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CHAPTER 1 
 

 

1.1 Introduction 
 

In past, enlightenment was primarily believed to be peril and threat for the 

society. Communities were mainly infringed with their beliefs, rituals and practiced their 

doctrines. Origination of enlightenment had revolutionized old regime of social customs 

and developed concept of interacting and cooperation on the way to flourish more 

cultured society based on reason and logic.  

 It was in the 16th and 17th centuries when the term enlightenment emerged in 

Europe. It presented the case of liberal and bourgeois1 trends which emphasized on 

logical, empirical, scientific and humanistic way of thinking.  These new developments 

of social change focused on material aspects rather than the moral or spiritual. 

Theological and mythological interpretation of the universe was rejected.2 

European philosophy described enlightenment in a sense that it turned down old 

teachings of the Church and believed in human society based on rational approach.3 

Enlightenment in Europe made strides to free society from illogical thinking and 

efforts were made to progress with science. It was realized that human beings can better 

benefit from science and reasoning.4German philosopher Kant used the term 

                                                 
1-  It belongs to elite upper class during 1500 AD to 1800 AD 

2- The Encyclopedia of General Islamic Concepts, vol. 2000, p.169. 

3- Mahmoud Hamdi Zakzouk, Religion, Philosophy and Enlightenment. (Cairo: Dar El-Maarif, 1996), 

p.79. 

4- Ibid, p. 98. 
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enlightenment first time describing it as rationalist movement flourished in 17th and 18th 

Centuries in Europe affecting many civilizations including Europe.1 

 Enlightenment prevailed as social folkway in Europe in 18th century time 

when it was in darkness since the fall of Roman Empire in 4th century and Europe was in 

the ‘Mediaeval Ages of Darkness’. On the contrary Arab Muslims were enjoying 

prosperity and have brought light to humanity in the East and the West. These Muslims 

spread the light of knowledge and guidance to far off corners of the world including 

Europe. 2 

Intellectuals in Europe such as Voltaire Diderot3 and Holbagh4 supported the idea and 

worked for its promotion. Other rational philosophers such as Leipniz, Descartes, 

Spinossa and Lock exerted influence upon these intellectuals and these rationalist’s 

contributions gave birth to the Age of Reason5.Cultural trends of that time of Europe too 

came under the influence of these rationalists.6 

The concept of enlightenment breeds a new idea and that was of atheism7 which denies 

church, God, state, ignorance, poverty and superstitions. This new environment of Europe 

gave emphasis on virtues based on science and natural philosophy.8 

It is better to understand various meanings of enlightenment before discussing it 

in Islamic perspective. In Mu’jam al-Wasit, Enlightenment is used in the meanings of 

guidance. It further states, “To Enlightenment means to shed light”. If people are 

                                                 
1- Ibid, p. 131. 

2- Anouar Al-Joundi,Maalamat Al-Islam. (Beirut, 1982). p.61 

3- (1694-1778) “was a French Enlightenment writer, historian and philosopher, famous for his attack on 

Church”.  

4-  (1723-1789) “was a French author, philosopher and atheist”.  

5- It is the enlightenment era from 1650AD to 1800 AD 

6- Abdel mouniimHanafi,The Encyclopedia of Philosophy and philosophers. (Madbouli Library,1999 

Cairo) vol.1, p.114..  

7-  Atheos that hold that there is no existence of God 

8- Ibid, p. 405. 
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enlightened, it means they are more cultivated.1 In El Kaffoui’s book Al Koulyate, it is 

stated, “light is the lightening core. It is opposite of obscurity”. Guidance can be 

understood as one entity whether is means belief or religion and because of wrong 

beliefs, it misguides in several ways.2 

There is no description of the term Enlightenment in the Qur’an but the stem 

“Nur” (light) is mentioned forty three times at various places as in these verses  

يَن َكَفُروْا َأْوليَيآُؤُهُم الطَّا﴿ ُوري َوالَّذي َن الظُُّلَماتي إيََل الن ُّ يَن آَمُنوْا ُُيْريُجُهم مهي ُّ الَّذي ُغوُت ُُيْريُجونَ ُهم اّللهُ َوِلي
َن النُّوري إيََل الظُُّلَماتي أُ   3﴾ْولَ ئيَك َأْصَحاُب النَّاري ُهْم فييَها َخاليُدونَ مهي

 

“Allah is the protector of those who have faith: from the depths of 

darkness He will lead them forth into light. Of those who reject faith, 

the patrons are the evil ones: from light they lead them forth into the 

depths of darkness. They will be the companions of Fire, to dwell 

therein (forever)”. 

At another place, the Qur’an says:  

َن اّللهي نُوٌر وَكيَتاٌب مُّبييٌ   ﴿  4 ﴾َقْد َجاءُكم مهي
“There hath come to you from Allah a (new) light and a perspicuous book”. 

 

These verses reveal that the path of light and bringing mankind to the path of light 

out of obscurities cannot be achieved without guidance from Allah. Enlightenment 

movement stressed on attaining scientific knowledge and rejected superstitious beliefs. 

The Qur’an also saves man from superstitions and ignorance and enjoins man to be 

logical and rational. In Qur’an, light is described as singular noun and obscurities are 

                                                 
1- Mu’jam al-Wasit of the Arabic language.(Cairo. vol.2.)p.962. 

2- Abou El Bakaa El Kafoui, AlKoulyate Dictionary of Linguistic Terminology. (Arrissala editions,2003, 

Beirut) p.909. 

3-  Al-Qur’an.2: 257. 

4- Al-Qur’an.5: 15. 
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stated as plural. This is because God is the source of light and therefore, it is narrated in 

singular unlike obscurities.1. 

 Islam says that enlightenment has staunch basis of belief in God and science; and 

mind is of no use if not showed path by Islam so it is invalid to compel Islamic societies 

for following western enlightenment to exert pressure on the plea of conceptual terrorism 

as it is alien in Islamic civilization. No reformation and resurgence took control from 

priestly reign. The problem is that the concept of western enlightenment replaces religion 

with science for becoming civilized a wrong thought interpreted in Islamic world2. 

 Islamic religion believes in reasoning and logical thinking and maintains a 

balance between religion and science. On the other hand, western enlightenment 

establishes supremacy of logical and scientific thinking on religious teachings and keeps 

religion away from physical progress of man. But logic alone could not satisfy man in 

exploring truth about this universe. There are certain opposite concepts of western 

enlightenment and Islamic concept of enlightenment about various aspects of human life. 

Islam does not put unwanted restrictions on human intellect and logic but it calls human 

being to look into the secrets of the universe3.  

Enlightenment has much been discussed as a term, a concept, a philosophy and a 

way of life. Various misconceptions were linked to the term enlightenment that caused 

the development of confusing debate about enlightenment. In order to remove such 

wrong concepts regarding enlightenment philosophy, it has to be studied and analyzed 

carefully.This study defines the Islamic concept of enlightenment, analyze some related 

                                                 
1-  Ahmed Aziz, Islamic Modernism in India and Pakistan. (Oxford university press, Lahore: 1967) p.78. 

2- MuhmoudHamdiZakzouk, Religion, Philosophy and Enlightenment.(Dar El-Maarif, Cairo: 1996). P. 

79 

3-  Muhammad Qutb, The issues of Enlightenment in the Islamic World.  (Cairo, 1999) p. 72  
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ideas and correct certain erroneous concepts. Islam is an enlightened religion in terms of 

belief and legislation. But today Islam has become widely misunderstood religion, both 

among the non-Muslims as well as among the Muslims. Islamic enlightenment enlightens 

with the light of Islam1.    

The study is also of greater interest and importance because the enlightenment 

was never misunderstood in the early period of Islam as it was made contradictory in 

western minds and this is what the researcher aims to investigate in this study. The 

questions of fundamentalism, clash of civilizations and ideological confrontation are the 

core issues of modern age. The manifestations and implications have been coarse and 

catastrophic. The opposition by extremists to the human values of civilized society is 

shocking and perplexing. The great tragedy is the misconception found in the western 

society that the terrorists are mistakenly considered to be the adherents of Islamic thought 

while in fact they have no religion and certainly Islam does not support such elemens. 

Their so-called allegiance to Islam cannot be a valid manifestation of Islam as Islam is 

not the religion of terror and violence. This has to be understood by the West and so 

Muslims in general ought not to be condemned as terrorists or extremists2. This study 

basically aims at finding out the causes of influence of western enlightenment on 

Pakistani society. Pakistan has Muslim dominant society which consists of both 

enlightened and conservative groups. Muslim societies like Pakistan consider western 

scientific progress as something influencing them. Western scientific and technological 

developments are appealing but increasing western political, economic, military power 

                                                 
1- MuhamedOmara, The Battle of Terminology between the West and Islam. (Cairo,1997) p.54 

2- Arron Tyler. Islam, the West and Tolerance: Conceiving Co-existence. (Palgrave Macmillan, New 

York:2008) p.43 
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and dominating western culture develops a sense of fear among Muslim societies.  On the 

other hand, Muslim image is seen in the west simultaneously with envy and admiration; 

fear and suspicion. In such circumstances it is very important to evaluate the influence of 

western enlightenment on Pakistani society. 

1.2 Statement of the problem: 

The purpose of this study is to interpret enlightenment in Western and Islamic context 

and to examine the impact of western enlightenment on contemporary Pakistani society 

in the light of Islamic teachings. Some of the research questions pertaining to the problem 

under investigation are: 

1. What is Enlightenment? 

2. How did evolution of enlightenment take place in West? What relevance it has 

with Muslims 

3. How does West justify Enlightenment? 

4. What is the impact of western enlightenment on contemporary Pakistani society? 

5. Is western enlightenment compatible with Pakistani culture? 

1.3 Hypotheses of the study 

Following were the hypotheses of the study: 

1. Western Enlightenment has positive impact on contemporary Pakistani society. 

2. Western Enlightenment exerts negative impact on contemporary Pakistani 

society. 

3. Western Enlightenment has no impact on contemporary Pakistani society. 
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1.4 Objectives of the study 

The following objectives were formulated to conduct the study: 

1. To study the concept of Enlightenment in literal and global context. 

2. To identify different aspects of Enlightenment. 

3. To explain Enlightenment in Western context. 

4.  To explore the facts and factors on the said topic in Islamic perspective and 

western perspective. 

5. To investigate the impact of Western Enlightenment on contemporary Pakistani 

society. 

6. To find out the causes of the factors of Western influence on contemporary 

Pakistani society. 

1.5 Significance of the Study 

  The study is conducted to examine some of the important questions raised 

by both the religion side and the proponents of the Enlightenment movement. The 

Enlightenment movement persuaded the people to use reason and rationality in all affairs 

of life including religion. It asked the people to understand the things with reason and 

rationality and rejected the old superstitious approach towards life. Although it was a 

western thought and it did not only influence the western culture but it spread and 

touched to the boundaries of other cultures as well. The study looked into the ideas and 

justification put forwarded by the enlightenment philosophers like Kant, Voltaire and 

Locke and many others.These advocates of enlightenment presented a critical approach 

towards religion which exerted a very serious and lasting impact on the creation and 
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development of modern culture. While going beyond the boundaries of Europe, the 

influence of enlightenment movement also stroke to the Muslim culture as the result of its 

global consequences. Thus culture in Muslim countries could not help recognizing the 

influences of the Enlightenment. Religion and philosophy both have been engaged in 

debates and dialogues on issues like reality and values. There have been confrontations 

throughout the ages and the religious minded had questions on the ultimate reality of 

philosophical systems. However, discussions and dialogues of philosophy and religion 

concluded that they were not in different directions and might come to an agreement 

regarding their truth-claims. The present study is important because it will not only 

highlight the concept of enlightenment in Islamic perspective but also explores whether 

the enlightenment movement influences the Islamic society and culture or not. The study 

will also be worth investigating for it aims at exploring philosophical roots of 

Enlightenment and interpreting what and how the Enlightenment contributed in 

understanding religious matters which were under debate.  

1.6 Methodology 

Following methodology was adopted for this research study: 

The study was quantitative in nature; however, both quantitative and qualitative 

approaches were used for data collection and analysis. Mix method research design was 

used.  

Survey was conducted to probe into the perceptions of the Pakistani people regarding 

impact of western enlightenment on various aspects of contemporary Pakistani society.  
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1.7 Participants 

Participants of the study were 1000 people from four provincial headquarters of Pakistan 

including male and female from urban and rural areas of the provincial capitals. Stratified 

random sampling technique was used to select the sample of the study. From the total 

sample of 1000, three hundred respondents were selected from Punjab and Sindh 

province each and two hundred were taken from Baluchistan and Khyber Pakhtoonkhawa 

each. Among these 1000 people, 600 were urban who were further bifurcated into 380 

males and 220 females from four provincial capitals.  400were rural respondents divided 

in 280 rural males and 120rural females. 

1.8 Instruments 

For quantitative analysis, a questionnaire on beliefs about impact of western 

enlightenment on contemporary Pakistani society was designed and a checklist was also 

designed to examine knowledge, attitude and practices of the respondents regarding 

western enlightenment and its linkage with Islamic teachings. An interview protocol was 

used to get deep understanding of the participants regarding impart of western 

enlightenment on contemporary Pakistani society. The interview protocol was analyzed 

qualitatively.  The items of the questionnaire were developed on the following aspects of 

the Pakistani society: 

 Beliefs  

 Thinking  

 Lifestyle 

 Education  

 Culture( Norms, values, customs and traditions) 
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 Media 

 Social Practices 

The questionnaire was developed using Likert five point rating scale by the researcher 

herself. 

The scale illustrates five points at equal distance as given below: 

 

 

 SA AG    UN       DA        SDA 

For qualitative analysis, interview protocol was used.  

1.8.1 Data Collection 

   Data were collected using multiple techniques. From Lahore and 

Karachi, data were collected in person. From Peshawar it was collected with the 

assistance of research assistants and email. To collect data from Quetta, email, telephone 

and postal mail were used. The processing of data collecting took eight months.  

1.8.2 Data Analysis 

   After data collection, data were analyzed both quantitatively and 

qualitatively. For quantitative analysis, SPSS software was used and frequencies and 

mean score were calculated. For qualitative data analysis, codes and categories were 

made and themes were drawn.  

1.8.3 Delimitations 

The study was delimited to the following Pakistani strata: 
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Capital cities of four Provinces (provincial headquarter only) 

1.8.4 Limitations 

The study could not include all sections of Pakistani society due to time and cost 

constraints. 

1.9 Literature Review 

Enlightenment and religion had been considered to be against each other on 

many grounds. Quite clearly they are critics of religious thoughts who portrayed 

enlightenment as an escape from religious boundaries and thinking beyond religion. 

Some opponents of enlightenment are also thought it to be against the religion1. R.G. 

Collingwood2 has taken the stance that Enlightenment had been used to promote secular 

thought process in all fields of life and it acted as an agency against religion and its 

institutions3. 

Enlightenment thinkers advocate the need of improvement in vision, by 

understanding the religion rather than accepting it as presented by religious institutions. 

One thing is certain that enlightenment thinkers advocated the settlement of religious 

matters through rational thinking. Enlightenment approach is not totally falsifiable as it 

gives importance to logical reasoning in its approach. The issue of reasoning has a great 

importance in this regard, as enlightenment has the upper hand in the challenge against 

religion. Religion has to be explained with concepts which find rational 

                                                 
1- Mehmet SaitReber,  Religion after Enlightenment: the case for Islam, Islam and Christian–Muslim 

Relations(2012) V. 23:3, p. 305-314 

2-  R. G Collingwood was an English historian and philosopher whose major work was on philosophy 

and religion.  

3- Collingwood, R.G,  The idea of history. (Oxford: Oxford University Press, 1946). p. 76 
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justifications1.Enlightenment gave birth to the linkage of faith and material. Now it has 

become a permanent debate. Enlightenment stresses on the individual actions and faith. 

Enlightenment argues that each individual is accountable for his own actions, ignoring 

the impact of social actions on others. 

Indeed, Kantian philosophical intuitions seem to have played a critical role in the 

formation of the epistemological outlook after the Enlightenment. Justifications provided 

by Kant were apparently very true. There is nothing wrong with testing of any concept 

with the application of logic. Why should one spare the religion from the test of logic? It 

was opposed because it tends to reject many prevailing religious claims which could not 

be analyzed on scientific or logical grounds.Kant presented a rational approach to the 

Enlightenment. Kant seems to be right in support of cognitive thinking about religion, 

but it is debatable that if it is needed to present rational justification for religious 

aspects.2 

No doubt it was not a bad approach to test social and religious matters with 

rational instruments, but this approach of Enlightenment failed to devise a way to reach 

to the true concepts of morality. Due to this reason Enlightenment is regarded as a 

failure in its objective3. 

Post Enlightenment however brought forward rational frameworks in order to 

provide true moral ideals. But the problem with these approaches was that most of the 

times they could not remain specific within rational boundaries. So the whole revolution 

came to an end because of the dependence on limited boundaries of rational approach 

                                                 
1- Mehmet SaitReber,  Religion after Enlightenment: the case for Islam, Islam and Christian–Muslim 

Relations (2012) V. 23:3, p. 305-314 

2- Kant, I, Critique of pure reason. Trans. N.K. Smith.(London: Macmillan, 1953).  p. 61 

3- MacIntyre, A, Whose justice? Which rationality?(Notre Dame, IN: University of Notre Dame Press, 

1988). p. 17 
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and their variables were not dependent of cognitive approach. 

Enlightenment theory or use of logic regarding moral values and faith cannot be 

accommodated from Islamic viewpoint. However, there is no doubt that both Islam and 

Enlightenment share some common characteristics and both encourage the use of logic. 

Both urge to strive for finding the Truth. The contradiction of Islamic thought and that of 

Enlightenment lies in the process or techniques to find the truth about certain beliefs. 

Islam does not ignore anything that is beyond human knowledge for a particular time. 

Islam maintains a balance between rational thinking and metaphysical approach1. 

Enlightenment tries to provide courage to people to think individually and get rid of 

collective thoughts which are imposed in their cultures. It tries to free the individuals 

from object able ideals prevailing in society. 

Apparently there seems to be nothing wrong with using one’s own logic rather 

than depending on others. Islam has also asked people to gain knowledge and it is made 

obligatory for each man and woman. Islam does not justify for following any concept 

blindly, rather in such cases it asks to seek guidance if something is not clear to their 

own knowledge. So once again Islam maintains the balance between the two options 

without rejecting any of them. 

Islam does not advocate the total independence of a man and just escape the guidance to 

the right path. This concept makes it different from the enlightenment. Enlightenment is 

in favor of autonomy and gives dominant position to self thought process. 

Human nature is taken as the standard of rationality then a natural religion should 

be the one which does not differ from human logic. This is exactly the enlightenment 

                                                 
1- Mehmet SaitReber,  Religion after Enlightenment: the case for Islam, Islam and Christian–Muslim 

Relations   (2012) V. 23:3, p. 305-314 
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thinkers stood for. Islam claims to be a natural religion as it urges people to think 

rationally and try to find out the truth. But Islam has the distinction because it does not 

only stress upon rational thinking. Rational thinking is the first condition, and Islam has 

imposed to seek guidance from religion as well. This is where it signifies its difference. 

Only rational thinking is not enough to reach the truth, it is the guidance which is 

necessary to achieve this goal. Man has his limits, and to think beyond these limits, one 

must seek divine guidance.1 

 

  

                                                 
1- Plantinga, A. 1982.How to be an anti-realist. Proceedings and Addresses of the American 

Philosophical Association 56: 47–70. 
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CHAPTER 2 
 

2.1 Introduction of Enlightenment 
 

Philosophy, science and religion have always occupied human intellect and 

reason since man’s recordable history in this universe. They have given birth to various 

movements, pertaining to social, cultural, intellectual and religious spheres of human life. 

The innate ability and curiosity of man to know what is unknown and his desire to 

liberate himself from manacles of reasoning and sometime of religion, has brought him to 

present state of modernity and enlightenment1.  

The word enlightenment underlies various connotations which are important to 

discuss. Literally, the word enlightenment gives meanings of ‘illumination’, 

‘explanation’, knowledge acquired by learning and instruction’ and ‘edification’. The 

words like awareness, wisdom, comprehension, cultivation, refinement and broad-

mindedness are also used in place of enlightenment.2 

Enlightenment is “the state of understanding something clearly or the act of 

making someone understand something clearly”; as an adjective it means that treating 

people in a kind and sensible way and understanding their needs and problems;  showing 

a good understanding of something and not believing things about it.3 

                                                 
1- NidhalGuessoum,Islam ’s Quantum Question: Reconciling Muslim Tradition and Modern Science. 

(New York: Palgrave Macmillan, 2011). p. 49 

2-  Concise Oxford Dictionary, (New York: Oxford University Press, 1999) p. 534. 

3- Longman Dictionary of Contemporary English, (Longman group, new edition, 1998), p. 455. 
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It is an act of enlightening, a means of enlightening or a state of being 

enlightened. It stressed on the use of reason and critically examines the past dogmas 

which in turn reorganized the social system and brought many reforms.1 

Enlightenment period was called the Age of Reason. It was a movement emerged 

in Europe from late 17th century to the late 18th century aimed at intellectual liberation 

from old traditional principles and practices. Its exponents believed in the supremacy of 

reason and scientific knowledge over religious rituals and traditions. They strove for 

bringing improvement in human life and wrote to fight against prejudice, superstitions 

and the supernatural beliefs. This movement triggered a keen interest in science, 

supremacy of human reason, promoting religious tolerance and to form governments 

based on justice and equality basis.2 

The enlightenment movement exerted radical influence on ideas, attitudes and 

thoughts in Europe in the late 17th and 18th centuries. Modern currents of such ideas 

condemned traditional church dominance and initiated a movement to break from 

dogmatic religion,   rejected feudal social systems and condemned political absolutism. 

The Enlightenment movements introduced new scientific approach associated with 

Galileo3, liberal thought associated with the bourgeois revolution and socio-economically 

it was associated with commercial middle class and entrepreneurial capitalism.4 

There are two important reasons of studying enlightenment for the students of 

comparative studies. The first is that this movement covered a wide range of human 

                                                 
1- Richard Yeo,Encyclopaedic Visions: Scientific Dictionaries and Enlightenment Culture. (Cambridge: 

Cambridge University Press, 2001) p. 78 

2- The Music Encyclopedia.(New York: Oxford University Press, 1994) p. 167. 

3- (1564-1642) was an Italian physicist, mathematician, astronomer and philosopher who played a major 

role in the  scientific revolution. 

4- Daniel Brewer, The Enlightenment Past: reconstructing eighteenth-century French thought. 

(Cambridge: Cambridge University Press, 2008), p. 17. 
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sphere including literature, art, philosophy, status of man in the universe, various ideas 

about human nature, social, political, economic and religious changes took place during 

this period and social, cultural, political and linguistic theories which aimed at separating 

the church from the political affairs. Secondly, Enlightenment period compelled the 

public to examine ideas and problems. Study of Enlightenment provided a direction to 

understand our own historical situation particularly in European context and globally in 

general1.This expanding philosophical and intellectual movement spread  to England, 

France , Germany and other parts of the Europe in the 17th century. The Enlightenment 

movement made a paradigm shift in European history and represented a shift from the 

Middle Ages2 to the Scientific Revolution.3 

Before this movement of Reason and Logic, religious devotion, cruelty and 

inequality were dominated over the millennium of the Middle Ages. The Church had 

unlimited powers during that period and harsh punishments were given to those who 

went against Church decisions. Such unjust practices led Europeans to accept change. 

Science was considered a heresy, serfdom was common and personal rights and liberties 

did not exist. Thus Europeans took religion as something fearful.4 

The Enlightenment movement and the scientific revolution opened new avenues 

for modern and independent thought. People were encouraged to think critically and 

independently and they started to reject old idea. Fields of economics, politics, 

philosophy, medicine and other science disciplines were updated and expanded. The 

                                                 
1- Charlene Spretnak, The Resurgence of the Real: Body, Nature and Place in a Hypermodern world. 

(New York: Routledge, 1999)  p.73. 

2- Era from fifthe century to 1453 AD 

3- Gay, Peter,The Enlightenment: An Interpretation. (New York:  Norton & Company, 1996) P.79. 

4- McGiffert, Arthur Cushman,Protestant Thought Before Kant. (London: Duckworth & Co., 1911) 

p.27. 
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people had philosophical discussions, made arguments and studied the new knowledge 

with keen interest and understanding. Along with the educated class, the rural and 

uneducated population also began to think about new lifestyles and even that the 

Industrial Revoluation later provided them opportunity to get new knowledge of science 

and modern subjects to find jobs.1 

The Enlightenment has impact on social, political and intellectual progress and 

development of Europe and transformed Europe into a self-aware civilization. Awareness 

about rights and opportunities was spreading far and wide. This radical movement 

exerted gigantic influence on the first great democracy of United States of America. On 

the other hand, it was blamed that the enlightenment was an attack on traditions and it 

was breaking down the norms to promote anarchy.2 

However, it took a longer time to convince people for Enlightenment and its 

benefits. Gradually people started to appreciate its effects on their daily lives. Thus the 

effects of enlightenment brought greater improvement in Eurpean and American life. 

They became better in realizing human rights, judicial systems, education opportunities 

and other fields of life. There was improvement in every field of life and people were 

inspired by the ideas of Enlightenment.3 

The inspiring ideas of Enlightenment affected Europe and the Western world for 

centuries. Almost every theory of modern science was established keeping the principles 

of enlightenment in view. Not only the Enlightenment movement made that era very 

significant but the attitude of the people towards reasoning, logical thinking and problem 

                                                 
1-  Cassirer, Ernst et al,The Philosophy of the Enlightenment. (Princeton, NJ: Princeton University Press, 

1979)p. 47 

2- Ibid, p. 49 

3- Gay, Peter,The Enlightenment: An Interpretation.( New York: Norton & Company, 1996). p. 112. 
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solving made it more pivotal. There emerged new approaches of investigation and 

seeking knowledge to solve life problems. During the conflicts between the traditionalists 

and modernists of that time, many were persecuted. Another remarkable contribution of 

the Enlightenment was freedom of expression which people could not even imagine1. 

2.2 Characteristics of Enlightenment 
 

Following are the main characteristics of the philosophy of Enlightenment:  

1. Dissolution of the ego or sense of an independent. 

2. Realization of the interdependent unity and perfection of all reality, of everybody and     

everything of all physical and mental phenomena. 

3. Living in the present moment, in the here and now mindfully attentive to moment to   

moment sensory and cognitive experiences without judgment, commentary and      

unnecessary concern about the past and future. 

4. Complete acceptance of and surrender without resistance to the continuously changing  

flow of creation, whether attributed to God /Allah, ground of being pure consciousness   

or whatever name given to the mystery. 

5. An effective component consisting of profound equanimity, bliss and gratitude and     

awe in experiencing life as part of a perfect and unified whole. 

6. Faith in the European Reason and human rationality to reject the tradition and the pre-      

established institutions and thoughts. 

7.  Search for the practical, useful knowledge as the power to control nature.  

                                                 
1- Munck, Thomas, Enlightenment: A Comparative Social History 1721-1794. (London: Arnold, 2000) 

p.88 
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2.3 Components of Enlightenment 

The main components of Enlightenment thought are as follows: 

1. The universe is fundamentally rational, that is, it can be understood through the 

use of reason alone. 

2. Truth can be arrived at through empirical observation, the use of reason, and 

systematic doubt. 

3. Human experience is the foundation of human understanding of truth; authority is 

not to be preferred over experience. 

4. All human life, both social and individual, can be understood in the same way the 

natural world can be understood; once understood, human life, both social and 

individual, can be manipulated or engineered in the same way the natural world 

can be manipulated or engineered. 

5. Human history is largely a history of progress. 

6. Human beings can be improved through education and the development of their 

rational faculties. 

7.  Religious doctrines have no place in the understanding of the physical and human 

worlds. 

The major exponents and practitioners of Enlightenment arose from England, France and 

Germany.  The socio-political, cultural and religious conditions were not the same in 

these countries in seventeenth and eighteenth centuries, however, the philosophers, 

scientists and thinkers in these countries advocated the cause of enlightenment 
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unanimously.1 Historically Enlightenment first started its roots from England which then 

reached France and later in Germany. It was named as English enlightenment, French 

enlightenment and German enlightenment. These are discussed below one by one:  

2.4 Historical Development 

The proponents of Enlightenment believed that rationality of human mind and 

knowledge is superior and that the human knowledge challenged the thoughts and 

traditions of the past. During this period, human reason and rationality dominated over all 

affairs of life and people became overconfident that rational knowledge can address all 

issues. The traditional knowledge and beliefs were discarded as superstitious and 

meaningless. People started studying philosophy and it became a popular subject among 

general public as well, however, there were concerns about practical use of rational 

knowledge. 2 

Use of reason was pivotal feature of enlightenment thought. Enlightenment 

thinkers put everything under investigation of open minds. Whether it is related to 

science or religion, it has to be subject to inquiry from unbiased and free minds. The 

logics of induction and deduction were used to create a new sweeping cosmology in 

sciences and mathematics.3 

Enlightenment ideas did not get much support from religious circles as the basis 

of enlightenment was reason and rationality and religion could not always be understood 

                                                 
1-  Jonathan Israel,Radical Enlightenment: Philosophy and the Making of Modernity, 1650-1750. (New 

York: Oxford University Press, 2001) 120.  

2- Darnton, R,The Literary Underground of the Old Regime. (London: Harvard University Press, 1982). 

pp. 135–   147. 

3- Margerret C. Jacob,The Enlightenment: A Brief History with Documents. (New York: Stratford 

Publishing   Services, 2001). pp. 23,68 
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with the mirror of reason and rationality. This conflict led to Deism1 and then to 

skepticism2, atheism and materialism. The enlightenment philosophy supported secular 

forces and developed theories of psychology and ethics based on secularism3 and 

preached by John Locke and Thomas Hobbes. Enlightenment gave lasting legacies. They 

held belief that human history is a record of general progress.4 

The key focus of the Enlightenment movement revolves around Kant’s idea ‘Dare to 

Know’ which implies both critical and constructive thinking. Critical thinking has its 

limitations and poses questions on various spheres of life like religion. The philsosphies 

(committed enlighteners) preached that faith in reason, nature and progressive approach 

was supreme power which delivers humans from superstitious beliefs and practices. All 

such old traditions and beliefs were entirely rejected by the philosophies.      Actually the 

philosophies wanted to develop a human system that would be in harmony with human 

nature. This human nature friendly system would bring more happiness and comforts to 

the public. Among the philosophies, Descartes made a significant contribution to 

popularize it among the common folk. His methodical doubt put everything into scrutiny. 

