to Greenberg 
(1990), these two perspectives of kinship: the linguistic-inward looking and the social-
outward looking have always been of great interest for the sociolinguists. The field under 
study took an explicit turn with the ground-breaking work of Kroeber (1909) in the early 
nineteenth century. His seminal work on the classificatory system of kin relations advanced 
the thesis that these terms are primarily linguistic in nature and hence the analysis of these 
terms should be done keeping in view the same point (Kroeber, 1909). His analysis stood 
in stark contrast with the social interpretation which at that time dominated much of kinship 
studies because they were considered as reflections of past or present social provisions 
especially forms of rules of descent and marriage.  However, certain aspects of kinship like 
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marriage need to take social phenomenon into consideration and that means we cannot 
study kinship only from linguistic perspective (Rivers, 1968). This controversy subjugated 
theoretical considerations for a long time. It was transformed in some ways and then other 
dimensions were also investigated but the debate never lost momentum and the 
controversy is still raging. However, in subsequent studies this opinion was modified, and 
a mediating view was adopted by considering the role of social factors along with linguistic 
factors in kinship studies. The kinship terms were classified into eight categories keeping 
in view all the controversies and confrontations. These categories were: generation, age, 
sex, lineal versus collateral, consanguinal versus affinal, sex of the linking relative, sex of 
the speaker and condition of the linking relative (decadence). If we ignore some 
complications and difficulties, in principle these categories can be used to analyze any kin 
term in any language.  This type of investigation was used later in phonology by Prague 
School of Structural Linguists in its basic logical form where features were equated with 
Kroeber’s categories (Denning & Kemmer, 1990). The same basic model with a few 
modifications was also used in the contemporary technique of componential analysis. 
Greenberg (1990), propounds that it was this model which later came to be known as the 
paradigm of ethnosemanticists. In 1960’s this model was labeled a ‘Universal Etic 
Framework’ by means of which individual kin systems could be analyzed. However, the 
term ‘Kinship Universals’ was coined by Barnard in 1978, and the idea was that every 
society has a universal kinship system and every individual stands in a kin relation to others 
around and can address others using some kin terms (Barnard, 2011).  According to this 
framework of kin universals the closeness or remoteness of a relation in the society is 
determined. The same universal etic framework has been used to investigate and analyze 
the kin address terms of Punjabi language. 

It is believed that in a society, relations between individuals are commonly defined and 
accepted on the basis of family ties (Schwimmer, 2003). The patterns of a family are usually 
conceptualized based on family constitution. Kinship terms are constructed on the basis of 
consanguineal or affinal ties. There are also patterns of pseudo kin relations in some 
societies like uncles, aunts, adoption etc. not based on blood or marriage. Then, there are 
some socially acknowledged associations based on descendants or ancestors. Descent 
systems are further stratified into two categories like unilineal (descent traced through one 
sex: either father or mother) or cognatic (descent traced through either or both parents) 
systems (Marak, 2012). Unilineal descent traced through mother is labeled matrilineal and 
the one traced through father is called patrilineal. These are determined according to 
prevailing descent norms of a society. In Punjabi speech community, family is a complex 
and dynamic institution. In this speech community, the themes of social life are rooted in a 
family unit. A Punjabi family unit has a patrilineal framework with wider kinship groups 
(Mishra, Ansari, & Mishra, 2012). Mostly, joint family system is preferred as compared to 
the concept of nuclear family. The residential unit often consists of three or four patrilineally 
connected generations all living under one roof, contributing towards common social and 
economic good. Thus, family becomes a very important unit in the social setup of a Punjabi 
society. An individual is tied to a family and a family has large extensions. Such extensive 
structures also provide an extensive list of kin address terms. Moreover, Punjabi speech 
community also lays emphasis on values and social behavior and that is why relations 
formed out of family are also addressed making use of some kin address terms.  
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In the present world, effect of kinship on everyday life is being lessened by various factors 
like social class, power, occupation, ethnicity, education, etc. and apart from these external 
factors some internal psychological factors are also resulting in the fluidity of the kinship 
terms (Mashiri, 2003).   

1.2. Three-fold Purpose 

According to Schwimmer (2013), the study of Kinship revolves around the principle of 
social organization having its roots in a network of social relations which are created either 
out of biological connections or social bonds. He believes that social and linguistic aspects 
need to be taken into consideration in order to understand the language of a society. Kin 
address terms not only help in interaction but also in establishing social relations. These 
terms represent a culture’s kin vocabulary. Different societies have different labels for 
designating their kin (Schwimmer, 2013).  However, as mentioned earlier there are some 
universal patterns in kinship that are prevalent in almost all kinship systems of human 
societies.  
This study has a three-fold purpose: to investigate and collect kin address terms used in 
Punjabi speech community according to kinship universals, to explore the sociolinguistic 
implications of the use of Punjabi kin address terms and to find out ways to keep these 
terms functional and alive. 

1.3. Kinship and Society 

The social practices of kin terms and their consequences are not only limited to a single 
family. It is the society which is under observation.  
 
Thus, the sociolinguistic investigation of Kin Address Terms of Punjabi, the influence of 
modernism on rich Punjabi culture, and the changing trends in the use of kin address terms 
on account of social, cultural and economic factors, will have the following implications for 
further research: 
 

1. Classification of relations in a Punjabi social setup with a focus on how groups are 
formed, how members of a group relate to one another and the mutual rights and 
responsibilities they share. 

2.  It will probe new arenas for sociolinguistic implications of kin address terms in the society 
according to the changing trends in the global setup. 

3. It will help in exploring the role of fictive/pseudo kinship and pronouns of address in a 
Punjabi community and open new dimensions for further research.   
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1.4. Conclusion 

Though every language has its own kinship terminologies, still all kin systems have a 
shared grid. That grid of universals has been used as a model here and the aim is not only 
to explore the terms but also to analyze their sociolinguistic meanings, to investigate their 
fluidity and to suggest ways and means to safeguard the use of Punjabi kin address terms 
in the literal sense of the word.    
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CHAPTER – 2 

KINSHIP TRANSFORMATIONS 

2.1. Speech Communities and Kin Address Terms    

An interesting way in which people make use of language in their everyday life is to refer 
to their kin. In a speech community people use a system of lexical units of a language to 
express their relationships with the members of their families (Crystal, 1997).   
The term ‘speech community’ is notoriously hard to define. Hudson defines speech as a 
list of comparatively shorter or longer chain of linguistic items used only on some particular 
instance for some particular purpose. People do many kinds of face to face social 
interactions like meetings, jokes, quarrels, conversations, introductions, chit-chat and a 
host of others. The goal is to see what happens when one person talks to another who is 
near enough to hear him or whom he can see. Thus, speech becomes crucial in many 
social activities because it helps in communication and since communication happens to 
be a social activity speech becomes a social phenomenon.  

When a speaker uses a language, he does so by choosing the appropriate words. It means 
that there are some constraints on speech which speakers take into consideration when 
they choose appropriate linguistic items for appropriate occasions. And these constraints 
not only affect the speech but also social behavior. According to Malinkowski’s concept of 
phatic communion, speech establishes social relations (Gunter, 2007) . This kind of 
communication shows that it is through speech that people identify each other’s presence 
and communicate information.  Speech is a social phenomenon because the skills needed 
for using it are learnt from others just the way linguistic items are learnt. Constraints on 
language mean that a community provides us certain norms, and individuals follow the 
same with an intention to identify themselves with that community. These norms vary from 
communities to communities and hence the identities vary. It shows that speech 
communities can be delimited based on differences, however, the term ‘community’ is not 
easy to define. There has been considerable disagreement and confusion over exactly 
what a speech community is.  

Bloomfield defined a speech community as a ‘Group of people who interact by means of 
speech’ (Bloomfield, 1926).  This is a vague definition in the sense that people might be 
found interacting through different languages. The confusion in this definition was removed 
by Gumperz when he specified that there should be some linguistic differences between 
the languages of one speech community and those outside it. According to him a speech 
community is any human collective body characterized by regular and frequent interface 
by means of a shared body of verbal signs and differentiated from other bodies by 
differences in language use (Gumperz, 1968). To this definition a new dimension was 
added by Labov when he put emphasis on shared ‘Attitudes’ rather than on shared 
linguistic behavior.(Labov, 1972) He emphasized on the importance of shared norms, and 
similar definitions referring to shared norms were given by Dell Hymes and Michael 
Halliday in the same year. (Hudson, 1996). Their definitions defined a community as a 
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group of people who ‘feel’ themselves a community. A more comprehensive definition 
defines a speech community as a group of people having distinctive social as well as 
linguistic characteristics (Le Page, 1985). The existence of such groups relates to the 
individual’s perceptions and does wholly rely on a sociologist’s objective methods. 
According to Hudson (1996) the term speech community is very slippery. It is so because 
it is not easy to identify the real communities out there. One cannot restrict the 
sociolinguistic to objective communities. The things that matter could vary from 
sociolinguist to sociolinguist. However, still to qualify as a ‘community’, boundaries need to 
be drawn. Certain important properties need to be narrowed down from the point of view 
of an individual’s social life. Even though the term is difficult to define still from the 
definitions given above, it could be roughly stated that a community is in fact a group of 
people from a particular geographical area sharing some social and cultural norms, 
behaviors and a language that sets them off from other people.  Every language has some 
linguistic items that depict the social characteristics of the speaker, of the addressee and 
the relation between them (Hudson, 1996). There are some specific terms in almost all the 
languages around the world that help in interaction between individuals of a society. 
Societies consist of small communities and communities have dense networks of families. 
Members of families use some terms to address each other and such terms are called 
kinship terms.   

Today, there is a substantial amount of literature on kinship terminologies and it describes 
the way in which people in various parts of the world refer to their relations of marriage or 
blood. Being an important feature of social organization kinship terms are said to have a 
universal pattern (Wardhaugh, 2006). The systems may vary in their peculiarities, but all 
rely on some factors like age, sex, marriage, blood, generation etc. investigators might 
come across difficulties when it comes to the use of different terms and their actual 
semantic meaning. One term can have different interpretations according to the use. The 
situation becomes graver when individuals use kin terms for non-kin relations. For e.g. the 
English word ‘uncle’ is not only used for MB (Mother’s Brother), FB (Father’s Brother), M Z 
H (Mother’ Sister’s Husband), F Z H (Father’s Sister’s Husband) but also for other males 
having close ties with the family. The children are taught to call them using this word out of 
respect. Thus, we see that kinship can easily be upturned by changes which it itself 
generates.  Kinship has this tendency. It is not only concerned with biological and social 
relations but also acts as an accelerator, an amplifier and an important element of mutation. 
By mutation it means that it is not only a medium of reproduction but also a medium of 
social revolution. 

Moreover, where some kin address systems use one term for many relations, there are 
many systems where different terms are used for the same relation. In such cases it 
becomes very important to understand the basics of kin address systems. The universals 
reflecting on age, sex, generation etc. help in understanding kin terminologies of different 
societies around the world. According to Wardhaugh (2006), it is important to keep one 
thing in mind and that is when people use a kin terminology that terminology carries with it 
the idea that how people behave towards other individuals of their society using the same 
kin system. Depending upon different systems, individuals are given some responsibilities 
and rights. The kin address terms govern their respective systems.  
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2.2. Classificatory and Descriptive Terms  

The study of kinship terms began in 19th century by the theorists of ‘Cultural Revolution’. 
Prominent names were Johannes Bachofen, Henry Maine and John Ferguson Mclennan 
however, in 1870, Henry Lewis Morgan began the scientific study of kinship terminologies 
with his book ‘Systems of Consanguinity and Affinity of the Human Family’. He amassed a 
huge amount of data and this data helped in the classification of kinship systems. 
According to him society has evolved after passing through many stages i.e. from primal 
savagery to civilization and he believed that kin terminologies reflect these stages (Fischer, 
1994).  
 
At the very onset of kinship studies Morgan (1871) mingled two levels of analysis in this 
area. He viewed the whole universe of kin address terms as a single tree with only two 
main branches. He labeled these branches as classificatory and descriptive. According to 
him classificatory are those kinship systems that amalgamate the collateral and lineal 
relatives (for example the father’s brother and the father). On the contrary, descriptive 
systems use separate terms for collateral and lineal relatives. He showed that classificatory 
terms are related to a large group of biological kin types- representing one of diverse 
relations- existing in both the new and the old world. On the other hand, descriptive terms 
are related to small number of kin types having distinctive referents-representing one type 
of relation between two individuals restricted only to Europe and the Near East. He was of 
the view that American Indian terminologies and Asian terminologies were historically 
linked and by doing so he tried to prove the Asian origin of the people of America. Even 
though later his method and description were termed a method of propinquity he kept 
applying it across large distances of the Earth (Godelier, Trautmann & Fat, 1998). His 
method started with linguistically linked societies and the similarities were made claiming 
these societies are historically linked. As the circle expands the assumption of historical 
relatedness is pressed harder and harder thereby making the generalizations less certain. 
This idea was opposed by his followers who emphasized the importance of shared 
structures in human mind and other human universals. However, both the approaches 
complement each other. Whenever the kinship systems are examined linguistically or 
geographically Morgan’s method is always used.  

Morgan made this scheme compulsory for all kin systems. He imposed the same scheme 
on his own evolutionary framework and said that all primitive systems were classificatory, 
and all civilized systems were descriptive. He discovered that a descriptive term in one 
society can function as a classificatory term in another. For example, one word ‘mother’ 
can be used for every elderly woman in a society but in some other it can be used 
exclusively for the biological mother. Morgan identified six patterns of kin terminologies 
with the help of classificatory and descriptive terms (Fasnafan, 2011). 

2.2.1. Hawaiian. This system uses the least number of kinship terms. It is mainly 
classificatory. Its emphasis is on the differences between generations and on equality 
between father’s and mother’s sides of the family. This system uses same terms for 
relatives belonging to the same age and sex like father and father’s brother etc. Ego refers 
to all males and females of his parents’ generation as ‘father’ and ‘mother’. In Ego’s 
generation male and female kin are distinguished in the terms but the terms used for 
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brother and sister are the same as the terms used for cousins: all brothers and male 
cousins are referred to as ‘brothers’ and same goes for sisters and female cousins. For 
this system Morgan used the terms ambilineality and ambilocality and they mean that a 
person may choose his own descent group he wants to live with after marriage. This gives 
Ego the liberty to choose the group of his own choice to live and associate with and 
establishes Ego’s closeness with a relatively large number of relatives when he/she uses 
identical expressions for parents and their siblings.   

2.2.2. Eskimo. This terminology considers bilateral descent. The emphasis is on nuclear 
family and the terms used for members in a family are not used for other kin. Unlike the 
Hawaiian system Ego’s parents are distinguished from their siblings. For example, Father’s 
brother is not called ‘Father’, in fact he is referred to as ‘Uncle’. This system has both 
classificatory and descriptive terms. In addition to sex and generation it also discriminates 
between lineal and collateral relatives. There is a difference between siblings and cousins 
and cousins are grouped together like English language kin terms. 

2.2.3. Iroquois. This system has also classificatory and descriptive terms. Along with 
generation and sex it also associates with matrilineal or double descent groups thereby 
emphasizing the importance of unilineal descent groups. It distinguishes between parallel 
cousins and cross cousins. It makes a distinction between people of differing sexes in the 
parental generation. Yanomano kin terms conform to this system following bifurcate 
merging rule. One such example is where we see that father and father’s brother are 
merged in a single term, haya, and distinguished from mother’s brother, soaya, and in the 
same way mother’s sister is merged with mother, naya, and distinguished from father’s 
sister, yesiya. (Schwimmer, 2013).  

2.2.4. Omaha. It makes a distinction between terms used for relatives on mother’s side 
and relatives on father’s side. Classificatory terms are used for relatives on mother’s side 
and descriptive for the ones on father’s side. This is found in patrilineal groups. Same terms 
can be used for father and father’s brother. Parallel cousins and siblings are equated but 
cross cousins are taken separately. All relations who are classified as Ego’s siblings are 
given same terms. There is a merging of generations on Ego’s mother’s side. Regardless 
of age or generational relation to Ego, all men on Ego’s mother’s side are called ‘mother’s 
brother’. This generational merging does not extend to the descending generations on 
father’s side. There is a clear distinction in cousin terminology.  

2.2.5. Crow.  This system is much like Iroquois but makes further distinctions between 
father’s and mother’s sides. Relatives on father’s sides are given more classificatory terms 
and relatives on mother’s side are given more descriptive terms. This system acts like 
matrilineal equivalent of Omaha system. Generational differences are taken notice of in 
mother’s matrilineal side and relations on male side (Ego’s father’s matrilineage) are 
grouped together. For example, in Akan terminology parallel cousins are grouped with 
brothers and sisters nua, but cross cousins get a separate term, and unlike Yanomamo 

Iroquois pattern, matrilineal and patrilineal relations are distinguished. (Schwimmer, 2013). 

 2.2.6. Sudanese.  In this kinship system no two relatives share the same term. It’s the 
most descriptive system. There is a clear distinction between siblings and cousins with 
further distinction between cousins from father’s side and cousins from mother’s side. 
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Turkish kin terms conform to this system where every relation is assigned a separate 
category marked by a unique term. 