He argued that customs, governments, laws, religion and other institution were subject to 

examine critically and can be discarded in case of flaws and contradictory to human 

nature. They wanted rationality, liberty, sociability and tolerance reign over the people. 

All types of laws, education and governments systems were to be restructured on rational 

lines.   They also wanted science to freed from dogmatic perceptions and flourish freely 

                                                 
1-  There is belief in which supreme power exists but it does not interfere in the universe 

2- Critical approach with element of doubts about the concepts 

3-  View point  that rejects the religious thoughts or teaching 

4- Opcit.pp. 293. 
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and happily. They believed that a free scientific study can contribute to material and 

technical progress which will ultimately lead towards greater happiness. 1 

The leading figures of the Enlightenment concepts created awareness and 

disseminated the new ideas among the general public. They believe to discover 

universally valid principles based on rationality and harmonious with human nature. They 

challenged dogmatism, censorship, intolerance and self-imposed social and economic 

limitations. The Enlightenment proponents thought the state as a rational instrument of 

progress and prosperity. Denis Diderot in his ‘The Encyclopedie’ rightly called this 

period as the Age of Enlightenment or Age of Reason.  2 

Europe was undergoing a change of modernity and enlightenment. German 

universities became centers of enlightenment. Doctrine Rational progress by Moses 

Mendelssohn got popularity and G. E. Lessing3 went in support of natural religion of 

morality. The Age of Enlightenment delineates a clear sketch towards the emergence of 

the modern world. Its advocates were held responsible for French Revolution.  4. 

Enlightenment broadly gives concept of man’ release from his self-incurred 

tutelage5. Tutelage signifies man’s incapacity to sue his understanding of his environment 

without getting guidance from others. This tutelage is not imposed by the society but it is 

self-imposed if it is not because of lack of intelligence or mental ability. It happens 

                                                 
1-  Williams, David, The Enlightenment. (London: Cambridge, 1999) p. 227 

2-  A. Cobban,Europe in the Age of the Enlightenment.(London: McGraw Hill,  1967). p. 347 

3-  Gotthold Ephraim Lessing (1729-1781) was a German writer, philosopher, dramatist, publicist and art 

critic, and 

4- A.Cobban. Europe in the Age of the Enlightenment.(London: McGraw Hill,  1967). p. 112 

5-  Guarding someone with the help of instructions 
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because one has lack of determination and courage to use mental ability and intelliegence 

without getting guidance from others.1 

Kant is of the view that it is the duty of individuals to create awareness among 

people in favor of using logic. To him the objective of enlightenment is to try to find the 

truth through reasoning. Which is termed as “SapereAude2”? 

Kant’s point of view is also explained in the way that enlightenment is the escape 

from the immaturity of an individual. Individuals must become able to think and 

understand without depending upon someone else’s guidance. People in a society do not 

have enough resolution and boldness to apply their thinking in order to understand the 

concepts. According to Kant, individuals must become bold to think by themselves. This 

is the slogan of enlightenment.3 

Adorno4 and Horkheimer5faced criticism for analyzing enlightenment using a 

fundamentalists approach. Both of them presented a controversial aspect of 

enlightenment. They have the opinion that enlightenment has a mythical background and 

it itself had been originated from traditional fundamentalist approach. It has given undue 

importance to cognition. They say that enlightenment followers should first eradicate the 

essence of tradition and then they should propagate in favor of rationality.6 

Enlightenment thinkers propagate the application of scientific methodology, 

freedom of expression and other rights to human. Enlightenment does not support the 

religious believes which are beyond the capacities of human brain. It just favors the 

                                                 
1- Kant Immanuel. Political Writings.Translated by H.B. Nisbet.(London: Cambridge, 1996). p. 97 

2-  Term used by kant meaning dare to know 

3-  Williams, David, The Enlightenment.London: Cambridge, 1999). p. 156 

4-  Theodor Ludwig Adorno (1903-1969) was a German sociologist, philosopher and musicologist 

known for his critical theory of society.  

5- Max Horkheimer ( 1895 – 1973) was a German philosopher and sociologist, famous for his  work in 

critical theory as a member of the 'Frankfurt School' of social research. 

6- Kors, Alan Charles,Encyclopedia of the Enlightenment.(New York: Oxford Press, 2002). p. 35 

http://en.wikipedia.org/wiki/Sociology
http://en.wikipedia.org/wiki/Philosopher
http://en.wikipedia.org/wiki/Musicology
http://en.wikipedia.org/wiki/Critical_theory
http://en.wikipedia.org/wiki/Germany
http://en.wikipedia.org/wiki/Philosopher
http://en.wikipedia.org/wiki/Sociologist
http://en.wikipedia.org/wiki/Critical_theory
http://en.wikipedia.org/wiki/Frankfurt_School
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common concept of divine religions that is in support of the existence of an invincible 

and supreme creator that is God.1 

During this time humans when humans had developed much trust in reasoning. 

Philosophy and science went deep in explanations and arguments. All concepts out of the 

boundaries of rationality were labeled to be senseless and out of question. Philosophy 

enjoyed intellectual favor and everyone bestowed trust on it. In fact only those concepts 

other than religious believes should have been considered as useful products of logic.2 

Enlightenment thinkers inclined for the progress in human society with the 

application of rationality tools. On the other hand Voltaire, a respected enlightenment 

thinker was against the trial of ancient traditions by holding them unreasonable or 

useless. David Hume and Adam Smith are the great supporters of Scottish Enlightenment 

which had remarkable acceptance in Glasgow and Edinburgh during the Eighteenth 

century.3 

Enlightenment had a great influence by the use of press and printed material 

flourished on large scale during that time in which expression of views and criticism were 

encouraged. Social interaction was encouraged where people used to express themselves 

and argued on different matters. In this regard the services of intellectual salons provided 

a huge platform under the supervision of female leadership.4 

Enlightenment thinkers gathered their ideas from the initiators of enlightenment 

approach during the seventeenth century. Isaac Newton was the one who impressed 

enlightenment thinkers by a great deal. Then there was huge following in favor of 

                                                 
1- Ibid. p.93. 

2-  Gay, Peter,The Enlightenment: An Interpretation. (New York: Oxford Press, 1966).p. 67. 

3-  Goodman, Dena,The Republic of Letters: A Cultural History of the French Enlightenment. (New 

York: 1994). p.  15 

4- Ibid. p.149. 
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enlightenment approach which flourished so much that it reached the common spheres 

with in a century or so and it spread all over the European lands.1 

Both rationalism and spiritualism had lists of great thinkers. René Descartes, 

Baruch Spinoza, Gottfried Wilhelm Leibniz, Francis Bacon, Thomas Hobbes, and John 

Locke are some of them. Hugo Grotius, Hobbes and Locke presented the theory of 

Natural Rights2, but they were not as active as the previous thinkers were in the 

propagation of their thoughts. Enlightenment thinkers seem to be more influential upon 

common spheres of population. They presented a whole innovative set of ideals. They 

tended to reject traditional approach altogether. It was according to plan to accompany 

more and more thinkers from Britain and Dutch lands to provide a strong base to 

Enlightenment theory. Novelty in thoughts of these thinkers motivated people to support 

their ideas. In this way enlightenment theory flourished rapidly throughout Europe by the 

passage of time.3 

2.4.1 The English Enlightenment 

The political philosopher Thomas Hobbes4 was the first who stood for the English 

Enlightenment. He was a tutor but started studying philosophy at the age of thirty. In 

1640, he had to escape to Paris because some of his written work caused anger in 

England’s Parliament but he wrote some of his significant works staying in Paris.5 

In his most renowned epic Leviathan, Hobbes has made a critical analysis of 

human nature and presented it as a selfish being. He argued that man is inherently mean, 

                                                 
1- Yolton, J.W,The Blackwell Companion to the Enlightenment. (London: Blackwell, 1991).p.17. 

2-  All rights bestowed to individuals by birth 

3- Snyder, L.L, The Age of Reason.(New York: Van Nostrand, 1955). p. 87 

4- (1588-1679) was an English philosopher, known for his work on political philosophy. 

5-  Jonathan Israel, Radical Enlightenment: Philosophy and the Making of Modernity, 1650-1750 (New  

York: Oxford University Press, 2001) p.167 

http://www.answers.com/topic/descartes-in-astronomy
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selfish and power seeking and human beings continue to get power over human and 

material resources more than other until they are dominated by a single authority. Hobbes 

supports the authority of an absolute ruler because he claims that men are prone to abuse 

powers when they are in power and in the name of the stability of the society, they do 

more for their interests. Thus instead of a group of power abusing individuals in a 

democracy, he prefers to a government by a single absolutist ruler. He also claims that if 

this single ruler is unable to protect the rights of the citizens and fails to meet the society’ 

expectations, loyalties may be shifted to another ruler.1 

Hobbes was an atheist and believed that religion was used as a propaganda tool 

for the state. He argued that religion as an entity had power to convince people to realize 

their role and responsibilities. He was of the opinion that people remained pessimistic 

about making progress on ethical principles2. 

In Hobbes’ opinion, progress during the Enlightenment period was not the result 

of freedom given to the people but it was because of suppression of their instincts. His 

criticism focuses on his failure as he is unable to explain how a totally selfish man would 

be able to uphold the covenant of the state. He also does not accept the errors inherent in 

assuming that all human being are fundamentally virtuous.3 

Contrary to the pessimistic approach of Hobbes, there were writings of John 

Locke (1631-1704) the major figure in English Enlightenment. He was a political 

philosopher of the seventeenth century whose focus was religious intolerance which was 
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blighting England at the time.He wrote very influential and convincing work ‘Two 

treatises of government’ (1690) and earned great fame, particularly the second treatise. 

They are considered milestone for modern political thought.1 

As Lock’s work was more optimistic and preached the belief that every man was 

inherently good, so his work was more appreciated and warmly received than that of 

Hobbes’s. His second treatise on government got more attention of the government which 

elaborated his ideas of an ideal representative government based on the principles of 

separation of powers. The system of separation of powers was used by the founding 

fathers of the United States when they were writing its constitution.2 

Political conditions in England during seventeenth century were tumultuous and it 

had great impact on the ideas of the philosophers of the English Enlightenment. The 

Glorious Revolution of 1688 brought about many changes in maturing the political 

thought of the people of England which ultimately resulting in overthrowing a king who 

was not acceptable. James II3 , son of Charles II4, was overtly a Catholic could not adjust 

with predominantly Protestant public. Later, the British government drafted Bill of Rights 

which empowered parliament and guaranteed more personal liberties. In this new and 

free environment, people accepted new ideas and consequently science, philosophy and 

the arts flourished.5 
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2.4.2 The French Enlightenment 

Although the Enlightenment movement commenced in England, it got 

culmination in France in the 1700s.  The main factors behind the French Enlightenment 

were aversion and dissatisfaction of the public on decadence and corruption of the French 

kingdom in the late 1600s. The movement proved a hotbed for the development of 

intellectual and political thought.  

It was during the reign of Louis XIV1 (1643-1715) when intellectuals belonging to high 

class began discussions and talks on the state of the country. They regularly assembled 

together in Parisian salons of that time and criticized the declining state of their country.2 

Gradually, criticism changed into complaints and these complaints of the 

intellectual elites proved fruitful, and a wave of constructive political thought began to 

rise in the salons and coffee shops.   They started discussing a wide range of political and 

social issues which gained much attention after the works of John Locke.  Thus the salons 

paved way for thought development in a variety of disciplines and this development of 

thought resulted in form of French Enlightenment. 3 

By the early 1700s, intellectual dialogues were on the rise among social groups all 

over Paris who supported and encouraged such debates and dialogues regarding the 

philosophical and political status of the country. Moreover, people were encouraged to 

read the works of the leading philosophers. Some nontraditional thinkers, known as 

philosophers, raised voice for personal liberties, criticized Christianity and persuaded for 
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the work of Locke and Newton.  These leading French philosophers had diversified 

backgrounds but belonged to similar schools of thought. They were teachers, writers, 

journalists and writers who believed that rational thinking could improve human society.1 

The group of philosophers intended to bring a radical change in the society. They 

revolted against the Church and its established traditions. They rejected the idea of ‘chain 

of being’ which was based on a natural hierarchy of existence, that is, God first, then 

angels, monarchs, aristocrats and so no.    But a large number of philosophers were deists 

as they believed in an all-powerful being who likes a cosmic watchmaker set the universe 

in autonomous motion and never interfered with it.  They challenged the authority of the 

Church which made people start thinking about social, political and religious affairs and 

conflicts. Immoral, decadent and degenerate lifestyles of Church representatives were 

also bitterly criticized and condemned.2 

Amongst the prominent political thinkers of the French Enlightenment, Baron de 

Montesquieu (1689-1755) was one who was inspired by the works of John Locke. He 

introduced and largely supported what Locke had presented. Montesquieu was the first 

political thinkers who gave the idea of separation of powers and emphasized on initiating 

a system of checks and balances in government.3 

François-Marie Arouet, widely known by his pen name Voltaire (1694-1778) was 

the second leading figure of the French Enlightenment. He was famous in literary circles 
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for his wit and satire. During his period of exile in England, Voltaire came into contact 

with the works of Locke and Newton whose works had deep impact on Voltaire.1 

Voltaire critically examined the traditional practices and gave new approach to 

philosophy, politics and law.  He employed his brilliant sardonic wit to set superiority of 

reason over superstitious and intolerant practices and ideas became true voice of the 

Enlightenment.  Critics of Voltaire blamed that he could not offer solutions to the 

problems that he pointed out. He just brought certain radical ideas into limelight and his 

sarcastic criticism caused to bring considerable change which was a significant step 

toward the Enlightenment.2 

The third prominent figure who contributed towards the French Enlightenment 

was Denis Diderot (1713-1784). He was a philosopher and writer who worked on the 

gigantic Encyclopedie which was of twenty eight volumes in length. Diderot made his 

best possible effort to collect as much information of Enlightenment period as possible 

and incorporated all collected information in the Encyclopedie.3 

The Encyclopedie did not contain only definitions and details of various political 

and social matters of the Enlightenment era; it also contained philosophical discussions of 

the philosophes on various subjects. As the nature of the Encyclopedia was scientific and 

non-traditional, initially it received severe criticism and contemptuous attitude towards it. 

The Encyclopedia was among one of those primary works due to which ideas of 

Enlightenment reached to the far off shores of the European continent. It had all the 
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knowledge and developments which were related to the Enlightenment. It became a very 

successful and authentic document because it presented all the relevant knowledge at one 

place and let the readers draw their own conclusions.    It also became unpopular and 

obnoxious for the Church and monarchy, the traditional power establishment did not 

want the public draw its own conclusions. Moreover, the Encyclopedia showed the true 

picture of the Church and taught the people that many of its doctrines and teachings were 

baseless and sham. As the establishment in Europe did not like the modern scientific 

ideas in the Encyclopedie, it was banned several times. For this, Diderot got additional 

copies and took them out secretly.1 

2.4.3 The German Enlightenment 

 After England and France, Enlightenment exerted immense influence under the 

ideas of Immanuel Kant and Goethe2. The development of enlightenment in Germany 

had different perspective than that of France and England. Germany was ruled by 

different dictators who obstructed intellectual development and did not allow enlightened 

ideas. The social, cultural and political practices did not favor the Enlightenment to thrive 

in Germany as it did progress in France. The newspapers and other information sources 

were very limited. Language in Germany was Latin in which it was difficult to spread 

enlightenment ideas.3 

Germany received concept of enlightenment from other European countries, however, its 

mode was entirely different from the English and French enlightenment movements. The 
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German word  ‘Aufklärung1’ was used to describe German Enlightenment which retained 

the mystical view of the world and preached the idea of combining reason with religion.2 

Gottfried Wilhelm Leibniz(1646–1716) was the first in German Enlightenment 

who proposed the idea that everything in the universe was constituted of monads which 

he believed were spiritual atoms that constituted our world perceptions. In the beginning 

he started his career as lawyer but soon he left it and started working on other fields. He 

was a religious man who considered universe as the work of a perfect God. Leibniz had a 

religious bent and showed the path of mysticism in his writings to associate it with 

German Enlightenment. 3 

Leibniz4 was impressed by the traditional background and he was not willing to 

support complete acceptance of rationality in all domains of life. He did remarkable work 

to present spiritualism as an important subject of life. He highlighted the essence of 

metaphysics in the life of individuals and cultures. Hume5 and Kant6also seemed to 

support his ideas. But overall both of them did not completely agree to Leibniz. They use 

his theory and made it their subject of discussion. In the end both developed their own 

theories different from that of Leibniz.7 

The last major figure of German Enlightenment was Immanuel Kant (1724-1804) 

who actually founded a complete new school of thought and left enormous influence 
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upon his contemporaries. He served as a tutor and later became a professor in a local 

university. He studies the works of other philosophers and finally wrote a book “Critique 

of Pure Reason” (1781).1In his book, Kant gave answer to the question of other 

contemporary philosophers regarding perception and reality. He gave the idea of 

transcendental idealism that everybody is born with some raw experience. Kant believes 

that it is man who gave laws to nature and knocked the Enlightenment down a few steps.2 

Kant in his book preaches that each individual has his own perceptions and ideas 

of the world and reality is often hidden. He looks at the things with skepticism and 

disagrees with the premise of the French Enlightenment. Even empirical evidence cannot 

be trusted as he believes that reality lies in the eyes of the beholder. In his view, only very 

few universal truths are valid in this world.3 

He also gave a different definition of morality which was a philosophical question 

at that time. In his book Groundwork for the Metaphysics of Morals(1785) he argues that 

moral actions are based on reason and actions based on obedience and convenience do 

not reflect morality. In his view, action that develops motivation to do something is 

considered moral. Kant answered the questions raised by Descartes, Hume, Leibniz and 

other contemporaries and exerted influence on their ideas. On the question of knowledge 

versus experiences, he wrote in Critique that man has an inborn sense of experience 

which he considered transcendental idealism.4 
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These and other ideas of Kant’s continued to influence philosophers—especially German 

philosophers—long after his death. Hegel1, Marx2, and Nietzsche3 all borrow 

significantly from Kant’s line of thinking4. 

Johann Wolfgang von Goethe (1749-1832) was another major name who contributed to 

German Enlightenment. He was known for writing finest pieces of writing.5His writings 

focused on innate human feelings and emotions that also contributed to the Romantic 

Movement that was flourishing in all Europe.6 

During his period, German Enlightenment raised strong nationalistic voices which 

caused to unify Germany culturally. German people got more rights and freedom and 

along with political unity, they got cultural unity. Judicial system became more fair and 

humane and it was German Enlightenment that it became a strong unified nation.7 

2.5 Concept of Enlightenment in various Religions 
 

The term enlightenment is used in different religions in different contexts and for 

different purposes.  
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2.5.1 Hinduism and Enlightenment 

 

In Hinduism, terms like Moksha or Mukti1 are used which literally means 

‘release’, ‘To let loose’ and ‘To let go’. It is freedom and emancipation of the individual 

from all the sufferings and reincarnation. One will be liberated from the cycle of death.2 

It is assumed that the non-Aryans developed the concept of moksha as these 

people had strong spiritual beliefs and they exerted significant influence on Indian 

religious thought. Jainism and Buddhism followed this tradition and the ealy Upanishad 

movement was also influenced by it.3 

In Hinduism, people adopted various ways to attain Moksha. Self-realization is 

one of the keys to obtain Moksha. Hindus believed that it was a key towards 

Moksha.They thought that God is unlimited and present in many different forms. They 

make efforts to liberate themselves from sufferings by practicing Yoga, Bhakti, Karma4, 

Jnana and Raja.5 Different sects or schools in Hinduism give preference to one method on 

the other and thus different people practice different Yogas. Hinduism developed some of 

the most popular yoga and tantric practices.6 
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2.5.2 Buddhism and Enlightenment 

The concept of enlightenment in Buddhism is referred to attain the highest level 

of happiness. The term Nirvana1 is used to liberate oneself from sufferings by ending 

worldly desires.2 

After intensive meditation and prayers, Buddha is believed to have received the 

revelation or inner intuition which unfolded the secrets of life and suggested remedies for 

the cure of human ailments. Karma (actions or prayers) and Nirvana (extinction of 

desires) were the cardinal principles for the salvation of soul. Buddha had no concept of 

godhead and did not believe in the Unity of God. Life here does not mean preparation for 

eternity, but indulgence in daily life with diligence and discipline that may improve the 

present conditions and at the same time might also pave way for a better future. For 

freedom and peace of mind man can extricate himself from the cobweb of temptations 

and inclinations of material goods. His stress was on the extinction of desires, simplicity 

and search for inner peace. Underlying the need of freedom from wants Buddha says: 'As 

the great ocean has but one taste, the taste of salt, so does the Dhammaand Discipline 

have but one taste, the taste of freedom.The main emphasis of Buddha's teachings is on 

the concept of-freedom. 'Get free’He says, free from the ignorance, that is the 

fundamental  

Cause of suffering and misery in life; free from untamed craving from grasping after 

everything in the world; from the taints and defilements of the mind3. 
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2.5.3 Sikhism and Enlightenment 

Moksha or Muktiis believed by Sikhs .It is similar to JivanMukti which means to 

know the self and get rid of rebirth. Sikhism does not believe in the rejection of 

JivanMukta.  Sikhism contradicts the Jain view in which being mendicant is the key to 

get rid of Karma.1 

JivanMukti is considered to be the way to escape any kind of odds hereafter 

which are termed as VidehaMukti. It is marked as the end of the birth and rebirth cycle 

called janam-maran. JivanMukti is the escape from physical form and is said to be state 

made of the blend of light. The Sikh Mukti presents two positive impacts. It presents the 

clarification of Jnana. Secondly one who achieves JivanMukti becomes humble as he 

does not have any desires. He becomes free and does not have fears. He becomes pure as 

he does not have to fulfill any wishes2. 

2.5.4 Jainism and Enlightenment 

Jainism considers that Moksa and Nirvana are not different. According to their 

concept Moksa is the way for any soul to get rid of rebirth cycle. After this achievement 

the spirit becomes purified. Now it has achieved its goal and is called Siddha3 

Jainism is of the view that it is necessary to get rid of Karmas, all good or bad 

activities. Mokkha is the escape of spirit in Jainism’s point of view. This is the stage 

where the soul is in a delightful state and becomes free form any physical activities. Now 
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the soul becomes perfect having ultimate blessing and endless knowledge. It is termed as 

Paramatman1. Getting to the state of Paramatman is thought to be the best goal of any 

soul. They stress upon this concept that getting to this goal should be the only objective 

of a soul. It requires faith, knowledge and effort. Jainism is also said to be the way to 

freedom of soul.2 

2.5.5 Jewish Enlightenment (Judaism) (Haskalah) 

The Jewish Enlightenment termed as Haskalahwas in fact originated when Jews 

in Europe strived for their political and social rights. By the end of 18th century they had 

launched their movement to integrate into social structure of Europe. They demanded the 

increase of injection of secular studies among Jewish history, in overall curriculum. It 

was the first political movement launched by the Jews. Haskalah faced a strike back by 

Ashkenazi Jewry3 into religious movements or denominations, especially in North 

America and Anglophone countries4, began historically as a reaction to Haskalah.5 

Haskalah has the influence of Hebrew literature. It is referred to be the critical 

description of Jewish religion and its literature. It represents the cognitive study of Jewish 

religion that differs to the approach used by traditional Jews. It is also said to be the 

methodology in accordance with Mishnah and Talmud.6 
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Rabbi1remained the most dominant member of Jewish community during the time Jews 

remained in scattered communities. Rabbi not only acted as religious scholar but also as a 

judge. He was given conditional administrative authorities depending upon certain 

circumstances. Jews had main objective of becoming a Rabbi through the study of the 

Talmud which was the key to achieve most important positions in Jewish society. 

Followers of Haskalah believed that it was important to have a broad perspective so that 

one could understand non Jewish communities. Haskalah followers advocated "coming 

out of ghetto2," not just physically but also mentally and spiritually in order to assimilate 

amongst Gentile nations3.4 

Haskalahmovement was considerably influenced by language because some of the 

followers discouraged Yiddish5. As a result secular literature and critical studies of 

religious text started deepening their roots. Hebrew and Aramaic dictionaries and 

grammars were introduced by German-Jewish scholars under the supervision of Julius 

Furst. Jews learnt other languages in order to assimilate among other nations.6 

2.6 Significance and Influence 

Enlightenment is still a highly debatable term. Marxist view says that rising or 

moral values from within the elite class is Enlightenment. It initiated the revolution that 
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included nobles rising against bourgeois. No doubt that the values given priority were 

unfavorable to the era of religious politics. 1 

It is still considered odd to blame Enlightenment as the main factor of revolution. 

Revolutionary leaders and the followers of earlier philosophers could not understand 

exactly what Enlightenment meant for. Later in 19th century many of them had to face the 

criticism of the supporters of anticlerical republicanism who did not want the church to 

influence in political matters. 

2.7 Ideas: Consensus and Divergence 

 Enlightenment is explained differently by different schools of thought mainly 

depending upon the religious vertices. There could not be a single definition satisfying all 

intellectual backgrounds. Ideas about Enlightenment depended upon the thought process 

focused on major problems of concern.2. 

 

2.8 Attitude of Enlightenment towards Religion 

 Most often Enlightenment is said to be the unfriendliness with religion and some 

people have presented the thought that Enlightenment is the basis for the establishment of 

religions other than Christianity. One interpreter called this movement ‘the rise of 

modern paganism3’.4 

 Majority of the thinkers are of the opinion that Enlightenment is closely 

associated with the belief in one God as the creator of the universe. Meanwhile criticism 
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takes place when it comes to the belief in supernatural interactions and claims of being 

communicated by the divine interventions. Both Catholic and Protestant churches are 

taken as the agencies for exploitation of institutions. In any case belief in the supernatural 

has always been encouraged by the followers of Enlightenment. Deism is also sometimes 

compromised by great thinkers while explaining Enlightenment and it served as a 

motivation for scientists even to promote devotion within themselves.  1. 

2.9 Repercussions of the Enlightenment 

Haskalah, later on focused on Jewish identity and its religious association were 

weakened. A secular Jewish culture came into being. Jews tried to find the ways to 

compete with other cultures. As a result Jews had to suffer from innovative punishments. 

Even though they succeeded in developing Jewish Nationalism by the end of nineteenth 

century.One source describes these effects as, “The emancipation of the Jews brought 

forth two opposed movements: the cultural assimilation, begun by Moses Mendelssohn2, 

and Zionism, founded by Theodor Herzl3 in 1896.4 

Haskalah5 provided the Jews with the opportunity to assimilate among the non 

Jewish communities they lived with. They got closer to governments and establishments 

                                                 
1- Zafirovski, M,  The Enlightenment and its effects on modern society. (New York: Springer,  2011). 

p.52 

2- (1729-1786) was a German Jewish philosopher to whose ideas of the Haskalah was indebted, also 

knows as father of Reform Judaism.  

3-  (1860-1904) was an Austro-hungarian journalist and writer. He is the father of modern political 

Zionism. 

4-  Jeremy Dauber, Antonio, Writers of the Jewish Enlightenment and the Birth of Modern Hebrew and 

Yiddish Literature (Stanford, Stanford University Press, 2004). p. 112-114 

5-  Jewish Enlightenment movement 



44 
 

and motivated them to promote secular education. It created a huge conflict between 

fundamental Jews who were against critical religious education.1 

2.9.1 Science 

 Enlightenment proved to be a huge factor in promoting the teachings of pure 

sciences. Science supported cognitive thinking and doubted religious believes. It gifted 

humanity with the productive fields of pure sciences like Physics and astronomy by 

virtue of many great names in Science. However scientific methodology of finding the 

truth is lot more cognitive as compared to that of Enlightenment. Some great sociologists 

opposed the opinion of science being close to Enlightenment. They elated science to 

materialism and blamed science for giving unjust power of technology in the hands of 

one particular class which later on created inequality among societies.2 

2.9.2 Politics 

17th century saw the rise of a group of political thinkers including Grotius, 

Hobbes and Locke who contributed much in the field of politics by intruding the term 

"natural rights". Era of early Enlightenment is known best to popularize and disseminate 

this tradition. It included variety of translations, summaries, and commentaries. 

By the passage of time, during 18th century, it enjoyed great support regarding 

qualification of political authorities only on rational basis. It opened gates for the French 

and American revolutions.3Rousseau formulated the theory of republican legitimacy. 

Being fundamentally democratic in nature, it could not gain much popularity and was 
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spared before the revolution in France. The enlightenment thinkers were partially in favor 

of conditional kingdom in accordance to realistic grounds, assuring public rights in all 

dimensions.1 

2.9.3 Social science 

 Political view of enlightenment did not give expected importance to public rights. 

Thinkers from Scotland and France presented their framework based on two dimensions. 

First was based upon the stages of human history in relation to the four stages of 

economic development. The second dimension was based upon the term political 

economy.2It is regarded as the most influential department of enlightenment. There was a 

conflict between the supporters of both dimensions upon the issue of moral and political 

progress. Some thinkers did have similar views about impacts of improvement in 

economy on politics. On the other hand profound enlightenment thinkers did not see 

much diversity of economic impact on politics. Enlightenment theory was supported by 

Edward Gibbon as he accused religion and oppression to be the destructive forces of the 

world in the past.3 

2.10   The Enlightenment Public Sphere: Institutions and 

Identities 

 Ideas are the centre of study of enlightenment. Current scholars laid great stress 

upon enlightenment in relation to the history of societies. Jurgen Hebermas was the 

prominent philosopher from Germany, who explained the evolution of enlightenment 

                                                 
1-  Ibid. p. 37 

2-  Hugh, Trevor. R,  History and the Enlightenment. (Yale University Press, London, 2003). p. 34 

3-  Paul, Hyland, The Enlightenment: A Sourcebook and Reader. (New York: Routledge, 2003). p. 91 
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theory. He presented the view that the group traditional bourgeois used to communicate 

their ideas and later they got so much strength that they reached to the stage of presenting 

enlightenment theory to the world.1This exchange of ideas and information became easy 

due to the development of socioeconomic structure. One of the most influential 

developments was to read and analyze the text with a critical view point.  Some changes 

were introduced in the printing methodology.2 

It mobilized people towards reading and even women were found prominent in 

literary activities resulting in an overall increase in literacy rate. It was not only the 

quantity, but diversity in literature also expanded enlightenment thinking. The frequency 

of literary work was also increased reasonably. It resulted in the modernization of 

enlightenment. 