 

Schwimmer (2013), gave the following examples of male terms:  

Kinterm Kintype 

Baba F 

Kardesh B 

Okul S 

Emme FB 

Dayi MB 

Emme Okul FBS 

Dayi Okul MBS 

Yiken BS, ZS 

 

Floyd Lounsbury added a seventh system called Dravidian kinship system. 

2.2.7. Dravidian. This system conflated with Morgan’s Iroquois kinship system applies an 
even odd distinction to relatives and focuses on gender of every relative of Ego. It considers 
selective cousinhood. There is a clear distinction between parallel cousins and cross 
cousins (Trautmann, 2001). 

2.3. Conclusion 

Morgan’s kinship systems no doubt played a vital role in introducing the various dimensions 
of kin studies like consanguineal and affinal kin, descent, lineal and collateral kin, age, 
generation and sex but they failed to account for the fact that all kin systems have 
descriptive and classificatory terms and it is not possible to confine them within the typology 
of descriptive and classificatory terms. This problem was highlighted by Malinowski in 1930 
when he laid stress on the importance of a large collection of native kin terms collected on 
their own reference frames instead of translating them on the frames of English kin terms 
(Fischer, 1994). 
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CHAPTER – 3 

 

TAXONOMY OF KIN ADDRESS TERMS 

3.1. Kin Classification System 

According to Fischer, it was Kroeber who brought revolution in kin studies in 1929 when 
he refuted Morgan’s simple descriptive and classificatory typology. In an important paper 
he exploded Morgan’s notion and presented eight principles for separating kinds of kin. 
Interestingly they had their roots in Morgan’s elementary studies so Morgan’s work cannot 
be ignored altogether.  
 
In every society kin are referred to by using some principles. A kin classification system 
uses the total system of kin terms and rules followed in kin terms. There are ways of 
grouping and separating different kin in different kin systems. Some kin systems use a 
small number of kin terms whereas in others there are different kin terms for different 
relatives. These terms are differentiated based on roles given to people in the society. If 
Ego is found using the same terms for his father and father’s brother, then he will be found 
treating them the same. But if there are different terms for Ego’s father and Ego’s father’s 
brother then Ego will treat each of them differently and vice versa. Kin address terms 
include expectations of certain kinds of behavior depending upon the norms in a society. 
But they can vary as well depending upon the individual personality differences and 
circumstances. 

Kroeber suggested eight principles for the purpose of classifying the kin: generation, sex, 
age, lineal or collateral, consanguineal or affinal, sex of the speaker, condition of the linking 
relative and sex of the linking relative. To these eight Lowie added a ninth- polarity which 
means that a relation comprises two parties and thus two terms, for example aunt and 
niece (Dattamajumdar, 2010). 

3.1.1. Linguistic approach.  The thesis by Kroeber was primarily linguistic in nature and 
hence subject to analysis based on linguistic methods. It was based on the idea that 
language influences social life.  His focus was on the fact that terms of kin relations reflect 
psychology and not sociology (Denning & Kemmer, 1990). For Kroeber the psychological 
and linguistic grounds for kin terms were virtually synonymous. For him the relevant feature 
was the semantics of this sort of lexical classification of kinship terms. So, the linguistic 
and the psychological concepts were taken as two sides of the same coin and this was a 
direct reference to Saussurian ‘Signifie’ and ‘Significant’ (Denning & Kemmer, 1990). 
Kroeber concluded that the kin systems have elementary, derivative and descriptive terms. 
They are coded and classified on linguistic grounds. However, this view was attacked later 
by functionalists. 

3.1.2. Functionalist approach.  This theory was presented by Radcliffe Brown in 1957 
and according to him relationships are eternal to kin terms. He claimed that the basic units 
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of anthropology were processes of human life and interface between the two. For this he 
gave the example that just as a human body is not a complete structure on its own but an 
accumulation of cells, same is the case with human relations. The units keep changing but 
the function remains the same. This maintains the whole process of life. A society also 
functions through activities and interactions of individuals (social actors). They play their 
given roles and thus it is through their function that the system operates and remains. 
Brown maintained that if the individual lives, he conserves the unity of system but not the 
unity of the component parts of the system. As time moves on the constituent units do not 
remain the same but their arrangement remains constant. Similarly, the changes in the 
units do not destroy the continuity of social structure. Thus, an individual may leave the 
social setup after death, but others enter thereby maintaining the continuity of the process 
of social life (Porth, Neutzling, & Edwards, 2009) His ‘Descent Theory’ clearly manifests 
this fact. According to Brown, descent is a culturally established association with one or 
both parents. Descent groups are divided into two major types called unilineal and bilateral 
descent.  Depending on links through father’s or mother’s line these two types are further 
stratified into many types.  

Radcliffe reasoned that when certain practices become fixed in a society and do not conflict 
with other practices they begin to support each other and thus a practice performs the 
‘function’ of sustaining the overall social structure (Sabino & Carvalho, 2013). Rivers also 
advocated Brown’s idea and said that if there is no connection between kinship and society 
then a major observable fact is being consigned to the realm of whim and impulse. 

3.1.3. Structuralist approach.  The functionalist theory of Radcliffe Brown stands in stark 
contrast with Claude Levi Strauss’s Alliance theory. Many anthropological works had their 
leanings towards this theory in 1980’s. Enthused by Ferdinand de Saussure’s semiology 
he tailored approaches from linguistics, sociology and schools of anthropology to explore 
comparative kinship (Klages, 2001).  

Structuralists believe that every culture has a signifying system because every system has 
some signs that can be read and understood along the framework which Saussure 
provided. This is done by determining signification and value. Saussure applied this to 
language and Levi-Strauss applied this to kinship system. They used a scientific and 
objective methodology to discover the unchanging general human truths. Levi-Strauss said 
that the timeless universal human truths which all humans share subsist at the level of 
structure. He believed that all signifying systems, all cultural organizations share same 
basic structures irrespective of their content. The motivation was to find out what we all 
have in common. He said that kinship is the basic structure that all societies have in 
common. A kinship system is a structure containing some units and rules for connecting 
these units, thus it operates like langue. There is a structure within kin systems which 
shows how goods, individuals and ideas are exchanged within a society. His Alliance 
Theory specially highlights this thing within kin system. He said that families attain identities 
only through relation with each other. The emphasis was on the relation between 
individuals (units) instead of individuals themselves. Thus, if we know A, B and C, we can 
calculate D as the relation between mother and son is to that between wife and husband 
(Levi-Strauss, 1995). The goal was to simplify huge empirical data with the help of 
generalized links between individuals instead of individuals themselves. Structuralists 
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believed that all thought processes are governed by some fixed patterns and structures 
because human characteristics are the same everywhere. 

3.2. Kinship Universals 

Despite all theories which followed Kroeber’s (1909) ground breaking thesis, it still holds 
relevance in contemporary studies. His principles are still used to classify kin terms of any 
kin system.  For example, the English kin term ‘grandmother’ is lineal, female, 
consanguineal, and second ascending generation.  
 
Kin classification is done based on roles played by kin in the society. The role played by 
the son is different as compared to his father or uncle. Thus, different systems have 
different terms for different relations. Similarly, their responsibilities will vary. Different 
societies have different categories of relatives and thus different principles. A combination 
of these principles constitutes kinship system which is logical yet different from society to 
society. In order to understand these principles, it is necessary to understand the position 
of the individual from whose standpoint the whole picture is drawn. That individual is 
referred to as ‘Ego’. Seven major categories are used world-wide for separating and 
classifying kin (Fasnafan: A Minor Library in Sociology, Anthropology and the Humanities, 
2011). 

A) Generation.  This is the principle which distinguishes ascending and descending 
generations from Ego.  In English kin system, terms like ‘uncle’ and ‘aunt’ are used for 
referring to relatives in parental generation (ascending) and the terms ‘nephew’ and ‘niece’ 
are used for the kin in descending generation. This principle helps in recognizing relations 
between members of one generation and those that follow or precede the Ego. 

B) Age.  When a kin system uses this principle then there are different terms for one’s 
younger brother and elder brother. English kinship system, if taken as an example, does 
not recognize this principle because it does not have specific terms to differentiate between 
elder or younger brother. 

C) Gender.  A kinship system using this principle differentiates kin terms by gender. In 
English, terms like ‘uncle’ and ‘aunt’, ‘brother’ and ‘sister’ differentiate between genders, 
but the word ‘cousin’ does not. Different cultures use different terms to show gender 
difference. It varies across societies.  

D) Collaterality versus lineality.  This principle applies when there are different lines of 
descent. Lineal kin relate to the same single line of descent e.g., grandfather-father-son. 
However, collateral kin descend from the same ancestor, but they are not Ego’s direct 
descendants or ascendants. For example, Ego’s siblings and cousins are collateral kin. 
Ego’s uncle is collateral kin whereas his father is lineal kin because of being in direct line 
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                                Lineal                                   Collateral 

                              Grandfather                             Grandfather 

                                    

                                   Father                          Father               Uncle 

                                      

                                    Son                             Son                 Cousin 

 

Figure 1: Lineal vs. Collateral Kin. 

Some societies do not distinguish between lineal and collateral kin and hence same terms 
are used for father and father’s brother. Such systems at times use the same terms for 
parallel cousins as well. 

E) Affinal versus consanguineal. Consanguineal relates to relations of blood and affinal 
relates to relations formed by marriage. Thus, people related to Ego by blood are 
distinguished from those related by marriage. In some cultures, there are different terms 
for Ego’s father and his wife’s father. Similarly, English kin terminologies distinguish 
between sister and sister in law, father and father in law. But in the same system the word 
‘uncle’ does not differentiate between affinal and consanguineal relations. Another 
example would be ‘pere’ and ‘beau-pere’ in French and ‘father’ and ‘father in law’ in English. 
In some kinship systems like Dravidian and Australian one term designates both wife’s 
father and mother’s brother which happen to be two different kin ties in a Western society 
– affinal (WF) and consanguineous (MB) (Godelier, 2011). 

F) Sex of linking relative (Bifurcation).  This principle applies when there are different terms 
used for father’s brother and mother’s brother. This happens when distinguishing collateral 
relatives becomes an important principle of kin classification. The sex of the linking relative 
becomes important in this case.  Cross cousins are distinguished from parallel cousins and 
they are further distinguished by linking relatives’ gender. This is principally important 
where Ego is not allowed to marry a parallel cousin but may marry a cross cousin. For 
example, in English or French one must specify whether ‘uncle’ means the mother’s brother 
or the father’s brother. In many kinship systems the terms for a cousin who is a father’s 
sister’s son and a cousin who is a father’s brother’s son or a cousin who is a mother’s 
sister’s son or another who is a mother’s brother’s son are not the same (Godelier, 2011). 
The terms bifurcate when the relations go through two sisters or through a brother and a 
sister or two brothers. It is this principle that engenders the difference between cross and 
parallel cousins and more generally between cross and parallel kin relations. Interestingly 
this distinction is not found in Polynesian and European languages. The result of this 
principle is that father’s and mother’s sides are different. One would not come across 
uncles because FB=F (Father’s brother = father) and similarly there won’t be any aunts 
because MZ=M (Mother’s sister = mother). 



17 
 

G) Decadence (Condition of the linking relative).This is a unique principle because kin 
terms undergo a change according to the condition of the person in a bond. A different 
term is used for a relative depending on whether he/she is alive or dead. Some societies 
use the same principle when referring to a married or unmarried linking relative. It shows if 
a person who acts as a link between two individuals is married, divorced, living or dead. 
For example, in some North American Indian languages after a wife dies, the terms 
previously used for the mother in law or father in law are debarred and replaced with some 
others after the death of wife (Godelier, 2011).   

Understanding kin terminologies is interesting because they function as regulators of social 
behaviors, outline people’s obligations and rights and help in specifying ways in which they 
act towards each other in societies.    

This kind of analysis in its basic logical structure was used twenty years later by Prague 
School of Structural linguists. Soon after, these kin categories formed a universal 
framework and thus resulted in an identification of the individual systems of kin terms 
across different societies. When there is a universal framework of this kind with universal 
definable features, comparisons are drawn within systems by noting down the way the 
features are employed. The universal framework helped in conceptualizing the differences 
between systems in terms whether they used particular categories and if so the range to 
which they did.   

According to Greenberg, it was during 1960’s when similar developments in distinct but 
somewhat related fields were made using the same ideology of universals. Researchers 
started applying the methodology of contemporary language universals to phonology, 
grammar and semantics.  Thus, the investigation of kinship terminologies turned out to be 
a very attractive area for the researchers because of a universal grid. However, the idea of 
universal kin categorization caught everybody’s attention when Alan Barnard spoke about 
it at Paris Hunter-gatherers conference in 1978.  He argued that universal kin 
categorization is central to social organization of any society. Thus, when a society possess 
universal kin every member stands in a kin bond to every other by a kin term. Universal 
kinship determines the relations among members in a society (Barnard, 2011). 

3.3. Kinship Universals and Componential Analysis    

The same model was used for the contemporary technique of Componential Analysis 
introduced by Lounsbury and Goodenough in 1956. They used the same universal 
framework and took the specific categories of kinship universals for the componential 
analysis of kinship terms (Pericliev, 2013). This method describes the subject matter of a 
language. Componential analysis is a term used in linguistics and it was first applied to the 
distinctive categories of sounds. Every language uses its own kin system because every 
language has its own ways of grouping kin relatives. Componential analysis in linguistics 
is also applied to kinship semantics. Having its roots in morphological and phonological 
studies, regular features of a single kinship term are identified and then every kinship term 
is differentiated from the other based on one contrasting feature. Terms are described as 
subsets of general elements of meaning called ‘Universals’. Componential analysis uses a 
primary data; a ‘Universal Framework’ of kin types and then investigates how these terms 
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(the space of relatives) are partitioned into subareas by kin terms. These universals happen 
to be the same as proposed by Kroeber.   
 
Rehman (2010) also supports the view that kin terms can be understood with the help of 
linguistic concepts. Kin systems contain relations and they can be by descent, marriage or 
consanguinity. He gave the example of Levi-Strauss’s structural analysis in linguistics. 
Levi- Strauss used the concepts of binary opposition in phonology and maintained that the 
same concepts can be used to describe social systems such as kinship. Componential 
analysis is one such way of doing this. He refers to Levi-Strauss’ concept of ‘Avunculate’. 
By this term he meant the concept of relations between uncles/nephews and nieces. If the 
uncle is seen exhibiting a friendly attitude with his nephews or nieces, then their father will 
be strict. Rehman gave the example of a newly married couple. In Pakistan the groom can 
joke with his wife’s sisters or her cousins, but he is supposed to remain formal with his 
parents-in-law. It means if one pair of kindred is known the other can easily be understood. 
Thus, proving that some of the kin relations happen to be in binary oppositions (Rehman, 
2010)   

Pericliev (2013) used the same universals for the componential analysis of kinship 
terminology in his book Componential Analysis of Kinship terminology. He used the 
universals as parameters in kinship terminology. He said that the meanings of lexemes are 
first analyzed into components and then they are compared across lexemes. It’s like 
distinctive feature theory because components are identified and differentiated e.g., to 
mark generation, ‘Ascend’ and ‘Descend’ components are used. Male and female 
components can be used to show gender. And the same is done with other universals. 
This type of analysis results in two types of components: the components sharing the same 
semantic domain and those that separate one lexeme from the other because of having 
different semantic domains.  

3.4. Kinship Universals and Optimality Theory 

Projected by Paul Smolensky and Alan Prince in 1993 and later extended by John J. 
McCarthy and Prince this theory is basically a linguistic model suggesting that observed 
patterns of language are an output of an interface between different and opposite 
constraints (Kager, 1999).  Initially it was applied in the field of phonology but later it 
extended to other subfields of linguistics as well. Although it is a theory of generative 
grammar it focuses on the exploration of universal principles in language. Its core is 
linguistic generalizations and aims at describing those generalizations with a set of violable 
constraints. A set of possible surface forms are evaluated by the grammar of a language 
resulting in the selection of one optimal candidate because that candidate violates a 
constraint of that language. It is assumed that a set of constraints is universal, so the 
learner of a language must figure out how the constraints are ranked in the language they 
acquire (McCarthy, 2002). 
 
Jones (2010) believes that kinship terms have a unique and complex combinatorial 
construction and this structure varies across societies. According to him, OT, when applied 
to kin terminologies shows that the universal principles and disparity in kin terminologies 
are the result of an interaction of an intrinsic conceptual pattern of kinship homologous with 
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conceptual patterns in other areas of language. This interaction also considers process of 
communication which is active in language in general resulting in the production of the 
‘optimal’. Optimality theory in kinship terms shows that terms from different languages 
which look very different on the surface look different because of variation in universal set 
of constraints. Kinship universals of age, generation sex, affinity, collaterality, bifurcation, 
sex of the linking relative and decadence act as constraints. These constraints form a 
system: some deal with absolute features of kin like sex, age etc. and others deal with 
groups or group boundaries like generation and descent. Sometimes these terms extend 
for an indefinite period through recursion and this recursion in kin terms has parallels with 
recursion witnessed in other domains of language as well. The ‘optimal’ in kinship terms is 
selected keeping in view the kin universals called constraints according to OT. Optimality 
theory does not give any rules in fact it gives a description of the rules. Constraints like 
kinship universals act as guidelines (rules) and they do not alter linguistic representations 
but act as filters on indiscriminately generated variation, and each constraint weeding out 
the variant that violates it. Constraints are usually ordered in a rank and since OT covers 
cross linguistic universals all languages use the same constraints but only differ in the 
ranking. OT hooks up social organization through social cognition to language (Jones, 
2010). 

3.5. Socio-linguistic Ramifications  

An important issue to the study of communication and sociolinguistics is how interlocutors 
show their understanding of relationships to each other and their communicative intention 
(Wood, 1991). Many researchers tried to answer this with the point that when humans 
communicate every speech act encodes two types of meanings: referential meaning and 
a social meaning. The former is also called literal meaning whereas the latter is called 
relational meaning (Mashiri, 2003). When a linguistic code is used as a kin term it tells 
something about the speaker, the addressee and the relation between the two. This means 
that the linguistic code also performs a social function. Literally kin terms are used to 
delegate family relations but when an individual uses a kin term for an unrelated individual 
to enrich his interaction then the term acquires a social meaning (Farghal & Shakir, 1994). 
Kin address terms have socio-linguistic implications. These terms represent the social 
trends and the linguistic aspects of a language. They can be used to refer to the changes 
taking place in a society.  Kinship has a dynamic role to play (Godelier, 2006). The evolution 
of social bonds results in the way people manage their social alliances and family ties. 
Godelier (2011) believes that this evolution results in the change of content of kinship 
relations and after some time into redrafting of the kin address terms depending on the 
relation and position of kinship. First, there is an abandonment of the ancient kin terms or 
alteration of their meanings and then there is a global change in the architecture of their 
meaning which is finally followed by a change in the architecture of the terminology. 
(Vernier, 2006). 
 
Sohn (2006) believes that rapid global changes are bringing changes in the use of kin 
address terms in different societies across the world. The growing challenges of the global 
world are rendering the developing nations incapable of promoting their identities and thus 
a change in the use of kin address terms in such societies is taking place.  Societies are 
made up of individuals and individuals constitute families and display ethnic values, identity 
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and kin structures. Socio-linguistic implications are the large-scale forces within societies 
that leave an impact on the thoughts and behaviors of individuals and govern their acts 
(Sohn, 2006). A variety of factors are involved in the changes taking place in the use of 
particular kin address terms of societies. Factors like occupation, social class, education, 
age, gender, etc. no doubt play an important role in the use and of kin address terms. 

3.5.1. Status.  It means kinship terms having expressions of social meaning with reference 
to rank, level or position of one individual in comparison to other.  When a speaker takes 
other individual with whom he is talking as superior, inferior or equal to him or herself it can 
be shown using kinship terms. Rank, level, status and position are social factors, but they 
affect the language of a speaker. With the global changes taking place around the world 
the traditional terms are changing. Socio-economic changes affect the language of 
individuals. Even kin address terms are growing out of the bonds of families and are being 
used for people other than kin in many societies (Mashiri, 2003). 

3.5.2. Age.  Mashiri (2003) believes that a speaker can choose and use any kin address 
term acceptable in his culture to show age difference between him/her and the person 
he/she speaks to. In such a case the speaker becomes the point of reference because it 
is the speaker who decides the term he will use according to the age of the addressee. 
Kinship systems across languages have different terms for older and younger relatives of 
Ego. However, there are many kin systems like American kinship system which do not take 
the age difference into consideration. These trends are becoming a part of many Asian 
societies. However, where many people are seen ignoring the cultural norms there are 
many who are seen using the same terms for non-kin. Thus, a shift in the use of kin terms 
for people of different ages across societies can be seen. Where some typical terms are 
totally being replaced there are many societies where a shift in the use of these terms 
depending on age differences can also be seen.  

3.5.3. Gender.  According to Worthman (1995) gender is a psychological, social and 
cultural idea that is imposed by different societies on the biological differences of sex. Every 
society distinguishes between male and female but when it comes to cultures the difference 
is between the meanings attached to these categories. Researchers also consider the 
hypothetical sources of differences between them and the relation of these sources with 
social and cultural facts. Gender is central to social relations of power, individual identity, 
group identities, kinship and other groups and meaning. It also includes the social roles 
men and women play, the activities they perform and their way of perceiving different 
things. Male and female being two different sexes have different ways of perceiving things. 
This is evident from the language they use. In the same community for the same relations 
men and women are found using different linguistic forms of a kin term. That is because of 
different social roles and responsibilities (Worthman, 1995). Earlier studies considered 
gender a biologically determined thing. But this idea ignored the role of society in the 
construction of gender. After 1970’s, the focus shifted, and more studies emerged on the 
variation in the meaning of gender. Biological view was replaced by social view. A focus 
on the language of male and female members of societies started the debate that social 
norms and values have a major role to play when it comes to gender. The meanings in the 
mind because of the social roles and responsibilities were reflected using language. 
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Identities were molded according to perceptions and kinship is one such area where the 
differences in the use of terms by male and female are amply manifested. 

3.5.4. Fictive kinship.  The idea of pseudo kinship came to limelight through the studies 
of David. M. Schneider. It’s a term like kinship which covers unrelated relations (Morris, 
2012). Sociolinguists now believe that kin bonds have gone beyond the traditional 
consanguineal and affinal ties and the social relations are also becoming increasingly 
important with the world shrinking into a global village. A common example of fictive kinship 
is adoption or foster care cases. Also, in military, soldiers share a bond and call each other 
brothers. There is a metamorphosis in use of kin address terms (Godelier, 2006). In many 
Asian societies, people are seen using familial terms even for strangers. That is done on 
account of some social factors as proposed by Mashiri: 

3.5.4.1. Affection.  It involves fond attachment. For example, when people start using 
terms like ‘father’ or ‘brother’ for someone they hold very dear apart from their biological 
ties. 

3.5.4.2. Respect.  The very word respect means ‘honor’ or ‘admiration’ that is there in 
someone’s heart for someone (Hornby, 1997). Usually at work places people develop such 
bonds and build trust over time like that between real kin and begin to share a history. Also, 
this kind of kin use is witnessed when old people use some particular terms like Sir or 
Madam to refer to someone with a high social status.     

3.5.4.3. Politeness.  It means showing good manners towards someone, that is, being 
courteous or considerate (Kroger, 1991). People use kin terms to ‘maintain face’. Cultural 
norms prevent the user to avoid any embarrassing situation in public by making use of 
kinship terms. 

3.5.4.4. Friendship.  When people belonging to different age groups become close mates 
they start using some kin terms to show closeness and level of friendship. Females are 
found using the term sister in some societies for close mates. Such bonds are usually 
based on respect and affection. 

3.5.4.5. Intimacy. Intimacy is at times related to friendship, but sometime bonds grow 
strong. It is a state of having an intimate and personal relation with someone (Hornby, 
1997). 

3.5.4.6. Solidarity.  A feeling of solidarity is witnessed when people share same interests. 
It is a feeling of commonality or unity. This kind of use of kin address terms in non-kin 
environments is usually seen in clubs, groups and organizations. 

3.5.5. Pronouns of address.  Address forms are basically the names, titles or pronouns 
used for someone being referred to in a speech or writing. These forms are built in the 
grammar of a language. Languages have detailed and elaborate range of pronouns to 
show the relationship between addresser and addressee. In French, there are pronouns 
like ‘tu’ and ‘vous’ (Wardhaugh, 2006). ‘Vous’ is used politely and formally among 
individuals and ‘tu’ is used intimately or informally.  
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In traditional societies people usually have bonds based on affinal or consanguineal ties. 
It becomes easy to trace all individuals within kin/affine/generation framework. However, 
the task becomes difficult when one has to address strangers. Depending upon the norms 
and customs of societies, individuals use pronouns of address for different people. In 
Shona society strangers are normally given a plural address form. Similarly, in many other 
African societies pronouns of address are used for ‘respectful’ or ‘joking’ relationships 
(Mashiri, 1999). Also, there are many honorific (titles of respect) particles used in 
languages to express respect. Shift in the use of honorifics depends on the norms of society 
and moods of the users. Thus, they are not always used to refer to kin; in fact, they are 
used for non-kin relations as well.  

3.6. Conclusion 

Kin address terms and their sociolinguistic interpretations throw light on the linguistic and 
social trends of a society. 
 
In the speech of a society kin address terms are neatly interwoven. They are usually 
described with the help of certain elements and some relations among these elements just 
like grammatical and phonological systems. Being a ‘terminology’, kinship term is a part of 
a language and should be given a linguistic description. It means that a kinship term is 
described in a form which is in harmony with the overall linguistic structure of a language 
used in a society. To understand the nature of a kinship term it is thus important to be 
equipped with the knowledge of linguistic elements and the type of relationship between 
the linguistic elements of a language. Now this is not an easy task because different 
languages have different linguistic elements, different relations among the elements, and 
then there are questions like how those elements fit into the overall structure of a language, 
how do they relate with language universals and so on. Despite lack of general agreements 
on various things, linguists investigate many things related to language with the help of 
some general universally accepted theories 

Social meanings in languages can be mapped using different studies. Language has 
always developed and undergone changes along with the changes in society and social 
behavior. The conventional attitudes of the speakers towards each other can be traced 
through studies on their language. This book explicates a culturally different system of 
meanings. Moreover, the change in the terms is also investigated keeping in view the 
variables of age, gender and status.  
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CHAPTER – 4 
 

RESEARCH METHODOLOGY 

4.1. Theoretical Bedrock 

As already discussed in previous chapters, the study of kinship terms took an explicit form 
with Kroeber’s classificatory systems of kinship. His huge data on kinship terminologies 
and classification was a ground-breaking research in the evolutionary framework of kin 
address terms. Kroeber (1909) in his analysis of kin terminologies gave eight categories: 
generation, sex, age, collaterality, affinity, sex of the linking relative, sex of the speaker and 
condition of the linking relative (living or dead). Years later, Loundsbury and Goodenough 
used the same model for the contemporary technique of componential analysis of kin 
address terms (Lounsbury, 1964). But it was Barnard (1978) who gave these categories 
the name of kinship universals. The idea was that every society has some kinship 
universals because every society has members who are related through kin and use some 
terms to address each other.  Today, computer programs designed to study kinship 
vocabulary still use this universal model of kinship (Pericliev, 2014). Modern theories like 
componential analysis, kinship universals and variation and optimality theory still use the 
same model as a basis when the topic under study is kin address terms (Schlee, 2014). 
Now the total number of relations can turn into hundreds. It is not easy to find terminologies 
to express all the slightly varying relationships. In such conditions a sociolinguist usually 
tries to deal with the principles and categories underlying these relationships. This work 
gives expression to the same model from the perspective of a Punjabi speech community.  
 

4.2. The Tool Box 

The data collected from Sialkot, a city of Punjab consists of two categories. The first 
category includes data which is ‘generated data’, collected through semi-structured 
interviews comprising of 15 statements (10 semi-structured statements and five open-
ended questions).  The interview statements have been annexed in appendix A. The 
purpose of this type of data was to investigate the kin address terms used in Punjabi 
language according to kinship universals. Moreover, with the help of this tool the 
sociolinguistic implications of kin address terms were also explored. The purpose was to 
give participants an explicit opening to express their own feeling, meanings and 
comprehension regarding the topic under discussion. This data was audio-taped. 
Secondly, a ‘naturally occurring data’ in the form of observations was used and recorded 
in the form of narrative essays. This type of data offers insights into social behaviors and 
indigenous cultures of societies (Atkinson et al, 2001). The data is naturalistic and 
interpretative with a focus on ‘what’, ‘why’ and ‘how’.  
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4.3. Why Punjabi Language?  

Kin address terms are category words taught to individuals to recognize groups of the 
social setup in which they are born. They vary across societies and have considerable 
significance because of the role they play in the social structure of societies rooted in 
cultural forms (Mashiri, 2003). Recently hybrid kin address terms have evolved because of 
political, social and economic changes (Lyons et al, 2015).  In the same way, the 
challenges of a global world are adversely affecting Asian cultures and despite its long 
lineage, Punjabi language is going through cycles of fragmentation and fusion (Singh, 
2007). Industrialization and urbanization are leaving their impact on a Punjabi family 
structure. The kin address terms are also changing and thus the terms are losing their true 
essence (Mansoor, 2015).  
 

4.4. Kinship in the Field 

To investigate Punjabi kinship terms, non-probability method of purposive sampling has 
been used. The criterion is the characteristics of population (Ritchie, Lewis, Ellam, 
Tennant, & Rahim, 2014). The units chosen in this type of sampling have some particular 
features and these features or characteristics enable detailed exploration and insight of the 
main themes and questions. The purpose is to ensure inclusion of all key constituents 
which are of relevance to the subject matter (Bryman, 2008). This sampling is further 
stratified, and a hybrid approach is taken with a view to select groups that show disparity 
on a particular phenomenon, but each is fairly homogenous for comparison of different 
groups (Creswell, 2013). The sample size is small (Ritchie, Lewis, Ellam, Tennant, & 
Rahim, 2014). This is because detailed analysis is possible where sample is small and if 
properly analyzed it does not leave much room for new evidences. Moreover, small sample 
size yields information which is rich in detail and is highly intensive which is impossible with 
a large sample unless the researcher intends otherwise. Also, in a homogenous setup this 
size caters to all internal diversity which is required.  
 

4.5. Punjabi Kinship Demography 

Families belonging to different socio-economic classes from the ‘Majha’ region of the 
Punjab: City-Sialkot, speaking Majhi dialect, were selected as participants for interviews 
and observations. Three categorical variables of age, gender and social class were used 
as indicators to study the use of kin address terms in a Punjabi speech community. 
Categorical variables used in qualitative research vary in type and kind unlike the 
quantitative variables. (Johnson & Christenson, 2004). The different socio-economic 
classes were determined using Max Weber’s Class Structure (Bhatt, 2011). He gave a 
three-component theory of social stratification based on class, status and power.  
According to this model, social class is divided into three categories: the upper class that 
owns and oversees the means of production; a middle class of low-level managers, 
professionals and small business owners and a lower class of unemployed or unskilled 
workers having manual occupations. The families of the participants were selected based 
on this model of social structure. 
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4.7. Conclusion 

The theme is analyzed and presented with a focus on the frequency of its occurrence. The 
analysis is then hooked up to ‘outside variables’ of age, gender and social class. The 
process began with the design stage. The questions were formulated to address the 
subject under study. The first stage provided the bedrock of study and led the study into 
more formal analysis.  
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CHAPTER – 5 

ANALYSIS: WHAT KIN TERMS FOR WHAT KIN TIES? 

 

For formal analysis of Punjabi kin address terms across kinship universals, the principles 
of creativity, inspiration, searching and detection have been used.  

 

Figure 2: Principles of qualitative data analysis. 

It focuses on the key processes of data management, abstraction and interpretation of the 
use of kin address terms in Punjabi speech community.  

Analysis Process 

 

         

 

 

  

 

Figure 3: Data analysis process of kin address terms. 
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5.1. Generation  

This universal is used to designate relations belonging to a person’s generation or to some 
generations above or below him or her. The tables B1, B2, B3 and B4 appended in 
Appendix B display the terms used in Punjabi speech community to refer to people 
belonging to different generations.  
 
5.1.1. (1st Descending Generation, -1). The Punjabi speech community of Sialkot uses 
the terms ‘beta/puter/larka/munda’ for sons and for daughters, terms like ‘beti’ and ‘ti’ are 
used. If the children get married, then the spouses of their children are addressed using 
the same terms as ‘puter’ and ‘ti’. This community has different terms for daughters and 
sons (See Table B1, Appendix B). In some cases, the children are also addressed by their 
names or nick names.  The relation of son’s wife has the reference term ‘nu’ which is used 
to differentiate her from Ego’s real daughter, but the address term remains the same. The 
reference terms for Ego’s daughter’s husband is also different i.e. ‘jawai/damad’ but the 
address term remains the same in this case as well. When people get married in Punjabi 
speech community of Sialkot they are referred to by their in-laws through terms ‘nu’ and 
‘jawai’.   
 