It was not only the literature, but also the creation of small gatherings where people 

started to critically argue their view points. Such groups took strong hold in the society 

and their importance was next to family.  It mobilized social interaction through sharing 

the information.3 

Enlightenment enjoyed the services of regularized gatherings of intellectuals who 

came there to share ideas and present their literary work. These gatherings were 

symbolized by the leadership of women. 

Such gatherings severed the purpose of enlightenment particularly in Paris and generally 

in London, Berlin and Vienna. Other than these gatherings, people started to discuss ideas 

                                                 
1-  (Born 1929) is a German sociologist and philosopher in the tradition of critical theory and 

pragmatism.  

2- Habermas, J,The Structural Transformation of the Public Sphere, An Inquiry into a Category of 

Bourgeouis Society. (Massachusettis, 1991). p. 17 

3-  Milton, J.V Horn,The Rise of the Public in Enlightenment Europe.(Cambridge University Press, 

2001). p. 67. 
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by gathering informally at cafes and bars etc. and this trend which started from Britain 

later on spread in entire Europe. It lead to the creation of first secular association called 

Masonic lodges, which served enlightenment thinking by spreading it to other parts of 

Europe. Habermas traced the origin of all this social mobilization back in bourgeois. But 

as it spread and flourished, it was injected by the conflicts rising between upper social 

classes. 

However, the most active sphere of enlightenment thinkers gave importance to gender 

issue. Women served as the directors and leader in saloon gatherings. They participated 

actively in literary works. It also initiated a conflict that enlightenment was inclined 

towards biological discriminations, rather than promoting naturalism.1 

What was the social profile of those who attended Enlightenment salons, 

frequented eighteenth-century coffee shops, and joined Masonic lodges?  

In accordance to his Marxism, Habermas strained the capitalists and “public 

sphere” of Enlightenment. The movement was a social blend a front between aristocrats 

was visible.2 

Now the social history of Enlightenment is mainly connected with gender instead 

of social work. What role do women have to play in the Enlightenment? One of the 

answers is the increase in literacy rate of women and their role in the organization of 

salons. Female participation reached to the highest point. Eighteenth century records 

                                                 
1  Gorman, O. Frank. The Long 18th Century: The British Political and Social History. (Cambridge 

University Press, 1997).p. 107. 

2  Cassirer, Ernst,The Philosophy of the Enlightenment; Translated by Fritz C. A. Koelln and James P. 

Pettegrove. (Princeton, 1951). p. 82 
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show the conflict between genders. The writers of that time hesitated to take antifeminist 

position.1.  

2.11    Reform and Revolution 

It was the time to determine the place of Enlightenment in the history of Europe. 

This intellectual movement resulted in political revolutions and within half a century the 

old era of modern Europe was destroyed by the warfare and social conflicts.2 

A number of scholars have the point of view that Enlightenment pushed towards 

the analysis of political, social and religious institutions, and no doubt pushed for 

practical change in the world. This change was in terms of reforms rather than 

revolutions. Enlightenment thinkers seldom supported revolutions, not even through the 

change of peaceful political regime. Commonwealth was a clear warning against such 

thoughts. Enlightenment thinkers remained within certain limits and they just promoted 

basic human rights regarding religious practices and freedom of expression etc. they did 

not even think about the extension of these rights beyond limits.3 

2.12   The Second Enlightenment 

Restrictions to the first enlightenment resulted in the destruction of 

modernization. Following the footsteps of the first enlightenment, the need for a second 

enlightenment was necessary to go beyond modernization. A post modernization 

approach was needed which demanded innovation in education, economic planning, 

leadership and the government and innovative thought process. The first enlightenment 

                                                 
1-  Dickenson, H.T,The Politics of the People in the 18th Century Britain. (St. Martin’s Press, 1995).p. 

102. 

2- Darnton, Robert. The Business of Enlightenment: A Publishing History of the Encyclopédie, 1775–

1800. (Cambridge, Mass, 1979). p. 172-175 

3-  F. E. Manuel, The Eighteenth Century Confronts the Gods. (London:1967). p. 44-45  
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was not a complete failure and the second enlightenment was basically the continuation 

of the first enlightenment in an improved way.  

The second enlightenment stood for the following objectives: 

1)  Beyond anthropocentrism to promote ecological awareness 

2)  Beyond Eurocentrism or Western-centeredness, toward a promotion of 

complementary awareness 

 3)  Beyond homogenization, to an appreciation of diversity and plurality 

4)  Beyond a “onedimensioned view of freedom” and toward a deeper freedom with 

responsibility 

5)  Beyond instrumental reason toward an inclusion of aesthetic wisdom.    

(6)       Beyond Anthropocentrism to Ecological Awareness 

(7) Beyond Western-centeredness to Complementary Awareness 

First enlightenment exploited nature as a subject and supported human centered 

perspective. On the contrary, the second enlightenment had high regards for ecological 

awareness. It educated people about the importance of nature as it provides man with 

basic needs and resources like food and it also refreshes our souls and mind.  It 

encouraged the protection of nature with respect and care.  

Modernization is often associated with Westernize modernization as the first 

enlightenment emerged in the West as well. The second enlightenment had no tendencies 

towards the replacement of Western or Eastern cultures. It just asked for the awareness 

between both civilizations. No civilization is perfect in all regards. Both civilizations 

need to join hands together in order to deal with alarming situations. Any thought of 

being superior to the others, should be rejected in order to benefit the mankind. Science is 
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to serve the mankind not to rule over man. Democracy is subject to promote the common 

good and serve the present and future generations by realizing human rights in proper 

form.  

a) From Homogenization to Diversity  

Contrary to the first enlightenment, the second enlightenment encourages the 

diversity in human life by supporting differences in racial, ethnic, religious and 

cultural backgrounds. The founder of constructive postmodern philosophy Alfred 

North Whitehead considers diversity as the tool for development and for the 

spiritual development as well.  

b) From a One-Dimensional Understanding of Freedom to a Multi-Dimensional 

Understanding 

The second enlightenment presents freedom in a more broader and complex from 

especially from social point of view. Freedom has limitations so there is no 

concept of unconditional freedom. The second enlightenment gives more 

importance to freedom of action as compared to freedom of expression. Freedom 

of action is necessary for humanity.  

The second enlightenment stresses the importance of responsibility and relates it 

to freedom. Contrary to the first enlightenment, the second enlightenment gives 

priority to responsibility over freedom. It gives importance to the rights of others 

as well. So it considers both freedom and responsibility necessary at the same 

time.  
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2.13   Conclusion 

Over the long span of time, enlightenment has changed the world to a great extent, both 

intentionally and unintentionally. Unlike the Reformation, the enlightenment is not at an 

end by any means. Even Marxism, when at its peak, could not have gained as much 

reputation as the enlightenment. None of the revolutions could surpass the enlightenment 

in terms of effectiveness and influence.  

Enlightenment is multidimensional. Some of its arguments were directed towards 

change in religious status but it is not just to remark that enlightenment was totally an anti 

religion agency. Enlightenment view different levels of involvement of religion in human 

life. It opposed the irrational approach of religious institutions in some aspects. It never 

rejected religion as a whole by any means. 

Enlightenment has remained a hot piece of cake to discuss in philosophical 

spheres. It has many dignified scholars in its support who defend its importance with 

authenticity. Ernst Cassirer’s book Philosophy of the Enlightenment proved to be of 

considerable importance as it revived the study of enlightenment once again. Moreover 

Peter Gay’s masterpiece, The Enlightenment: An Interpretation in 1966 and the second 

volume in 1969 are still considered to be the best work in the field of study of 

Enlightenment. Enlightenment had been the cause of many disputes and controversies in 

the 20th century.  

Followers of Horkheimer, Becker and Adorno advocate postmodernism and are 

against the idealistic perfection of the society as they think that it is impossible to achieve 

utopianism. The followers of Cassirer and Gay are not frequently visible in today’s 

societies which are focused on economic growth. The goal of Enlightenment still remains 
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unaccomplished. Even Kant supports this fact that enlightenment age is no more existent. 

Goals in the life provide the meaning to it. Individuals define their objectives in lives and 

it is notable that life itself has a goal that is defined by nature itself our life derives us the 

destination of realizing the Self. Realization if the Self is enlightenment.  
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CHAPTER 3 
 

3.1 Islam and Its Philosophy of Life 
 

Allah, the Creator and Lord of the universe, has exposed a system of life to guide the 

mankind in form of Islam and that is the true religion.  

Human life required a number of elements for its proper and smooth development. 

Essentially man needs two elements to meet social, individual and spiritual demands that 

is, first are the resources for survival and to meet the material needs to the individual and 

the society, and second is the knowledge of the principles of social and individual 

behavior to enable man to satisfy himself and develop justice and harmony in human 

life1. The Creator of the universe granted both of these to man. To meet man’s social, 

cultural and spiritual needs, the Lord sent His prophets from among men who gave them 

complete code of life through their teachings and actions that would guide them to the 

right path2. This code of life is known as Islam which has been preached and practiced by 

all the prophets of God. 

Allah said: 

َنا َوَما أُنزي ﴿ ّللهي َوَمآ أُنزيَل إيلَي ْ َ ُقوُلوْا آَمنَّا ِبي يَل َوإيْسَحَق َويَ ْعُقوَب َواألْسَباطي َوَما ُأوِتي يَم َوإيْْسَاعي َل إيََل إيبْ َراهي
ُهْم َوََنُْن َلُه ُمْسليُمونَ  ن ْ ن رَّّبهييْم الَ نُ َفرهيُق بَ ْيَ َأَحٍد مهي َ النَّبييُّوَن مي يَسى َوَما ُأوِتي  3﴾ُموَسى َوعي

  

                                                 
1-  De Boer, T.J, The History of Philosophy in Islam. (New York Routledge, 2006). p. 28 

2- Seyyed Hossein Nasr, Islam: Religion, History and Civilization. (Francisco: HarperSan Francisco,  

2002). p.61 

3- Al-Qur’an, 2:136 
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 Say (O Muslims): We believe in Allah and that which is revealed unto us and that 

which was revealed unto Abraham, and Ishmael, and Isaac, and Jacob, and the tribes, and 

that which Moses and Jesus received, and that which the prophets received from their 

Lord. We make no distinction between any of them, and unto Him we have surrendered.  

جنييلَ ﴿ ْورَاَة َواإلي قًا لهيَما بَ ْيَ يََدْيهي َوأَنَزَل الت َّ ْْلَقهي ُمَصدهي ن قَ ْبُل ُهًدى لهيلنَّاسي  oنَ زََّل َعَلْيَك اْلكيَتاَب ِبي مي
 1﴾ َوأَنَزَل اْلُفْرقَانَ 

He hath revealed unto thee (Muhammad) the Scripture with truth, confirming that which 

was (revealed) before it, even as He revealed the Torah and the Gospel. Aforetime, for a 

guidance to mankind; and hath revealed the Criterion (of right and wrong. 

All of them called humanity to the way of the Lord, the way of submission to Allah. All 

of them gave the same message, and all of them stood for the same cause2. 

Islam as a religion stands for whole compliance and obedience to Allah. In Arabic, it 

signifies surrender, submission and obedience. The word “Islam” in literal meaning is 

used for “peace”, which indicates that one can get peace of mind and body by following 

Islamic religion in its true spirit.   This denotes that Islam is source of spiritual and 

physical peace as compliance to Allah satisfies man individually, spiritually and socially. 

In larger context, peace among nations of the world can be established through Islamic 

teachings3. 

                                                 
1-  Al-Qur’an, 3:3-4 

2- Nadir El-Bizri,The Labyrints of Philosophy in Islam in Comparative philosophy. (New York: Kegan 

Paul International, 2010). p. 17 

3- Khurshid Ahmed,Islam: Basic Principles and Characteristics. (Lahore: Islamic Publications, 2006). 

p. 61 
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The word of Islam originates from the root SLM (pronounced silm) which 

actually means “to give up, to worship, to accept and to give the will of one’s own self 

for the sake of the creator”. Thus aslamaamrahuila Allah means “he committed his cause 

to God” or “he resigned himself to the will of God” or “he became a Muslim1”. The other 

basic meaning of the root is “to become compatible with one another” or to create peace. 

.” Salm means “peace”. “Silm means “the religion of Islam”. Islam needs two things2. 

 The acceptance and confession verbally. 

 Belief with the heart, showing up by the acts and accepting whatever is sent by 

the God. 

Raghib Al-asfahani further says: “Islam means entering into Salam, and Salam and silm 

both signify peace.”3 

The fundamental Islamic belief is that Allah is the Creator, the Lord and the 

Sustainer of the entire universe and maintains it alone. Human being is creation of Allah 

and each human being is allotted a preset period of life to spend on earth. A convinced 

code of life is arranged as the accurate one for mankind by Allah and at same time He 

bestowed upon mankind the autonomy of choice. One who prefers the system of life 

given by Allah becomes a Muslim (believer) and who does not adopt is called kafir 

(disbeliever). God has given free choice to select between the two ways. There is not 

compulsion or restriction imposed by Allah in choosing the way man wants to adopt4. 

                                                 
1- SeyyedHossein Nasr,Islam in the Modern World. (New York: Routledge, 1996). p. 45 

2-  Caroline Higgit,An Introduction to Islamic Philosophy. (London: EdenBurg University Press, 2008). 

p. 43 

3-  Al-Raghib Al-Asfahani,  Al-Mufradat fi Gharib al-Qur’an. (Dar al Marefah: Beirut, ed.2010). p. 31 

4-  Ibid. pp. 5 
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Allah is the only one ultimate Lord, omnipotent, omnipresent and the sustainer of the 

world and of mankind. This radical concept is called Tawhid which comprised the spirit 

of the teachings of Islam1. 

This is the actual doctrine and opinion that Muhammad (PBUH) asked the 

Muslims to stay stuck with. It is an abstract and metaphysical concept that answers the 

complexities of different question about the universe. It is about the higher power, overall 

control or supremacy of law in harmony and pervading unity behind the apparent 

difference. It gives the view of the single sole view of the world and gives the view of a 

single and unified universe. It is a power, skill of the Lord to the piecemeal views of the 

scientists and philosophers and opens and reveals the truth behind the human eye2. After 

centuries of staying in the dark and spending the lives in unawareness, now man is 

coming to realize about this concept and modern thoughts are progressing this way. But it 

is not merely a metaphysical concept: it is a dynamic belief and a revolutionary doctrine. 

This tells that all men are created by on Lord and all men are equal. Any difference based 

on color, class, race, territory and any physical attribute is just nothing but an illusion. It 

is just a belief of the days of ignorance and unawareness that continued down to the lack 

of freedom and servitude3. Humanity is a single family or group under God and these 

hurdles have no value in this regard. There is no distinction in mankind on the basis of 

bourgeois or proletarian, white or black, westerner or easterner. Islam gives a modern, 

revolutionary and broad concept about the unity of mankind4.  

                                                 
1-  Muhammad Asad, Islam at the Crossroads. (Dar-ul-Andalus, Gibralter, 1982). p. 17 

2- Khalifa Abdul Hakeem, The Fundamentals beliefs and principles of Islam and their applications to 

practical life. (Lahore: Institute of Islamic Cultute, 1993). P. 102 

3- Mustafa Badawi, Man and the Universe: An Islamic Perspective. (Al-Rasheed book, 2002).p. 97. 

4- Khurshid Ahmed,  Islam: Basic Principles and Characteristics. (Lahore: Islamic 

Publications:2006).p.  
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The Prophet came to unite humanity on the word of God, which says  

يًعا َواَل تَ َفرَُّقوْا َواذُْكُروْا نيْعَمَة اّللهي َعَلْيُكْم إيْذ ُكنُتْم َأْعَداء فَأَ ﴿ َْبلي اّللهي َجَي ُموْا ِبي لََّف بَ ْيَ َواْعَتصي
  1 ﴾قُ ُلوبيُكْم فََأْصَبْحُتم بينيْعَمتيهي إيْخَوانً 

 

Cling firmly together by means of God's rope, and do not be divided. 

Remember God's favor towards you when you were enemies; He united your 

hearts so that you became brothers because of His favor.  
 

This concept tells about the real status of man in the universe. It says that Allah is 

the creator and the Supreme Power while man is His servant and creature on this earth. 

This gives man a noble and remarkable post being appointed and selected by the Lord 

and he spends his life for an elevated and highly specified purpose i.e. to fulfill the will of 

Allah. This will give a solution to all the confused, intricate and complicated problems of 

the human society where equity, justice, peace and prosperity will rule the world2. 

This guidance is provided by the Prophets. It is part of their teachings and the 

cause they are working for to guide the Muslims to implement these thoughts in their 

practical lives and the world they try to reform. All of the prophets are the ambassadors 

of Allah, they are human beings and they spent their lives to inspire the humans and 

make them worthy to act as a model for the human beings, Muhammad (PBUH) since he 

was the last prophet, the final model for mankind. To believe in him as a prophet of Allah 

means to accept him as an ambassador of the sole creator and to follow him in actions 

and thoughts3. 

                                                 
1- Al-Qur’an. 3:103 

2- SeyyedHossein Nasr. Islamic Philosophy: From its Origins to the Present. (State University Press, 

New York, 2006). p. 13 

3-  Ibid. p. 31 
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The standard or fundamentals about what is right or wrong, Halaal or Haraam was 

revealed to Muhammad (PBUH) and this concept is known as “Shariah” meaning “the 

path”. To believe in this concept and its implementation in all the matters of life is a part 

of belief in the Prophet (PBUH).This is how the will of Allah is fulfilled on earth. The 

Qur’an says: 

ن رَُّسوٍل إي ﴿  1﴾الَّ ليُيطَاَع ِبييْذني اّللهي َوَما َأْرَسْلَنا مي

 We have not sent any Messenger but that he was to be obeyed with 

Allah's permission. 

And about the Prophet, it is explicitly stated that: 

نَ ُهْم ثَّ ﴿ ُنوَن َحَّتََّ ُُيَكهيُموَك فييَما َشَجَر بَ ي ْ َّا  َفاَل َورَبهيَك اَل يُ ْؤمي ْم َحَرًجا ّمهي هي اَل َيَيُدوْا ِفي أَنُفسي
 2﴾َقَضْيَت َوُيَسلهيُموْا َتْسلييًما

Yet by your Lord, they will never believe until they make you a judge concerning 

what they are disputing among themselves; then they will find no inconvenience 

for themselves concerning whatever you have decided and submit completely. 

The test of one's acceptance of Allah and His Prophet lies in conducting all human affairs 

in accordance with the Law revealed to them, that is, acceptance to Allah and His 

messenger (PBUH) means to dedicate one’s whole life to Islam. 

يَن َهاُدوْا وَ ﴿ يَن َأْسَلُموْا ليلَّذي َا النَّبييُّوَن الَّذي ْورَاَة فييَها ُهًدى َونُوٌر َُيُْكُم ّبي نييُّوَن إينَّ أَنَزْلَنا الت َّ الرَِّبَّ
ن كيَتابي اّللهي وََكانُ  َا اْسُتْحفيُظوْا مي وْا َعَلْيهي ُشَهَداء َفاَل ََتَْشُوْا النَّاَس َواْخَشْوني َواَل َواأَلْحَباُر ِبي

َا أَنَزَل اّللهُ فَُأْولَ ئيَك ُهُم اْلَكافيُرونَ  ْ َُيُْكم ِبي ََيِتي ََثًَنا قَليياًل َوَمن َّلَّ  3﴾َتْشتَ ُروْا ِبي

 

                                                 
1- Al-Qur’an. 4:64 

2-  Al-Qur’an, 4:65 

3-  Al-Qur’an, 5:44 
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 Indeed We Revealed the Taurat to Moses, in which there is guidance and light: By its 

laws, all the Prophets, who were Muslims, judged those who call themselves Jews and so 

did the rabbis and jurists of law. They were entrusted the protection of Allah's Book and 

they themselves were witnesses. Have no fear of people; fear me, and do not sell my 

revelations for a petty price: those who do not judge by the law which Allah has revealed 

are indeed kafirs (unbelievers).  

  

 

So the belief in Allah and his prophet means a commitment and a declaration to 

obey their teachings and to picture the individual and collective lives according to what 

Allah has guided to His prophet. This raises a question that those who follow and who do 

not lie on the same level of existence? Are they going to be treated the same way? What 

are the consequences of differing attitudes and behaviors? This brings us to the third 

basic postulate of Islam: belief in the hereafter1.  

The world in accordance to Islam is a place of trial and man is judged on what he 

does with it. One day, he will be answerable of each and every single deed in the life 

hereafter in another world. Those who believe and imply the teachings will be blessed 

and those who did not would be punished2. 

According to the Qur’an: 

اقْ َرْأ َكَتاَبَك  o وَُكلَّ إينَساٍن أَْلَزْمَناُه طَآئيَرُه ِفي ُعُنقيهي َوُُنْريُج َلُه يَ ْوَم اْلقيَياَمةي كيَتاًِب يَ ْلَقاُه َمنُشورًا﴿
يًبا َك اْليَ ْوَم َعَلْيَك َحسي  3 ﴾َكَفى بينَ ْفسي

                                                 
1- Khalifa Abdul Hakeem,The Fundamentals beliefs and principles of Islam and their applications to 

practical life. ( Lahore: Institute of Islamic Culture, 1993). P. 122 

2- Jane Idleman Smith,Islamic Understanding of Death and Resurrection. (New York: Oxford 

University Press, 2002). p. 41 

3-  Al-Qur’an, 17:13-14 
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And every man's deeds have We fastened around his neck, and on the day of resurrection 

will We bring forth a book which shall be proffered to him wide open: (It will be said to 

him) "Read your record: This day there need be none but yourself to make out an account 

against you." 

 

ثْ َلَها َوُهْم الَ ﴿ يهيَئةي َفاَل َُيَْزى إيالَّ مي لسَّ َا َوَمن َجاء ِبي ْلََْسَنةي فَ َلُه َعْشُر َأْمثَاِلي َمن َجاء ِبي
 1﴾يُْظَلُمونَ 

 

 Whoever comes with a good deed, for him there shall be the like of it tenfold, 

while whoever comes with an ill-deed, he shall be required with only one like it, 

and they shall not be treated unjustly. 

3.1.1 Characteristics of Islam 

The question arises that what are those qualities or characteristics that have distinguished 

Islam and have made millions of followers to love it and what is so attractive in it that 

makes it well suited to the modern age also. Some of the major distinguish qualities are2: 

 Simplicity  

 Rationality 

 Practicality 

Islam is free of all kinds of myths or dogmas. Its teachings are quite simple, easy to learn 

and acceptable by the minds. It is free from the superstitions and other such myths 

beliefs. There are some basics that include: 

 The belief in only one Allah 

 His prophet (PBUH) 

 The belief on the concept of another life after death 

                                                 
1-  Al-Qur’an, 6:160 

2- SayyedQutb, The Islamic concept and its Characteristics. (Islamic Book Services, 1992). p. 89 
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They are quite logical and reasonable. All the teachings are straight forward, clear and 

free of complexities. There is no sequence of priests, no farfetched abstractions and no 

complex issues of rites and rituals. Everything is directly mentioned in the Qur’an; 

anyone can open it and take guidance1. 

Islam awakens in man the quality to think and have beliefs that suit to his intellect. It 

brings the man into light and righteousness from darkness and unawareness2.The Qur’an 

advises him to pray: 

ْلًما﴿  3 ﴾َوُقل رَّبهي زيْدِني عي

O, my Lord! Advance me in knowledge. 

 

َا َوَِلُْم َأْعُيٌ الَّ ﴿ نسي َِلُْم قُ ُلوٌب الَّ يَ ْفَقُهوَن ّبي َن اِلْينهي َواإلي ََهنََّم َكثيريًا مهي َا  َوَلَقْد َذرَْأَن ِلي ُروَن ّبي يُ ْبصي
َا ُأْولَ ئيَك َكاألَنْ َعامي َبْل ُهْم َأضَ   4﴾لُّ ُأْولَ ئيَك ُهُم اْلَغافيُلونَ َوَِلُْم آَذاٌن الَّ َيْسَمُعوَن ّبي

Certainly, we have destined many Jinns and human beings for hell; those are the ones 

who have hearts with which they do not understand, they have eyes with which they do 

not see, they have ears with which they do not hear. They are like animals - or even 

worse than them, because they are those who are heedless  

 

 

َا ِفي ظُُلَماتي اْلبَ رهي َواْلَبْحري َقْد َفصَّْلَنا اآلََيتي ليَقوْ ﴿ ي َجَعَل َلُكُم النُُّجوَم ليتَ ْهَتُدوْا ّبي ٍم َوُهَو الَّذي
َدٍة َفُمْستَ َقرٌّ َوُمْستَ ْودٌَع َقْد َفصَّْلَنا اآلََيتي ليَقْوٍم َوُهَو oيَ ْعَلُمونَ  ن ن َّْفٍس َواحي َي أَنَشَأُكم مهي الَّذي
 5﴾يَ ْفَقُهونَ 

And He it is Who hath set for you the stars that ye may guide your course by them 

amid the darkness of the land and the sea We have detailed Our revelations for a people 

                                                 
1- SayyedQutb, Basic Principles of Islamic World view translated by Rami Davi. (New Jersey: Islamic 

Publication International, 2006) p. 41 

2- Ibid. 97. 

3- Al.Qur’an, 20:114 

4-  Al-Qur’an, 7:179 

5-  Al-Qur’an, 6:97-98 
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who have knowledge. He is the One Who has created you from a single soul and granted 

you dwelling on Earth and a resting place in the hereafter. We have spelled out Our 

revelation very clearly for people of understanding. 

Logic and reason have special pace in Islam. Many qur’anic verses lay stress on logic and 

reason at differenct places in the Holy qur’an. Some verses are given below: 

 

ًرا  ﴿  َ َخي ْ ُر إيالَّ ُأْوُلوْا يُؤِتي اْلْيْكَمَة َمن َيَشاء َوَمن يُ ْؤَت اْلْيْكَمَة فَ َقْد ُأوِتي َكثيريًا َوَما يَذَّكَّ
 1﴾األَْلَبابي 

He grants wisdom to whom He pleases; and whoever is granted wisdom is indeed 

given a great wealth, yet none except people of understanding learn a lesson from it. 

 And that of all things it is by virtue of knowledge that man is superior to angels and has 

been made vicegerent of God on earth. 

 

ُد فييَها ﴿ ٌل ِفي اأَلْرضي َخلييَفًة قَاُلوْا َأََتَْعُل فييَها َمن يُ ْفسي َوإيْذ قَاَل رَبَُّك ليْلَمالَئيَكةي إيِنهي َجاعي
َماء َوََنُْن  ُس َلَك قَاَل إيِنهي َأْعَلُم َما اَل تَ ْعَلُمونَ َوَيْسفيُك الدهي َك َونُ َقدهي َْمدي  2﴾ُنَسبهيُح ِبي

 

And [mention, O Muhammad], when your Lord said to the angels, "Indeed, I will 

make upon the earth a successive authority." They said, "Will You place upon it one who 

causes corruption therein and sheds blood, while we declare Your praise and sanctify 

You?" Allah said, "Indeed, I know that which you do not know." 

Equality in Islam  

 

Islam is against any discrimination. Our holy prophet (PBUH) was sent on earth 

with divine message that no Arab is superior to no Arab and white is not superior to black 

                                                 
1-  Al-Qur’an, 2:269 

2-  Al-Qur’an, 2:30 
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but superiority is on the basis of righteousness and God fearing. As this Quranic vers 

explains 

ن ذََكٍر َوأُنَثى َوَجَعْلَناُكْم ُشُعوًِب َوقَ َبائيَل ليتَ َعارَُفوا إينَّ َأْكرَ ﴿ َمُكْم ََي أَي َُّها النَّاُس إينَّ َخَلْقَناُكم مهي
نَد اّللَّي أَتْ َقاُكْم إينَّ اّللََّ َعلييٌم َخبيريٌ  1﴾عي

 

O mankind, indeed We have created you from male and female and made you 

peoples and tribes that you may know one another. Indeed, the most noble of you in the 

sight of Allah is the most righteous of you. Indeed, Allah is Knowing and acquainted. 

 
In other words same message is given to us to understand deeper meaning of 

equality 

َنتيُكْم َوأَْلَوانيُكْم إينَّ ِفي َذليَك آَلََيٍت ﴿ َماَواتي َواأْلَْرضي َواْختياَلُف أَْلسي ْن آََيتيهي َخْلُق السَّ َومي
يَ   2﴾لهيْلَعاليمي

And one of his signs is the creation of heaven and the earth and the diversity of 

your tongue and colours, most surely there are signs in this for the learned.  

 

Islam does not give priority to any race; any group of colur but the most honored in 

the eyes of Allah is one who is the most righteous and noble. Superiority is based 

on piety and good action. Islam does not give any theory without practical.  

Practical example of this equality is the Hajj and Umrah when all people belong to 

any nation, tribe, colour, creed, race, group, sect, sex all are obliged to wear the 

same dress (white dress called Ihram)which equates rich and the poor ,master or the 

servant, white or the black, all are equal in the eyes of Islam. Another example of 

equality is the practice of Namaz. In Friday prayers as well as five daily prayers are 

                                                 
1-  Al Quraan 49:13 

2- Al Quraan 30:22 
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the example of this equality, when no preference is given to the king or the rich 

whoever comes to the Mosque first takes his place in front rows irrespective of 

one’s financial position, colour and social status. One who comes late, his position 

is late. Islam is the religion of justice and peace. It is true to say that Islam 

preaches equality and it is not against social justice. It is against religious bias and 

social bias.  