5.1.2. (2nd Descending Generation-2). The kin address terms used in Punjabi speech 
community of Sialkot for children and grandchildren are the same except for names and 
nick names. Reference terms show that Punjabi’s mark a distinction between son’s children 
(potra/potri) and daughter’s children (dotra/dotri) only when they have to refer to these 
relations. These terms are not used as address terms. The reference terms are different, 
but the address terms are the same. From the tables appended it can be seen that the 
address terms for 1st and 2nd descending generations in Punjabi speech community are 
the same with the exceptions of names and nick names. (See Table B2)   

5.1.3. (1st Ascending Generation). From the data (See Table B3) it can be seen that the 
terms used for father are ‘aba’ or ‘lala’ and the ones used for mother are ‘ama’ or ‘bebay’. 
Thus, Punjabis use different address terms for father and mother. The uncles and aunts 
from father’ and mother’s side are also differentiated unlike English kin terms. Father’s 
elder brother and his wife are called ‘taya’ and ‘tayi’ and younger brother and his wife are 
called ‘chacha’, ‘kaka’ and ‘chachi’, ‘kaki’ respectively. However, the Punjabis do not make 
any distinction between Ego’s father’s elder and younger sister. The term used for Ego’s 
father’s sister is ‘phupho’ and the term used for her husband is ‘phupher’. The terms used 
for Ego’s mother’s elder brother (Mama) and his wife (mami) are identical to those used for 
Ego’s mother’s younger brother and his wife.  Again, the terms used for Ego’s mother’s 
elder sister (khala, masi) and her husband (maser, khalu) are identical to those used for 
Ego’s mother’s younger sister and her husband.  

5.1.4. (2nd Ascending Generation). In 2nd ascending generation words such as ‘dada’ 
and ‘nana’ and ‘dadi’ and ‘nani’ are used for paternal and maternal grandfathers and 
grandmothers respectively. Word ‘dada’ used for father’s father is also used for father’s 
father’ brother (elder or younger) and it shows that Punjabi kinship terminology does not 
view the two relationships as distinct. It is the same with the term ‘dadi’. Similarly, the term 
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‘nana’ used for mother’s father is also used for mother’s father’ brother (elder or younger). 
Same is the case with the term ‘nani’. Punjabi semantics permits no firm distinction 
between paternal grandfather and his brother or maternal grandfather and his brother. 
Interestingly on some occasions Punjabis add adjectives like ‘wada’, ‘wadi’ (elder) and 
‘chota’, ‘choti’ (younger) to refer to grandparents who are elder or younger than Ego’s 
immediate grandparents (See table B4).  

5.2. Collaterality versus Lineality   

Punjabi Kin address terms mark a clear distinction between lines of descent. Direct 
descendants (Lineal) are differentiated from the indirect descendants (Collateral). Tables 
B5 and B6 annexed in Appendix B clearly show the different terms used for lineal and 
collateral kin. 
 
Lineal 

The terms used for lineal kin are beta, walid/pio, dada. Punjabi speech community of 
Sialkot has different terms for son (beta, puter), father (aba, lala ji) and grandfather (dada 
ji).  

 

Figure 4. Terms used for lineal kin in Punjabi. 

Collateral 

Direct line of descent-lineal descent has different terms as compared to the terms used in 
collateral descent. Ego’s siblings, paternal uncles and aunts and their children have 
different kin address terms in Punjabi kin terminology. The siblings are referred using the 
terms ‘paen’ and ‘pra’. For elder brother the address term ‘pai jan’ and for younger brother 
his name or nick name is used. For elder sister the term ‘baji’ is used and like younger 
brother, younger sister is also addressed by her name or nick name. Though the descent 
is similar, but it is not direct. ‘Taya’ and ‘Kaka’ are the terms used for Ego’s father’s elder 
and younger brothers respectively and their wives are called ‘tayi’ and ‘kaki’. The children 
of Ego’s paternal uncles are referred to as ‘tayazad pai’ and ‘kakazad pai’ (brother) or 
‘tayazad paen’ and ‘kakazad paen’ (sister). The address terms used for children of Ego’s 
paternal uncle are identical to the ones used for Ego’s own siblings with the exceptions of 
names or nick names of younger cousins.  

Son
Son Beta, Puter

Father
Father Aba ji, Lala Ji

Grandfather
Grandfather Dada Ji
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5.2.1. Morpho-phonemic structure. A morpho-phonemic structure shows a particular set 
of grammatical environments representing a class of phonemes (Crystal, 1997).  In Punjabi 
kinship terminology an examination of the morpho-phonemic structure of such words as 
‘tayazad’ and ‘kakazad’ reveals that ‘taya’ and ‘kaka’ stand for father’s elder and younger 
brothers respectively. Suffix ‘zad’ is a kind of possessive particle.  Literal translations of the 
two will be: 

Tayazad Pai Son of Ego’s uncle (an uncle who is older than Ego’s father) 

Kakazad Pai          Son of Ego’s uncle (an uncle who is younger than Ego’s father) 

The terms indicate the age difference. The same explanation can be offered in case of 
‘tayazad paen’ and ‘kakazad paen’ i.e. father’s elder brother’s daughter and father’s 
younger brother’s daughter’s respectively. The term ‘paen’ can be used for not only F E B 
D or F Y B D but also for F E Z D and F Y Z D. Father’s elder and younger sisters are 
addressed by one term ‘phuphi’ and their children are referred to as ‘phuphizad pai’ and 
‘phuphizad paen’.  The address terms for their children are also identical to the ones used 
for Ego’s own siblings depending on age difference with the exceptions of names and nick 
names. Use of the term ‘baji’ for ‘paen’ (elder sister/cousin) in address situations is very 
common. For the sake of precision in reference situations, prefixes like ‘tayaad’, ‘kakazad’ 
and ‘phuphizad’ are used along with address terms ‘pai’, ‘pra’, ‘paen’ or ‘baji’. 

5.3. Affinal Versus Consanguineal 

Although it is the situational context that helps the speaker to convey his meaning, the 
knowledge of the meaning of terms as listed in a lexicon becomes necessary in certain 
cases where the term employed does not fully convey what the speaker wants to convey. 
The use of the word uncle (in English) for example remains vague in an address situation 
where the person being addressed is not a real uncle. Knowing the lexical meaning might 
be of some help to ascertain what original form has been stretched in the given address 
situation. Punjabi language used in Punjabi speech community of Sialkot recognizes two 
types of relationships, i.e. consanguineal and affinal and its kinship terminology can, 
therefore, be classified accordingly.  
 
The two terms ‘maternal’ and ‘paternal’ are commonly used to indicate the line of parental 
ascent in a description and analysis of kinship terminology. From the Table B7 annexed in 
Appendix B, one can see that the address terms used for Ego’s wife’s family are identical 
to the ones used for Ego’s own family. The only difference is between the reference terms. 
Thus, when it comes to address terms, a Punjabi family accords the same level of respect 
to Ego’s in-laws. 

(Group +2) 

It can be seen from the appended data that no distinction is made between affinal and 
consanguineal grandparents. In order to refer to grandparents from Ego’s wife’s side they 
sometimes use the term ‘sas’ or ‘sora’ along with the address terms ‘nani’, ‘dadi’, ‘nana’ 
and ‘dada’.  
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(Group +1) 

A distinction is made between Ego’s wife’s consanguines i.e. ‘sora’ (WF) and ‘sas’ (WM) 
and Ego’s own consanguines ‘walid/piyo’ (EF) and ‘ama/ma/walida’ (EM) when they must 
refer to these relations. The terms used to refer to Ego’s consanguineal brothers are 
‘pai/pra’, ‘pai jan’, names or nick names but for affinal brothers (WB) the reference term 
‘Sala’ is used. This term does not create any problem and can mean WEB or WYB. The 
reference term for the wives of affinal and consanguineal brothers remains the same i.e. 
‘pabi’. 

For affinal sisters the reference term ‘Sali’ is used but for consanguineal sisters the 
reference term used is ‘paen’ however, the address terms for Ego’s affinal and 
consanguineal sisters remain the same i.e. ‘baji’, name or nick name. Keeping in view the 
age difference, the husbands of Ego’s affinal and consanguineal sisters are addressed by 
the terms used for Ego’s own brothers. However, when it comes to reference terms the 
word ‘pnuja’ is used. This term is notoriously versatile in use. It is usually the context of the 
situation the speaker has to rely on to convey the right meaning. ‘Pnuja’ can be used to 
mean any of the following: 

1. E Z H              2. Y Z H              3. F E B D H        4. F Y B D H         5. W E Z H         

6. W Y Z H        7. F E Z D H        8. F Y Z D H        9. M E Z D H        10. M Y Z D H 

Sometimes, the reference term ‘Sandu’ is also used to refer to W Z H.   

(Group -1) 

The same address terms are used for children of their siblings, whether they are from 
father’s or mother’s side, the terms remain the same. Son of Ego’s brother is called ‘patria’ 
and brother’s daughter is called ‘patri’. Same is the case with children of wife’s brothers. 
Son of Ego’s sister or his wife’s is called ‘pnewa’ or ‘panja’ and Ego’s sister’s daughter or 
his wife’s sisters’ daughter is called ‘pnewi’ or ‘panji’. However, they are addressed by their 
names or nick names and same is the case with their spouses referred to as ‘nu’ (daughter 
in law) and ‘jawai/damad’ (son in law). In the case of ‘pnewa’/ ‘panja’ or ‘pnewi’/ ‘panji’ or 
‘pnuja’/ ‘sandu’, synonymy and homophony do not pose any serious problems. 
Synonymous words i.e. words with similar meanings are a few and their use can be 
mastered individually. Instances of single words used for more than one relative are again 
only a few. 

(Group -2) 

It may be noted that sometimes the terms ‘larka’ and ‘larki’ are used instead of ‘puter’ (son) 
and ‘ti’ (daughter) respectively, in which it is the situational context that conveys the right 
meaning, because in common use ‘larka’ means a boy and ‘larki’ means a girl. Both are 
singular common nouns.   

In Punjabi Kinship terminology the terms used for relations with whom relationships have 
been established because of Ego’s son’s or daughter’s marriage are as under: 
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Relation Reference Address 

Ego’s S W F Kurem Pai Ji 

Ego’s S W M Kuremni Paen Ji 

Ego’s D H F Kurem Pai Ji 

Ego’s D H M Kuremni Paen Ji 

 

Figure 5. Punjabi Kinship terms for relations established through marriage.  

5.4. Sex of the Linking Relative 

This principle becomes operative where societies use different kin terminologies for Ego’s 
relatives related through the male or female line. The terms are identified and then further 
distinction between parallel and cross cousins is made for marriages. The sex of the linking 
relative becomes important in some cases because Ego’s marriage depends on it. In some 
cultures, Ego is not allowed to marry a parallel cousin. Thus, it becomes important to 
distinguish between parallel and cross cousins from father’ and mother’ side respectively. 
Among Punjabis, some families do not allow Ego to marry a parallel cousin (father’s 
brother’s children) since they are considered brothers and sisters. In such cases Ego can 
only marry a cross cousin (father’s sister’s children). 
The terms that are used for paternal uncles and aunts and their children (taya, chacha, 
phuphi, tayazad pai, tayazad paen, kakazad pai, kakazad paen, phuphizad pai, phuphizad 
paen) and maternal uncles and aunts (mama, khala, masi) have already been discussed 
(See Table B3 & B6).  

For children of mother’s brother (mama) the reference terms ‘mamay di ti’ or ‘mamay da 
puter’ are used. ‘Mamay’ is a morphological transformation of the word ‘mama’ (M B).  

In some cases, the cousins from father’s or mother’s side are also referred to using the 
following expressions: 

 1. Taey da puter (tayazad pai)                               Ego’s F E B S 

 2. Taey di ti (tayazad paen)                                   Ego’s F E B D 

 3. Kakay da puter (kakazad pai)                            Ego’s F Y B S 

 4. Kakay di ti (kakazad paen)                                 Ego’s F Y B D 

 5. Phuphi da puter (phuphizad pai)                        Ego’s F Z S 
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 6. Phuphi di ti (phuphizad paen)                            Ego’s F Z D 

 7. Mamay da puter (E M B S)                                  Ego’s M B S 

 8. Mamay di ti (E M B D)                                         Ego’s M B D 

 9. Masi da puter (khalazad pai)                               Ego’s M Z S 

 10. Masi di ti (Khalazad paen)                                Ego’s M Z D 

These expressions can be looked separately. ‘di’ and ‘da’ are possessive particles and 
‘puter’ and ‘ti’ correspond to the English words, son and daughter respectively. These 
formal changes in reference terms take place because of the possessive particles. The 
address terms used for maternal cousins are identical to the ones used for paternal 
cousins.  
                             

5.5. Decadence (Condition of the Linking Relative) 

This universal relates to the condition of the linking relatives undergoing a change (dead, 
alive, married, unmarried or divorced). 
 
In Punjabi speech community of Punjab Pakistan, dead people are usually remembered 
by their names but sometimes an optative expression like ‘Allah Bakhshay’ (May his/her 
soul rest in peace) is used along with the name. Living persons in a family are addressed 
by their names or by the terms used for the relations they have with other members of the 
family. Sometimes out of love, some people use the expressions ‘jun jogaya’(male), ‘jun 
jogayi’ (female) meaning (May you live long) or ‘Allah hayati daway’ (May God bless you 
with a long life) along with a person’s name. Married people are usually referred to by the 
terms ‘wayaey wera/wari (married male/female). Some address terms exist in pairs like 
ama/aba, nana/nani, dada/dadi, taya/tayi, chacha/chachi, phuphi/phupher, mama/mami, 
masi/maser, and some married people are also addressed by their names or nick names. 
Interestingly terms like chacha, taya, phuphi, mama and masi can exist on their own, and 
their use does not always mean that the person being addressed is married. A 
widow/widower or a divorced person is referred to as ‘randwa’ (male) or ‘randwi’ (female). 
An unmarried person who has not yet passed the marriageable age is referred to as ‘chara’ 
(male) or ‘chari’ (female). All these words (See Table B9, attached in Appendix B) are 
mostly used as reference terms. The address terms are usually the names, nick names or 
the terms according to relations.   

5.6. Gender   

Gender plays a pivotal role in kin address terms. It helps in marking a clear distinction 
between males and females. In English some kin address terms mark gender and some 
don’t. For example, word ‘uncle’ is used for males and word ‘aunt’ is used for females. But 
the word ‘cousin’ does not mark gender. In some communities all kin address terms 
distinguish gender.  
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All the tables in Appendix B clearly show that all kin address terms used by the Punjabi 
speech community of Sialkot distinguish gender. Sex plays an important role in Punjabi kin 
address terms. ‘Dada’ stands for father’s father, but ‘nana’ stands for mother’s father. The 
two terms respectively denote whether the relationship is established through Ego’s father 
or mother. In case of ‘kaka’ i.e. father’s brother or ‘mama’ i.e. mother’s brother, not only 
the sex of the person referred to or addressed is implied but also that of the linking relative. 
The term indicates that the gender of the person through whom the relationship is 
established is male and female respectively. In this case the terms employed also indicate 
the difference between affinal and consanguineal relations. Punjabi kin terminology has 
different terms for different cousins paternal or maternal. Except for expressions like ‘Allah 
bakhshay’ and ‘Allah hayati daway’ all the terms mark a clear distinction between genders. 
For males there are different address terms like nana, dada, aba, taya, kaka, mama, pai, 
potra, dotra, pnuja, pnewa etc and for females there are different terms like nani, dadi, 
ama, tayi, kaki, mami, pabi, baji, potri, dotri, pnewi etc. Gender differences for all relations 
are clearly evident from the terms shown in tables annexed in appendix B.   

5.7. Age   

In a kinship system which observes this principle, different terms are used for members 
belonging to different age groups in a family.   
The kin terminology used in Sialkot has different terms for grandfathers and grandmothers 
like ‘dada’, ‘nana’ and ‘dadi’, ‘nani’. Ego’s father and mother have different terms like ‘aba’ 
and ‘ama’ respectively. Ego’s father’s brothers are given different terms if they are older or 
younger than Ego. For example, Ego’s F E B is called ‘taya’ and Ego’s F Y B is called 
‘chacha’ or ‘kaka’ unlike EKT (English Kinship Terminology) where Ego’s father’s and 
mother’s elder and younger siblings are addressed by only two words uncles (male) and 
aunts (females).  

5.7.1. Adjectival Expressions. The users of Punjabi kin also distinguish age by adding 
adjectival words like ‘wada/wadi’ (Elder) and ‘chota/choti’(Younger) with terms like ‘phuphi’, 
‘mama’, ‘masi’, ‘paen’, ‘pra’, ‘nana’, ‘dada, ‘nani’, ‘dadi’ etc. These words are added to show 
the age difference. For children, terms like ‘puter’, ‘beta’, ‘ti’, ‘beti’ are used and in order to 
refer to the age difference between two sons or two daughters, again, adjectival words like 
‘wada/wadi’ and ‘chota/choti’ are used. The grandchildren and children are addressed by 
the same terms as ‘beta’, ‘puter’ (son, grandson) and ‘ti’, ‘beti’ (daughter, granddaughter). 
The difference lies in the reference terms used for grandchildren (see Table B2, Appendix 
B).  

The address terms used for Ego’s paternal and maternal cousins are identical to the one 
used for Ego’s own siblings. The difference lies in the reference terms. The age difference 
is catered to in the address terms being used as shown below: 

Ego’s E B or Cousin                     Pai jan 

Ego’s Y B or Cousin                     Name or N 

Ego’s E Z  or Cousin                     Baji 
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Ego’s Y Z  or Cousin                    Name or N 

The terms ‘pai’ and ‘baji’ show that they are used for relatives older than ego and the 
younger siblings are addressed by their names or nick names only. Punjabi culture is rich 
with respect and regard for elders in the house or society. This is clearly shown in the kin 
address terms used by them.  