 

Rights of women in Islam 

 
Before Islam no respect was given to any woman, they were the hateful ugly 

wicked and abhorible creatures and Qur’an explains it in words   

ألُنَثى َظلَّ  oَوََيَْعُلوَن ّلليهي اْلبَ َناتي ُسْبَحانَُه َوَِلُم مَّا َيْشتَ ُهونَ  ﴿ َر َأَحُدُهْم ِبي َوْجُهُه  َوإيَذا ُبشهي
يمٌ   1﴾ُمْسَودًّا َوُهَو َكظي

And they assign daughters for Allah! Glory be to Him! and for themselves (sons 

the issue) they desire! When news is brought to one of them of (the birth of) a 

female (child) his face darkens and he is filled with inward grief! 

 Women were treated like property. They were sold and bought and thrown away 

like wastage but they were not given any right in property.  

تُُموهُنَّ إِالَّ  َيْ بُ واْ بِبَعِْض َما آت تَذْهَ ُضلُوهُنَّ لِ ا َوالَ تَعْ ْرهً اء كَ ِسَ َن تَِرثُواْ الن  ْم أ ِذيَن آَمنُواْ الَ يَِحلُّ لَكُ َيَُّها الَّ     ﴿ يَا أ

ُ فِيِه  ًا َويَْجعََل اّلل  ئ يْ َرهُواْ شَ َن تَْك ى أ ِرْهتُُموهُنَّ فَعَسَ ُروِف فَإِن كَ َمعْ الْ اِشُروهُنَّ بِ ٍة َوعَ ِنَ ي  بَ ْتِيَن بِفَاِحَشٍة مُّ أ َن يَ أ

ثِيًرا﴾2 ًرا كَ  َخيْ

                                                 
1-  Al Qura’n 16:63 

2- Al-Qur’an, 4:19. 
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O ye who believe! ye are forbidden to inherit women against their will. Nor should ye 

treat them with harshness that ye may take away part of the dower ye have given them 

except where they have been guilty of open lewdness; on the contrary live with them on a 

footing of kindness and equity. If ye take a dislike to them it may be that ye dislike a thing 

and Allah brings about through it a great deal of good.  

َّا اْكَتَسْبَ ﴾1    يٌب ّمِِّ َّا اْكَتَسُبواْ َولِّلنَِِّساء َنصِّ يٌب ّمِِّ  ﴿ لِّلرَِّجالِّ َنصِّ

To men is allotted what they earn and to women what they earn:  

 

 Islam comes with new light and hope for the women and it gives new life to 

all women. Islam killed all the old customs and rituals of cruelty over women 

.women were given equal rights respect and honor. 

3.1.2 A Complete Way of Life 

 

Islam is not only a religion that is confined or limited to man’s private life. It a 

complete code of conduct having guidance about all the fields of life- individual and 

social, material and moral, economic and political, legal and cultural, and national and 

international. Qur’an directs man to follow Islam in all the aspects of life without any 

reservation or limitation. 

ْيطَاني إينَُّه َلُكْم عَ ﴿ ْلمي َكآفًَّة َواَل تَ تَّبيُعوْا ُخُطَواتي الشَّ يَن آَمُنوْا اْدُخُلوْا ِفي السهي ُدوٌّ ََي أَي َُّها الَّذي
 2﴾مُّبييٌ 

 

O ye who believe! Enter into Islam whole-heartedly; and follow not the footsteps of the 

Evil One; for he is to you an avowed enemy. 

                                                 
1-  Al-Qur’an, 4:32. 

2-  Al-Qur’an, 2:208. 
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Islam is a different from the religions known to Europe and the whole western 

world during its period of hideous schizophrenia and also from the various religions 

prevailing before and after time. Islam is a real and original system and way out that is 

unique in its existence and a whole plan of what to do in what conditions not only the 

compliance with the varying conditions. It is a system of beliefs, actions and realities. So 

it is the most appropriate and suitable system for giving the human life a new way to 

live.1 

In fact it was very unfortunate time in history when the religion was made limited 

to the private lives only and there was no place for its social and cultural life , this 

happened in this century. The most important and clear factor in the decline of a religion 

in the modern age is to confine it to the private life only.2 

Islam totally denounces this concept of religion and clearly states that its objectives are 

the purification of the soul and the reform and reconstruction of society. As we read the 

Qur’an:  

ْلبَ يهيَناتي َوأَنَزْلَنا ﴿ يَزاَن  َمَعُهمُ َلَقْد َأْرَسْلَنا ُرُسَلَنا ِبي ْلقيْسطي َوأَنَزْلَنا اْلكيَتاَب َواْلمي لييَ ُقوَم النَّاُس ِبي
يٌد َوَمَنافيُع ليلنَّاسي  يَد فييهي َبٌَْس َشدي ْلَغْيبي إينَّ اّللََّ َقوييٌّ  َولِّيَ ْعَلمَ اْْلَدي اّللَُّ َمن يَنُصُرُه َوُرُسَلُه ِبي

 3﴾َعزييزٌ 
 

“We have sent our messengers with explanations, and sent the book and the balance 

down with them, so that mankind may conduct themselves with all fairness. We have sent 

down iron wherein is great violence as well as benefits for mankind, so that Allah may 

know who is supporting Him and His messenger even though (He is) unseen” 

                                                 
1-  Henry Eliesha Allen, The Turkish Transformation. (New York: The Greenwood Press, 1968), p.172. 

2- ibid,p.197 

3-  Al-Qur’an 57:25 
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يُن اْلَقيهيُم َولَ كينَّ َأْكثَ َر النَّاسي  ﴿ ُه َذليَك الدهي  الَ إيني اْْلُْكُم إيالَّ ّلليهي َأَمَر َأالَّ تَ ْعُبُدوْا إيالَّ إيَيَّ
 1﴾يَ ْعَلُمونَ 

Discretion belongs only to Allah. He has ordered you to serve Him alone; such is the 

 

right religion, even though most men do not realize it.  
 

ْلَمْعُروفي   نَّاُهْم ِفي اأْلَْرضي َأقَاُموا الصَّاَلَة َوآتَ ُوا الزََّكاَة َوَأَمُروا ِبي يَن إين مَّكَّ َونَ َهْوا َعني اْلُمنَكري الَّذي
 2﴾َوّلليَّي َعاقيَبُة اأْلُُموري 

(Muslims are) those who, if We establish them in the land will keep up prayer (salah) and 

pay the welfare due (zakah); command what is proper and forbid what is improper.  

The Holy Prophet said: 

"Each of you is a keeper or a shepherd and will be questioned about the well-being of his 

fold. The head of the state will be questioned about the well-being of the people of the 

state. Each man is a shepherd to his family and will be answerable about every member 

of it. Each woman is a shepherd to the family of her husband and will be accountable for 

every member of it. And each servant is a shepherd to his master and will be questioned 

about the property of his master."3 

So even a little study of Islam tells that it is a total way of life and there is no field 

of life where its teachings do not imply and there is not aspect where it allows evil to take 

control. It creates a reasonable balance between individual and the society. It also creates 

a balance between individualism and collectivism. It clears that each individual has its 

own life for which is accountable and answerable to the Lord. It focuses on human rights 

and forbade getting the temper over one another. It makes the proper development of the 

                                                 
1-  Al-Qur’an, 12:40 

2-  Al-Qur’an, 22:40-41 

3- SahihBukhari, Book:13, Hadith: 18 
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personality of man one of the prime objectives of its educational policy. It does not 

believe in the concept that man loses its individuality in the society or the state1. 

According to the Qur'an: 

ْنَساني إيالَّ َما َسَعى﴿    2﴾َوَأْن لَْيَس ليْْلي

Man shall have nothing but what he strives for.  

يُكْم ﴿ يَبٍة فَبيَما َكَسَبْت أَْيدي ْن ُمصي  3﴾َوَما َأَصاَبُكْم مي

And whatever suffering you suffer, it is what your hands have wrought.  

مْ ﴿ هي َنْ ُفسي ُوا َما َبي ٰ يُ َغريهي ُ َما بيَقْوٍم َحَّتَّ     4﴾إينَّ اّللََّ اَل يُ َغريهي

Allah does not change what any people have until they change what is in themselves. 

َها َما اْكَتَسَبتْ ﴿  5﴾اَل ُيَكلهيُف اّللَُّ نَ ْفًسا إيالَّ ُوْسَعَها ۚ َِلَا َما َكَسَبْت َوَعَلي ْ

Allah only assigns to a soul what it can cope with: in its favor stands whatever it has 

earned, while it is held responsible for anything it has brought upon itself. 

  6﴾ َوقَاُلوا لََنا َأْعَمالَُنا َوَلُكْم َأْعَماُلُكمْ ﴿ 

For us are our deeds and for you are yours. 

On the other hand, it mobilizes the sense of injecting social good in a society by 

creating awareness in masses about responsibilities towards society. Congregational 

                                                 
1- Sarakhsi, Shamsuddin, Kitab al-mabsut. (Dar-ul-ma’arifa, Beirut,  1906) p. 10. 

2-  Al-Qur’an, 53:39 

3-  Al-Qur’an, 42:30 

4-  Al-Qur’an, 13:11 

5-  Al-Qur’an, 2:286 

6-  Al-Qur’an, 28:55 
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prayers in Islam symbolize the unity and equality of people in an Islamic state. Zakah is 

an example of individual’s responsibility towards the needy. Allah says in the Holy 

Qur’an 

ائيلي َواْلَمْحُرومي ﴿  1﴾َوِفي َأْمَواِلييْم َحقٌّ لهيلسَّ

The beggars and the destitute have due rights in their (i.e. rich men's) wealth. 

It is concluded that in order to promote a harmony and balance between individual and 

the society and does not ignore both and allocates to each its suitable place. Islamic 

teachings enjoin that one should always be ready to sacrifice dearest things including 

property , children and one’s own life when there is question to protect and defend it2. 

3.1.3 Universality and Humanism 

 

Islam gives the message to the entire human race. Allah in Islam is the creator and Lord 

of the entire world not only for a specific era and Mohammad (SAW) is the Prophet for 

the entire mankind3. In the words of Qur’an  

َماَواتي َواأَلْرضي ال إيلَ َه ﴿ ي لَُه ُمْلُك السَّ يًعا الَّذي إيالَّ ُقْل ََي أَي َُّها النَّاُس إيِنهي َرُسوُل اّللهي إيلَْيُكْم َجَي
يهي  هي األُمهي ّللهي َوَرُسوليهي النَّبي ُنوْا ِبي ّللهي وََكليَماتيهي َواتَّبيُعوُه َلَعلَُّكْم ُهَو ُُيْيي ي َوُيُييُت فَآمي ُن ِبي ي يُ ْؤمي الَّذي

 4﴾تَ ْهَتُدونَ 
Say (O Muhammad): O mankind! Lo! I am the messenger of Allah to you all--(the 

messenger of) Him unto whom belongeth the Sovereignty of the heavens and the earth. 

There is no God save Him. He quickeneth and He giveth death. So believe in Allah and 

                                                 
1- Al-Qur’an, 51:19 

2-  Mayer, E.A. Islam and Human Rights: Tradition and Politics. (West view press, Colorado, 2013) p.69 

3- NadviSayedSolaiman.Rehmat –e Alam. (Dawha Academy, IIUI, 1989) p. 12 

4- Al-Qur’an. 7:158 
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His messengers, the Prophet who can neither read nor write, who believeth in Allah and 

in His words and follow him that haply ye may be led aright.  

 

In Islam, there is no distinction on the basis of color, language and race, 

nationality or on any physical attribute. It focuses on the inner of humanity and removes 

all such false and fake distinctive features. We cannot deny that such hurdles have always 

been there and still exist even in this modern age. Islam condemns all such attributes and 

enlightens the humanity as one family of Allah1. 

Islam illustrates a message of life and optimism and of a splendid future to a 

world that was ragged by national prejudices and disputes. Islam gives worldwide 

viewpoint and approach and any discrimination based on color, class, race, or territory 

has no place in Islamic teachings and such practices are strongly condemned. 

Unfortunately, human race in this modern era is still entangled with these inequities 

which are widespread and cannot get rid of it easily2.  

The historian, A. J. Toynbee, has some interesting observations to make in this respect. In 

Civilization on Trial, he writes: 

"Two conspicuous sources of danger - one psychological and the other material - in the 

present relations of this cosmopolitan proletariat, i.e., [westernised humanity] with the 

dominant element in our modern Western society are race consciousness and alcohol; and 

                                                 
1- Sachedina Abdul Aziz. Islam and the Challenge of Human Rights. (Oxford University Press, 2009) 

p.149 

2-  Ibid. p. 201 
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in the struggle with each of these evils the Islamic spirit has a service to render which 

might prove, if it were accepted, to be of high moral and social value”.1 

One of the most significant achievements of Islam is the extinction of race 

consciousness among Muslims and this can be considered as the marvelous contribution 

of Islam towards morality at global level. It can be argued that the spirit and the thoughts 

of Islam can only be the timely reinforcement that can bring the peace and tolerance 

worldwide.  

In today’s vast and fast growing numerous territories, Western civilization has put 

a lot of positive impact on the economy and politics on the same hand, a negative impact 

on social n spiritual life. 

Keeping this in view, we can predict the two possible influences that Islam may put on 

the cosmopolitan proletariat of a Western society, that has spread around the world and 

hence in the far future, we can foresee the impact of Islam on new manifestation of 

religion. 

3.2 Enlightenment in Islamic Perspective 

The term Light can be found as much as 43 times in the Qur’an. Following are some of 

the verses from the Holy Qur’an in this regard : 

يَن َكَفُروْا َأْوليَيآُؤُهُم الطَّا﴿ ُوري َوالَّذي َن الظُُّلَماتي إيََل الن ُّ يَن آَمُنوْا ُُيْريُجُهم مهي ُّ الَّذي ُغوُت اّللهُ َوِلي
َن النُّوري إيََل الظُُّلَماتي   2﴾ُأْولَ ئيَك َأْصَحاُب النَّاري ُهْم فييَها َخاليُدونَ ُُيْريُجونَ ُهم مهي

“Allah is the protector of those who have faith: from the depths of 

darkness He will lead them forth into light of those who reject faith, the 

                                                 
1-  A.J. Toynbee,Civilization on Trial. (New York: Oxford University Press, 1948). p. 115 

2-  Al-Qur’an, 2: 257. 



73 
 

patrons are the evil ones: from light they lead them forth into the depths 

of darkness. They will be the companions of Fire, to dwell therein 

(forever)”.   

 At another place, it is mentioned “book,:  

َن ﴿ َّا ُكنُتْم َُتُْفوَن مي ُ َلُكْم َكثيريًا ّمهي اْلكيَتابي َويَ ْعُفو َعن ََي َأْهَل اْلكيَتابي َقْد َجاءُكْم َرُسولَُنا يُ بَ يهي
َن اّللهي نُوٌر وَكيَتاٌب مُّبييٌ   1﴾َكثيرٍي َقْد َجاءُكم مهي

 
 O People of the Book! There hath come to you Our Apostle revealing to you much that 

ye used to hide in the Book and passing over much (that is now unnecessary): There hath 

come to you from Allah a (new) Light and a perspicuous Book.  

Islam clarifies that guidance of Allah is must to achieve Enlightenment. When 

Allah saves man from ignorance and false beliefs, and brings him to the light of true 

belief and logic, then such man is known as enlightened person. There are not multiple 

ways to achieve enlightenment; the only way is to seek guidance of Allah. So Islam has 

only one precise definition to Enlightenment and Allah acts as the only source to the 

Light.2 

Islam presents a logical sense of enlightenment and its fundamental necessity lies 

in science and logic. Enlightenment, both spiritual and mental, can be attained by having 

belief in Allah by use of observation and logic. A useful mind is the one which undergoes 

logical thought process.3 

Enlightenment in Islam is series combination of belief in Allah, natural laws, 

religion, and logical reasoning. European enlightenment lacks belief in religion and is 

                                                 
1- Al-Qur’an, 5: 15. 

2-  Ahmed Aziz,  Islamic Modernism in India and Pakistan. (New York: Oxford university press: 1967) 

p.78.  

3-  Sheikh Muhammad Abdou, The Synthesis of Eloquence. (Cairo: 1982). Vol. 1, p. 146.  
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only based on logical thinking through pure sciences. But Islamic enlightenment is 

basically the combination of both, the religion and the reasoning. European 

enlightenment is completely different from that of Islam. Islamic perspective of 

enlightenment is far more compete and organized. Islamic enlightenment is not restricted 

within pure sciences.1 

Islam has different perspective of modesty. Modesty in terms of Islamic teachings is the 

improvement in the living standards meantime keeping intact with the original values 

presented in Islam. Western modesty ignores the past and is a leap into the future, 

breaking any linkage with the past. This idea of ignoring the past does not make any 

sense as it leads in rejection of religious values prevailed in the past. European modesty is 

confined to the “Church”.2 In fact Islam gives more importance to reasoning and freedom 

of will more than any other religion.3 

3.2.1 The Concept of Enlightenment in Islam 

Enlightenment, as seen by the Europeans, was not strange to the Islamic thought. 

The word, in Arabic, is derived from "Nur" (light), which is the opposite of darkness and 

ignorance, the latter being a form of darkness. But, in Islam, it is not confined to using 

the mind alone. Islam coupled religion with mind, and showed that the enlightenment of 

religion means absence of complexity and vagueness in belief and legislation, and 

enlightenment of mind means infallibility of conscience, realization of facts, and 

distinguishing between different matters. Islam has been so keen on using the mind, 

reflecting on Allah's dominion and signs, rejecting dependency, which means neglecting 

                                                 
1- Anouar Al Joundi,Maalamat Al Islam. (Beirut.1982) Vol. 2. p. 15. 

2- Groff.S.Peter, Islamic Philosophy A-Z.(Eden burg University Press, 2007). p.107 

3- FarangRajaee, Islam and Modernism.(University Of Texas Press, 1997).  p.157 
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the mind. All of this led to the independence of will, opinion, and thought in Muhammad 

Abduh's words. Hence, Islam presented to man a sublime civilization that was one of the 

longest civilizations in man's history. 

The correlation between mind and religion: Islam looked at mind and religion as 

correlating not contradicting with one another. The mind is the base, and the religion is 

the building, according to Hujjatul-Islam Al-Ghazali1; neither can replace the other. 

Hence there has never been conflict in the Islamic thought between religion and mind, or 

choice between them. Rather, the mind, according to Sheikh Muhammad Abduh2, is the 

staunchest ally to the Islamic religion. 

3.2.2 Islam as an Enlightened Religion 

 Islam demolished superstitious school of thought. It supports the practicality in 

life. Faith in Islam is not solely dependent upon blind trust. Islam teaches to undertake 

goodness having trust in Allah. Religion is subject to be followed by action, rather than 

mere talks.3 The Qur'an says:  

َاتي ُطوََب َِلُْم َوُحْسُن َمآبٍ ﴿ ُلوْا الصَّاْلي يَن آَمُنوْا َوَعمي  4﴾الَّذي
  

Those who believe and act righteously, joy is for them, and a blissful home to return to. 

One of the hadiths also purports that 

 

                                                 
1- Abu Hāmed Mohammad ibn Mohammad al-Ghazzālī (1058–1111 C.E.), PersianMuslimtheologian, 

jurist, philosopher, and mystic. 

2- An Egyptian Islamic jurist (1849-1905) religious scholar and liberal reformer, regarded as one of the      

key  founding figures of Islamic Modernism. 

3- SeyyedQutb, Basic Principles Of The Islamic World View translated by Rami David. (Islamic 

Publication International, New Jersey, 2006) p.41 

4-  Al-Qur’an, 13:29 
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 Allah does not accept belief if it is not expressed in deeds, and does not accept deeds if 

they do not confirm to belief.1 

Islam teaches to live a balanced practical life and face the ground realities and 

challenges of life and seek spiritual satisfaction by doing good deeds. Islam keeps both 

natural science and spiritual purity together without dividing them into separate spheres2. 

The Qur’an teaches man to pray as follows: 

َرةي َحَسَنًة َوقيَنا َعَذاَب النَّاري ﴿ نْ َيا َحَسَنًة َوِفي اآلخي ُهم مَّن يَ ُقوُل رَب ََّنا آتيَنا ِفي الدُّ ن ْ  3﴾ويمي
Our Lord! Give us something fine in this world as well as something fine 

in the Hereafter. 

God strongly censures those who refuse to benefit from His blessings. The 

Qur'an says: 

يَن آَمُنوْا ِفي ﴿ ي ليلَّذي َن الرهيْزقي ُقْل هي هي َواْلطَّيهيَباتي مي َ َأْخَرَج ليعيَبادي  اْْلََياةي ُقْل َمْن َحرََّم زييَنَة اّللهي الَِّتي
نْ َيا َخاليَصًة يَ ْوَم  ُل اآلََيتي ليَقْوٍم يَ ْعَلُمونَ الدُّ  4﴾اْلقيَياَمةي َكَذليَك نُ َفصهي

Say: "Who has forbidden God's finery which He has produced for His 

servants and the wholesome things from (His) provision?" 

 5﴾ُكُلوْا َواْشَربُوْا َوالَ ُتْسريُفوْا   ﴿
 

And Islam's injunction is: “Eat and drink, but do not be extravagant”. 

The Prophet said: 

"Keep fast and break it (at the proper time) and stand in prayer and devotion (in 

the night) and have sleep - for your body has its rights over you, and your eyes 

rights over you, and your wife has a claim upon you, and the person who pays a 

visit to you has a claim upon you”.6 

                                                 
1-  

2- Op.cit 97 

3-  Al-Qur’an, 2:201 

4-  Al-Qur’an, 7:32 

5-  Al-Qur’an, 7:31 

6- SahihBukhari, Book:31, Hadith: 198 
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يَن َكَفُروْا بيَرّبهيي ﴿ َماَواتي َواأَلْرَض َوَجَعَل الظُُّلَماتي َوالنُّوَر ثَّ الَّذي ي َخَلَق السَّ م اْْلَْمُد ّلليهي الَّذي
ُلونَ   1﴾يَ ْعدي

Praise be to Allah, Who created the heavens and the earth, and made the darkness and 

the light. Yet those who reject Faith hold (others) as equal, with their Guardian-Lord. 

 2﴾إينَّ أَنَزْلَنا الت َّْورَاَة فييَها ُهًدى َونُورٌ ﴿

“Surely We revealed the Taurat in which was guidance and light”. 

جنييَل فييهي ُهًدى َونُورٌ  ﴿ َناُه اإلي  3﴾َوآتَ ي ْ

“And We gave him (Isa) the Injeel in which was guidance and light”.  

ْن َأْمريَن َما ُكنَت َتْدريي َما اْلكيَتاُب َواَل ﴿ َنا إيلَْيَك ُروًحا مهي ُيَاُن َوَلكين َجَعْلَناُه وََكَذليَك َأْوَحي ْ اإْلي
َراٍط مُّْسَتقييمٍ  ي إيََل صي َن َوإينََّك لَتَ ْهدي َبادي ْن عي ي بيهي َمْن نََّشاء مي  4﴾نُورًا ن َّْهدي

“And thus did We reveal to you an inspired book (Qur’an) by Our command. You 

did not know what the Book was, nor (what) the faith (was), but We made it a 

light, guiding thereby whom We please of Our servants; and most surely you 

show the way to the right path”. 

Noor, therefore, is a word used by the Qur’an to either denote guidance, true knowledge 

or Emaan (as an antonym to the darkness of Kufr). 

                                                 
1- Al-Qur’an, 6:01. 

2-  Al-Qur’an, 5:44. 

3-  Al-Qur’an, 5:46. 

4-  Al-Qur’an, 42:52. 
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Islam emphasizes at the use of both spiritual and material aspects together for the 

benefit of humanity. It is not advised to separate both of them and rejects the focus on 

only material welfare1. 

It is seen in today’s life that the world is not in the balanced state as it fails to 

emphasize on both the aspects simultaneously. Some people completely reject 

spiritualism and others completely emphasize on spiritualism. Both are at a loss2. 

Either it is Christianity, modern western civilization or Marxist socialism; all of them 

were inclined to one aspect and rejected the need of the other, which resulted in mistakes. 

They mostly laid stress on outward presentation and did not furnish the inner self of a 

man, witch is necessary for the ultimate purification. They used the sources available on 

the wellbeing of the outer body leaving aside spiritual purity.3 

According to Islam, Man has the goal to restore the order of Allah on earth. 

World is created for man, and man is the representative of Allah. It should be the ultimate 

objective of the man to bring reforms to his inner self and finally make an impact on 

society for the purification of the individuals.4 

Thus Islam stands in the middle path and the goal of producing a moral man in the 

service of just society and orders of God, thus, maintain a balance between material and 

spiritual spheres of life.  

                                                 
1-  Ahmed Aziz,  Islamic Modernism in India and Pakistan. (Oxford university press: 1967) p.78.  

2- Khalifa Abdul Hakim, The Fundamental Beliefs And Principles Of Islam And Their Application To 

Private Life.   (oxford university press, 1989) p.67 

3-   Lord, Snell,The New World. (London: Watts & Co. 1947).  p. 12 

4-  Op.cit.91 
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3.2.3 Compatibility of Islam and the Development of Science 

 

It is debatable whether science is promoted or restricted by Islamic societies. 

Islamic scholars hold the position that being the Caliph of Allah on earth, man is assigned 

the task to ponder upon all sciences. So science should have flourished in an Islamic 

state.1Most of the scholars agree to the fact that Qur’an has asked people to think about 

natural phenomenon and seek for the signs of the creations of Allah. Many of them agree 

that acquisition of scientific knowledge is the duty of human beings.2 

3.3 Muslim Modernization 
 

No other term is mentioned with greater frequency in the vocabulary of 

development liberation relating to the third world as modernization. Its definition and 

exact meanings, however, are still shrouded in ambiguity and numerous misconceptions 

continue to create puzzlement for scholars and policy -makers, others who consider it a 

vital aspect of national building and technological advancement3. Among certain other 

circles it is understood as a movement for sociological change in society and weeding out 

institution which have lost social value. It is construed as some kind of internal revolution 

that challenges traditional customs and values that compels the people to emancipate 

themselves from traditional beliefs and mores. No matter from whatever angle we might 

judge modernity one thing can be said with certainty that it entails considerable 

                                                 
1- Muhammad Khalid Masood,  Islam modernity and society, (Global times, 1995)  p.127 

2- SayyidQutb,  Milestones . (Islamic Book Services, 1981) p.112 

3- Wayne Hudson, Enlightenment and Modernity. (Art Publications, 1996) p.113 
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fermentation and change in social relations, economic philosophy and political structures1 

. There are also some other additional questions that need to be answered before and 

individual could crystallize his thinking about modernization. Who would herald 

modernization? Is it to be accomplished by a charismatic leader or through the collective 

will of the community as represented in broad-based democratic institutions? Are 

modernity and traditionalism2 totally inconsistent? Is modernity culture bound or is it 

something universal? What is the role of religious and political ideologies in 

modernization? Does it mean a complete break with the past3? 

 These and a host of other questions have perplexed those who have focused their 

attention on the trends and events which in the name of modernization and shaping the 

destiny of the teeming millions in the developing nations. There are inherent ambiguities 

in the concept, but in recent years scholars have tended to agree on three fundamental 

issues. Firstly, modernity it is synonymous with westernization, then its application in 

other parts of the world is problematic, because it is unique to an industrial society that 

emerged in the wake of Renaissance4 in Europe. Secondly, recent research has provided 

evidence that the assumptions  that modernity is the only factor that could dispel 

backwardness of a static social system is unfounded, and thirdly, a close look on human 

civilization, modernity then it has to be examined and judged in the light of its proper 

historical perspective.5 Moreover, it is difficult to say that any society is completely 

static. There is always an element of change even in the most traditional society and there 

                                                 
1-  Ibid. 115 

2-  The view point in favour of traditional concepts 

3-  Jonathan .I Israel, Enlightenment Contested:Philosophy,Modernity And The Emancipation O f  

Man.(New York: oxford university press, 2009) P.839 

4-  Cultural traits during 14th to 16th century 

5- WilliiamR.polk and Ricard L. Chambers, Beginnings of Modernization in the Middle East. 

(Chicago:The University of Chicago Press, 1968), p.16. 
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is hardly any modernized society which is completely free of traditionalism. For instance 

after its meteoric rise, Islam is generally described by historians to have become stagnant. 

But a careful examination of its historical evolution would show that it is very superficial 

observation, because during every period of its history there were reforms that always 

changed intuitions and practices to meet new challenges, similarly in the most advanced 

and dynamic industrial societies like England and America many traditional 

characteristics still constitute critical dimensions of people’s behavior1. 

About modernization of the Muslim World there are two distinct schools of 

thoughts. There are scholars who are convinced that the transformation that was initiated 

during the nineteenth century in various Muslim countries was indigenous product.2 It 

was a reformation that was fed on internal realization among the leaders of the reform 

movements, that the old structures and the numerous traditional intuitions were being 

over–burdened by stresses resulting from a new set of interpersonal relations, more 

dynamic social groups, and by new political inspirations among the educated classes3. 

The advocates of this view believe that governments seldom initiate change in society. 

The agents of change are forces that are never state – sponsored. Government intervenes 

only   when it realizes that changes that have taken place need institutional adjustment to 

                                                 
1- Jonathan .I Israel, Enlightenment Contested: Philosophy, Modernity And The Emancipation O f  

Man.(New York: oxford university press, 2009). p. 56 

2- Ahmad Balafre, Secretary-General of the Istiqlal Party in Morocco has described built-in modernity 

of Islam in the following way: Some people might wonder whether religious leaders or certain group 

in Muslim universities even the Muslim religious itself-might not form an obstacle to modernization 

in the political and institutional field as well as in economic and social affairs. I should like to point 

out that Islam has no clergy and the Muslim religion. Over secular problems but they do so by laying 

down general principles which are susceptible of evolution. These principles are in no way 

incompatible with the development of the world or with modern trends. On the contrary, they are 

conceived in the spirit of progress, of equity, social justice, tolerance and peace among men. More 

than that, the ijtihad—interpretation of the principles-allows the commentators in any case to adopt 

the principals of the Qur’an to the requirements of evolution and progress. 

 Benjamin Rivalling, Culture and conflict in the Maghrib in the contemporary Middle East: Tradition 

and Innovation. (New York, 1986). 

3- SeyyedHossein Nasr,  Heart of Islam. (Harper Sans Francisco, 2002). p.185 
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make policy-making machinery more efficient and productive. The government can 

legitimize its intervention in the name of religion, and ideology or any other idea that has 

popular appeal at the particular time. It is further added that during the process of 

modernization the society is torn between competing ideologies1. The conservative 

groups show that their distaste for the change by hearkening the masses to return to the 

past when peace and bliss reigned supreme in the life of people. The modernists on the 

other hand are obsessed with the idea of radical transformation and label every traditional 

view retrogressive, shop soiled and useless. If we examine them carefully, both schools 

of thought seem unrealistic. Modernity and traditionalism can always co-exist2. 

The second approach which is more popular, and is widely discussed by scholars 

and historians is that modernization in Islam is the direct outcome of the infiltration of 

western ideas in the Static Muslim societies during the eighteenth and nineteenth 

centuries. Daniel Learner has concluded that the term modernization currently being used 

for Islamic renaissance is of a very recent origin. During the nineteenth  century, the 

process of change overtaking the world of Islam After the World War II when these lands 

became independent, under the impact growing nationalistic fervor the term 

modernization was found more relevant and appropriate, There is however, one clear 

difference between Europeanization and modernization that needs to be kept in view. 

Europeanization during the last century was confined only to the leisured class, the upper 

crust of the society, who could afford to send their children abroad or had the means to 
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import technological gadgets. Modernization on the other hand is a much more universal 

phenomenon. Its ramifications are spread over vast segments of society1.  

Modernization of a Muslim society is however, vastly different from similar 

transformation in other society. In other societies, while making changes in social, 

economic and political institutions, religion is seldom brought into discussion and even in 

evolving principles of public morality very little attention is paid to religious percepts. 

This is however, not the case in Islamic society where religion still comprehends every 

aspect of human existence. It’s all pervading spirit dominates both the individual and 

collective life of the believers. Nothing will be deemed legal, and capable of winning 

popular support unless it is consonance with the laws of Shariah. Therefore no matter, at 

what issue of national life a public debate is being held, it automatically assumes a 

religious character. It is for this reason that in every period of history of Islamic 

civilization, Ulema and specialists in the religion doctrine always played a decisive role 

in the formation of public policy in a Muslim state. In many cases they could virtually 

exercise a veto on the laws passed by the ruler. Islam as a religious doctrine is much more 

demanding and exercises tremendous control over organized life of community2. 

Islam has rendered great service to human civilization; it has saved state and its 

institution from being judged according to hedonistic utilitarianism3, theories of social 

contract, and dialectal materialism4. It rules out the possibility of two spiritual and secular 

hierarchies existing side by side because such situation is always susceptible to friction 
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and disorder in society. Christianity which created such hierarchies had to pay a heavy 

price in the form of war and squabbles1. 

It is concluded that if the western model of modernization has been successfully 

implanted in such tradition-bound non-western societies as Japan, South Korea, Hong 

Kong, Taiwan and Singapore, they do not see any reason why it could not yield the same 

results in Muslim lands. But they forget the fact that these societies derive their spiritual 

strength mostly from ethics and not from a revealed religion. According to William 

Griffith, in a society where peoples’ outlook is determined by a revealed religion, the 

reforms are always confronted with an imponderable dilemma. For them modernization is 

attractive as an alienating, sought after and rejected, admired and hated. Most of the third 

world admire some of its results such as affluence, upward social mobility, and 

technological progress and therefore assured national independence. It rejects other like 

agnosticism2, corruption, materialism, amorality, ruthless competition and technocracy. , 

the more rapid, corrupt and inegalitarian, especially in major cities modernization is the 

more violent is its rejection.3 

In other words modernity or modernism is basically a struggle between continuity 

and change or acceptance or rejection of alien influences and concepts by society whose 

culture is still rooted in traditionalism. Before turning to the various approaches that have 

been put forward by various scholars and jurists regarding modernization and its 

implications for Islam, it would be gainful to know that Islam is not the only religion 

doctrine that is experiencing the anguish of maintaining a difficult balance between 

                                                 
1- KamarSusmit, Christian vs Islamic Civilization.(Global Times, 1995). p.27 

2- School of thought that does not believe in ultimate knowledge about God 

3- William E. Griffith, The Revival of Islamic Fundamentalism, The Case of Iran (HamdardIslamicus 

Vol.III, No. 1, Spring, 1980).   p.47.  
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norms inherited from the past, the needs of the present and hopes for the future. It is a 

universal phenomenon, every nation whether developed or underdeveloped, and every 

ideology no matter whether it is religious or secular, is encountering this acute and 

perplexing dilemma1. 

Manfred Halpern has defined modernization by saying that: 

“If modernization is to be at all a meaningful term, it must refer to a historically unique 

experience. Modernization is the overcoming of persistent incoherent through persistence 

transformation”.2 

There is no doubt, a contemporary Muslim society is being subjected to a lot of 

incoherent, change and conflict, but one fact needs to be kept in mind during this 

discussion that in spite of the magnetic pull of western rationalism and technological 

advancement and their impact on the daily life of the people the inherent belief system of 

Islam embedded so deeply in the popular mind remain unchanged. The recent upsurge of 

Islamic revival, even among the educated youth who have been continuously under the 

influence of western intellectual trends and ideas is a clear indication of the innate 

strength of the religion doctrines. G.E Grunebaum says: 

The westernization potential of the Muslim world clearly includes a higher 

rationalization of thought and coordination of economy, technique and the state, 

philosophy, art, or rational scientific theory. In brief Islam is not likely to lose itself in 

                                                 
1-  Bernard Lewis, Islam and the west (New York: Oxford University press, 1994) p.179) 
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western civilization to the extinction of its own personality even though it may use the 

foreign stimulus as a level for its own revitalization.1 

No matter what the devotees of modernism would say against the ulema, the fact 

that could not be denied was that over a long period of time they had assumed complete 

domination in such areas of national life as education and judiciary. As custodians of the 

laws of Shariah, they wielded considerable juristic authority, and occasionally as 

mediators between the state and other pressure groups in society they also assume a very 

decisive political role2. 

3.3.1 Islamic Modernism 

In the late nineteenth century, the modernism came into being that has brought the 

same message with other reform movements in the Muslim world. In literal sense, 

Modernism is equal to these two Islamic terms tajdid (Renewal) and Islah (Reform). Both 

these terms are used for particular subject that basically calls Muslims to return to the 

prime sources of Islam presented in the Qur’an and the Sunnah. It has been 

stated in the Qur’an: 

يَ ﴿ يُع َأْجَر اْلُمْصليحي ْلكيَتابي َوَأقَاُموْا الصَّاَلَة إينَّ اَل ُنضي ُكوَن ِبي يَن ُُيَسَّ  3﴾َوالَّذي
“And those who hold to the book (i.e act on its teachings) and 

offer prayers perfectly; Certainly We shall never waste the 

reward of those who do righteous deeds”. 

Tajdid and Islah have seen variations by the passage of hundreds of years. It was 

due to the changes in Islamic schools of thought and the changes taking place in Islamic 
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societies. Terms had been associated to different expiations which depended upon 

people’s view point. These variations generally served as the positive evolution in order 

to explain and define Islamic thoughts in relation with the Qur’an and the ways of the 

Holy Prophet (PBUH). Tajdid and Islah advocate the importance of guidance from 

Qur’an and the life of the Holy Prophet (PBUH) do resolve the issues in changing social 

scenario.1 

Islah is the collective way followed by the Prophets of Allah. For instance, Hazrat 

Shoaib (A.S) told his people that He wanted to see Islah in his people. Tajdid is 

mentioned in Hadith of the Holy Prophet (PBUH) as “God will send to this Ummah (the 

Muslim community) who will renew its faith for it”.2 

Tajdid and Islah is meant for the authenticated explanation and implementation of 

Qur’an and Sunnah, in order to provide solutions for the variety of issues which arise by 

the passage of time and seem to be new in society. Such explanations do not suggest 

testing every concept by using rational tools and logic.3 

Reformation in the Muslim countries in terms of Islamic modernism initiated 

through the impacts of cultural traits of Middle East on Pakistan. Modern Islamic view 

point has been the hot issue in Pakistan for two or three decades. Pakistan has also made 

impact on different religious issues. Modernism has a specific way of explaining various 

religions aspects.4.  
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3.3.2 Islamic Law and Modernity 

 
Islam found certain human activities inimical to the welfare of the Islamic 

community and look special care to contain them so that no major harm was done to 

stability, unity and overall defense of the Ummah against eternal and external dangers. 

To achieve this end Islam develops certain strategies that would reduce chances of crime 

and produce a climate of equity and social justice1. 

1. The primary concern of the Holy prophet (PBUH) was to create such a 

moral and sociological climate in society that would automatically curb 

crime and put a break on those human appetites and psychological pulse 

and propensities that often lead to men and women to commit moral and 

legal wrongs that often require elaborate judicial machinery to push the 

criminals. It is generally understood that the prohibition of the riba and the 

introduction of zakat were specially meant to reduce social and economic 

tensions from the Muslim society. Islam did not advocate a complete and 

absolute equality among human beings, but at the same time vehemently 

disapproved yawing disparities of incomes and rampant monopolistic 

tendencies that tend to wreck social justice. Affluence of some at the cost 

of many poor is deemed a revolt against God and a sinful activity. 

2. Islam has also emphasized the efficacy of public pressure as an instrument 

of moral rectitude. It encourages individual Muslim to follow Shariah and 

fearing that advice might fall on the deaf ears instructs the society as a 

whole to exert collective pressure on all actual and potential defaults and 

                                                 
1- IrshadUlHaq, Islamic Law: An Overview of its Origin and Element. (The journal of Islamic Law and 

Culture, Spring Summer 2002).  p. 27 
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delinquents, so that they cultivate a sense of responsibility and remain 

complaint to the laws of Shariah. 

3. Over and above a general appeal to the sense of responsibility among 

human beings. Islam has also laid down stern punishments for many acts 

which threaten certain vital areas of society’s welfare and are against 

public interest. This is the realism of Islamic criminal law1. 

 

3.3.3 Family Law in Islam 

 
It is indisputable fact that the entire legal system of Islam is permitted with the 

spirit of individualism. It dismantled all previous distinction based on tribe, caste, color 

and creed, and merged them all in the universal concept of Ummah. But inspite of its 

great emphasize on individualism Islam gave family a pivotal role in its social 

philosophy. Its importance as a vehicle of stability in society and the vital instrument of 

moral rectitude is universally acknowledged in Islam. It is recognized as a cornerstone 

that holds the Muslim society together and a primary nursery where human mind and 

thought are trained and tutored to carry on the mission and purpose of the Islamic 

revolution. In modern time the study of Islam’s approach to family has become even 

more crucial because Modernity and in many ways misconceived feminism have eroded 

its foundations in the west. The institution of marriage has been deriligiousnized  and 

daily spine- tingling tales of broken-homes, teenage pregnancies, child abuse, alcoholism 

among the youth, drug addiction, sharp deterioration of educational standards at the high 

school-level, and galloping rate of crime, are carried by mass media, across the entire 

                                                 
1- N.J Coulson, A History of Islamic Law (Eden burg University Press, 1964). p. 34 
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length and the breath of the Western world. It is an indisputable sociological reality that 

many of these social and moral evils are due to the decadence of family as a social and 

moral anchorage in the life of the people. 

Fourteen hundred years ago Islam realized the vital importance of family as a 

social stability and put up legal and moral dislikes to protect it against man’s destructive 

propensities. Family in Islam is created through a contractual relationship between men 

and women. This fact symbolizes individual freedom, but at the same time it lays down 

certain positive rules and procedures so that it could be effectively used as a mechanism 

for societal integration. In view of the far reaching effects of the family on the overall 

moral and social framework of society, Islam would not leave its welfare and stability to 

waywardness whimsicalities of men and women. Both husband and wife are linked 

together in an enduring partnership and their rights and privileges are captured in a very 

concrete terms in the laws of Shari’ah. Both in Qur’an and Sunnah of the Holy Prophet, 

every possible detail is given about these rights so that the Muslims are not left in 

ambiguity. The result is sometime even the most intimate relation between man and wife 

is mentioned very lucidity so that if a dispute arises matters could be settled amicably. 

The sole purpose of all these measures is to protect the family from the solution or 

disintegration. There are rights for both men and women but the modern history of Islam 

indicates it is women’s rights; which have attracted more attention from Muslim and non 

Muslim observer of Islam, philosophy. It is maintained that Islamic law perpetuates a 

yawing disparity between the rights of men and women. In the option of critics, women 

education in a Muslim society is often victimized in the name of religion. Recent Islamic 
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resurgence and the attitude of many puritanical groups regarding status of women in a 

Muslim society have given old stereotypes additional strength. 

Even among Muslims, particularly those with the Western secular background the 

impression persists that Islam has put woman in a much inferior position compared to 

man and that the only way Muslim women could enjoy the fruit of modern civilization 

was to reform her legal status and give her a new package of rights that would narrow the 

gap of disparity and discrimination between the sexes that has traditionally persisted in a 

Muslim society. To support their connection they often refer to some verses in the 

Qur’an, in which God has specifically appointed men as guardians of women, and has 

given them even to physically beat them. The verses are as follows. 

ْن َأْمَواِلييْم ﴿ َا أَنَفُقوْا مي َا َفضََّل اّللهُ بَ ْعَضُهْم َعَلى بَ ْعٍض َوِبي الرهيَجاُل قَ وَّاُموَن َعَلى النهيَساء ِبي
َا َحفيَظ اّللهُ َوالالَِّتي َتََ  َاُت قَانيَتاٌت َحافيظَاٌت لهيْلَغْيبي ِبي اُفوَن ُنُشوزَُهنَّ َفعيُظوُهنَّ فَالصَّاْلي

نَّ َسبيياًل إينَّ اّللهَ َكاَن  ُغوْا َعَلْيهي ْن َأَطْعَنُكْم َفاَل تَ ب ْ عي َواْضريبُوُهنَّ فَإي َعلييًّا َواْهُجُروُهنَّ ِفي اْلَمَضاجي
1﴾َكبيريًا

 

Men are in charge of women, because Allah made the one of them to excel the 

other and because they spend property (for the support of women). So good women are 

the obedient, guarding in secret that which hath guarded. As for those from whom ye fear 

rebellion, admonish them and banish them and banish them beds apart, and scourge 

them. Then if they obey you, seek not a way against them. Lo! Allah is very high 

exalted.Great! 

Muslim modernists particularly those inspired by the western secular feminists 

movements have been advocating reform in the legal and social status of Muslim woman. 

For more than one hundred and fifty years. The Muslim traditionalists on the other hand 

                                                 
1- Al- Qur’an, 4:34 
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emphasize that the basic laws of Shariah could not be changed and moreover they are 

convinced that Islam has given women rights and privileges which are much far superior 

to ones which are based on custom could be changed, and certain rules of Shariah, which 

are not regulatory could also be reinterpreted.  

 This equilibrium was destroyed   by the impact of Western influences in modern 

times, and a new period of indiscrimination reception from abroad began. Such is the 

present situation of Islamic law, by which it means here the whole compound of 

traditional doctrine, and modern modifications in the most Islamic countries, and it 

remains to be seen whether history will repeat itself, whether the central Islamic core of 

doctrine which is immeasurably richer but also more rigid than it was in the first two 

countries of Islam, will once more exercise its power and assimilate and Islamicize the 

new legal doctrine and institutions.1 

3.4 Culture 
 

Culture is beyond the individual sphere and it is used for the collective traits of a 

group of individuals. Individual behaviors are under the influence of cultural traits during 

social interaction. It has not yet been able to devise authentic theories to analyze 

individual level2. Culture is a broader term which deals mainly with the collective traits 

of a society. Some theorists tried to formulate explanation regarding individualism. Yet 

no one has succeeded in presenting a compact theory. Individualism is thought to be 

more closely linked with the fields of psychology. There is a need of some novel 

                                                 
1- Joseph Schacht, “Problems of Modern Islamic Legislation” in Rechard Nolte (ed.), Modern Middle 

East.(New York: Atherton Press, 1963). p.197. 

2- Barker.Cheris, cultural Studies: Theory and Practice, (London: Sage Publications, 2005). p. 54 
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approach to study individualism1. Kluchohn and Strodtbeck presented a frame work in 

order to carry out analysis of individuals with their cultural environment.2 

Pakistani society is rapidly undergoing a cultural change. Old traditions are losing 

their impact.  Westernization has the most powerful impact on Pakistani culture. Western 

culture is diffusing into Pakistani societies mainly through electronic media. The dressing 

of newscasters on the TV, models on the billboards, magazines and TV dramas are 

playing a vital role in this regard. 

3.4.1 The Cultural Orientations Framework 

 

Kluckhohn and Strodtbeck presented the cultural orientation framework in their book 

‘Variations in Value Orientations’ after an intense literature review and field analysis 

comprising of as long as ten years, from different parts of the world.3. They were of the 

view that culture as whole does not present a detailed image of its traits. The in-depth 

study of its individuals reveals the complexity within a culture. They proposed a set of 

questions and a limited set of options to answer to those questions. Only In this way the 

variations within a culture could be studied effectively. The set of questions was termed 

as Orientation. Orientation comprised of the simple questions which individuals ask from 

themselves. Orientations are among the most basic questions that people from all cultures 

ask themselves: How do I think about people? How do I see the world? How do I relate 

to other people? How do I use time?4 

                                                 
1- Cassirer Ernst, An Essay on Man: An introduction to a Philosophy of Human Culture (Vale 

University press London, 1972 ). p. 247 

2- Kluckhohn, F. and Strodtbeck, F, Variations in Value Orientations. ( Evanston, IL: Row, Peterson, 

1961). 

3- Parsons, T. and Shils, E.A,Toward a General Theory of Action.( Cambridge: Harvard University 

Press, 1951). p. 271 

4- Adler, N.J, International Dimensions of Organizational Behavior. (Cincinnatti: South-Western, 

1997). p. 97 
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In this way culture is the sum of different values and behaviors present in the 

individuals of a society and expressed during a social interaction.1Kluckhohn and 

Strodtbeckand their research associates identified a set of six basic cultural orientations 

with two or three possible variations each. The framework was composed of six questions 

or variations which answer the following questions: 

1. What is the nature of human beings: are they good, evil or neutral?  

2. What is our relationship to nature: are we subjugated to nature, in harmony with 

nature, or do we have mastery over it? 

3. What is our relationship to other human beings: is it lineal (ordered position 

within groups), collateral (primacy given to goals and welfare of groups), or 

individualistic (primacy given to the individual)?  

4. What is our primary mode of activity: is our basic orientation one of being-in- 

becoming, doing or reflecting?  

5. How do we view time: do we focus on the past, present, or future?  

6. How do we think about space: is it public, private, or mixed?  

Geert Hofstede states that culture is the patterns of mind which make a person different 

from the other person from the same group of individuals.2Collective life in a culture is 

organized by the shared set of behavioral patterns and values. The aspects of a culture are 

not completely observable. It has many hidden traits which need deep exploration to be 

analyzed with surety. Otherwise they can only be guessed or imagined without certainty. 

                                                 
1- Martha L. Maznevski ; Carolina B. Gomez et. al ,Cultural Dimension at Individual level of Analysis: 

The Cultural Orientaion Framework.  (International journal of Cross Cultural Management, 2002  

Vol-2-3) p. 275-295 

2- Geert Hofstede, Gert Jan Hofstede, Michael Minkov, Cultures and Organizations: Software of the 

Mind. (McGraw-Hill USA, 2010). p. 117 
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The numbered items that appear below are all features of culture. 

 

1. Facial expressions   14. Notions of modesty 

2. Religious beliefs   15. Foods 

3. Religious rituals   16. Eating habits 

4. Importance of time   17. Understanding of the natural world 

5. Paintings    18. Concept of self 

6. Values    19. Work ethic 

7. Literature    20. Concept of beauty 

8. Child raising beliefs 21. Music 

9. Concept of leadership  22. Styles of dress 

10. Gestures    23. General world view 

11. Holiday customs   24. Concept of personal space 

12. Concept of fairness  25. Rules of social etiquette 

13. Nature of friendship 

It is a fact that the invisible aspects of culture have an impact on visible aspects. 

They make a cause and effect relationship. Hidden aspects may derive visible aspects of a 

culture. So an intense study may reveal the cause of any cultural trait1 

Culture has an objective to provide people with a set of values in order to behave 

during social interaction. This behavioral pattern is inherited by the coming generation 

and is acceptable to the society confirming to the social norms. Members of a society 

learn these patterns of behavior while living in it. It devises they way to conduct in a 

social group. It comprises of people’s thinking, way to talk, and way to perform social 

actions, language and their feelings while being a part of the society.2 

                                                 
1- Craig Storti, LauretteBennhold-Samaan,Culture Matter;  The Peace Corps Cross-Cultural Workbook.  

       (Washingtom, DC: USA, 2010) 

2- Craig Storti, LauretteBennhold-Samaan, Culture Matters; The Peace Corps Cross-Cultural 

Workbook.  (Washingtom, DC: USA, 2010) 
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3.5 Islam and culture 
 

Islamic culture comprises of set of traditions and life style they adopted from their 

respective societies. It includes their eatables and eating habits, wedding ceremonies and 

other aspects of life.1Culture is the combination or set of believes, norms, language, 

values and traditions prevailing in a society. It is inherited from past generations and is 

acceptable by the group of people living in a certain society.2Islamic values are 

comprised of all means and resources necessary to maintain physical health that would 

ultimately assist to lead to the objective of life. Human being is given dignity by Islam 

and offence against an innocent man is a considerable sin. 

The cultural value of a religion can be judged from its influence on the mutual 

relations of mankind and on the affairs of daily life, from its effect on the moral life of a 

community and its regulation of social relations; from its success in civilizing the life of a 

nation and organization of international relations; from the success it attains in cultivating 

the mind of man and in ennobling his personal character, judged by this criterion, of all 

the social and religious systems. Islam alone has succeeded in evolving a distinctive 

culture "because it did not content itself with defining the relations between man and the 

Unseen but boldly stepped into the sphere of practical life and its everyday problems of 

bread and sexual relation, of politics and trade and finance, and thus removed the barriers 

between Caesar's and God's domains.3 

                                                 
1- Mark steyn, The future belongs to Islam. (Regenery publishing, USA, 2006). p. 77 

2- Straight, D,  wordbook encyclopedia(Chicago, 2000) Retrieved from: 

http://www.worldbook.com/cu/on 10-06-2010 

3- Elie, Kedourie,  Islam in the Modern World and Other Studies, Edited by Bernard Lewis. (California: 

USA, 1998)  

http://www.worldbook.com/cu/on
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ّللهي ﴿ َّ َمْن آَمَن ِبي َّ َأن تُ َولُّوْا ُوُجوَهُكْم قيَبَل اْلَمْشريقي َواْلَمْغريبي َولَ كينَّ اْلِبي ري لَّْيَس اْلِبي َواْليَ ْومي اآلخي
ْبَن َواْلَمآلئيَكةي َواْلكيَتابي َوالنَّبييهيَي َوآَتى اْلَماَل َعَلى ُحبهيهي َذويي اْلُقْرََب َواْليَ َتاَمى َواْلَمَساكيَي َوا

هي  آئيليَي َوِفي الرهيقَابي َوَأقَاَم الصَّالَة َوآَتى الزََّكاَة َواْلُموُفوَن بيَعْهدي بييلي َوالسَّ ْم إيَذا َعاَهُدوْا السَّ
ُقونَ  يَن َصَدُقوا َوُأولَ ئيَك ُهُم اْلُمت َّ َي اْلَبْأسي ُأولَ ئيَك الَّذي  1﴾َوالصَّابيرييَن ِفي اْلَبْأَساء والضَّرَّاء َوحي

“It is no righteousness that you turn your faces to the east or the west, but 

righteousness is this that one should believe in Allah and the Last Day and 

the Angles and the Book and the Prophets, and give away wealth out of 

love for Him to the near of kin and the orphans and the needy and the 

wayfarer and the beggars and for (the emancipation of) the captives, and 

keep up prayer and pay the poor-rate, and the performers of their promise 

when they make a promise, and the patient in distress and affliction and in 

time of conflict: these are they who are true, and these are they who guard 

(against evil)”. 

 The true spirit of Islam is manifested in the fact that it recognizes no caste or 

priesthood, no monopoly of Divine knowledge or sanctity, no intermediary between man 

and his Creator. Islam treats all men and women equally as human beings, as the Holy 

Qur’an says: 

ن ذََكٍر َوأُنَثى َوَجَعْلَناُكْم ُشُعوًِب َوقَ َبائيَل ليتَ َعارَُفوا إينَّ َأْكرَ ﴿ َمُكْم ََي أَي َُّها النَّاُس إينَّ َخَلْقَناُكم مهي
نَد اّللَّي أَتْ َقاُكْم إينَّ اّللََّ َعلييٌم َخبيريٌ    2﴾عي

 “O you men; We have created you of a male and a female, and made you 

tribes and families that you may know each other; the most honourable of 

you with Allah is the one among you (who is) more careful (of his duty); 

sure Allah is Knowing, Aware” 

 

                                                 
1- Al-Qur’an, 2:177 

2- Al-Qur’an, 49:13 
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Islam was the first religion to introduce the tremendous power of public prayer as 

a unification culture. One can well realize that "the power of Islam is due to a, large 

measure to the obedience of the Faithful to this unchallengeable rule of the five prayers." 

The Islamic association in prayer, besides its cognitive value, is indicative of the 

aspiration to realize the essential unity of Mankind as a fact in life by demolishing all 

barriers which stand between man and man.1 

Islamic culture has also manifested itself in a uniformity of architectural 

peculiarities met with in all parts of the Muslim world. ie first influence of the spirit of 

Islam on the form of Muslim architecture is that it is devoid of the characteristic mystery 

of the Hindu temple which has to "enshrine the wonder-working image of a deity". The 

architectural creations of the followers of Islam have no mysterious elements in them. 

Everything there is open and exposed. Everywhere in the world of Islam the same 

openness of space, the same grandeur of construction, the same beauty of design, the 

same harmony of colour and material are met with. The architecture of the Muslim world, 

in fact, faithfully reflects the mind of a true Muslim.2 

The Islamic culture imparts to Islamic law a tendency to allow human action the widest 

limits consonant with public peace. It encourages every practical activity and censures all 

those who burden others with their maintenance. It requires every man to keep himself by 

the produce of his own labour, and does not despise any sort of genuine work whereby 

man may make himself independent of others.3 

                                                 
1- Elie, Kedourie,  Islam in the Modern World and other Studies,  Edited by Bernard Lewis. 

(California:USA, 1998). 

2- Benjamin Ravelling, Culture and Conflict in the Maghrib in the Contemporary Middle East: 

Traditions and Innovations. (USA, 2004) 

3- Quddus, A. S,  The Cultural Patterns of Pakistan.(Lahore: Ferozsons, 1989). p. 89 
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The ideal of peace in the international sphere springs from the recognition of a common 

humanity, a conception which was first presented to mankind in its most perfect and 

practicable form by Islam which regulates the behaviour of one group towards another in 

such words as follows: 

ْلقيْسطي َواَل ََيْريَمنَُّكْم َشَنآُن قَ ْوٍم َعَلى أَ ﴿ َي ّلليهي ُشَهَداء ِبي يَن آَمُنوْا ُكونُوْا قَ وَّامي الَّ ََي أَي َُّها الَّذي
ْقَوى َوات َُّقوْا اّللهَ إينَّ  ُلوْا ُهَو َأقْ َرُب ليلت َّ ُلوْا اْعدي َا تَ ْعَمُلونَ تَ ْعدي  1﴾اّللهَ َخبيرٌي ِبي

 "Let not the hatred of a people incite you not to act equitably, do act equitably 

(for) that is nearer to piety". 

The forces and phenomena of nature are created in the interest of all mankind equally. 

This vast expanse of space, this inexhaustible store of time, this infinite supply of power, 

in fact, everything is created for the benefit of all mankind alike: 

ُهم مَّا َكانُوْا يَ ْفتَ ُرونَ ﴿ ُروْا أَنُفَسُهْم َوَضلَّ َعن ْ يَن َخسي َرةي ُهُم اَل َجَرَم أَن َُّهْم  oُأْولَ ئيَك الَّذي ِفي اآلخي
 2﴾اأَلْخَسُرونَ 

 "0 mankind, worship your Lord, who has created you and those (who were) 

before you, so that you may ward off (evil), who hath made the earth a resting-place for 

you, and the sky a. canopy, and causes water to pour down from the sky, thereby 

producing fruits as food for you". 

The spirit of Islamic culture strives to evolve universality a universal empire of 

mankind in which every part is harmonious with the others and each nation in' tune with 

its neighbors. It does not allow a Muslim people to encroach upon the rights of other 

peoples. It does not admit the claim of one nation to rule over another. It does not declare 

                                                 
1-  Al-Qur’an, 5:8 

2- Al-Qur’an, 11:21-22 



100 
 

one people to be the inheritors of the blessings of this life or the next simply because it 

professes certain dogmas or claims descent from the "chosen favorites" of the Almighty.1 

3.5.1 Cultural Coexistence between Islam and the West 

Islamic civilization covers a wide range of political and economic systems, as 

well as a vastarray of ethnic groups, cultures, local traditions, languages, beliefs, and 

family and social values. Theological and ritualistic differences abound,making a 

universal Umma an elusive reality.As distant cultures are experiencing more immediate 

expressions through “deterritorialization2,” the accelerating connectivity of economies 

and societies, and the proliferation of East to West migration are also expanding. 

Learning to coexist with the Muslim and others is now as much a domestic question in 

the West as it is a global one. Perhaps for the moment, Huntington is correct: Islamic 

civilization, in all of its complexity, represents a decisive challengeto traditional Western 

civilization.3 

Wherever one turns, the world is at odds with itself. So states Samuel Huntington 

in response to critics of his “Clash of Civilizations” hypothesis. “History has not ended,” 

and “the world is not one,”Huntington declares. And if it is civilizations that “unite and 

divide humankind,” then “in a world of different civilizations . . . each will have to learn 

to coexist with the other4.” From this viewpoint, a cultural-comparative paradigm 

becomes one useful framework for exploring the conflicts that are occurring between 

Islamic and Western cultures and how coexistence may be effectively conceived. When 

                                                 
1- Quddus, A. S,  The Cultural Patterns of Pakistan.(Lahore: Ferozsons, 1989). p. 55 

2-  To take charge and change the orders prevailed in a state after invading it 

3- Aroon Tyler. Islam, The West, And Tolerance: Conceiving Co-Existence. (New York: Palgrave 

Macmillan, 2008). p.     93 

4- Samuel Huntington, If Not Civilizations,What?: Paradigms of the Post-Cold War, (Foreign Affairs 

November/December 1993). p. 194. 