The children of Ego’s Siblings or paternal and maternal cousins are also addressed by the 
terms ‘beta’ ‘puter’ (sons) and ‘beti’, ‘ti’ (daughters) however the reference terms are 
different as shown in the appended Table B7. To show age difference, again, the adjectival 
words ‘wada/wadi’ and ‘chota/choti’ are added to the actual terms being used.  

Wada Puter (E S) 

Wadi Beti (E D) 

Chota Puter (Y S) 

Choti Ti (Y D)  

The children and grandchildren are also addressed by their names or nick names to show 
that they are younger members of the family.  

5.7.2. Honorific Particles. Honorific is a term which is used in the grammatical analysis of 
some languages (e.g. French tu vs vous) in order to refer to morphological or syntactic 
distinctions used for LEVELS of respect, regard and politeness. These terms are usually 
used to express respect and regard especially in relation to the compared social standing 
of the participants.  (Crystal, 1997). It is more evident in the pronoun system of some 

languages which will be discussed later.   

A cursory look at above discussion will reveal that Punjabi kinship terminology makes 
excessive use of suffix ‘ji’ and ‘jan’. These honorific particles are used to express respect, 
care, love and regard for the person referred to or addressed.  

 

Dada ji/jan Dadi ji/jan Nana ji/jan Nani ji/jan Abu ji/jan 

Ami ji/jan Pai ji/jan Baji ji/jan Taya ji/jan Tayi ji/jan 

Chacha ji/jan Chachi ji/jan Mama ji/jan Mami ji/jan Phupher ji/jan 

Phuphi ji/jan Khalu ji/jan Khala ji/jan Pabi ji/jan and so on… 

 

Figure 6. Honorifics used in Punjabi kinship terminology. 
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5.8. Kinship Behavior 

Kinship studies have extended beyond the typical concepts. Earlier kin relations were 
typically based on legal and biological connections (Husband-wife, or mother-son). 
However, some societies also use these terms for non-kin relationships that have no 
marriage or blood bonds (coworkers, neighbors, friends etc.). These imaginary ties of 
choice fall under the category of fictive kinship (Shaw, 2008). 
 
5.8.1. Non-kin use of kinship terms.  Application of kinship terms to refer or address non-
kinsmen is very common in Punjabi. Such use of each term has its sociolinguistic 
implications. A family symbolizes, as the kin terms reveal not only the authority of the elders 
but also love, affection and protection. As seen already the use of an honorific particle 
alongside the appropriate kin term is indicative of a burning desire to show respect to 
elderly persons in the family. Such terms as ‘kaka ji’, ‘taya ji’ and ‘chacha ji’ are commonly 
made use of to address elderly persons in a neighborhood. Young ladies are addressed 
as ‘beti’ or ‘ti’ by the elderly and as ‘baji’ by the young men. The use of ‘pai jan’, ‘baji’, ‘khala 
ji’ etc. to address male and female persons (without any family ties with the Ego) are also 
indicative of a wish on the part of the speaker to be on ‘family-like’ terms with the 
addressee.  

Members of two families, in no way related to each other either consanguinally or affinally 
sometimes address each other, using appropriate kin terms (keeping in mind 
considerations of generation, age and sex). Even in the street one may (when one has to) 
address an elderly person as ‘taya ji’, ‘chacha ji’, ‘mama ji’ or ‘lala ji’. Elderly women are 
usually addressed as ‘khala ji’ by the shop keepers.   

There are a few terms which cannot be used to mark respect or affection. These terms, 
when used in non-kin context, are not used sincerely to denote relationships but to express 
the attitude of the speaker. What the speaker seeks to convey is the connotative rather 
than the denotative meaning. ‘Sala’ (W B) or ‘Sali’ (W Z) are instances of words with 
connotative meaning. This accounts for the fact that ‘sala’ as a term serves the purpose in 
reference situations but in address situations ‘sala’ would always be addressed as ‘pai jan’. 
Its sociological implication being that, the relations of the bride are considered inferior (in 
respect of status) to those of the groom.  

Finally, the use of some kin terms to name inanimate things almost seems a universal 
phenomenon. ‘Mother earth’ and ‘Fatherland’ become ‘dharti ma’ and ‘des piara’ 
respectively in Punjabi. ‘Moon’ in Punjabi lullabies becomes ‘chan mama’ where ‘chan’ 
means the moon and ‘mama’ corresponds to the mother’s brother. One possible 
explanation of this expression could be that the moon is not seen in the sky quite often just 
as the mother’s brother in Punjabi culture is not supposed to be a very regular visitor. 

5.8.2. Kin address terms in everyday life. From the data collected it was gathered that 
though the Punjabis are familiar with the terms, yet the use of these terms is not very 
rampant. Extended families are giving way to nuclear families. The impact of other cultures 
is very much visible. Today maternal and paternal uncles and aunts are addressed as 



37 
 

‘uncle’ and ‘aunt’ and not as ‘taya’, ‘chacha’, ‘khalu’, or ‘masi’. Even the cousins are 
introduced as ‘cousins’ and not as ‘tayazad pai/paen’, ‘kakazad pai/paen’ or ‘khalazad 
pai/paen’. Punjabi culture is being overcome by western influences. Punjabis deem it a 
matter of pride and respect using terms like ‘uncle’ and ‘aunt’ even for kin relationships. 
Even the parents are addressed by words like ‘mama’ and ‘baba/papa’ and not ‘ama’ or 
‘aba’. Almost all the participants believed that the terms are not being used like the way 
they should be. They are being replaced by Urdu and English kin address terms which is 
an obvious drift from Punjabi culture.  

5.8.3. Factors influencing the use Punjabi kin address terms. Following points are 
hampering the use of actual kinship terms of Punjabi: 
 

a) Psychological (Complexes) 

 b) Social Acceptance 

 c) Status 

 d) Economic 

 e) Cultural Impact 

 f) Joint families being replaced by nuclear families 

Today people feel shame in using kin address terms of Punjabi. Their use is considered 
bad and people using such terms are labeled uneducated. Joint family system-a symbol of 
Punjabi culture- is being replaced by nuclear families. Relations are drifting apart.  

 Pakistan is still a developing nation and unfortunately, to cope with uncertainty and 
economic scarcity the people of Pakistan are adopting other cultures. This approach is 
rapidly taking over majority of the areas of this country. With this the network of extended 
families is falling apart and thus, blood ties are becoming weak. For social acceptance 
people use English Kin terminologies like ‘uncle’, ‘aunt’, ‘mama’, ‘papa’, ‘cousin’ etc.  This 
is also being done with a view to become a part of the global village. In some cases, these 
terms are used as status symbol and that is why lower and middle class is also seen 
making excessive use of EKT (English Kin Terms) instead of PKT (Punjabi Kin Terms). 

5.8.4. Measures to keep the kin address terms alive and functional. Cultural stability 
is the only way to keep the terms alive. To keep the use of these terms intact language 
needs to be promoted. This could be done by promoting Punjabi culture. Punjabi language 
should be taught as a compulsory subject at school and college level. The respondents 
laid emphasis on the paramount significance of keeping the culture, and thereby, the 
Punjabi language functional.  
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5.9. Fluidity of Kin Address Terms 

Observations showed clear fluidity of kin address terms across the variables of age, gender 
and social class. The terms being used in the families have been shown in tables annexed 
in Appendix C. The tables have been designed keeping in view the variables of class, 
gender and age. To show fluidity in the use of kin address terms of Punjabi, the terms have 
been highlighted. 

 
5.9.1. Lower class families.  In lower class families much fluidity was observed among 
members belonging to young generation. From the data (See Appendix C1) one can see 
that females are more conscious as far as the use of Punjabi kin address terms is 
concerned. Majority of the females were not seen using kin address terms of Punjabi. In 
the interviews the respondents did tell about the actual terms being used but when 
observed they were not found using the terms everywhere. Members of old generation 
were not very conscious, and they were found using the actual kin address terms of Punjabi 
but still there were a few exceptions.  The old members of families were found using the 
terms ‘puter’ and ‘beta’ for young females which is a term used for male (son). In some 
cases, old people were seen addressing some members by the reference terms like ‘nu 
meryay’ (my daughter in law), ‘kuryay’ (girl) and ‘mundya’ (boy).  Young people were seen 
addressing their parents by terms like ‘abu’, ‘ami’, ‘papa’, ‘mama which are basically terms 
used for father and mother in Urdu and English respectively. Children were also seen using 
words like ‘Aunty’ for ‘khala’ which a morphological transformation of the English word 
‘aunt’. In some cases, grandparents were seen being addressed by words like ‘waday abu’ 
and ‘wadi ami’ and not ‘dada/dadi’ or ‘nana/nani’. The words ‘wada’ and ‘wadi’ (Elder) 
showed that they were being used for Ego’s Father’s Father and Mother. Even though the 
people of this class were not very educated, but they were still found using address terms 
like ‘mama’, ‘papa’ and ‘aunty’. This shows a growing sense of inferiority complex among 
the lower class regarding the use of their mother tongue. In one instance a female was 
found using the term ‘veer’ (Husband’s Y B) instead of the term pai jan/ pra, name or nick 
name. This is a term used for brothers in Indian Punjab and interestingly its use was 
encountered in Pakistani Punjab where Pakistani Punjabi community has its own terms for 
brothers.  

In an interesting case one old member of the family was being addressed as ‘Haji saab’ by 
every member in the family instead of using terms like ‘aba’, ‘dada’ etc. respectively. Some 
young members were being addressed by terms like ‘Saab’ in order to show that they will 
be the bread earners of the family in future and that they happen to be the children of the 
person who earns in the family.  

Some married couples were seen addressing each other by expressions like ‘gal sunyo’ 
(corresponding to English listen to me). In Punjabi culture females usually do not address 
husbands by their names but this trend is seen more so in lower and middle class and even 
there it’s dying out. In some cases, the couples were seen addressing each other through 
a third relation - children, e.g. ‘Qasim day papa’ (‘Qasim’ being the son, ‘day’ being plural 
possessive particle and papa being father). The kinship behavior where two kinsmen do 
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not directly address each other rather do so through a third relation is called ‘Teknonymy’. 
(Crystal, 1997). 

The observations of lower-class families clearly manifested the fluidity of kin address terms 
of Punjabi among the younger generation and more so among the females. 

5.9.2. Middle class families.  From families belonging to middle class of society (See 
Appendix C2) one thing was obvious, except from people belonging to old generation not 
many were found using kin address terms of Punjabi. Words used for mother and father 
were not ‘ama’ or ‘aba’ according to kin address terms of Punjabi but ‘abu’, ‘ami’, ‘mama, 
‘baba’ and ‘daddy’. For old people some people were found using terms ‘ama’ and ‘aba’ 
but those were only a few exceptions. It seemed that majority considered Urdu kin address 
terms the address terms of Punjabi culture. The use of words ‘ami’ and ‘abu’ was very 
common. For siblings some children were seen using words like ‘bhai’ (used for brother in 
Urdu) not ‘pai’ and ‘apa’ (Used for E Z) not ‘baji’. It seemed they had been taught that way 
to address their siblings which shows that even the parents belonging to middle age were 
conscious regarding the use of actual Punjabi kin address these terms. The terms ‘beta’ 
and ‘puter’ (terms used for sons) were being used for ‘females’ in some families and this 
shows that today male and female children are given equal importance in most families. In 
some cases, two address terms were seen being used to address one relative e.g. ‘abu 
nana’ (Maternal Grandfather) and ‘dadi ami’ (Paternal Grandmother). Here ‘abu’ (Father in 
Urdu) stands for Ego’s father and ‘nana’ for Ego’s maternal grandfather. Same goes for 
‘dadi ami’. The members of + 2 generation were seen making use of teknonymous words, 
but this use was not seen in other generations. It was observed that a member was being 
addressed by a single term ‘abi ji’ irrespective of his age difference and relation with other 
members of the family. In one instance an old family member was observed using a short 
form of the word ‘puter’ (son) i.e. ‘put’. It shows that not only the names but also the address 
terms are used in an abridged form to express love.  

The details show that in middle class as well, the fluidity of kin address terms of Punjabi is 
more pronounced among the younger generation. Females belonging to middle class are 
very conscious regarding the status and social image however in comparison with males 
there is not a huge difference in the use of kin address terms of Punjabi because the males 
were also seen flouting the use of these terms.  

5.9.3. Upper class families.  A look at the data (See Appendix C3) collected from the 
families belonging to upper class of Punjabi community of Sialkot shows that except the 
use of terms like ‘beta’, ‘baji’, names and nick names the observer did not come across 
any other kin term of Punjabi.  In this class fluidity was observed at its peak. Unfortunately, 
in most cases the members were not even seen using kin terms of Urdu (National language 
of Pakistan) leave alone Punjabi. They were seen addressing each other by terms like 
mama, mummy, mom, dad, daddy, dada (a morphological transformation of English word 
dad), aunty, uncle, grandpa, granny, tiger, champ, coco, goldy and RM (for maid Razia). 
All these address terms are not from Punjabi language indeed not even from Urdu. They 
are the address terms used in English language. Members of Ego’s own generation and, 
first ascending generation (+1) and first and second descending generations -1 and -2 
respectively were not at all seen using kin address terms of Punjabi except for the word 
‘beta’ (son) being used for both male and female children. In this class the members of old 
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generation were seen using kin address terms of Urdu not Punjabi and middle-aged people 
were also seen using the same. The young generation was seen using kin address terms 
of English in majority of the cases. In one case an old couple was seen addressing each 
other by the terms ‘begum sahiba’ (for wife) and Malik Sahib (for husband). Here ‘begum’ 
is an Urdu address term for wife and ‘sahiba’ means wife of the head of the house. 
Similarly, ‘Malik’ is a name and ‘sahib’ is used for owner of the house.   

The servants of the house were seen using words like ‘madam’, ‘baby ji’, ‘choti baji’, ‘chotay 
saab’, ‘baray saab’, ‘saab ji’ and ‘babu ji’’. They were seen using the terms ‘saab’, ‘baji’ and 
suffix ‘ji’ even for the younger members of the house because they were the children of 
their masters. Being inferior in social status they are not allowed to call their masters or 
children of their masters by their names.    

 

                                                                            

  Age 

                                                                                                  Gender 

 

                                             

 

                                           

   Social Class 

 

 

Figure 7. Fluidity in the use of Kin address terms of Punjabi. 

It has been observed that almost all the members (interviewed and observed) belonging to 
different socio-economic classes are familiar with the kin address terms of Punjabi. 
However, for different social, economic and psychological reasons the use of the terms is 
not very widespread.   

5.9.4. Fluidity across the variable of age. Among the generations, it was young 
generation which showed fluidity in the use of kin address terms of Punjabi to the 
maximum. The young generation of middle and lower class were seen using kin address 
terms of Urdu on many occasions. The younger generation of upper class was not at all 
seen using the kin address terms of Punjabi in fact they were seen using address terms of 
English in some cases. Both males and females of this generation were observed using 
kin terms of Urdu and the use of kin address terms of Punjabi was a rare phenomenon. 
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Figure 8. Fluidity in the use of kin address terms of Punjabi across the variable of age. 

5.9.5. Fluidity across the variable of gender. The females of different social classes 
were more inclined towards the use of kinship terms of Urdu and in some cases, English 
as compared to males. Majority of the females of upper and middle class were not seen 
using kin address terms of Punjabi however the females of lower class did use some kin 
address terms of Punjabi, but fluidity was still observed in their usage of kin address terms. 
Though fluidity across the variable of gender was more pronounced among females but 
the males were also seen drifting from actual kin address terms of Punjabi. 

 

 

 

Figure 9. Fluidity in the use of kin address terms of Punjabi across the variable of gender. 

5.9.6. Fluidity across the variable of social class.  The lower class is seen using these 
terms to some extent, however the middle and upper classes mostly use the kin address 
terms of Urdu. High fluidity in the use of kin address terms of Punjabi was observed in the 
upper and middle class as compared to lower class. 
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Figure 10. Fluidity in the use of kin address terms of Punjabi across the variable of social 

class. 

5.10. Conclusion 

The data clearly manifests that the Punjabi speech community of Sialkot despite having 
knowledge of kin address terms of its community is moving away from the actual ‘use’ of 
the kin terms. Fluidity in the use of kin address terms of Punjabi was observed in almost 
all the males and females of different generations belonging to varied socioeconomic 
classes of this community. The members of this community are more inclined towards the 
use of kin address terms of Urdu and in some cases English. The shift could be because 
of multiple socio-economic and psychological factors.      
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                                                     CHAPTER-6 

SOCIOLINGUISTIC IMPLICATIONS OF KINSHIP 

BEHAVIOUR 
 

6.1. Use of Honorifics/Suffixes  

Kin address terms being expressions of generation, age and sex denote the status of a 
person referred to or addressed. But the use of honorific particles ‘ji’ or ‘jan’ explicitly 
establishes the superior status of the addressee. Older members of one’s own generation 
have to be referred respectfully. A closer look at the data also reveals that all members of 
Ego + 1 and Ego +2 groups are also addressed by appropriate terms with these honorific 
particles, whereas, members of E -1 and E -2 groups are addressed by their personal 
names. Difficulty arises when generation and age come into conflict.  If Ego is older than 
his uncle or aunt, he is not inclined to use the appropriate address form expressive of 
generation gap and difference of age. In most cases the Ego will address them by their first 
name if the age difference is quite remarkable, i.e. the Ego being much senior age wise 
than his uncle. If the difference is not much, he observes the linguistic etiquette.  