101 
 

discussing conflicts between civilizations or cultures, one can easily become preoccupied 

with the disputed meanings of such broad and ambiguous terms. A brief discussion on 

meaning is necessary, therefore, to determine how culture or its cognate (at the widest 

level) civilization mightbe defined when used as a comparative term. “The type of culture 

and society developed by a particular nation or region or in a particular epoch.”1 One may 

think of the Mayan civilization or the civilizationof Ancient Greece. Likewise, the same 

dictionary defines culture as particular“patterns, traits, and products considered as the 

expression of a particular period, class, community, or population.” “Elizabethan 

culture,” “Chinese culture,” and “a culture of violence”: these are all examples that may 

fit within this broad understanding of culture. Certainly, civilization and culture are broad 

terms with many disputed meanings2. Huntington offers three ways in which culture may 

be understood: 

First, culture may refer to the products of a society. People speak of a society’s high 

culture—the art, literature, music—and its popular or folk culture. 

Second, anthropologists speak of culture in a much broader sense tomean the entire way 

of life of a society, its institutions, social structure, family structure, and the meanings 

people attribute to these. Finally, other scholars, perhaps particularly political scientists, 

see culture as something subjective, meaning the beliefs, values, attitudes, orientations, 

assumptions, philosophy, Weltanschauung3 of a particular group of people. However it is 

                                                 
1- Samuel Huntington, If Not Civilizations,What?: Paradigms of the Post-Cold War, (Foreign Affairs 

November/December 1993).. p. 197 

2- Op.cit.199 

3-  German term, a general way of thinking about the world 
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defined, villages, clans, regions, nations, and, at the broadest level, civilizations,have 

distinct cultures1. 

Civilization represents the most expansive cultural unit.  And it is primarily at the level of 

civilization that this project will examine the conflicts, as well as potential for 

coexistence, between Islamic and Western cultures2.A collision is occurring on many 

levels between Islam and the West. This, however, does not mean that cross-cultural 

conflict is unavoidable or that coexistence is unattainable. Coexistence has and can again 

occur between these two world cultures. In Seyyed Nasr’s words, “The future of the 

world in the next few years and decades will depend obviously on how various world 

views and civilizations will be able to live together”3. In spite of the universal aspirations 

of both Western and Islamic civilizations, history and current experience indicate that, in 

reality, the future of our world does depend on the pragmatic ability of Western and 

Islamic civilizations to live peacefully together—that is, coexist4. 

                As put forth in the introduction, there are a variety of ways to define 

coexistence, from a simple inclination to live at peace with others despite differences to a 

more complex recipe of individual commitments and group policies that facilitate 

proactive dialogue and a nonviolent engagement5. 

                                                 
1- Samuel Huntington, Cultures in the 21st Century: Conflicts and Convergences, (Keynote Address, 

Colorado   College’s 125th Anniversary Symposium February 4, 1999), available at  

 http://www.coloradocollege.edu/Academics/ Anniversary/Transcripts/HuntingtonTXT.htm. 

2- Aroon Tyler, Islam, the west, and tolerance: conceiving co-existence. (New York: Palgrave 

Macmillan, 2008). P.     251 

3- SeyyedHossein Nasr, Islam: Religion, History, and Civilization. (San Francisco: Harper San 

Francisco. 2003). p.         178–79 

4- SeyyedHussain Nasr, Islam In Modern World,Challenged By The West. ( Harper Sans 

Fransisco:SansFransisco, ). 

5- Ali Akbar Alikhani, Strategies for Peaceful Coexistence in Islam.( International Conference on 

Sociality and  Economics Development IPEDR vol.10 , Press Singapore, 2011). 
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Despite the subtle nuances of its various definitions, coexistence, ingeneral, carries with 

it a necessary tension—a tension that must be repeatedly tempered through an attitude of 

humility, a spirit of benevolence, anda nonviolent recognition of the other. At its core, 

sustainable coexistence has three central preconditions. 

A vision of coexistence first requires a universal willingness among groups to live at 

peace. For peace to be achieved and maintained, it must first be desired. “Islam and the 

West find themselves equally in the same crisis,” writes professor Talbi; thus, “we have 

no choice except to agree to good neighborliness in the interest of all, in sofar as 

possible1.” Emory professor Abdullahi An-Na’im is correct when he states that what is 

undermining a consensus toward peace, within and across cultures, is not the power in 

difference, but the difference in power2. In a world of competing nation-states and 

undulating alliances, reconciling the practical balance of power policies of real politik 

with the more principled communitarian and cosmopolitan concerns will require 

continuous dialogue and compromise from actors at all levels, from grass-root activists to 

international institutions.From a pragmatic, political vantage point, this means that 

Westernand Muslim states must constantly reassess their political and economic policies 

from the perspective of peace, prefer open diplomacy and benevolent engagement (with 

all countries), and struggle to balance important territorial and security interests with the 

long-term, ethics-based agendas of peace and mutual trust. In spite of differences in 

                                                 
1- Muhammad Talbi, Possibilities and Conditions for a Better Understanding between Islam and the 

West. (Journal of Ecumenical Studies 25, Spring 1988, p. 177). 

2- Abdullahi Ahmed An-Na’im, Toward an Islamic Reformation: Civil Liberties, Human Rights and 

International Law (New York: Syracuse University Press, 1990). p. 16 



104 
 

temporal power, a willingness to live in peace must be a rudimentary motivation at every 

level if coexistence is to be realized and sustained1. 

Second, beyond this basic willingness to live peacefully with others, if it is to 

persist, coexistence must also include a high valuation of the other as an equal member of 

humanity, worthy of dignity and respect. An affirming image of “otherness” is essential 

for a greater awareness of oneself and “forthe welfare of the whole of humanity2.” Truly, 

it is when a community genuinely labors to understand the Other that it develops a clearer 

understanding of itself and the human condition in toto. Muhammad Talbi isright: when 

conceiving coexistence between Islam and the West, “there canbe no exchange when 

there is no reciprocal esteem3.” One of the most effective ways in which to remove 

barriers to coexistence is through a non-violent and affable engagement with the other—

respecting the other,even when offensive differences abound. 

Finally, if a meaningful coexistence between Western and Islamic civilizations is 

to be realized and sustained, it must be grounded and developed through cross-cultural, 

interfaith values. Despite important civilization differences, a broad array of transcultural 

values must be located if the path toward coexistence is to be safely traversed4. 

Can a common heritage of values be found to restore coexistence between Islam and the 

West? Indeed, there is no vacuity of corresponding moral perceptions and traditions 

between Islamic and Western cultures.Ignorance of and isolation from the other only 

exacerbates animosity and increases potential for conflict. For coexistence to occur, “we 

                                                 
1- Abdullahi Ahmed An-Na’im, Toward an Islamic Reformation: Civil Liberties, Human Rights and 
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2- LalsangkimaPachau, “Engaging the ‘Other’ in a Pluralistic World: Toward a Subaltern Hermeneutics 

of ChristianMission,” in Studies in WorldChristianity vol. 8, no. 1 (2002): 68. 
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4- Ibid 



105 
 

must prefer crossroads to blind alleys.” That is, instead of incessantly revisiting the 

historyof tension and conflict between Islam and the West, both civilizations must 

rediscover their many “convergences1.” As they have done sporadically in the past, 

Western and Islamic cultures can learn from the experiences and ideas of the other. If 

Western (secular and Christian) and Muslim communities are to achieve coexistence, 

their only viable option is to probe together their theologies, philosophies, and histories 

for a common heritage of values and principles for living together. Coexistence will 

require a persistent and thorough going investigation into the unique and borderless ideas 

that reflect the peaceable essence of Islamic and Western cultures2. 

One such cross-cultural concept, pivotal to this project and absolutely essential to 

achieving coexistence between Islam and the west, is tolerance. Coexistence demands a 

cross-cultural commitment to tolerance3. 

Coexistence depends, in large part, on how effectively the attitude of tolerance, 

within both cultures, challenges and overcomes the dominating antithetical attitude of 

intolerance. For this reason, a strategic, cross-cultural attitude of tolerance toward the 

Other must be envisaged that permeates all levels of society, from local to global 

engagements4. This commitment totolerance includes learning how to disagree without 

resorting to violence, developing postures of forbearance and mutual respect, and 

willingness to proactively engage. Realizing that, coexistence involves addressing the 

meaning and limits of tolerance according to both Islamic and Western cultures. To retain 

                                                 
1- Muhammad Talbi, “Possibilities and Conditions for a Better Understanding between Islam and the 
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MacMillan, 2008.) p.164.169  
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the integrity of one’s identity without denying the integrity in others remains a 

fundamental requisite for coexistence—reciprocal esteem as human beings is mandatory. 

Thus, the conception and application of tolerance become a fundamental and effective 

strategy for achieving a lasting peace between communities. Tolerance is neither 

inherently Western nor inherently Islamic. Rather, it is intrinsically human. It is a concept 

that finds deep meaning within the rich sources and traditions of both Western and 

Islamic histories. As indicated previously, both traditions approach tolerance from their 

own contextually contingent perspectives. Both would do well to reexamine the worthy 

concept of tolerance and its ability to facilitate lasting coexistence.The cross-cultural 

confluence of interpretations of tolerance can only deepen the discourse on coexistence1. 

His work examines consonant, as well as diverging, historical, philosophical, and 

theological accounts of tolerance within first Western and then Islamic traditions. The 

many diverging paths to tolerance evinced within and beyond these civilizations will 

highlight the complexity of this idea and the effect that geopolitical, social, and religious 

realities have upon people and cultures. As stated in the introduction, there is no one 

universally accepted, systematic conception of tolerance, consistently understood and 

applied by all cultures at all times. Moreover, there are many different forms and 

frameworks of tolerance—theological, theoretical, cultural or customary, and political—

within Islamic and Western civilizations, which are a manifestation of local, state, and 

regional peculiarities. However, in his book he further states that beyond the different 

genealogies of tolerance, the various historical and ideological conceptualizations within 

Islamic and Western cultures rooted in a number of foundational, recurring principles that 
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give credence to a sustainable and mutually endorsed strategy of tolerance that not only 

facilitates lasting rapprochement but also enables the expression of other transcultural 

and interfaith values such as caritas, humility, liberty, justice, and human dignity1. 

If Huntington is right that, at the broadest level, civilizations “unite and divide mankind,” 

then “in a world of different civilizations,” Islamic andWestern cultures “will have to 

learn to coexist with the other.” It is hoped that locating and embracing a cross-cultural 

strategy of tolerance will affect such an achievement2. 

3.5.2 Cultural Modernization 

 
Islamic culture is purely original in its development. It is different from western culture 

which is the derivation from Roman Empire, Latin language and Greek philosophy. Islam 

keeps mind and emotions side by side. It objects the concepts of Sufism or Mutazila, 

observed separately. Qur’an and Sunnah both are the important pillars for the foundation 

of Islamic teachings. Arab Islamic culture has belief in Ummah, which means the group 

of people which are the best for the benefit of humanity. Islamic faith promotes love, 

brotherhood and justice for all. 3. Arab Islamic culture has the support of vast canvas of 

its language. Arabic represents intellectual thoughts. Arabic language is used as a tool 

intellectual progress in most of the Islamic countries. Their own languages have diffusion 

of many Arabic words. 

However, education tends to be more and more secularized and dominated by the 

sciences as taught at Western universities.There is one exception to the generally 

unfulfilled modernization, namely the autonomy of art. Only blindness could contest the 
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emergence within Islam of new expressive forms in theatre, the novel, paintings, 

museums, modern music, the press and the cinema, although what supports these 

activities (the markets for art,the mass media, the critical press and self-expression) tends 

to be restrained inMuslim countries. One can discuss the quality of work, be happy about 

the strength of the emancipatory movement that evolves in it, or on the contrary complain 

atan art that is mort-né, but within art the expression of value is never disassociated from 

its technical support, and the expression of subjective authenticity or even the production 

of a counter-culture is often subversive. Let us analyze a few cases of successful 

modernization policies1. 

3.6 Society 
 

Civics is the centre of concern in the modern societies. It is a broader term and 

covers a lot of dimension having a complex nature. It is referred to be the patterns of 

people’s life in their own society as well as in relation to other societies.2It also defines 

the method to explain social action while being a part of a certain social institution.3. 

3.6.1 Systems of Civil Society      

Societies all over the world have developed similar ways to organize economic, 

political and social interactions. Democracy is the example of such patterns which is 

adopted by majority of the countries all over the world. It is thought to be the tool of 

empowering people to decide their fate themselves, allocation of resources, make 
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decisions and maintain transparency in judiciary etc, leading towards collective welfare 

of the nation. 

A good civilization motivates social relationship of institutions and groups, giving 

freedom of participation, criticize political and economic decisions and hold the accused 

accountable, and above all try to work for collective benefit of people of the community. 

3.6.2 Principles of Civil Society 

A civil society must give freedom to participate in government institutions, it 

must have transparent judicial system and it must hold strict measures to maintain the 

domination of moral values. 

a) Participatory engagementPeople of the society must have right to carve 

their way to government institutions. They must make sure that allocation of 

resources is done with justice. They must be given freedom of expression and 

they must not be restricted from being a part of social groups in order to create 

a sense of responsibility. 

b) Constitutional authorityConstitution is subject to protect civil rights of 

people. It must question the accused political and economic decision makers. 

Political and economic authorities are there to serve people keeping in view 

the betterment of common population rather than their personal ends. 

Freedom in civil societies is accompanied with responsibilities as well. No one is 

allowed to ignore human rights. Equality and rule of law organizes the society in a 

desired beneficial pattern. 
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3.6.3 Characteristics of Civil Society 

These three systems and three principles combine to articulate nine measurable 

characteristics of civil society. There are three determinants to analyze the characteristics 

of a civilization. 

3.6.3.1  “The Commons”  

“Commons” refers to the environment where people contribute to generate resources and 

are give n benefit in return. When citizens have the right to share the natural and 

economic resources in a country, it results in progress. It is two way phenomenon where 

rights to contribute, and rights to enjoy benefits are held side by side. When Commons in 

a society has trust that they will be given benefit from resources, only when they 

participate actively in the production of resources, ultimately resulting in prosperity. 

3.6.3.2 “Office”  

“Office” refers to the position in decision making and government. Democracy allows 

people to gain opportunity to access the Office and serve their nation in a decentralized 

environment where people are free to participate in decision making process and make 

best decisions for public welfare. 

3.6.3.3 Associations  

“Association” is any platform that is open for people to join in order to exchange views, 

support each other and have a sense of relationship. Such networks open the horizons for 

creativity and necessary changes in order to flourish their society. Civil society permits 

the formation and integration of social groups and networks. 
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3.6.3.4 Trusteeship  

Civil society develops trust in people who participate in the improvement of 

society by using their economic, political, social, environmental and public vision. 

Otherwise a community cannot flourish freely if its people are restricted to participate 

fully with their capabilities. Human brain and devotion is an asset to any nation. 

3.6.3.5 Sovereignty  

Civil society empowers common people rather than giving authority to one or few 

particular groups. Civil society must authorize people to make, accept or reject any 

political, economic or social decision that might have a direct or an indirect impact on 

their lives. In this way Sovereignty or power allotted to people works for the benefit of 

common people rather than a selected class. 

3.6.3.6 Accountability  

Groups and association in a civil society must have freedom of expression to hold 

the decision makers accountable for their decisions. It maintains a check and balance and 

there is no way to make any decision to meet personal ends due to the threat of being 

accountable. 

 

3.6.3.7 Equity 

Civil society must allocate resources with justice and equality. It empowers all 

classes of community. Economic equality is the base for the production and improvement 

of life standards of all the people in society. 
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3.6.3.8 Justice  

Civil societies hold strict measures to implement laws with the objective of 

realizing justice in true form. Rule of Law serves as a tool of observing duties properly 

and bringing those to justice who violated defined laws. 

Greeks had to serve their states according to their social rank by birth. The determinants 

of one’s duty were his social class, gender, expertise and wealth. They restored people to 

previous office in order to restore justice in case of any chaos. It resulted in the 

prevalence of former discriminations.Modern views take this as the rule of law in 

accordance with ethics and norms. But as a matter of fact, those ethical values have 

become outdated by the passage of time. The US has also preferred the rights of common 

instead of race, wealth and status. Any policy not confirming to the constitution is 

considered against democratic norms and is unacceptable. 

3.6.3.9 Reciprocity  

Civil society does not restrict people if they seek change in social pattern through 

negotiation, peaceful talks and reach the consensus without any use of aggression. Such 

freedom should be within limits and must bear some conditions upon it. There must be 

some perimeters defined in such situations where conflicts arise between two related 

social situations. There should be a code of conduct defined in order to resolve the issue 

remaining within the limits.1 
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3.7 Civil Society in Muslim Countries 
 

In Islam the individual is linked with the community of the faithful – the umma, 

which is a supra-national non-ethical bond derived not from custom butfrom religion. 

This bond is stronger than the allegiances between classes following economic cleavages 

within a society. Here a key difference between the occidental societies and the Muslim 

ones exists in the structure of social groups. The former are structured on the basis of 

material or rational interests, based upon rational or secular agreements between 

independent persons, which has been conducive to the emergence of a broad middle class 

and a large working class, and the flourishing of civil society. Yet, it should be pointed 

out that Islam as a religion has broken down much of the tribal nature of Arabic society, 

claiming that religion trumps ethnicity. Of course, however, Islam has only been partially 

successful in reducing the relevance of ethnic ties, such as family, clan and tribe1. 

The key prediction is that civil society will need to be strengthened in order for social 

groups to be able to embark upon the road toward democracy. Yet how to promote a 

vibrant civil society when the individuals carry traditional (ethnic) or religious (sects) 

allegiances (ascriptive), instead of expressing their individual personal interests 

(achievement)? It should be pointed out that the weight of primary cleavages – ethnic and 

confessional – is quite substantial in most of the countries. 

The ethnic background in the Middle East involving ethnies, tribes and nationsis is to a 

large extent a heritage from the medieval period. The changing strengths of different 

ethnic groups have had strong repercussions for the state, as the Ghaznavids replaced the 

Buyids, the Seljuks in turn replaced the Ghaznavids, the Mongols flooded from the East 
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and the dynasties in the Maghreb succeeded eachother to the extent that one may speak of 

the nomadic exceptionalism1. The continued relevance of ethnicity in modern times is a 

striking feature of the Middle East. It is true that these ethnic cleavages were to a 

considerable extent transformed into national consciousness in Turkey. Yet, national 

identity remains fragile in the Muslim world, as it is challenged by tribal allegiances as 

well as by ethnic and religious cleavages2. This limits the contribution of civil society to 

democracy. When civil society theory is applied to the Muslim world, then the question is 

whether the Muslim society can emancipate itself from ethnic and religious restrictions in 

the future. In some Muslim countries there is a civil society distinct from the state and 

organised in the form of associations. Although these associations are not strictly 

speaking autonomous, they do exist. Even in the authoritarian Arab regimes, it is 

inconceivable that there would not be professional associations for doctors, engineers, 

women or charitable organizations that operate according to their own logic. 

One may say that there are two theses about the civil society in Arab countries, one 

cultural and the other structuralist. The cultural thesis is defended by classical 

orientalism, as with Bernard Lewis denying that Islam has any experience with a civil 

society. He states in most Middle Eastern and other non-Western societies this 

intermediate level did not exist; its emergence was characteristically, and for while an 

exclusively Western phenomenon3.  
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Thirty years after this statement was made, Lewis repeated the same idea1. He is right 

only in relation to historical Islam, in which there is little room for civil society. 

However, this cannot be taken for an essentialist thesis about the nature of all Islamic 

societies. The structural thesis on the contrary searches for the obstacles to hinder the 

full-scale development of a civil society in the Arab world, arguing that the foundations 

exist in modern times. The key question then becomes identifying why the existing civil 

society cannot emancipate itself from the religious grip of ascriptive allegiances in 

Islam.2 

3.7.1 Islam, Society and Modernity 

The beginning of the Twenty First century raised questions on the Islamic concept 

of modernity. They questioned the compatibility of Islamic school of thought and 

modernity. The result was nothing, as no new explanations or objections were brought to 

the debate. Twentieth century colonialism also faced such objections. Modernity was 

mixed up with violence in Muslim colonized areas. This problem exists even now. 

Political aggression spoils the spirit of modernity. Now the debate has shifted towards 

political tendencies. Now modernity is specified into fewer dimensions and Islam is held 

totally different to the new explanation of modernity.3 

Modernity is evolutionary in its nature and is evolved through different cultures 

which strived towards the development. It has multiple origins according to multiple 
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concepts of different cultures. Both Western and Muslim societies had never been 

completely self satisfied. Even when West invaded Muslim lands, they were impressed 

by the aura of East1 

3.7.2 Islamic Challenge to Modernity 

The thrust of the Western intrusion during the nineteenth century in the world of 

Islam was volcanic, and-torrents of ideas started pouring in from all directions. The 

attack was multi-dimensional: social, political and ideological. This was not the first lime 

that Muslim civilization had been subjected to foreign political and ideological invasions, 

in the early history of the Islam. Such invasions took place at different times. The 

ideological attack of the Greek thought came at the peak of Abbaside political 

ascendancy, while the physical invasion of the Mongols which ransacked the Muslim 

empire politically and militarily at the time when Abbaside caliphate had been 

completely ship-wrecked. In both cases the Muslim civilization survived and outlived the 

impact of these incursions. The immediate repercussions of Greek thought were great, it 

generated many crucial debates and controversies, but the ideological cushions of Islam 

were strong enough to blunt the severity of this attack. Even the ravages of the Mongol in 

roads were rehabilitated, and under Ottomans, the Muslim empire again touched the 

pinnacle of its greatness. During the nineteenth century, the physical and ideological 

attacks from the West came simultaneously, and they came at a time when the Islamic 

ideology had been weakened and politically, the Muslim empire was in complete 

disarray. In these circumstances, one is not surprised that intellectual and educated 
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classes were so readily carried away by the superiority of the Western civilization. It was 

in the midst of these environments that a modern Muslim reformer had to tread the 

difficult path of convincing the excessively Westernized section of the population and 

European observers that Islam was so retrogressive as they thought, and they had to show 

to the masses that modernity was not as un-Islamic as they felt it to be. With the skeptics, 

he had to speak as at intellectual and philosophical level, while talking with the masses 

who were always ready to label any admirer of the West as a Godless infidel. He had to 

romanticize and emotionalize the achievements of the Islamic culture showing that all 

major attributes of Western civilization which were considered its most coveted glories 

had already been achieved by Islam several centuries ago. Grunebaum, while comparing 

the borrowing which the Muslims did from the other cultures during the Abbaside period 

and the one which is being done today in the Muslim lands concludes that the Muslims 

then borrowed from a position of power and picked up science and technology which in 

their opinion was not inimical to the religion. Moreover, they did not borrow in haste and 

selected things as heeds arose during the process of adjustment to alien cultures. Today 

he says the Muslim civilization is on the defensive, and ideas and concepts are being 

borrowed from the West under stress of inferiority complex and everything is meant to be 

accomplished in a hurry. In his opinion, this whole process could be very disruptive.1 The 

reformists are keen to demonstrate that the Western political systems themselves are 

passing through a very critical period of their modern history. Much of the idealism, and 

the sky-licking hopes that they had put in their ideologies have collapsed and many 

Western societies are morally shipwrecked and ideologically completely 
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bewildered.Three aspects in Islamic tradition that have provided Islamic intellectual 

tradition the cultural  

3.8 Westernization 

 

All Muslim countries are facing crisis so is the Muslim world collectively because 

of the impact of western culture. West has pushed Muslims down, both on political as 

well as economic grounds. Muslim culture has been tampered by the use of strong 

western media. The system of education is also influenced by the West, which has tamed 

our generations according to its own will.  

Westernization is the term which is associated with the influence of western 

cultural traits in Islamic world. So western writers, during 1930s did a lot of work on 

Islamic history, The Holy Prophet’s (PBUH) life, Shariyyah Laws and Muslim political 

history. H.A.R Gibb, was the first to write a book named “Wither Islam”.1He focused on 

in diffusion of western cultural traits on all spheres of Muslim world.  

Professor Anwar Al-Jundi is of the view that westernization is the pattern of 

thought process which gives priority to western ideas, and by setting it as superior 

culture, Islamic society is analyzed by western yard sticks. He blames Muslim thinkers 

who use this practice it approach and give way to western traits to dominate Muslim 

cultural identities.2It stated after the formation of western colonies invading Muslim 

lands. By dominating Muslims in their respective territories, western culture was injected 

in Muslim societies. The main aim of this was to establish a civilization that served and 

                                                 
1- Toha, Anis Malik. Al-Islam wa-Tayyar al-Taghrib fi Indonesia: 1971-1991, (International Islamic 

University Islamabad: 1994) p. 24 

2- Al-Jundi, Anwar.Shubahat al-Taghrib fi-Ghazwi al-fikri al-Islamic, (Cairo: 1978), p. 13 
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flourished the traits of western cultures.  

For the purpose of dominating western culture and negating Islamic values, it was 

decided to get the services of orientalists1 for initiate a critical literary attack on Islamic 

history and its values by raising questions on Islamic authenticity of different Islamic 

views. It aimed at creating a superiority feeling about western modernization by 

degrading Islamic values.  

Westernization has been a movement organized by Christian fundamentalists, orientalists 

and imperialists. All three of them supported and promoted each other’s work against 

Islam. It was actually a nexus which was made on purpose in order to use deceptive 

tactics to negate Islamic values and their impact on humanity.2 

When a strong defense or counter attack was initiated from the Muslim world, then the 

term westernization was changed and it was termed as Modernization.  Western writer 

wrote a number of books and they also used the term Modernity instead of 

modernization, but the purpose was the same. This tactic worked for them in a sense that 

a number of Muslim thinkers were impressed by this new term and they were altogether 

deceived, even some of them were impressed by orientalists and they took part in the 

publicity of modernization.  Westernization and modernity have a strong relationship 

with each other which should not be ignored. 

 

3.8.1 From Westernization to Modernization 

 
Modernization is the term everyone has heard about. It is notable that 

westernization and modernization, both are related to the values of western culture.  After 
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the Muslims criticized westernization heavily, this term was replaced by Modernization. 

Modernization or Modernism serve as the terms which advocate the social tendencies to 

support anything thought to be Modern. It supports the idea of self guidance 

supplemented with intellect and culture. It also has a soft corner for innovative thinking 

or novel approach. It supports innovation in economic, social and political spheres of 

society.1 

Westernization is closely linked with enlightenment movement which supports 

the economic growth and social progress. All these tendencies of westernization or 

modernization supported the use of science and technology for the introduction of novel 

ideas in society.  

Modernization would lead to globalization. Globalization is the term which 

implies that all the cultures of the world would become together and these diffused 

cultures into one dominant culture, would have common values, and believes and 

thoughts. This dominant culture would prevail in the world and it would define the 

institutional, political and economical process for the whole world. The world population 

would become one civilization. The most important thing in the process is that all 

cultures of the world would change themselves and follow the western culture. By 

globalized civilization, westernization supporters mean the western civilization.2 

3.8.2 Westernization in the Muslim World 

 

Some Muslim scholars and intellectuals misread the concept of modernization, 

and they served modernization in order to introduce westernization in Muslim societies. 

                                                 
1- The Encyclopedia of Religion. Vol. 10, p. 48 

2- Huntington, Samuel P, The Clash of Civilization and the Remaking of 

World Order, Touchstone Book 1997), P.56. 
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Egypt was the victim of this westernization during 19th century. Meanwhile all other 

regions which supported materialism and rationalism1 were becoming the victims of 

westernization. No doubt such Muslim scholars promoted materialism and they gave way 

to the values of western cultures. It resulted in the superiority and dominance of west 

over the spirit of Islamic societies.2People in such societies turned against western culture 

as it hurt their spiritual school of thought and ignored the prevalence of the religious 

aspect in their own lives. It could never be acceptable for the followers of Islamic 

traditions. Islam rejects many of the thoughts and practices prevailing in west and they 

could not be allowed to diffuse in Islamic society at any cost.  

Along with having an impact on Muslim society, western culture also changed the 

process of thinking of Muslim individuals. This resulted in loss of a distinguished identity 

of a Muslim. It is not different from imperialism. Maryyam Jameela,3an Islamic scholar 

has researched on many Islamic scholars who had been influenced by western thoughts. 

Such scholars termed scientific thought process as new way to think, or Tajdid. She 

criticized many of the renowned Muslims who had a great impact on Islamic societies in 

this regard and they used westernization in order to pave way towards progress.4 

She mentioned the aspects where western superiority was established by Muslim 

scholars. These are as follows: 

 

1. Western population was regarded to be agile, active, responsible and full of 

energies  

                                                 
1-  The belief in rationality 

2- Al-Bahy, Muhammad (Dr.), Al-fikr al-Islamic al-Hadith wa-Silatuhubil-istimar al-Gharby. Beirut: 

Muassasah al-Risalah, 1985, p. 164 

3-  Islamic scholar, born May 23, 1934 in a Jewish family, later converted to Islam and settled in 

Pakistan.  

4-  Maryam Jameelah,  Islam and Western Society: A Refutation of Modern Way of Life. Adam publishers 

and distributors, New Delhi, 1996. 
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necessary to lead a purposeful life Whereas Eastern people were considered 

apposite in all those aspects.  

2. Western people were considered to be efficient in handling natural resources 

and  

labor. Muslims were regarded as mare back seat drivers.  

3. Materialism led the west to be strong owing to its military defense by the use 

of  

advanced weapon technology.  

4. Materialism attracted men owing to his nature. West used the concept of 

Women  

empowerment by allowing them freedom in almost all aspects to have an 

impact on society.1 

Turkish movement initiated by Kamal Atta Turk is now visible among upper class of 

Muslim world that accept and adopt western approach and have welcomed western 

culture in their lives.  