If the use of one mode of address helps a person to express respect for the addressee, 
the use of another would help maintain a distance. Non-use of an honorific where 
necessary would imply a show of disrespect, but the same would be perfectly normal 
behavior in case of inferior addressees. The servants address their masters using this 
terminology as permitted by the ages of the speaker and the addressee. It may be added 
in passing that the ways of showing respect are culturally determined. Whereas the 
officially inferior status (social and financial) of a person makes him accept being 
addressed by name, a Punjabi outside the master servant relationship, if addressed by his 
first name would feel insulted and even offended. Such cultural differences make 
translation of terms across cultures extremely difficult.  

6.2. Using Two Terms for One Relative 

The data also shows use of two kinship terms side by side- one of the two being appropriate 
for another enjoying greater respect and authority. This can be accounted for by looking at 
the nuclear VS extended family structure. Ranks and relationships in a nuclear family are 
clearly defined and limited. In an extended family a person comes into close contact, not 
only with his own father, mother and siblings but also with his uncles, aunts and their 
children. An uncle (taya- Father’s E B) looks after his nephews as tenderly as the father 
does. He is therefore addressed as ‘Taya Aba’ (Aba being a kin term for father). Taya Aba 
in English would mean ‘an uncle who is also like a father’. The same explanation will hold 
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true for most other twin terms where one of the terms is used referentially but stands for 
another. These terms are indicative of strong family ties. Father’s male and female siblings 
are equal in authority and rights to one’s parents. As the need to differentiate between one 
kin and another is greater in a big family, society has its ways to satisfy such needs through 
appropriate use of language. Hence, the use of two terms to refer or address single kin can 
be seen. 

6.3. Role of Sex 

Punjabi kin terms have different terms for affinal and consanguineal relations. From a 
sociolinguistic perspective it can be seen that paternal uncles and aunts are accorded 
greater respect than maternal uncles and aunts. Punjabi’s are found using the term ‘taya 
aba’ but not ‘mama aba’. In direct relationship, father’s brother would come before mother’s 
brother and father’s sister’s husband before mother’s sister’s husband. Frequent use of 
‘pai jan’ (brother + honorific particle) to address father’s sister’s son and father’s brother’s 
son and the tendency to address mother’s brother’s son or mother’s sister’s son by names, 
shows the attitude of the speaker who seems to attach comparatively less significance to 
a relationship established through a female relative. Blood relations are given more 
importance in this culture as compared to the ones formed out of marriage.  

6.4. Pronouns of Address 

The pronouns of address because of the frequency of their use make a part and parcel of 
a study of modes of address. Punjabi has four true personal pronouns: 
mei………..I 

Tu………...you (singular) 

Tusi……….you (singular or plural) 

Asi………...we 

For third person, the two words mostly used for the purpose in Urdu are represented by 
the following sounds: 

 /o/       corresponds to ‘that, those: he, she, it they.’ 

/æ/      corresponds to ‘this, these: he, she, it, they.’ 

and they make no distinction for gender or for number. Normally ‘tu’ is used to address a 
singular person and ‘tusi’ to address more than one person. But ‘tusi’ can also be used 
while speaking to a single person when the speaker wishes to show respect. When ‘tusi’ 
is used to address a single person, the predicative adjective also takes a plural form: 
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 Tu chutha ay                 you (singular) are a liar. 

 Tusi chuthay o              you (plural) are a liar. 

The use of ‘tu’ in first sentence indicates that the addressee is singular. It also indicates 
that the addressee being a liar cannot be addressed as ‘tusi’ (with respect). ‘Tusi’ in the 
second sentence indicates plural addressee. The use of ‘tu’ implies not only the inferior 
status of the addressee but also a certain amount of informality when used between close 
friends. In the case of a master addressing a servant or a customer addressing a street 
hawker, use of ‘tu’ is a linguistic device to maintain greater non-reciprocity and greater 
distance between the interlocutors. It is also used to address children and addressees 
much younger than the speaker. 

6.4.1. Age, generation and sex.  Age difference is almost always duly pronominalized 
even between the interlocutors of the same generation – ‘tusi’ received by the older and 
‘tu’ by the younger. Members of + 1 and + 2 groups are addressed as ‘tusi’ and those of – 
1 and -2 groups as ‘tu’ because of mutually acknowledged differences of generational 
status. Because of inequality of status between sexes in society, a woman of speaker’s 
own generation or even slightly older, is more likely to be addressed as ‘tu’ and not as ‘tusi’. 
When a man uses ‘tusi’ while speaking to a woman he is certainly being very respectful. It 
should also be mentioned that although ‘tusi’ is used for respect in addressing a single 
person, the verb: rende (live) as in the example below, is always masculine even when 
speaking to a woman. Hence, 

 Tusi kithay rende o = where do you live, would be used to speak 

 1. to one man politely 

 2. to two or more men 

 3. to one or more women politely 

 In case the women addressed are two or more, then following expression is used 

 Tusi kithay rendia o.  

6.4.2. Topic and content.  In case the discussion centers round a topic of a personal 
nature, the interlocutors will be found exchanging ‘tu’ but if the topic is of a political or social 
nature, they may switch over to ‘tusi’ to emphasize the gravity of the situation.  

6.4.3. Recognition of authority.  The choice of a pronoun usually reflects the recognition 
of authority and respect for power. In a family the father has authority over his son whose 
status in a patriarchal culture is largely defined.  

Outside the family, it is one’s position in the hierarchy that is the determining factor. A 
principal will give ‘tusi’ to an immediate subordinate (i.e. a teacher) but a peon will always 
receive a ‘tu’. Similarly, the interaction between a high government official and a middle-
class citizen is marked by utmost formality in a bureaucratic society and the official will be 
the recipient of the highest form of respect. They will mostly be found exchanging ‘tusi’. 
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6.4.4. Emotional affinity.  Use of ‘tu’ between two persons of apparently equal status and 
almost of the same age indicates familiarity. That is why persons with common interests, 
beliefs and concerns are more likely to use the pronoun of solidarity ‘tu’. Mutual exchange 
of ‘tu’ is also a result of like-mindedness and similar behavior dispositions which relate to 
common interests i.e. personal, political and professional. Again, use of ‘tu’ by female 
siblings is expressive of the desire to show solidarity. This is probably an unconscious bid 
on their part to accomplish strength as they are generally considered weak and inferior 
(because of their sex). 

Today, life being extremely fast and busy, most people in towns meet based on minimal 
information, without much knowledge of each other’s status. This gives rise to extremely 
delicate situations. The only safe way out is to observe formality and accost strangers 
politely using ‘tusi’ to address them.  

6.5. Pseudo Kinship 

Punjabi culture is characterized by high degree of respect even for non-kins especially the 
one’ older in age. Thus, even where there is no affinal or consanguineal relation, Punjabis 
accord respect to social ties using terms like ‘kaka’, ‘pai jan’, ‘baji, chacha ji, ‘lala ji’, etc. 
This is a culture specific trait and it is a kind of cultural expectation. However, this attitude 
is more prominent in the lower class of this society today.  

6.6. Husband, Wife Relationship 

Punjabis being generally conservative in some cases (old generation), vehemently observe 
a taboo on addressing spouses by name. That one may find some husbands enjoying more 
latitude in this matter and addressing their wives by name is a recent phenomenon. But 
wives will mostly be found shy of reciprocating the same way. How conversation starts 
between a husband and wife is interesting. To initiate conversations the couples may be 
found using expressions like ‘gal sunyo’ or ‘gal sun’ (corresponding to ‘listen to me’). The 
wife will use expressions indicative of respect on her part for the husband. This becomes 
curiously interesting in reference situations. One usually avoids using the appropriate kin 
terms for wife i.e. ‘biwi’ while speaking about his own or someone else’s wife. One would 
use expressions such as ‘mere karao’ (corresponding to English ‘from my house’) ‘mere’ 
being a possessive particle and ‘ode karao’ (corresponding to ‘from his house’) ‘ode’ again 
being a possessive particle to speak about his own or another person’s wife respectively. 
Almost always in such cases it is the context of the situation that reveals that the speaker 
is talking about a woman who is his wife. To speak of somebody else’s wife one can also 
use the expression ‘ode kar wali’ corresponding to one who owns and runs his household. 
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6.7. Teknonymy 

 A term introduced in kinship studies by Taylor in 1889, which means recognition of a 
person through his successor (Quinion, 2010). In order to refer to one’s husband/wife older 
members were found making use of the name of their children. Thus, an old lady was found 
using the expression ‘Qasim day aba’ corresponding to ‘Qasim’s father’, Qasim being the 
name of a boy. The taboo on addressing spouses by name applies inside and outside the 
family circle. Even the educated husbands, who sometimes tend to address their wives by 
name, will not be found doing so publicly.  

6.8. Reasons of Inconsistencies in Spoken Accounts 

The Punjabi community of Sialkot does have knowledge of the Punjabi kin address terms, 
but it is slowly drifting away from the use of these terms. It was observed that in everyday 
life these terms are not used very often in fact they are being replaced by kin address terms 
of Urdu and English in some cases for the reasons given in the figure below: 

 

Figure 11. Factors affecting the use of kin address terms of Punjabi.   

All these factors are inter-related. The use of English kin terms shows that this community 
is under the influence of western culture. The impact of Western culture and the trend of 

Psychological

Economic

Social

Cultural
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extended families being replaced by nuclear families are slowly corroding the identity of 
Punjabis. Industrialization and urbanization are having their effect on the family structure.  
Strong economic powers in the world and their languages are oxidizing the weak 
economies. The Punjabis are giving up on their identity and they are being over powered 
by such powers. Also, use of Urdu kin address terms and not Punjabi could be due to the 
fact that the speakers want to show solidarity on national front. It could also mean that Urdu 
being a language in Power (official language) in the country is given more importance. The 
use of a language is also based on the perceptions, intimacies and interests of the 
speakers (Hudson, 1996). These factors are related to the psychology of the speakers. 
The data collected through observations shows that the minds of the Punjabi speakers are 
also in a state of confusion when one sees them using a blend of kin terminologies from 
multiple languages. It shows that this community is in a state of identity crisis.  

With the great and rapid changes in the Asian societies characterized by deep seated 
industrialization and urbanization, it is no big surprise that Asians are confused regarding 
the employment of accurate kin address terms (Sohn, 2006). The aspirations and 
challenges of the contemporary world and the ideas of global village are not only leaving a 
negative impact on Asian cultures but also corroding their cultural identities.  Moreover, in 
large scale industrial societies factors like social class, power, occupation, education and 
ethnicity are lessening the impact of kinship on daily life.  

6.9. Conclusion 

Punjabi speech community shares a linguistic repertoire and alters its speech patterns 
according to the specific social situation. The use of kinship terms for persons is no way 
related to the speakers alone, it is in fact indicative of a desire to achieve a greater measure 
of social homogeneity. But this also seems to have been affected lately by various social, 
economic, cultural and psychological factors resulting in the fluidity of kin address terms. 
Globalization, rapid industrialization, urbanization and geographical mobility have 
influenced the actual ‘use’ of kin address terms.  

There is a clear-cut hierarchical pattern in kin address terms of Punjabi. Roles and 
relationships as well as the use of relevant terms are determined according to universal 
grid of kinship universals.  

Punjabis use honorifics in their language as well, this expresses due regard for age 
difference – generational and chronological- and establishes superior status of the 
addressee. Also, various other facets of this language have been discovered e.g. 
morphophonemic structures, teknonymy, suffixes, use of two terms for one relative and 
adjectival expression.  

With the spread of education and emphasis on the need to democratize society, social 
institutions are undergoing a gradual change. Freedom of expression and awareness of 
equal rights and opportunities for all including women, are showing their effects on the 
social texture. As a result, wives today call their husbands by their names and not by 
expressions like ‘gal sunyo’ or ‘tusi’. It can also be mentioned here that linguistic behavior 
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of the educated class is markedly affected by English culture and education as a result of 
which use of such terms as ‘uncle’, ‘aunt’, ‘brother in law’ and ‘father in law’ is not a rare 
phenomenon nowadays. People sometimes use English terminology also because  

The pronominal usage of kin address terms of Punjabi has also been highlighted. Again, 
pronouns like ‘tu’ and ‘tusi’ are seen being used generationally and chronologically.  

It is a truth universally acknowledged that languages are no monolithic entities. Social 
institutions are subject to change and changing cultural values are reflected in the speech 
of the members of a community. To check fluidity in the use of kin address terms of Punjabi, 
the community needs to play a vital role by promoting its language and culture. 
Observations made in this study might be expected to be subject to qualifications in the 
light of a study undertaken on a vaster scale, but it is unlikely that the findings recorded 
here would be thereby invalidated altogether. Kinship terms are manifestly used in day to 
day situations, speakers in any speech community interact driven by a vast range of 
complex, interlinking, social and interpersonal forces. This work will presumably give 
further impetus to informed research in this area. 
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APPENDIX-A 

 

Tool: Group Interview 

Participants:  Punjabi Family 

Objective: To explore kin address terms used in Punjabi according to Kinship Universals. 

Session Structure: Introduction of the Interviewer and the Topic under study. 

Participant’s consent obtained. 

Questions in Roman Urdu with English Translation 

Q1. ) Tusi apnay puttar, apni nuu, apni tee tay apnay jawai nu kinj kawanday o? 

Which kinship terms do you use to address your children and their spouses? 

Q2. Tusi apnay bachian day bachian nu kinj bulanday o? 

Which kinship terms do you use to address your grandchildren (children of daughter or 

son)? 

Q3. Tusi apnay ma piyo tay oonan day paenan parawan nu kinj bulanday o? 

Which kinship terms do you use to address your parents and their siblings (uncles and 

aunts)? 

Q4. Tusi apni beibay aur apnay lalay/abba day maan piyaan nu kinj bulanday o? 

How do you address your grandparents (Paternal and maternal)? 

Q5.  Tusi apnay apnay lalay day aba, apnay abba tay oonaan day painaan parawaan nu 

kinj kawanday/bulanday o? 
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How do you address your grandfather, father and father’s siblings? 

Q6. Tusi apnay khandaan day nalay apnay shohar ya apni budhi day khandaan day 

jiyann nu kinj bulanday o? 

Which kin address terms do you use to address members of your family and your 

spouse’ family? 

Q7. Tusi apnay ma piyo, oonan day paen parawan tay oonan day tabbar day jiyan nu kinj 

kawanday/bulanday oo? 

Which kin terms do you use to address your parents, their siblings and their families?  

Q8. Tusi moay huay, jiyunday, wayaey hoay, charaychand/kanwaray tay talaq yafta 

lookan lai keray ilfaaz istimal krday o? 

 Which kin address terms are used by you for married, unmarried, divorced, dead or alive 

relatives? 

Q9. Ki tusi mardan tay aurtaan nu farak farak ilfaz naal bulanday o tay aidi koi misaal 

diyo? 

Do you use different kin address terms for males and females, any example? 

Q10. Ki Tusi wadian tay chotian lai alag alag ilfaz istimaal krday o nalay koi masaal we 

diyo? 

Do you use different kin address terms for people belonging to different age groups, any 

example? 
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Probes 

Q11. Ki tusi oprayaan nu we aynaan ilafaz naal kawanday o jinaan naal kaar waliyaan nu 

kawanday o? 

Do you use kin address terms for other people apart from your family? 

Q12. Oprayann nu ainaan ilfaz naal kion kawanday o? 

Why do you use these terms for non-kin relations?  

Q13. Tuwaday khayal chay sialkot day look aam zindagi vich ainaan ilfaaz nu istimal 

krday nay? 

 Do you think speakers of your community use the kin address terms in everyday life? 

Q14. Tuwaday khayal chay ainaan ilafaz da istimaal kion mutasir ho raya ay? 

What in your opinion are the reasons of using kin terms for non-kins? 

Q15. Ainaan ilfaz nu roz mara di zindagi wich kinj zinda rakhya ja sakda aye? 

What measure can be taken to keep the use of these kin address terms alive and 

functional?  
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APPENDIX-B 

 

Tables (Part 1) 

 Table B1 

Relation Reference Address 

Ego’s Son Beta, Puter, Lerka, munda Name, N, Beta, Puter 

Ego’s Daughter Beti, Kuri, Ti Name, N, Beti, Ti 

Ego’s S W Nu Name, N, Beti, Ti 

Ego’s D H Jawai, Damad Name, N, Beta, Puter 

 

Table B2 

Relation Reference Address 

Ego’s S S Potra, Munda Name, N, Beta, Puter 

Ego’s S D Potri, Kuri Name, N, Beti, Ti 

Ego’s S D H Potra, Damad Name, N, Beta, Puter 

Ego’s S S W Potri, Nu Name, N, Beti, Ti 

Ego’s D D Dotri, Kuri Name, N, Beti, Ti 

Ego’s D S Dotra Name, N, Beta, Puter 

Ego’s D S W Dotri, Nu Name, N, Beti, Ti 

Ego’s D D H Dotra, Damad, Jawai Name, N, Beta, Puter 
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Table B3 

Relation Reference Address 

Ego’s Father Walid, Piyo Aba Ji, Aba Jan, Lala Ji 

Ego’s F E B Taya Taya ji, Taya Abba 

Ego’s F E B W Tayi  Tayi ji, Tayi Ami 

Ego’s F Y B Kaka, Chacha KaKa Ji, Chacha Ji 

Ego’s F Y B W Kaki, Chachi Kaki ji, Chachi Ji 

Ego’s F Z Phupho, Phuphi Phuphi Ji, Phupho Ji 

Ego’s F Z H Phupher Phupher Ji 

Ego’s Mother Walda, Ma, Ama, Bebay Ama Ji, Ama Jan, Bebay 

Ego’s M B Mama Mama Ji 

Ego’s M B W Mami Mami Ji 

Ego’s M Z Masi, Khala Masi Ji, Khala Ji 

 

Table B4 

Relation Reference Address 

Ego’s Father’s Father Dada Dada Ji, Dada Aba 

Ego’s F F E B Dada   Waday Dada ji, Dada Aba 

Ego’s F F E Z Dadi Wadi Dadi Ji, Dadi 

Ama/Ma 
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Ego’s F F Y Z Dadi  Choti Dadi Ji,Dadi 

Ama/Ma 

Ego’s F F Y B  Dada Chotay Dada Ji, Dada Aba 

Ego’s Father’s Mother Dadi  Dadi Ji, Dadi Ama/Ma 

Ego’s F M E B Dada Waday Dada Ji, Dada Aba 

Ego’s F M E Z Dadi Wadi Dadi Ji, Dadi 

Ama/Ma 

Ego’s F M Y B Dada Chotay Dada Ji, Dada Aba 

Ego’s F M Y Z Dadi Choti Dadi Ji, Dadi 

Ama/Ma 

Ego’s Mother’s Father Nana Nana Ji, Nana Aba 

Ego’s M F E B Nana Nana Ji, Waday Nana Aba 

Ego’s M F E Z  Nani Wadi Nani Ama/Ma, Nani 

Ji 

Ego’s M F Y B Nana Nana Ji, Chotay Nana Aba 

Ego’s M F Y Z Nani Nani Ji, Choti Nani 

Ama/Ma 

Ego’s Mother’s Mother Nani Nani Ji 

Ego’s M M E B Nana Waday Nana Aba, Nana Ji 

Ego’s M M E Z Nani Wadi Nani Ama/Ma, Nani 

Ji 

Ego’s M M Y B Nana Chotay Nana Aba, Nana Ji 

Ego’s M M Y Z Nani Choti Nani Ama/Ma, Nani ji 
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Table B5 

Lineal Kin 

Relation Reference Address 

Ego’s Father’s Father Dada Dada Ji 

Ego’s Father Walid, Piyo Aba Ji, Aba Jan, Lala Ji 

Ego (Male) Beta, Puter, Munda, Lerka Beta, Puter 

 

Table B6 

Collateral Kin 

Relation Reference Address 

Ego’s Elder Brother Pai Jan, Pai, Pra Pai Jan 

Ego’s Younger Brother Pai, Pra Name or N 

Ego’s Elder Sister Baji, Wadi Paen, Paen Baji 

Ego’s Younger Sister Paen, Choti Paen Name or N 

Ego’s F E B Taya Taya Ji, Taya Aba 

Ego’s F E B S (older than Ego) Tayazad Pai Pai Jan 

Ego’s F E B S ( younger than Ego) Tayazad Pai Name or N 

Ego’s F E B D (older than Ego) Tayazad paen Baji, Apa 

Ego’s F E B D (younger than Ego) Tayazad paen Name or N 

Ego’s F Y B Kaka  Kaka Ji 
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Ego’s F Y B S (older than Ego) Kakazad Pai Paijan 

Ego’s F Y B S (younger than Ego) Kakazad Pai Name or N 

Ego’s F Y B D (older than Ego) Kakazad Paen Baji 

Ego’s F Y B D (younger than Ego) Kakazad Paen Name or N 

Ego’s F Z  Phuphi Phuphi Ji 

Ego’s F Z S (older than Ego) Phuphizad Pai Pai Jan 

Ego’s F Z S (younger than Ego) Phuphizad Pai Name or N 

Ego’s F Z D (older than Ego) Phuphizad Paen Baji 

Ego’s F Z D (younger than Ego) Phuphizad Paen Name or N 

 

Table B7 

Affinal Consanguineal 

Relation Reference Address Relation Reference Address 

Ego’s Wife’s 

Grandfather 

Dada, 

Nana 

(Sora) 

Dada ji, 

Nana Ji 

Ego’s  

Grandfather 

Dada, 

Nana 

Dada Ji, 

Nana Ji 

Ego’s Wife’s 

Grandmother 

Dadi, Nani 

(Sas) 

Dadi Ji, 

Nani Ji 

Ego’s 

Grandmother 

Dadi, Nani Dadi Ji, 

Nani Ji 

Ego’s Wife Biwi, Budhi, 

Kaar wali, 

wohti 

Name, 

Nick (if 

any) 

Ego  Name, N, 

(According 

to relation)  

Name, N, 

(According 

to relation) 
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Ego’s W F Sora Abba Ji Ego’s F Walid, 

Piyo 

Aba Ji, 

Aba Jan, 

Lala Ji 

Ego’s W M Sas Ama Ji Ego’s M Walda, 

Ma, Ama 

Ama Ji, 

Ama Jan, 

Beibay 

Ego’s W E B Sala Pai Jan Ego’s E B Pai Jan, 

Pai, Pra, 

Wada Pai 

Pai Jan 

Ego’s W E B W Pabi, Pabi 

Ji 

Pabi Ji Ego’s E B W Pabi Pabi, Pabi 

Ji 

Ego’s W E B S Patria Name or 

N, Puter, 

Beta, 

Ego’s E B S Patria Name or 

N, Puter, 

Beta 

Ego’s W E B S 

W 

Nu Name or 

N,  Ti, 

Beti 

Ego’s  E B S 

W 

Nu Name or 

N, Ti, Beti 

Ego’s W E B D Patri Name or 

N, Ti, 

Beti 

Ego’s E B D  Patri Name or 

N, Ti, Beti 

Ego’s W E B D 

H 

Jawai, 

Damad 

Name or 

N, Puter, 

Beta 

Ego’s E B D 

H 

Jawai, 

Damad 

Name or 

N, Puter, 

Beta 
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Ego’s W E Z Sali Baji Ego’s E Z Baji, Wadi 

Paen, 

Paen 

Baji 

Ego’s W E Z H Sandu, 

Pnuja 

Pai Jan Ego’s E Z H Pai Jan, 

Pai, Pnuja 

Pai jan 

Ego’s W E Z S Pnewa Name or 

N, Puter, 

Beta 

Ego’s E Z S Pnewa, 

Panja 

Name or 

N, Puter, 

Beta 

Ego’s W E Z S 

W 

Nu Name or 
N, Ti, 
Beti 

Ego’s E Z S 

W 

Nu Name or 
N, Ti, Beti 

Ego’s W E Z D Pnewi Name or 
N, Ti, 
Beti 

Ego’s E Z D Pnewi, 
Panji 

Name or 
N, Ti, Beti 

Ego’s W E Z D 

H 

Jawai, 

Damad 

Name or 
N, Puter, 
Beta 

Ego’s E Z D H Jawai, 
Damad 

Name or 
N, Puter, 
Beta 

Ego’s W Y B Sala, Chota 

Sala 

Name or 
N 

Ego’s Y B Pai, Pra, 
Chota Pra 

Name or N 

Ego’s W Y B W Pabi Name or 
N 

Ego’s  Y B W Pabi Name or N 

Ego’s W Y B S Patria Name or 
N, Putar, 
Beta 

Ego’s  Y B S Patria Name or 
N, Puter, 
Beta 

Ego’s W Y B S 

W 

Nu Name or 
Ti, Beti 
N,  

Ego’s  Y B S 

W 

Nu Name or 
N, Ti, Beti 

Ego’s W Y B D Patri Name or 
N Ti, 
Beti,  

Ego’s  Y B D Patri Name or 
N, Ti, Beti 
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Ego’s W Y B D 

H 

Jawai, 

Damad 

Name or 
N, Puter, 
Beta 

Ego’s  Y B D 

H 

Jawai, 
Damad 

Name or 
N, Puter, 
Beta 

Ego’s W Y Z Sali Name or 
N 

Ego’s  Y Z Paen, 
Choti 
Paen 

Name or N 

Ego’s W Y Z H Sandu, 

Pnuja 

Name or 
N 

Ego’s  Y Z H Pai, Pnuja Name or N 

Ego’s W Y Z S Pnewa Name or 
N 

Ego’s  Y Z S Pnewa Name or 
N, Beta, 
Puter 

Ego’s W Y Z S 

W 

Nu Name or 
N, Ti, 
Beti 

Ego’s  Y Z S 

W 

Nu Name or 
N, Ti, Beti 

Ego’s W Y Z D Pnewi Name or 
N, Ti, 
Beti 

Ego’s  Y Z D Pnewi Name or 
N, Ti, Beti 

Ego’s W Y Z D 

H 

Jawai, 

Damad 

Name or 
N, Puter, 
Beta 

Ego’s  Y Z D 

H 

Jawai, 
Damad 

Name or 
N, Puter, 
Beta 

 

Table B8 

Father’s Side Mother’s Side 

Relation Reference Address Relation Reference Address 

Ego’s F E B Taya Taya Ji, 

Taya Aba 

Ego’s M E 

B 

Wada 

Mama 

Mama Ji 

Ego’s F E B W Tayi Tayi Ji, 

Tayi Ma 

Ego’s M E 

B W 

Wadi 

Mami  

Mami Ji 
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Ego’s F E B S 

(older than Ego) 

Tayazad Pai Pai Jan Ego’s M E 

B S (older 

than Ego) 

Waday 

Mamay da 

Puter 

Pai Jan 

Ego’s F E B S                

( younger than 

Ego) 

Tayazad Pai Name or N Ego’s M E 

B S ( 

younger 

than Ego) 

Waday 

Mamay da 

Puter 

Name or 

N 

Ego’s F E B D 

(older than Ego) 

Tayazad 

paen 

Baji, Apa Ego’s M E 

B D (older 

than Ego) 

Waday 

Mamay di 

Ti 

Baji, Apa 

Ego’s F E B D 

(younger than 

Ego) 

Tayazad 

paen 

Name or N Ego’s M E 

B D 

(younger 

than Ego) 

Waday 

Mamay di 

Ti 

Name or 

N 

Ego’s F Y B Kaka  Kaka Ji Ego’s M Y 

B 

Chota 

Mama 

Mama Ji 

Ego’s F Y B W Kaki Kaki Ji, 

Kaki Ma 

Ego’s M Y 

B W 

Choti 

Mami 

Mami Ji 

Ego’s F Y B S 

(older than Ego) 

Kakazad Pai Pai jan Ego’s M Y 

B S (older 

than Ego) 

Chotay 

Mamay da 

Puter 

Pai Jan 



69 
 

Ego’s F Y B S 

(younger than 

Ego) 

Kakazad Pai Name or N Ego’s M Y 

B S 

(younger 

than Ego) 

Chotay 

Mamay da 

Puter 

Name or 

N 

Ego’s F Y B D 

(older than Ego) 

Kakazad 

Paen 

Baji Ego’s M Y 

B D (older 

than Ego) 

Chotay 

Mamay di 

Ti 

Baji 

Ego’s F Y B D 

(younger than 

Ego) 

Kakazad 

Paen 

Name or N Ego’s M Y 

B D 

(younger 

than Ego) 

Mamay di 

Ti 

Name or 

N 

Ego’s F Z  Phuphi Phuphi Ji Ego’s M 

Z

  

Masi, 

Khala 

Masi Ji, 

Khala Ji 

Ego’s F Z H Phupher Phupher Ji Ego’s M Z 

H 

Masar, 

Khalu 

Masir Ji, 

Khalu Ji 

Ego’s F Z S 

(older than Ego) 

Phuphizad 

Pai 

Pai Jan Ego’s M Z 

S (older 

than Ego) 

Masi da 

Puter, 

Khalazad 

Puter, 

Khalazad 

Pai 

Pai Jan 
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Ego’s F Z S 

(younger than 

Ego) 

Phuphizad 

Pai 

Name or N Ego’s M Z 

S (younger 

than Ego) 

Masi da 

Puter,  

Khalazad 

Pai, Khala 

da puter 

Name or 

N 

Ego’s F Z D 

(older than Ego) 

Phuphizad 

Paen 

Baji Ego’s M Z 

D (older 

than Ego) 

Masi di Ti, 

Khalazad 

Paen, 

Khala di ti 

Baji 

Ego’s F Z D 

(younger than 

Ego) 

Phuphizad 

Paen 

Name or N Ego’s M Z 

D (younger 

than Ego) 

Masi di Ti, 

Khalazad 

Paen, 

Khala di ti  

Name or 

N 

 

Table B9 

Condition Reference Address Term 

Alive Names or Address terms 

according to relation, Jun 

Jogaya, Allah Zindagi daway 

Names or Address terms 

according to relation, Jun 

Jogaya, Allah Zindagi daway with 

Name or N 

Dead Allah Bakhshay used before 

Name/Relation 

Allah Bakhshay used before 

Name/Relation 
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Married Wayaey wera/wari, Name or N Name or N, Address term 

according to relation 

Divorced Randwa/Randwi Name or N, Address term 

according to relation 

Widower/Widow Randwa/Randwi Name or N, Address term 

according to relation 

Unmarried Chara/Chari Name or N, Address term 

according to relation 
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APPENDIX-C 

 

Tables (Part 2) 

Lower Class (C1) 

Lower Class 

Family 1 Male Female 

Kin Address 

Terms In 

Punjabi 

Young 

Age 

Middle 

Age 

Old 

Age 

Young 

Age 

Middle Age Old 

Age 

Ama Ji Mama Anjum, 

Tu  

Beta Ji Mama Anjum  Ti Rani 

Aba Ji Pappa Mazhar  Mazhar Pappa Mazhar, 

Qasim day 

papa 

Puter 

Dada Ji Haji 

Saab 

Haji 

Saab 

  Haji Saab Haji 

Saab 

Dadi Ji Beibay Beibay Razzia Beibay Beibay  
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Khala Ji, Masi 

Ji 

Aunty N Beta Ji Aunty N Kuryay 

Beta, Puter Qasim Qasim Puter Bhai Qasim Puter 

Beti Nimra, 

Salma 

N N N N Tiay 

 

Lower Class 

Family 2 Male Female 

Kin Address 

Terms in 

Punjabi 

Young 

Age  

Middle 

Age 

Old Age Young 

Age 

Middle 

Age 

Old Age 

Aba Ji Abu Tariq Puter Abu Tariq, Pai 

Ji, Tusi 

Puter 

Ama Ji Ami Sakina Tiay Ami Sakina, 

Tu 

Nu 

Meryay 

Dada Ji Waday 

Abu 

Abu Ji  Waday 

Abu 

Abu ji Gal 

Sunyo, 

Tusi 
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Dadi Ji Wadi 

Ami 

Ma Ji Tariq di 

Ma, Gal 

Sun 

Wadi 

Ami 

Ami Ji  

Beta Manzoor Mundya Chotay 

Saab 

Manzoor Puter Kakay 

Beti Nida, 

Saima 

Puter Puter Niku, 

Saima 

Niku(N), 

Saima 

Munni, 

Saima 

Chacha Ji Chacha ji Abbas Puter 

Abbas 

Chachu Pra 

Merya 

Puter 

Abbas 

 

Lower Class 

Family 3 Male Female 

Kin Address 

Terms in 

Punjabi 

Young 

Age 

Middle 

Age 

Old Age Young 

Age 

Middle 

Age 

Old 

Age 

Aba Ji Abu Pai Jan, 

Dilawar 

Dilawar Abu Dilawar Dilawar 

Ama Ji  Ma Ji Gulzaar Tiay Ami Ji Gulzaar Nu 

Rani 
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Dada Ji Baray 

Abu Ji 

Abu Ji  Baray 

Abu Ji 

Abu Ji  

Kaka Ji, 

Chacha Ji 

Tariq 

Saab 

Tariq Kalay Chacha 

Ji 

Veer Ji  

Nu, Ti, Beti Mama Saffia Kuryay Mama Saffia  

Beta  Hassan, 

Puter 

Hassan 

Puter 

Pappa Puter Ji  

Potri Mano Mano Mano Mano Mano Mano 
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Middle Class 