3.8.3 Westernization in Education 

 
Imperialists had the aim to introduce western educational methodology in Muslim 

societies. Seyyed Abul Hasan Ali Nadawi is of the view that western education system is 

different from the one encouraged in Islam. He knew that it was not easy by then, to get 

rid of the educational methodology based on western thoughts.2He is of the opinion that 

in order to save Islamic identity in its full spirit, we the Muslims must get rid of western 

                                                 
1-  Ibid; p. 46-49 

2- Nadwi, AbulHasan Ali, Western Civilization Islam and Muslims,(trans.) Muhammad 

AsifKidwai (Lucknow: Islamic Research and  Publication, 1974). p. 158 
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mythology in education. Otherwise western thoughts would dominate Islamic societies 

and they would diminish spiritual concept of the Religion. Muslims are adopting western 

way of life by copying their traditions. So they are losing their own identity as a result.1 

Wilfred Cantwell Smith2 is known for his work to highlight the great western impact on 

Islamic nations through the use of educational methodology. He gives some detailed analysis 

in this regard. He is of the view that the era starting from late 19th century to the world war 

one, Europe is known for liberalism and it was at its peak in terms of dominance in the 

World. Muslims, who visited western societies, mainly ranked it high in their views. A trend 

was initiated where Muslims desired to seek knowledge and academic career in Western 

institutions. They were impressed greatly by the patterns of education in the respective 

universities they went to. New environment and presentation of ideas influenced them by a 

great deal. On the other hand legal and political institutions took charge over Muslim lands. 

Most of the Muslims welcomed these changes and few of them resisted.3 

3.8.4 The impact of westernization on modern Muslim thought 

 
Westernization was dangerous for the identity of Muslim world. Muslims were to 

lose their own cultural identity if they could not stop western influence. Even now day, 

Muslim scholars who seek education in western educational institutions are being used as 

a tool of propagation of westernization by using different terminologies in Islamic world. 

Modern Islam, Renewal Movement and Liberal Islam are some of the exemplary terms. 

This trend has deepened its roots in a number of Muslim countries including Pakistan. 

                                                 
1- Ibid, p. 161. 

2- (July 21, 1916 – February 7, 2000),Professor of Comparative Religions, Canada. 

3- Ibid, p. 165. 
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It is not only the matter of educational institutions. Many Western institutions 

other than educational, are working on this agenda. We can clearly see the emergence and 

spread of dish and cable networks. They have spread even in towns and villages and 

people are being influenced by the use of electronic media. People prefer to use western 

products and are proud of being called brand conscious. People are keen to visit KFC, Mc 

Donald and using Pepsi and Coca Cola. Over entertainment comprises of using facebook, 

watching English movies and our youngsters prefer jeans. Shalwarqamiz is seldom seen 

during the weekdays other than Jumma. People accept all western aspects of religion but 

tend to forget spiritual teachings of our religion.  

3.8.5 The influence of western rationalism on Islamic thought 

 
Islam’s view about cognitive thinking is different from that of west. Islam has 

supported and even urged the need of using sense and pondering upon the universe. The 

power of intellect is a blessing of Allah.  

The holy Qur’an says:  

ْمَع َواألَْبَصاَر َواأَلْفئيدَ ﴿ ًئا َوَجَعَل َلُكُم اْلسَّ ن بُُطوني ُأمََّهاتيُكْم اَل تَ ْعَلُموَن َشي ْ َة َواّللهُ َأْخَرَجُكم مهي
 1﴾َلَعلَُّكْم َتْشُكُرونَ 

“And Allah has brought you out from the wombs of your mothers while you know 

nothing. And He gave you hearing, sight, and hearts that you might give thanks 

(to Allah)”. 

 

Islam has its own view of using logic. It is against the philosophy of Greeks. 

Greeks tend to bound everything in the premises of mind. While Islam does not ask to try 

to cover the spiritual aspects by using logic as they are beyond the capability of human 

                                                 
1-  Al-Qur’an, 16:78 
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mind. Our five senses are not enough to encircle all spiritual aspects or to give compact 

explanations about divine concepts. Islam urges us to use logic to find the truth and we 

can see that even western scientists have confirmed to a number of Qur’anic verses and 

none could reject any of them.1 

Islam maintains limits to rational approach. Greeks and western rationalists did 

not present any limitations to rational thinking and they failed to justify their approach. 

Islam maintains the balance between reasoning and spiritualism which is acceptable in a 

sense that a number of spiritual concepts are not possible to be explained by using logical 

reasoning. The dilemma is that Muslim societies tend to accept western approach as their 

role model. Such people think it as a leap towards progress and development. Many of 

the influential and renowned Muslim leaders have accepted and injected western 

civilization in their own societies.  

More drastically such approach supported by modern Muslim scholars is acting 

against Islam. Such approach leads to the critical analysis of Islamic traditions. They 

present contradictory views about Qur’an, Sunnah, Ijma and Qiyas. They tend to invent 

novel explanations in relation to the variations in the society.  

It seems that the objective of such scholars is to present Islam as a modern 

approach to human society. They favor the concept of renewal to comply Islam with 

western civilization. They try to diffuse rationality standards set by the west in Islamic 

school of thought. They do not concentrate upon the spiritual teachings of Islam as they 

hold them responsible for the creation of confusion in individual minds.  

                                                 
1- Qutub, Muhammad,  MazahibFikriyahMuasirah (Beirut: Dar al-Shuruq, 1983),  p. 531 
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3.8.6   Concept of Islamic enlightenment and Western Enlightenment:     

A Comparative view  

 Islamic enlightenment and Western englightenment share certain characteristics 

which are common to both. Islamic enlightenment gives a comprehensive framework of 

an enlightened approach that provides guidance for living in a peaceful, harmonniur and 

tolerant way. It rejects all social, cultural, economic and political practices which may 

prove harmful for humanity in one way or the other. On the other hand tenets of western 

enlightenment were originally given by the proponents of the Enlightenment movement. 

Most of these principles of the western enlightentment movement were in harmony with 

the concept of Islamic englightenment but its belief that religion should not intervene in 

worldly affairs is not supported by the teachings of Islamic enlightenment.   Below are 

some points which highlight differences between the two approaches: 

1. Islamic family system is very strong. All family members (being a brother, sisters, 

mother, father, son, daughters and other relatives) all have their respective rights. 

Family coordination and mutual system of help, suggestion, gives social strength 

and good relationship between child, parents and elders. Old people feel secure 

and happy where West has broken family system. Old people have no family 

support and family love and respect. They are sent to old houses.  

2. Islamic system gives directions that allow the adults to marry to a partner and in 

this regard, thier wish and will are repected and given due importance. Islam 

makes parents bound to ensure willingess of their daughters before their 

engagement / marriage. Islam does not preach any type or fome of force and 

coercion. There is a proper system of marriage, divorce, khula in Islam. A widow 
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or divorced woman is also given full rights to spend independent life within the 

limits of Islamic teachings.  

 

3. West has no such family system, in West women have no respect and no planned 

system with family members exists as regarding marriage , divorce and other 

matrimonial matters.  

4. Best and sound law of inheritance is provided for each of the gender (male and 

female). A proper system and guidance to share property of parents / husband / 

other family members exists whereas western system follows laws which prove 

ethnically and racially biased in such matters.  

5. Islam gives all people a guide-book to live their lives according to its teachings 

and preachings and one lives one’s life with in the limits of Islamic boundaries 

which leads towords the ultimate good while in west no such code of life is 

determined for the purpose.  

6. In Islam, religion, man, and state are concomitant. In west, religion falls in the 

private box of man.  

7. In Islamic culture, all the light is taken and derived from the Divine Power, Allah 

Almighty. In Western culture, man is individually free and depends on his rational 

thinking that is the only way to light. This human rationality sometime leads 

towards the wrong path. 

8.  There is principle of equal distribution of wealth in Islam while western system 

of wealth does not support any such system.  

9. The basis of Islamic culture is morality and simplicity. The true Islamic society 

always tries to set the highest levels of morality. In Islam no free mixing of male 

and female is allowed. Clothes with covered body are the symbol of modesty. 

Men and women are allocated for the works suited to their nature, man is to earn 

bread and butter and woman is to perform houshodl duties and responsibliteis, 

and it is the foundation of huge Islamic society. Contrary to this in western culture 
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and society immorality is at its highest peak. It is a culture where man and woman 

live like husband and wife but never they get married their dress is shorters and 

tighter. Branded dresses are thought to be more fashionable and elite class and 

high gentry.  

There were some of the core differences between Islamic enlightenment and 

western enlightenment but the basic difference is the mind set.  

The mind set of Islamic enlgihtenmet and Islamic culture is the belief that Allah is 

our Creator and Sustainer. Man is here on eath to worship Him alone. And as a result of 

one’s submission and obedience, one will be blessed withteh peace, and contentment.  

Whereas the idea we get from western enlightenment and culture is that worldly 

pleasure, comfort and enjoyment is the basic purpose of one’s life. life revolves round 

money making from morning to night , kids are brought up in day care centres and old 

family members are sent to old homes. 
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RESEARCH DESIGN AND PROCEDURE 
 
 

This chapter describes purpose, research questions and methodology used in the 

study. It discusses design and procedure of the study. It provides detailed description of 

population, sampling, instruments used, procedure of data collection and techniques of 

data analysis used in the study.     

4.1 Purpose and Research Questions 

 The purpose of the present study was to explore the impact of western 

enlightenment on contemporary Pakistani society in the light of Islamic teachings. The 

study aimed at studying enlightenment in its historical perspective and making a critical 

analysis of it from western and Islamic point of view. In order to address the problem, 

following research questions were designed: 

What is Enlightenment? 

How evolution of enlightenment took place in   West? 

How does West justify Enlightenment? 

What are the perceptions regarding the impact of western enlightenment on contemporary 

Pakistani society? 

Is Concept of Western enlightenment compatible with Islamic Concept of 

Enlightenment? 
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4.2 Design 
 

  Design of the study deals with nature of the study, procedure for data 

collection and data analysis. In research, study design specifies the ways how data were 

collected and analyzed (Sarantakos, 1998). The present study used both quantitative and 

qualitative approaches. Broadly it was a quantitative study in which survey method was 

used. Quantitative analysis focused on investigating gender and location wise difference 

regarding perceptions on impact on western enlightenment on contemporary Pakistani 

society. As the study involves mix methods approach for data collection and data 

analysis, so firstly documents, research studies and material relevant to the present study 

were studied extensively to get deeper understanding of the problem under study. A 

survey was conducted using two questionnaires on Enlightenment to get perceptions of 

the respondents regarding impact of western enlightenment on contemporary Pakistani 

society.  A survey research was chosen by the researcher to investigate about the 

perceptions of the people of Pakistan regarding the impact of western enlightenment on 

various aspects of Pakistani society because a survey is a systematic process of gathering 

data from a population of interest. It is quantitative in nature and its purpose is to collect 

data from a sample of the population in such a way that the results are representative of 

the population within a certain degree of error.For qualitative part of the study, an 

interview protocol was used to explore thoughts of the respondents about the concept of 

western enlightenment and its impact on Pakistani society.  The strengths of thinking 



132 
 

about our data as narrative is that it open up the possibilities for a variety of analytic 

strategies1. 

4.3 Population of the study 
 

  The population of this study comprised of all people living in provincial 

capitals of Pakistan. Thus from four provinces of Pakistani i.e. Punjab, Sindh , Khyber 

Pakhtoonkhawa and Baluchistan; their provincial headquarters i.e. Lahore, Karachi, 

Peshawar and Quetta constituted the population of the study.   

 

4.4 Sample of the study 
 

  The sample of the study was 1000 people from four provincial 

headquarters of Pakistan including male and female from urban and rural areas of the 

provincial capitals. Stratified random sampling technique was used to select the sample 

of the study. From the total sample of 1000, three hundred respondents were selected 

from Punjab and Sindh province each and two hundred were taken from Baluchistan and 

Khyber Pakhtoonkhawa each. Among these 1000 people, 600 were urban who were 

further bifurcated into 380 males and 220 females from four provincial capitals.  400were 

rural respondents divided in 280 rural males and 120rural females. Sampling table is 

given below to illustrate further details of the sample:  

 

 

 

    

                                                 
1- Merriam B. Sharan ,Qualitative Research: A Guide to Design and Implementation. (Jossey-Bass, San 

Fransisco, 2009)  p. 209 
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 Sampling Table  
 

Sr. No. Province 
 

Total 
      Urban      Rural 

Male Female Male Female 

1 Punjab  120 80 60 40 300 

2 Sindh  120 80 60 40 300 

3 KPK  70 30 80 20 200 

4 Balochistan  70 30 80 20 200 

Total 380 220 280 120 1000 

 

 

4.5 Instrumentation 
 

  Three research instruments were developed by the researcher based on 

review of the related literature. First was a questionnaire named WEBI, Western 

Enlightenment Beliefs Inventory; second was a checklist named WEKAPC, Western 

Enlightenment Knowledge, Attitude and Practices Checklist.  The researcher used these 

two instruments to get in-depth understanding of the subject of the stud.  The detailed 

description of each scale is given below:  

 

4.5.1 Western Enlightenment Beliefs Inventory (WEBI) 

 

  Western Enlightenment Beliefs Inventory was used to find out perceptions 

of the respondents regarding impact of western enlightenment on contemporary Pakistani 

society. Seven different areas were included in WEBI that had possible impact on the 

society. These seven subscales were:  

i. Beliefs about enlightenment  
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ii. Thinking  

iii. Lifestyles  

iv. Education  

v. Culture  

vi. Media  

vii.  Social practices 

 WEBI consisted of 38 items, first five items were on Beliefs about enlightenment; 

items 6 to 11 pertained to Thinking; items 12 to 17 pertained to Lifestyles; items 18 to 

23 were on Education; items 24 to 29 belonged to Culture; items 30 to 34 were 

related to Media and items 35 to 38 pertained to Social Practices. All these sub areas 

of WEBI were discusses, examined and analyses in the light of the review of the 

related literature that revolved around enlightenment, western enlightenment and 

enlightenment in Islamic teachings.  

4.5.2 Western Enlightenment Knowledge, Attitude and Practices 

Checklist (WEKAPC) 

 

  WEKAP Checklist was designed and used to measure respondents’ 

knowledge, attitude and practices regarding western enlightenment. It consisted of 20 

items giving restricted response choice in form of Yes and No. First seven items 

belonged to knowledge area regarding western enlightenment in Islamic perspective; 

items 8 to 14 were related to attitude of the respondents towards western enlightenment 

and items 15 to 20 pertained to practices that were expected on the part of the 

respondents regarding concept and understanding of the western enlightenment and these 
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items were designed keeping the characteristics of western enlightenment which can be 

compatible to Islamic concept of enlightenment in mind.  

4.6 Reliability of tools 
 

  Reliability of WEBI and WEKAPC was determined through Cronbach 

alpha coefficient. The Cronbach alpha coefficient formula was used to check the 

reliability of the whole questionnaire. The Cronbach alpha reliability coefficient for 

WEBI was .87  and for WEKAPC, it was .81 which was acceptable in both cases as 

according to Thumb Rule suggested by the Fraenkle and Wallen (1993) reliability of a 

test for research purpose should be at least .70. 

4.7 Improvement of the instruments 
 

  Improvement of an instrument is very important component of a research 

study. The instruments were improved using two techniques; first judgmental validity and 

second was pilot testing.   All the three instruments were given to the subject specialists 

for their valuable comments. Most of the items were found relevant and accurate. Only 

two items of WEBI were improved, 5 items of WEKAPC were improved and 2 items 

were deleted from WEKAPC. In this way, content and face validity of the instruments 

were determined. Items of interview protocol were found to be relevant and accurate. For 

WEBI and WEKAPC, pilot testing was conducted and for this purpose 70 students were 

selected from Lahore district and in the light of their responses, 3 items from WEBI and 1 

from WEKAPC were revised. Finally, an improved version of all the two instruments in 

the light of expert opinion and pilot testing was obtained.  

 .  
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4.8 Data collection 
 

  Data collection took eight months to get the questionnaires back from the 

four   provinces. Thus the process of collecting data took almost eight months. Effort was 

made to ensure Maximum response rate. From Lahore and Karachi, the data were 

collected in person; however, For Peshawar and Quetta, registered, mail and telephonic 

conversation were used and research assistant were employed to get data from these two 

provincial capitals. 

Each participant was given an opportunity to discuss and respond to questions 

related to the following: (a) beliefs about enlightenment; thinking; lifestyles; culture; 

understanding of enlightenment and effects of enlightenment on Pakistani society. 

Response Rate Distribution  

Sr. No. Province 
 

Total 
      Urban      Rural 

Male Female Male Female 

1 Punjab  105 65 55 35 260 

2 Sindh  90 60 55      35 240 

3 KPK  60 25 70 10 165 

4 Balochistan  55 20 65 15 155 

Total 310 170 245 95 820 

 

The table 4.3 shows that rate of return of the respondents regarding WEBI and 

WEKAPC. Total 820 questionnaires out of 1000 complete in all respects were found. 

From Punjab, 260 were returned, from Sindh 240 respondents filled in the questionnaires, 

from KPK, 165 were received and from Baluchistan, 155 were received. The table 

indicates division of rate of return province wise, gender wise and location wise.  
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4.9 Data analysis 
 

Data collected about WEBI and WEKAPC were analyzed quantitatively using SPSS. 

Frequencies, percentage, mean score were calculated. t-test was used to find out gender 

wise and location wise differences on these two instruments. Reliability of these two 

instruments was established though Cronbach alpha coefficient which was .87. Validity 

of the instruments was also ensured in the light of comments received from the experts.  
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Chapter 5 
 

 

ANALYSIS AND PRESENTATION OF DATA 
 

 

5.1 Introduction 
 

This chapter presents the data, results and interpretation. Data were analyzed using 

Statistical Package for Social Sciences (SPSS). Two questionnaires were analyzed; first 

one deals with Western Enlightenment Belief Inventory (WEBI), and second one is a 

checklist on Western Enlightenment Knowledge, Attitude and Practices (WEKAP) and 

is then interpreted in the light of the statistical results. The reliability of the two 

questionnaires is investigated through “Cronbach alpha1” coefficients. The 

questionnaires yielded strong and high internal consistency of the total scale and of the 

subscales. Then for validity, item total correlation was calculated for each item of the 

scale and of the subscale. The item total correlation was found highly significant at 1 per 

cent level of significance. Existence of Gender differences on western enlightenment 

was tested using t-test. 

 The data, results and interpretation are provided in the following section.  

 

                                                 
1-  It is commonly used as a measure of the internal consistency or reliability of a psychometric test 

score for a sample of examinees. It was first named alpha by Lee Cronbach in 1951, as he had 

intended to continue with further coefficients 

http://en.wikipedia.org/wiki/Internal_consistency
http://en.wikipedia.org/wiki/Reliability_(statistics)
http://en.wikipedia.org/wiki/Psychometric_testing
http://en.wikipedia.org/wiki/Psychometric_testing
http://en.wikipedia.org/wiki/Lee_Cronbach
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5.2 Item-wise Analysis of Western Enlightenment Belief 

Inventory (WEBI) through frequencies, percentage, Mean 

and Standard Deviation 
 

Table 5.2-1Western enlightenment develops tolerance 

Sr. 

No 

Statement  

Level 

 

Frequency  

 

Percentage  

 

Mean 

 

SD 

1  

Western enlightenment develops 

tolerance. 

SA 305 37% 

3.93 1.18 

A 343 42% 

UNC 41 5% 

DA 75 9% 

SDA 56 7% 

N= 820 

Table 5.2.1 reflected that 79% respondents agreed with the statement.  Only 5% were 

uncertain in their responses, while 16% of the respondents disagreed. The mean score is 

3.93 with a Standard Deviation; (SD) =1.18. It demonstrates that a bigger majority of the 

respondents believe that western enlightenment helps to develop   tolerance.  
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Figure 5.2-1Western enlightenment develops tolerance 

 

Figure 1. Western enlightenment develops tolerance 

 
Source: Author’s calculations  

 
Table 5.2-2Western Enlightenment and Cultural harmony 

Sr. 

No 

Statement Level Frequency  Percentage  Mean SD 

2  

Western enlightenment 

creates cultural harmony. 

SA 
148 

18.0  

 

3.45 

 

 

1.09 
A 

257 
31.5 

UNC 
282 

34.3 

DA 
77 

9.5 

SDA 
56 

6.7 

  Total  820 100   

 

Table 4.2 reflected that 49.5% respondents agreed with the statement.  34.4% were 

uncertain in their responses, while 16.1% of the respondents disagreed. The mean score is 

3.45 with an SD of =1.09 The analysis of data showed that almost half of the respondents 

think that the western enlightenment facilitates the prevalence of cultural harmony.  
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Figure 5.2-2Western enlightenment creates cultural harmony. 

 

 
Source: Author’s calculations 
 

Table 5.2-3Western Enlightenment and Equality 

 

Sr. 

No 

Statement Level Frequency  Percentage  Mean SD 

3  

Western enlightenment 

promotes equality. 

SA 
97 11.8% 

 

 

2.89 

 

 

1.30 
A 

216 26.4% 

UNC 
149 18.2% 

DA 
213 26.0% 

SDA 
145 17.6% 

  Total  
820 

100   

 

 

Table 4.3 showed that 38.2 per centrespondents agreed with the statement. Only 19% 

were uncertain in their responses, while 42.7 per centof the respondents disagreed. The 

mean score is 2.90; SD= 1.30. The analysis of data indicated that more than one third of 

the respondents believe that western enlightenment promotes equality. 
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Figure 5.2-3Western Enlightenment and Equality 

 

 
Source: Author’s calculations  

 

 
Table 5.2-4Western Enlightenment and Social Bias 

Sr. 

No 

Statement Level Frequency  Percentage  Mean SD 

4  

Western enlightenment is against 

social bias 

SA 
122 14.9% 

 

 

2.97 

 

 

1.44 
A 

263 32.2% 

UNC 
106 12.9% 

DA 
125 15.3% 

SDA 
204 24.9% 

N= 820 

Table 4.4 revealed that 47.1% respondents agreed with the statement.  12.9% were 

uncertain in their responses, while 40.2% of the respondents disagreed. The mean score is 

2.97; SD= 1.44. Data analysis indicated that a great number of respondents think that 

western enlightenment does not promote social bias rather it is against social bias.  
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Figure 5.2-4Western Enlightenment and Social Bias 

 

 
Source: Author’s calculations  

 

 
Table 5.2-5 Western Enlightenment and Religious bias 

 

Sr. 

No 

Statement Level Frequency  Percentage  Mean SD 

5  

 

Western enlightenment is against 

religious bias 

 

SA 
210 25.6% 

 

 

3.08 

 

 

1.54 
A 

177 21.5% 

UNC 
105 12.8% 

DA 
125 15.4% 

SDA 
203 24.7% 

N= 820 

Table 4.5 ascertained that 47.1% respondents agreed with the statement.  12.5% were 

uncertain in their responses, while 40.1% of the respondents disagreed. The mean score is 

3.08; SD= 1.54. It shows that most of the respondents are of the view that western 

enlightenment does not promote religious bias.  
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Figure 5.2-5Western Enlightenment and Religious bias 

 

 
Source: Author’s calculations  

 

Table 5.2-6Western Enlightenment and Religious Values 

Sr. 

No 

Statement Level Frequency  Percentage  Mean SD 

 

6 

 

Western enlightenment ignores 

religious values. 

SA 
138 16.8% 

 

 

2.32 

 

 

1.50 
A 

59 7.2% 

UNC 
85 10.4% 

DA 
182 22.2% 

SDA 
356 43.3% 

  Total  
820 

100   

 

Table 5.2.6 showed that 65.5% respondents disagreed with the statement.  10.4% were 

uncertain in their responses, while 24% of the respondents agreed. The mean score is 

2.32; SD= 1.50. It indicated that most of the respondents believe that western 

enlightenment is not against religious values. Respondents disagreed that western 

enlightenment is against religious values. 
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Figure 5.2-6 Western Enlightenment and Religious Values 

 

 
Source: Author’s calculations  

 
Table 5.2-7 Western Enlightenment and Negative Emotions 

Sr. 

No 

Statement Level Frequency  Percentage  Mean SD 

7  

Western enlightenment promotes 

negative emotions. 

SA 
82 10.0% 

 

 

2.43 

 

 

1.27 
A 

109 13.3% 

UNC 
99 12.1% 

DA 
320 39.0% 

SDA 
210 25.6% 

N= 820 

Table 5.2.7 indicated that 64.6% respondents disagreed with the statement.  12.1% were 

uncertain in their responses, while 23.3% of the respondents agreed. The mean score is 

2.43; SD= 1.27. It shows that western enlightenment does not promote negative 

emotions. 
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Figure 5.2-7 Western Enlightenment and Negative Emotions 

 

 
Source: Author’s calculations  

 

 

   

Table 5.2.8 Western Enlightenment and Scientific way of life 

Sr. 

No 

Statement Level Frequency  Percentage  Mean SD 

8  

Western enlightenment creates 

scientific way of life. 

SA 
219 26.7% 

 

 

3.37 

 

 

1.43 
A 

267 32.6% 

UNC 
61 7.4% 

DA 
146 17.8% 

SDA 
127 15.5% 

N= 820 

Table 5.2.8 reflects that 59.3% respondents agreed with the statement.  7.4% were 

uncertain in their responses, while 33.% of the respondents disagreed. The mean score is 

3.37; SD= 1.43. Data analysis indicates that most of the respondents agreed that western 

enlightenment develops scientific say of life.  
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Figure 5.2.8 Western Enlightenment and Scientific way of life 

 

 
Source: Author’s calculations  

 

 

 
Table 5.2-9 Western Enlightenment and Racial Differences 

 

Sr. 

No 

Statement Level Frequency  Percentage  Mean SD 

9  

Western enlightenment is against 

racial differences 

SA 72 8.8%  

 

2.44 

 

 

1.26 
A 134 16.3% 

UNC 79 9.6% 

DA 330 40.2% 

SDA 205 25.0% 

         N= 820 

Table 5.2.9 showed that 65.2% respondents disagreed with the statement.  9.6% were 

uncertain in their responses, while 25.1% of the respondents agreed. The mean score is 

2.44; SD= 1.26. Analysis tells that more than half of the respondents believe that western 

enlightenment is against racial differences.  
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Figure 5.2-9 Western Enlightenment and Racial Differences 

 

 

 
Source: Author’s calculations  

 

 

 

 
 

Table 5.2-10 Western Enlightenment and Independent Thinking 

Sr. 

No 

Statement Level Frequency  Percentage  Mean SD 

10  

Western enlightenment enables 

you to have independent thinking. 

SA 315 38.4%  

 

3.82 

 

 

1.31 
A 285 34.8% 

UNC 55 6.7% 

DA 86 10.5% 

SDA 79 9.6% 

N= 820 

Table 5.2.10 showed that 73.2% respondents agreed with the statement.  4.7% were 

uncertain in their responses, while 20.1% of the respondents disagreed. The mean score is 
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3.82; SD= 1.31. Data reveals that majority of the respondents are agreed and believe that 

western enlightenment enables the people to develop independent thinking.  

 

Figure 5.2-10 Western Enlightenment and Independent Thinking 

 

 
Source: Author’s calculations  

 

Table 5.2-11 Western Enlightenment and superstitious beliefs 

 

Sr. 

No 

Statement 

 

Level Frequency  Percentage  Mean SD 

11  

 

Western enlightenment rejects 

superstitious beliefs.  

 

SA 205 25.0%  

 

3.15 

 

 

1.49 
A 198 24.1% 

UNC 105 12.8% 

DA 142 17.3% 

SDA 170 20.7% 

N= 820 

Table 5.2.11 reflects that 49.1% respondents agreed with the statement that western 

enlightenment rejects superstitious beliefs.  12.8% were uncertain in their responses, 
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while 38% of the respondents disagreed. The mean score is 3.15 and SD= 1.49. Analysis 

indicated that almost half of the respondents believe that western enlightenment rejects 

superstitious beliefs.  

Figure 5.2-11 Western Enlightenment and superstitious beliefs 

 

 
Source: Author’s calculations  

   

Table 5.2-12 Western society is inspiring 

 

Sr. 

No 

Statement Level Frequency  Percentage  Mean SD 

12  

Concept of modern western 

society is inspiring for you. 

SA 208 25.4%  

 

3.25 

 

 

1.48 
A 236 28.8% 

UNC 97 11.8% 

DA 112 13.7% 

SDA 167 20.4% 

N= 820 

Table 5.2.12 shows that 54.2% respondents agreed with the statement that western 

society is inspiring for them.  11.8% were uncertain in their responses, while 34.1% of 
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the respondents were disagreed. The mean score is 3.25 with SD= 1.47. Analysis 

revealed that more than half of the respondents believe that modern western society 

inspires them.  

Figure 5.2-12 Western society is inspiring 

 

 
Source: Author’s calculations  
  

Table 5.2-13 Western dressing style 

 

Sr.  

No 

Statement Level Frequency  Percentage  Mean SD 

13  

Modern western style dressing 

attracts you. 

SA 265 32.3%  

 

3.24 

 

 

1.55 
A 148 18.0% 

UNC 99 12.1% 

DA 138 16.8% 

SDA 170 20.7% 

N= 820 

Table 5.2.13 illustrates that 50.3% respondents favored the statement that modern 

western style dressing attracted them.  12.1% were uncertain in their responses, while 
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37.5% of the respondents differed with the statement. The mean score is 3.24 with SD= 

1.55. Analysis shows that half of the respondents believe that modern western dressing 

style attracts them.   

Figure 5.2-13 Western dressing style 

 

 
Source: Author’s calculations  

 

 
Table 5.2-14 Western Independent Family system 

Sr. 

 

No 

Statement Level Frequency  Percentage  Mean 

 

SD 

14  

Concept of western 

independent family system 

fascinates you. 

SA 53 6.5%  

 

2.04 

 

 

1.14 
A 60 7.3% 

UNC 52 6.3% 

DA 360 43.9% 

SDA 295 36.0% 

N= 820 

Table 5.2.14 explains that 79.9% respondents disagreed with the statement that concept 

of independent family system fascinated them.  6.3% were uncertain in their responses, 
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while 13.8% of the respondents favored the idea of independent family system. The mean 

score is 2.04 and SD = 1.14.  