Family 2 Male Female 

Kin 

Address 

Terms in 

Punjabi 

Young 

Age 

Middle 

Age 

Old Age Young 

Age 

Middle Age Old Age 

Aba Ji Abu Mehmood 

Saab 

Mooda Abu Mehmood 

Saab/Sunyay 

(Wife) 

Mooda 

Ama Ji Ami Ji Huma Tiay Ami Ji Huma Nu Rani 

Dada Ji Abi Ji Abi Ji  Abi Ji Abi Ji Abi Ji, 

Tusi, Gal 

sunyo 

Dadi Ji Dadi 

ami 

Ami  Dadi 

Ami 

Ama Ji Kalsoom 

Beta/Betay Bhai Khurram, 

Latif 

Khurram 

Puter, 

Latif 

Puter 

Bhai Khumi, Liffi Khumi 

Puter, 

Liffi Puter 

Beti/Betian Baji, 

Ayehsa 

Puter Beta Ji Baji, 

Ayesha 

Mado, Ayesha Mado, 

Ayesha 
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Middle Class (C2) 

Middle Class 

Family 1 Male Female 

Kin Address 

Terms in 

Punjabi 

Young 

Age 

Middle 

Age 

Old 

Age 

Young 

Age 

Middle 

Age 

Old Age 

Aba Ji Daddy Billa 

Saab 

Billay Daddy Billa 

Saab 

Billay 

Ama Ji Ami Rubina  Ami Rubina Ruby Put 

Dadi Ji Ama Ama  Ama Ama Ji  

Damad Ahmed 

Bhai 

Beta Beta Ji Jija Ji Beta Puter 

Doteri Baby Baby Choti Baby Baby Baby 

Maid (Non-

kin) 

Baji Rani Rani 

Puter 

Baji Rani Rani 
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Beta/Betay Munna, 

Kami 

Munna, 

Kami 

 Munna 

Bhai, 

Kami 

Munna, 

Kami 

Munna, 

Nikkay 

Beti/Betian Gurya 

apa, Nida 

Gurya, 

Nida  

 Gurya 

apa, Nida 

Gurya, 

Nida 

Gurya, 

Choti 

 

Middle Class 

Family 3 Male Female 

Kin Address 

Terms in 

Punjabi 

Young 

Age 

Middle 

Age 

Old Age Young 

Age 

Middle 

Age 

Old Age 

Aba Ji Abu Saim Beta Abu Saim Beta 

Ama Ji Ami Sara Saru 

Puter 

Ami Sara Saru Puter 

Nani Ji Jiya Ji Jiya Ji Jiya, 

Jameela 

Jiya Ji Jiya Ji  

Nana Ji Abu 

Nana 

Abu  Abu 

Nana 

Abu Affi kay 

Abu/Tusi 
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Beti Mama Affi Beta Mama Betay Beta 

Damad Baba Beta Kamran Baba Beta Kamran  

Doteri Phool Phool Phool Phool Phool Phool 

Dotera Shani Shani Shani Shani Shani Shani 

 

Upper Class (C3) 

Upper Class 

Family 1 Male Female 

Kin Address 

Terms in 

Punjabi/Relations 

Young 

Age 

Middle 

Age 

Old Age Young 

Age 

Middle 

Age 

Old 

Age 

Aba Ji Baba Saab ji Beta Baba Waqas, 

Saab Ji 

 

Ama Ji Mama Gul, 

Madam Ji 

Beta Gul Mom Madam 

Ji, Baji 

 

Dada Ji Daddy Abu  Daddy Abu Ji  
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Beta  Omer Tiger, 

Chotay 

Saab 

Bhaiyya Moon  

Betian Natasha, 

Komal 

Natasha, 

Komal, 

Baby Ji 

Beti, 

Beta Ji 

Natty, 

Kimmy 

Natasha, 

Komal, 

Baby Ji 

 

Maid (Non-Kin) Aunty Kalsoom Kalsoom Aunty Kalsoom  

Driver (Non-Kin) Uncle Rashid Rashid Uncle Rashid  

 

Upper Class 

Family 2 Male Female 

Kin Address 

Terms in 

Punjabi/Relations 

Young 

Age 

Middle 

Age 

Old 

Age 

Young 

Age 

Middle Age Old 

Age 

Aba Ji  Bhaiyya, 

Chotay 

Saab 

Fahad 

Beta 

Dad Fahad, Saab 

Ji 

Fahad 

Beta 

Ama Ji  Saba, 

Baji 

Beta Ji Mom Baji Saba 
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Dada Ji  Baba, 

Baray 

Saab 

 Grandpa Baba, Baray 

Saab 

Malik 

Saab 

Dadi ji  Mama, 

Bari Ami 

Begum 

Sahiba 

Granny Mama, Bari 

Ami 

Zahida 

Ji 

Nani Ji  Mama, 

Bua Ji 

Behan Mummy Mama/Aunty, 

Bua Ji 

Behan 

Beti  Goldy Goldy  Goldy Goldy 

Phupho Ji  Chirya Chirya RM Chirya Chirya 

Maid (Non-kin)  Razia Razia Raz Razia Razia 

Driver (Non-kin)  Shahid Shahid Uncle Shahid Shahid 

Cook (Non-kin)  Ansar Ansar Ansar 

Bhai 

Ansar Ansar 

 

Upper Class 

Family 3 Male Female 

Kin Address Terms 

in Punjabi/Relations 

Young 

Age 

Middle 

Age 

Old 

Age 

Young 

Age 

Middle 

Age 

Old 

Age 
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Aba Ji Dadda Saab Ji  Dadda Meraan,  

Babu Ji 

 

Ama Ji Mama Ainee  Mama Baji  

Beta Champ Champ, 

Chotay 

Saab 

 Champ, 

Chotay 

Saab 

Champ  

Beti Coco Coco, 

Choti Baji 

 Coco Coco, 

Choti Baji 

 

Maid (Non-kin) Mumtaz Mumtaz  Mumtaz Mumtaz  

Driver (Non-kin) Tariq Tariq  Tariq Tariq  
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GLOSSARY 

 

Term Definition 

Affine Affines are people who become relatives after marriage. 

Ascent It refers to relations from whom Ego descends and these relations 

are divided into several generations like parents G+1, grandparents 

G+2 etc. 

Bifurcation A system of designating kin terminologies (uncles and aunts) 

through female or male line.  

Collateral Collateral kin refers to nieces, nephews, cousins, aunts and uncles 

beyond Ego’s main line of descent i.e. not in direct line.  

Consanguines A biological descent referring to people with whom Ego shares a 

bond of blood.  

Decadence In kinship terminology it refers to a process of falling into an inferior 

condition like death, divorce, widow etc.   

Descent Refers to link between descendants (children) and ancestors 

(parents, grandparents or great grandparents).  

Ego It refers to the individual who happens to be the central reference 

point in a kinship tree. 

Fluidity A process in which individuals move between different patterns of 

kinship terms in contrast with the fixed patterns on account of factors 

like age, gender, social class etc.   
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Kin Kin refers to an individual related to Ego by marriage or blood.  

Kinship It refers to the code of organizing individuals in the form of 

categories, roles and social groups on the basis of parentage or 

marriage.    

Kin address 

terms 

The terms used to address kin relations. 

Kinship 

universals 

A universal framework for classifying kin categories across different 

countries. It was proposed by Kroeber in 1909 and has the following 

categories: age, gender, sex, lineal vs. collateral, decadence, 

consanguine vs. affine, sex of the linking relative and sex of the 

speaker. 

Lineal  It refers to Ego’s direct ancestors (parents or grandparents) or 

descendants (children).  

Siblings It refers to an individual’s brothers or sisters. 
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INDEX 

 

A 

 

Aba, 23, 24, 28, 29, 31, 33, 38, 41 

Abu, 33 

Address terms, 1, 2, 3, 4, 10, 16, 19, 20, 21, 23, 24, 25, 26, 28, 29, 31, 32, 33, 34, 35, 36, 

37, 41, 42 

Adjectival Expressions, 29 

Adoption, 3, 17 

Affection, 18 

Affinal, 1, 3, 8, 10, 13, 17, 18, 25, 26, 29, 38, 40 

Affines, 1 

Affinity, 15, 20, 40 

Age, 3, 6, 7, 8, 10, 12. 15, 16, 17, 18, 19, 20, 21, 22, 25, 26, 28, 29, 30, 31, 32, 33, 35, 37, 

39, 40, 42 

Alive, 4, 14, 28, 32 

Allah Bakhshay, 28, 29 

Allah hayati daway, 28, 29 

Alliance theory, 11 

Ama, 23, 26, 28, 29, 31, 33 

Ambilineality, 7 
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Ambilocality, 7 

Ami, 33 

Ancestors, 3 

Ancient, 16 

Anthropology, 2, 10, 11 

Ascent, 25 

Asi, 39 

Asian, 7, 17, 21, 42 

Attitudes, 5 

Aunts, 3, 13, 23, 24, 27, 29, 31, 38 

Authority, 31, 38, 40 

Avunculate, 15 

 

B 

Baba, 33 

Baby, 34 

Baji, 24, 25, 26, 29, 31, 33, 34 

Bebay, 23 

Begum, 34 

Behavior, 1, 2, 3, 5, 6, 10, 14, 16, 19, 20, 33, 37, 40, 43 

Beta, 23, 24, 29, 30, 32, 33, 34 
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Beti, 23, 29, 30, 31 

Bifurcation, 13 

Bilateral, 8, 11 

Binary opposition, 15 

Biological, 4, 6, 7, 17, 18, 30 

Biwi, 40 

Blood, 1, 3, 6, 13, 30, 32 

Bonds, 1 

Brother, 1, 7, 6, 8, 10, 12, 13, 18, 23, 24, 25, 26, 27, 28, 31, 33, 38, 43 

 

C 

Chacha, 24, 29, 31 

Chachi, 24 

Chara, 28 

Chari, 28 

Children, 6, 23, 24, 25, 26, 27, 29, 30, 33, 34, 38, 39, 41 

Chota, 24 

Choti, 24, 29, 30 

Classification, 2, 4, 7, 10, 12, 13, 20 

Classificatory, 2, 7, 8, 10, 20 

Cognatic, 3 



90 
 

Collateral, 3, 7, 8, 10, 12, 13, 24 

Collaterality, 12, 24 

Community, 1, 2, 3, 4, 5, 17, 20, 21, 22, 23, 24, 25, 28, 33, 34, 36, 41, 42, 43 

Componential Analysis, 3, 14, 15, 20 

Connotative, 31 

Consanguineal, 3, 8, 10, 12, 13, 17, 18, 25, 26, 29, 38, 40 

Conventional, 19 

Cousin, 7, 8, 12, 13, 15, 25, 27,  28, 29, 30, 32, 31 

Cross cousins, 8, 27 

Crow, 8 

Culture, 1, 4, 11, 17, 29, 31, 32, 33, 38, 40, 42, 43 

 

D 

Da, 28 

Dada, 24, 26, 29, 33 

Daddy, 33 

Dadi, 24, 26, 29, 33 

Damad, 23, 26 

Daughter in law, 26, 33 

Daughters, 23, 29, 30 

Day, 33 
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Dead, 14, 20, 28 

Death, 11, 14 

Decadence, 3, 15, 13, 28 

Demography, 21 

Des piara, 31 

Descendants, 3, 12, 24 

Descent, 2, 3, 7, 8, 11, 12, 15, 16, 24 

Descriptive, 2, 7, 8, 10 

Di, 28 

Dravidian, 8, 13 

Drift, 31 

 

E 

Ego, 7, 8, 10, 12, 13, 17, 23, 24, 25, 26, 27, 28, 29, 30, 31, 33, 34, 37 

Elder, 12, 23, 24, 25, 29 

Elementary, 2, 10 

English kin address term, 1 

English Kinship Terminology, 29 

Entities, 43 

Eskimo, 8 

Ethnicity, 3, 42 
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Ethnosemanticists, 3 

Etiquette, 37 

Evolution, 16 

 

F 

Face, 18 

Family, 1, 3, 4, 5, 6, 7, 8, 11, 16, 17, 21, 25, 28, 29, 30, 31, 32, 33, 34, 38, 40, 41, 42 

Family ties, 3, 16, 31, 38 

Father, 3, 7, 8, 10, 11, 12, 13, 14, 15, 18, 23, 24, 25, 26, 27, 28, 29, 33, 38, 40, 41, 43 

Fatherland, 31 

Female, 7, 12, 17, 27, 28, 29, 31, 33, 34, 38, 40 

Fluidity, 1, 3, 4, 32, 33, 34, 35, 36, 42, 43 

Fragmentation, 21 

Friendship, 18 

Functionalist, 10 

Fusion, 21 

 

G 

Gal sunyo, 33, 40, 43 

Gender, 12, 17, 28, 29, 34 

Generation, 3, 6, 7, 8, 10, 12, 15, 18, 20, 23, 24, 31, 32, 33, 34, 35, 37, 39, 40 
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Generative grammar, 15 

Geographical, 6, 42 

Global, 4, 16, 17, 21, 32, 42 

Grandchildren, 23, 29, 30 

Grandmother, 12 

Grandparents, 24, 26, 33 

Groom, 15, 31 

Group, 2, 4, 6, 7, 16, 17 

 

H 

Haji saab, 33 

Hawaiian, 7 

Homogeneity, 42 

Honorific, 18, 30, 31, 37, 38, 42 

Husband, 11, 23, 24, 34, 38, 40, 41 

 

I 

Identity crisis, 42 

Implications, 1, 4, 16, 20, 31 

Inanimate, 31 

Inconsistencies, 41 
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Indicators, 21 

Indigenous, 20 

Individuals, 3, 5, 6, 7, 11, 14, 16, 17, 18, 21 

Industrialization, 21, 42 

Inferior, 16, 31, 34, 37, 39, 40 

Interlocutors, 16, 39 

Intimacy, 1, 18 

Iroquois, 8 

 

J 

Jan, 24, 26, 30, 31, 37, 38, 40 

Jawai, 23, 26 

Ji, 30, 31, 34, 37, 40 

Joint family, 3 

Jun jogaya, 28 

Jun jogayi, 28 

 

K 

Kaka, 24, 25, 28, 29, 40 

Kakazad paen, 25, 27 

Kakazad pai, 25 
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Kaki, 24, 25 

Khala, 24, 27, 31, 33 

Kin address terms, 1, 2, 3, 4, 6, 7, 16, 17, 18, 19, 20, 21, 22, 23, 24, 28, 30, 31, 32, 33, 34, 

35, 36, 41, 42, 43 

Kin bond, 14 

Kin relations, 1, 2, 3, 6, 10, 13, 15, 18, 30 

Kinsfolk, 1 

Kinship, 1, 2, 3, 4, 6, 7, 8, 10, 11, 12, 13, 14, 15, 16, 17, 18, 19, 20, 21, 22, 24, 25, 29, 30, 

31, 33, 35, 38, 41, 42 

Kinship terminologies, 1, 2, 4, 6, 7, 14, 20 

Kinship Universals, 3, 12, 14, 15 

Kurem, 27 

Kuremni, 27 

Kuryay, 33 

 

L 

Lala, 23, 24, 31, 40 

Language, 2, 4, 5, 8, 10, 11, 14, 15, 16, 17, 18, 19, 20, 21, 25, 32, 34, 38, 42, 43 

Langue, 11 

Larka, 23, 26 

Larki, 26 

Lexemes, 15 
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Lexical, 5, 10, 25 

Lexicon, 2, 25 

Lineage, 21 

Lineal, 3, 7, 8, 10, 12, 13, 24 

Linguistic, 2, 4, 5, 10, 15, 16, 17, 19, 37, 39, 42, 43 

Linguists, 2, 14, 19 

Linking relative, 3, 10, 13, 15, 20, 27, 29 

Lower, 32 

 

M 

Ma, 26, 31 

Madam, 34 

Male, 7, 8, 17, 27, 28, 29, 31, 32, 33, 34, 38 

Mama, 24, 30 

Mame, 27 

Mami, 24, 28, 29 

Marriage, 1, 2, 3, 6, 7, 13, 15, 27, 30, 38 

Maser, 24, 28 

Masi, 24, 27, 28, 29, 31 

Masters, 34, 38 

Maternal, 24, 25, 27, 28, 29, 30, 31, 33, 38 
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Matrilineal, 3, 8 

Mei, 38 

Mere karao, 40 

Mere, 40 

Metamorphosis, 17 

Middle, 33 

Modernism, 4 

Monolithic, 43 

Moon, 31 

Morphological, 14, 27, 30, 33, 34 

Morpho-phonemic, 25 

Mother earth, 31 

Mother, 6, 7, 27 

Munda, 23 

Mundya, 33 

 

N 

Names, 7, 18, 23, 25, 26, 28, 29, 30, 33, 34, 37, 38, 43 

Nana, 24, 26, 28, 29, 33 

Nani, 24, 26, 29, 33 

Native kin terms, 9 



98 
 

Naturalistic, 20 

Nephew, 12, 15, 38 

Nick names, 23, 25, 26, 28, 29, 30, 34 

Niece, 12, 15 

Non-kin, 1, 6, 17, 18, 30, 31 
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