Figure 5.2-14 Western Independent Family system 

 

 

 
Source: Author’s calculations  

   

Table 5.2-15 Religion as Private Matter 

 

Sr.  

No 

Statement Level Frequency  Percentage  Mean SD 

15  

You treat religion as a private 

matter. 

SA 77 9.4%  

 

2.19 

 

 

1.28 
A 91 11.1% 

UNC 34 4.1% 

DA 326 39.8% 

SDA 292 35.6% 

N= 820 

Table 5.2.15 reflects that 20.5% respondents agreed with the statement. 4.1% were 

uncertain in their responses, while 75.4% of the respondents disagreed that they treated 
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religion as a private matter. The mean score is 2.19; SD= 1.28. Analysis shows that a 

great deal of majority believe that religion is not their private matter.  

 

Figure 5.2-15 Religion as Private Matter 

 

 

 
Source: Author’s calculations  

 

 

  
Table 5.2-16 Religion and Daily Routine Affairs 

 

Sr. 

No 

Statement Level Frequency  Percentage  Mea

n 

SD 

16  

You keep religion away from your 

daily routine matters. 

SA 60 7.3%  

 

2.11 

 

 

1.22 
A 89 10.9% 

UNC 32 3.9% 

DA 338 41.2% 

SDA 301 36.7% 

N=820 
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Table 5.2.16 reflects that 77.9% respondents disagreed with the statement that they kept 

religion away from their daily routine affairs.  3.9% were uncertain in their responses, 

while 18.2% of the respondents were agreed. The mean score is 2.11 with an SD = 1.22. 

 

Figure 5.2-16 Religion and Daily Routine Affairs 

 

 
Source: Author’s calculations  

 

 

Table 5.2-17 Parents as Authority in Decision Making 

 

Sr. 

No 

Statement Level Frequency  Percentage  Mean SD 

17  

You believe in parents’ / elders’ 

authority in decision making. 

SA 167 20.4%  

 

3.19 

 

 

1.36 
A 245 29.9% 

UNC 96 11.7% 

DA 202 24.6% 

SDA 110 13.4% 

N= 820 

7.30%
10.90%

3.90%

41.20%

36.70%

0.00%

5.00%

10.00%

15.00%

20.00%

25.00%

30.00%

35.00%

40.00%

45.00%

SA A UNC DA SDA

Percentage 

Percentage



157 
 

Table 5.2.17 interprets that 50.3% respondents consented that they believed in parents’ 

authority in decision making.  11.7% were uncertain in their responses, while 38% of the 

respondents were not in favor of the statement. The mean score is 3.19 and SD is 1.36. It 

shows that half of the respondents accept parents’ authority in decision making. 

 

Figure 5.2-17 Parents as Authority in Decision Making 

 

 

 
Source: Author’s calculations  

 

Table 5.2-18 Western Enlightenment and Open mindedness 

 

Sr. 

No 

Statement Level Frequency  Percentage  Mean SD 

18  

Concept of western enlightenment 

develops open mindedness.  

SA 245 29.9%  

 

3.24 

 

 

1.53 
A 168 20.5% 

UNC 115 14.0% 

DA 120 14.6% 

SDA 172 21.0% 

N= 820 

20.40%

29.90%

11.70%

24.60%

13.40%

0.00%

5.00%

10.00%

15.00%

20.00%

25.00%

30.00%

35.00%

SA A UNC DA SDA

Percentage 

Percentage



158 
 

 

Table 5.2.18 shows that 50.4% respondents were agreed that western enlightenment 

develops open mindedness.  14.0% were uncertain in their responses, while 35.6% of the 

respondents were against the statement. The mean score is 3.24 with SD= 1. 53. 

 

Figure 5.2-18 Western Enlightenment and Open mindedness 

 

 
Source: Author’s calculations  

 

 

 
Table 5.2-19 Western Enlightenment and Logical Thinking 
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No 

Statement Level Frequency  Percentage  Mean SD 

19  

Concept of western enlightenment 

is based on reasoning (logical 

thinking). 

SA 298 36.3%  

 

3.90 

 

 

1.16 
A 316 38.5% 

UNC 78 9.5% 

DA 82 10.0% 

SDA 46 5.6% 

N=820 
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Table 5.2.19 illustrates that 74.8% respondents agree with the statement that western 

enlightenment is based on logical thinking.  9.5% were uncertain in their responses, while 

15.6% of the respondents disagreed with the statement. The mean score is 3.90 with SD = 

1.16. 

 

Figure 5.2-19 Western Enlightenment and Logical Thinking 

 

 

 
Source: Author’s calculations  

 
Table 5.2-20 English Language as a Symbol of Modernity 

 

Sr. 

No 

Statement Level Frequency  Percentage  Mean SD 

20  

You favor English language as a 

symbol of modernity. 

SA 202 24.6%  

 

3.07 

 

 

1.53 
A 187 22.8% 

UNC 92 11.2% 

DA 145 17.7% 

SDA 194 23.7% 

N= 820 
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Table 5.2.20 reveals that 47.4% respondents consented that they favor English language 

as a symbol of modernity.  11.2% were uncertain in their responses, while 41.4% of the 

respondents were disagreed to the statement. The mean score is 3.07 and SD = 1.53.  

 
Figure 5.2-20 English Language as a Symbol of Modernity 

 

 
 
 

Table 5.2-21 English as Medium of Instruction 
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No 

Statement Level Frequency  Percentage  Mean SD 

21  

You favor English language as 

medium of instruction. 

SA 245 29.9%  

 

3.47 

 

 

1.45 
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UNC 73 8.9% 
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SDA 140 17.1% 

N= 820 
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Table 5.2.21 reveals that 62.5% respondents agreed that English should be used as 

medium of instruction. 8.9% of the respondents were disagreed while 28.7% were 

uncertain in their responses. The mean score is 3.47 with SD = 1.45.  

 

Figure 5.2-21 English as Medium of Instruction 

 

 
Source: Author’s calculations  

 
 

Table 5.2-22 Co-Education 

 

Sr. 

 

No 

Statement Level Frequency  Percentagp;ioue Mean SD 

22  

Co-education is necessary for 

enlightenment.     

SA 221 27.0%  
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N= 820 
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Table 4.22 reveals that 51.5% respondents agreed that co-education is necessary for 

enlightenment. 41.0% of the respondents were disagreed while 7.6% were uncertain in 

their responses. The mean score is 3.47 with SD = 1. 52.  

 
Figure 5.2-22Co-Education 

 

 
Source: Author’s calculations  

 

 

 
Table 5.2-23 Western Enlightenment and Extremism 

 

Sr. 

No 

Statement Level Frequency  Percentage  Mean SD 

23  

Modern western education 

promotes extremism. 

SA 167 20.4%  

 

2.89 

 

 

1.48 
A 156 19.0% 

UNC 117 14.3% 

DA 177 21.6% 

SDA 203 24.8% 

 N=820 
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Table 5.2.23 indicates that 39.4% respondents agreed with the statement. 14.3% were 

uncertain in their responses, while 46.4% of the respondents disagreed with the 

statement. The mean score is 2.89 and SD = 1.48.  

 

Figure 5.2-23 Western Enlightenment and Extremism 

 

 
Source: Author’s calculations  

 

 

Table 5.2-24 Western Culture 

Sr. 

 No 

Statement Level Frequency  Percentage  Mean SD 
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Western culture impresses you. 
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N= 820 
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Table 5.2.24 reveals that 54.4% respondents agreed that western culture impresses them. 

36.9% of the respondents were disagreed while 8.7% were uncertain in their responses. 

The mean score is 3.19 and SD = 1.42. 

 

Figure 5.2-24 Western Culture 

 

 
Source: Author’s calculations  

 

 

 

      Table 5.2-25  Western Enlightenment and cultural harmony 
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Concept of western modernization 

allows people of different cultures 

to live together peacefully. 
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SDA 38 4.6% 

 N= 820 
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Table 5.2.25 explains that 77.7% respondents agreed (37.0% strongly agreed and 40.7% 

agreed) with the statement.  Only 6.8% respondents were uncertain in their responses, 

while 15.5% of the respondents disagreed. The mean score is 3.95 and 1.13. 

 

 

Figure 5.2-25 Western Enlightenment and cultural harmony 

 

 
Source: Author’s calculations  

 

 

 

 
Table 5.2-26 Western Culture and Lifestyle 
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Statement Level Frequency  Percentage  Mean SD 

26  

Western culture affects your 

lifestyle. 

 

SA 237 28.9%  

 

3.26 

 

 

1.43 
A 164 20.0% 

UNC 92 11.2% 
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SDA 98 12.0% 

N= 820 
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Table 5.2.26 shows that 48.9% respondents agreed with the statement that western 

culture affects their lifestyle.  11.2% were uncertain in their responses, while 39.9% of 

the respondents disagreed with the statement. The mean score is 3.26 and 1. 43. Data 

analysis shows that majority of respondents believe that western culture affects their 

lifestyle.  

Figure 5.2-26 Western Culture and Lifestyle 

 

 
Source: Author’s calculations  

 
Table 5.2-27 Western Cultural: Open and Impartial 

 

Sr.  
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Statement Level Frequency  Percentage  Mean SD 

27  

Western culture is open and 

impartial. 

SA 208 25.4%  

 

3.47 

 

 

1.32 
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N= 820 
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Table 5.2.27 reflects that 61.6% respondents agreed with the statement.  7.4% were 

uncertain in their responses, while 31.0% of the respondents disagreed. The mean score is 

3.47; SD= 1.32. A large number of respondents believe that western culture is open and 

impartial.  

Figure 5.2-27 Western Cultural: Open and Impartial 

 

 

 
Source: Author’s calculations  

 

     Table 5.2-28  Western Cultural and Religious Harmony 
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Statement Level Frequency  Percentage  Mean SD 

28  

Western culture promotes 

religious harmony. 

 

SA 171 20.9%  

 

3.23 

 

 

1.34 
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DA 208 25.4% 
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N= 820 
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Table 5.2.28 reflects that 50.5% respondents agreed with the statement.  12.4% were 

uncertain in their responses, while 37.1% of the respondents disagreed. The mean score is 

3.23; SD= 1.34. 

Figure 5.2-28 Western Cultural and Religious Harmony 

 

 
Source: Author’s calculations  

 

 
Table 5.2-29 Western Cultural Shows 
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No 

Statement Level Frequency  Percentage  Mean SD 

29  

You dislike western cultural 

shows  

SA 187 22.8%  

 

3.17 

 

 

1.40 
A 206 25.1% 

UNC 98 12.0% 

DA 216 26.3% 

SDA 113 13.8% 

N= 820 

Table 5.2.29 reflects that 47.9% respondents agreed with the statement.  12.0% were 

uncertain in their responses, while 40.1% of the respondents disagreed. The mean score is 
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3.17; SD= 1.40.data analysis indicates that majority of the respondents do not like 

western cultural shows.  

 

Figure 5.2-29 Western Cultural Shows 

 

 

 
Source: Author’s calculations  

 

Table 5.2-30 Media and Moral Values 
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Table 5.2.30 reflects that 62.5% respondents agreed with the statement.  8.2% were 

uncertain in their responses, while 29.3% of the respondents disagreed. The mean score is 

3.40; SD= 1.46. 

Figure 5.2-30 Media and Moral Values 

 

 
Source: Author’s calculations  

 
   Table 5.2-31 Local Culture and Values 
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Statement Level Frequency  Percentage  Mean SD 
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Media represents 

local culture and 

values. 

SA 210 25.6%  

 

3.05 

 

 

1.49 
A 143 17.4% 

UNC 98 12.0% 

DA 212 25.9% 

SDA 157 19.1% 

    N= 820 

Table 5.2.31 reflects that 43.0% respondents agreed with the statement.  12.0% were 

uncertain in their responses, while 45.0% of the respondents disagreed. The mean score is 

3.05; SD= 1.49. 
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Figure 5.2-31 Local Culture and Values 

 

 
Source: Author’s calculations  

 

 
Table 5.2-32 Cultural Harmony on media 

 

Sr. 

 No 

Statement Level Frequency  Percentage  Mean SD 

32  

Media talk on various cultures. 

SA 292 35.6%  

 

3.89 

 

 

1.22 
A 348 42.4% 

UNC 54 6.6% 

DA 49 6.0% 

SDA 77 9.4% 

N= 820 

Table 5.2.32 reflects that 78.0% respondents agreed with the statement.  6.6% were 

uncertain in their responses, while 15.4% of the respondents disagreed. The mean score is 

3.89; SD= 1.22. 
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Figure 5.2-32 Cultural Harmony on media 

 

 

 
Source: Author’s calculations  

 

 
Table 5.2-33 Media and Interfaith Dialogue 

 

Sr. 

 No 

Statement Level Frequency  Percentage  Mean SD 

33  

Media stress on interfaith dialogue. 

SA 238 29.0%  

 

3.57 

 

 

1.34 
A 295 36.0% 

UNC 77 9.4% 

DA 117 14.3% 

SDA 93 11.3% 

N= 820 

Table 5.2.33 reflects that 65.0% respondents agreed with the statement.  9.4% were 

uncertain in their responses, while 25.6% of the respondents disagreed. The mean score is 

3.57; SD= 1.34. 
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Figure 5.2-33 Media and Interfaith Dialogue 

 

 
Source: Author’s calculations  

 

 
      Table 5.2-34 Media and Religion 

 

Sr. 

No 

Statement Level Frequency  Percentage  Mean SD 

34  

 

Media promotes religion as a 

private matter. 

SA 212 25.9%  

 

3.44 

 

 

1.40 
A 308 37.6% 

UNC 47 5.7% 

DA 135 16.5% 

SDA 118 14.4% 

N= 820 

Table 5.2.34 reflects that 63.5% respondents agreed with the statement.  5.7% were 

uncertain in their responses, while 30.4% of the respondents disagreed. The mean score is 

3.44; SD= 1.40. 

 

 

29.00%

36.00%

9.40%

14.30%
11.30%

0.00%

5.00%

10.00%

15.00%

20.00%

25.00%

30.00%

35.00%

40.00%

SA A UNC DA SDA

Percentage 

Percentage



174 
 

Figure 5.2-34 Media and Religion 

 

 
Source: Author’s calculations  

 

 

 
Table 5.2-35 Social Inequalities and Western Enlightenment 

 

Sr. 

No 

Statement Level Frequency  Percentage  Mean SD 

35  

Concept of Western 

enlightenment is against social 

inequalities. 

SA 245 29.9%  

 

3.63 

 

 

1.28 
A 297 36.2% 

UNC 76 9.3% 

DA 135 16.5% 

SDA 67 8.2% 

N= 820 

Table 5.2.35 reflects that 66.1% respondents agreed with the statement.  9.3% were 

uncertain in their responses, while 24.7% of the respondents disagreed. The mean score is 

3.63; SD= 1.28. 
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Figure 5.2-35  Social Inequalities and Western Enlightenment 

 

 

 
Source: Author’s calculations  

 

 

 

Table 5.2-36 Freedom of Action 

 

Sr. 

No 

Statement Level Frequency  Percentage  Mean SD 

36  

Your have freedom of action in 

your social set  up 

SA 254 31.0%  

 

3.55 

 

 

1.39 
A 277 33.8% 

UNC 62 7.6% 

DA 123 15.0% 

SDA 104 12.7% 

N= 820 

Table 5.2.36 reflects that 64.8% respondents agreed with the statement.  7.6% were 

uncertain in their responses, while 27.7% of the respondents disagreed. The mean score is 

3.55; SD= 1.39. 
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Figure 5.2-36 Freedom of Action 

 

 

 
Source: Author’s calculations  

 

 

  

Table 5.2-37 Freedom of Thought and Action 

 

Sr. 

No 

Statement Level Frequency  Percentage  Mean SD 

37  

Concept of western modernity 

promotes freedom of thought and 

action. 

SA 224 27.3%  

 

3.06 

 

 

1.62 
A 192 23.4% 

UNC 62 7.6% 

DA 97 11.8% 

SDA 245 29.9% 

N= 820 

Table 5.2.37 reflects that 50.7% respondents agreed with the statement. 7.6% were 

uncertain in their responses, while 41.7% of the respondents disagreed. The mean score is 

3.06; SD= 1.62. 
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Figure 5.2-37 Freedom of Thought and Action 

 

 

 
Source: Author’s calculations  

 

 

Table 5.2-38 Western Enlightenment: An Empty Slogan 

 

Sr. 

 

No 

Statement Level Frequency  Percentage  Mean SD 

38  

Western enlightenment is just an 

empty slogan. 

SA 288 35.1%  

 

3.60 

 

 

1.37 
A 222 27.1% 

UNC 74 9.0% 

DA 163 19.9% 

SDA 73 8.9% 

N= 820 

Table 5.2.38 reflects that 62.2% respondents agreed with the statement.  9.0% were 

uncertain in their responses, while 28.8% of the respondents disagreed. The mean score is 

3.60; SD= 1.37. 
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Figure 5.2-38 Western Enlightenment: An Empty Slogan 

 

 

 
Source: Author’s calculations  

 

 
Figure 5.2-39 Gender and Region specific Summary regarding Impact of  Western 

Enlightenment :Punjab 

 

 

 
 

Source: Author’s Calculations 
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Figure – 5.2.39 presents gender-wise and location-wise summary of Punjab Province. 

Data show that overall 62% respondents agree that there is impact of western 

enlightenment on various aspects of Pakistani society. Gender-wise and location-wise 

analysis shows that 76 % urban male and 61% rural male  respondents believe that 

western enlightenment is affecting the Pakistani society in respect of their thinking, 

culture, lifestyle, beliefs, education and social practices. It ascertains that impact of 

western enlightenment is greater in urban area than rural area. Urban male respondents 

are inclined towards getting impact of western enlightenment than rural male 

respondents. As far female respondents are concerned, 67% urban female respondents 

and 54% rural respondents are of the opinion that western enlightenment is influencing 

contemporary Pakistani society in its different aspects. Data indicate that urban female 

respondents (67%) are bigger in number than rural female respondents (54%) which 

determines that impact of western enlightenment   is greater in urban females than in 

rural female respondents. Comparing overall urban and rural data of Punjab Province, it 

shows that urban society is more inclined toward the impact of western enlightenment 

than rural class of the society. Moreover, data also reveals that within urban class, urban 

male respondents (76%) are more enlightened than urban females (67%). When 

compared overall male and female data of the province, it shows that male respondents 

are bigger than rural females and within gender, rural females are at the lowest level.  

Data from the Punjab Province ascertain that majority of the respondents, 68 percent 

overall, majority of urban male respondents (76%) and majority of urban female 
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respondents (67%) are agreed to the hypothesis that there is positive impact of western 

enlightenment on contemporary Pakistani society.  

 

Figure 5.2-40 Gender and Region specific Summary regarding Impact of  Western 

Enlightenment :Sindh 

 

 

 
 

Source: Author’s calculations 

 
Figure – 5.2.40 presents gender-wise and location-wise summary of Sindh Province. Data 

show that overall 71% respondents agree that there is impact of western enlightenment on 

various aspects of Pakistani society. Gender-wise and location-wise analysis shows that 

81% urban male and 59% rural male  respondents believe that western enlightenment is 

affecting the Pakistani society in respect of their thinking, culture, lifestyle, beliefs, 

education and social practices. It ascertains that impact of western enlightenment is 

greater in urban area than rural area. Urban male respondents are inclined towards getting 
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impact of western enlightenment than rural male respondents. As far female respondents 

are concerned, 76% urban female respondents and 53% rural female respondents are of 

the opinion that western enlightenment is influencing contemporary Pakistani society in 

its different aspects. Data indicate that urban female respondents (76%) are bigger in 

number than rural female respondents (53%) which determines that impact of western 

enlightenment   is greater in urban females than in rural female respondents. Comparing 

overall urban and rural data of Sindh Province, it shows that urban society is more 

inclined toward the impact of western enlightenment than rural class of the society. 

Moreover, data also reveals that within urban class, urban male respondents (81%) are 

more enlightened than urban females (76%). When compared overall male and female 

data of the province, it shows that male respondents are bigger than rural females and 

within gender, rural females are at the lowest level.  

Data from the Sindh Province ascertain that majority of the respondents, 71 percent 

overall, majority of urban male respondents (81%) and majority of urban female 

respondents (76%) are agreed to the hypothesis that there is positive impact of western 

enlightenment on contemporary Pakistani society.  
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Figure 5.2-41Gender and Region specific Summary regarding Impact of  Western 

Enlightenment :Khyber Pakhtoonkhawa 

 

 

 

 
 

Source: Author’s calculations 

 

 
Figure – 5.2.41 presents gender-wise and location-wise summary of Sindh Province. Data 

show that overall 51% respondents agree that there is impact of western enlightenment on 

various aspects of Pakistani society. Gender-wise and location-wise analysis shows that 

59% urban male and 46% rural male  respondents believe that western enlightenment is 

affecting the Pakistani society in respect of their thinking, culture, lifestyle, beliefs, 

education and social practices. It ascertains that impact of western enlightenment is 

greater in urban area than rural area. Urban male respondents are inclined towards getting 

impact of western enlightenment than rural male respondents. As far female respondents 
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are concerned, 47% urban female respondents and 41% rural female respondents are of 

the opinion that western enlightenment is influencing contemporary Pakistani society in 

its different aspects. Data indicate that urban female respondents (47%) are bigger in 

number than rural female respondents (41%) which determines that impact of western 

enlightenment   is greater in urban females than in rural female respondents. Comparing 

overall urban and rural data of KPK Province, it shows that urban society is more 

inclined toward the impact of western enlightenment than rural class of the society. 

Moreover, data also reveals that within urban class, urban male respondents (59%) are 

more enlightened than urban females (47%). When compared overall male and female 

data of the province, it shows that male respondents are bigger than rural females and 

within gender, rural females are at the lowest level.  

Data from Khyber Pakhtoonkhawa Province ascertain that majority of the respondents, 

51 percent overall, majority of urban male respondents (59%) and majority of urban 

female respondents (47%) are agreed to the hypothesis that there is positive impact of 

western enlightenment on contemporary Pakistani society.  
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Figure 5.2-42 Gender and Region specific Summary regarding Impact of  Western 

Enlightenment :Baluchistan 

 

 

 
 

Source: Author’s calculations 

 
 

 

Figure – 5.2.42 presents gender-wise and location-wise summary of Baluchistan 

Province. Data show that overall 50% respondents agree that there is impact of western 

enlightenment on various aspects of Pakistani society. Gender-wise and location-wise 

analysis shows that 59% urban male and 45% rural male  respondents believe that 

western enlightenment is affecting the Pakistani society in respect of their thinking, 

culture, lifestyle, beliefs, education and social practices. It ascertains that impact of 

western enlightenment is greater in urban area than rural area. Urban male respondents 

are inclined towards getting impact of western enlightenment than rural male 
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respondents. As far female respondents are concerned, 49% urban female respondents 

and 37% rural female respondents are of the opinion that western enlightenment is 

influencing contemporary Pakistani society in its different aspects. Data indicate that 

urban female respondents (49%) are bigger in number than rural female respondents 

(37%) which determines that impact of western enlightenment   is greater in urban 

females than in rural female respondents. Comparing overall urban and rural data of 

Baluchistan Province, it shows that urban society is more inclined toward the impact of 

western enlightenment than rural class of the society. Moreover, data also reveals that 

within urban class, urban male respondents (59%) are more enlightened than urban 

females (49%). When compared overall male and female data of the province, it shows 

that male respondents are bigger than rural females and within gender, rural females are 

at the lowest level.  

Data from the Baluchistan Province ascertain that half of the majority of the respondents, 

50 percent overall, majority of urban male respondents (59%) and almost half of the 

majority of urban female respondents (49%) are agreed to the hypothesis that there is 

positive impact of western enlightenment on contemporary Pakistani society.  

 

 

 

 

 

 

 

 

 

 

 

 

 

 



186 
 

 
Figure 5.2-43 Province-wise Summary regarding Impact of Western Enlightenment 

:Pakistan 

 

 

 
 

Source: Author’s calculations 

 

Figure – 5.2.43 presents province wise summary of perceptions of the respondents about 

the impact of western enlightenment on contemporary Pakistani society. The figure 

shows that overall 62 percent respondents believe that western enlightenment is affecting 

the Pakistani society in respect of their thinking, culture, lifestyle, beliefs and education. 

The overall analysis also indicates that a great deal of majority is of the    opinion that 

there is an impact of western enlightenment on Pakistani society and people are prone 

towards western ways of thinking and working in daily routine matters. Analysis of the 

provinces indicates that the Province Sindh is at the highest level where 71 percent 
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respondents believe that western enlightenment is influencing the Pakistani society. It 

shows that Sindh province has biggest majority as compared to other provinces regarding 

people’s perceptions about impact of western enlightenment on contemporary Pakistani 

society. Data explain that 71% respondents from Sindh, 68 % respondents from Punjab, 

51% respondents from Khyber Pakhtoonkhawa and 50% respondents from Baluchistan 

opine that there is occurring impact of western enlightenment on contemporary Pakistani 

society regarding education, culture, beliefs, thinking, media, lifestyle and social 

practices of the people. Data from the four provinces ascertain that majority of the 

respondents, 50 percent from Baluchistan and more than 50 percent from other three 

provinces are agreed to the hypothesis that there is positive impact of western 

enlightenment on contemporary Pakistani society.  
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Analysis of Western Enlightenment Knowledge, Attitude and Practices 

Checklist 

 

 

Figure 5.2-44Knowledge of  Western Enlightenment 

 

 
 

   Source: Author’s calculations 

 

Figure 5.2.44 indicates that from the four provinces of Pakistan, three-fourth 

majority, that is, a large number of the respondents were well aware of the concept of 

western enlightenment. They had knowledge about western enlightenment and were 

familiar with terms and trends of modernity, modernization and enlightenment. Only a 

small number of respondents (28%) replied that they had no knowledge about western 

enlightenment.  
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Figure 5.2-45Attitude Towards Western Enlightenment 

 

 
 

   Source: Author’s calculations 

 

 

 

 

Figure 5.2.45 indicates that from the four provinces of Pakistan, three-fourth 

majority, that is, a large number of the respondents had positive attitude towards the 

impact of western enlightenment. They had favorable bent of mind about western 

enlightenment and were familiar with terms and trends of modernity, modernization and 

enlightenment. However, 38% of the respondents   did not show favorable attitude 

towards western enlightenment.  
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Figure 5.2-46. Practices for Concept of Western Enlightenment 

 

 
 

   Source: Author’s calculations 

 

 

 

 

Figure 5.2.46 indicates that from the four provinces of Pakistan, more than half of 

the respondents (55%), were practicing the concepts of western enlightenment in their 

practical life. They were following and acting upon the principles of western 

enlightenment and were familiar with terms and trends of modernity, modernization and 

enlightenment. On the other hand 45% of the respondents were not practicing upon the 

principles of western enlightenment. They were opposing the ideas of western 

enlightenment and did not follow western enlightened society, even though such 

principles were based on Islamic teachings.  
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CHAPTER 6 

 

FINDINGS, CONCLUSION AND RECOMMENDATIONS 

 
This chapter presents findings; discusses the results and states conclusion 

and recommendations.  

6.1 Findings 
 

 

The study attempted to explore the concept and philosophy of 

enlightenment in the light of western literature and Islamic teachings. An 

extensive review of literature was made which highlighted detailed description of 

evolution of enlightenment in the West and then its concept in Islamic teachings. 

The research involved discussions on culture, society, westernization, modernity 

and post-modernity phenomena and how western enlightenment was influencing 

on social-cultural settings of a Muslim society. The West's apprehension that 

Islam is reemerging in present times with new vigor and force and might be a 

potential threat to the western civilization is not based on facts of history and is 

contrary to the perception of contemporary developments. It must be made clear 

to the critics in the West that Islam's growing popularity and its acceptability in 

the lives of ordinary people is not a new phenomenon. Islam has been a dynamic 

force since its inception in the 7thcentury, and despite occasional setbacks has 

been infusing human society with renewed energy and strength. The spirit of the 

message has never been dormant, though at times it has not been so vibrant. 

Therefore, the western apprehensions of the current resurgence and revival of 
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Islam are not based on the correct appraisal of past developments and present 

realities. 

The study explored historical background of Enlightenment and presented 

a critical analysis of western enlightenment and Islamic concept of enlightenment. 

It focused on to cover comprehensive information about evolution of 

enlightenment, criticism on it and its concept in different religions with special 

reference to Islam.  Findings based on the perceptions of the people regarding the 

impact of western enlightenment on the society are presented below: 

6.2 Western Enlightenment Beliefs Inventory 
 

Seven dimensions of Western Enlightenment Beliefs Inventory (WEBI) 

were identified and students’ responses on each item of each dimension were 

calculated through mean score. The findings were:  

6.2.1 Beliefs about enlightenment 

 

1. Majority of the respondents i.e. 79% were agreed that western enlightened 

develops tolerance.  Only 5% were uncertain in their responses, while 16% of the 

respondents disagreed. (Table 5.1). 

2. Most of the respondents,49.5% respondents agreed that western enlightenment 

creates cultural harmony.  34.4% were uncertain in their responses, while 16.1% 

of the respondents disagreed. (Table 5.2). 
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3. One third majority of the respondents (38.2%) agreed that western enlightenment 

promotes equality. Only 18.2% were uncertain in their responses, while 43.6 per 

cent of the respondents disagreed to the statement (Table 5.3) 

4. Most of the respondents(47.1%)agreed western enlightenment is against social 

bias.  12.9% were uncertain in their responses, while 40.2% of the respondents 

disagreed.  . (Table 5.4).  

5. Majority of the respondents(47.1%)agreed that western enlightenment is against 

religious bias.  12.5% were uncertain in their responses, while 40.1% of the 

respondents disagreed. (Table 5.5).  

6.2.2 Thinking 

6. A large number of respondents (65.5%) disagreed that western enlightenment 

ignores religious values.  10.4% were uncertain in their responses, while 24% of 

the respondents agreed. (Table 5.6). 

7. Most of the respondents 64.6% respondents disagreed that western enlightenment 

promotes negative emotions.  12.1% were uncertain in their responses, while 

23.3% of the respondents agreed.  (Table 5.7).  

8. Quite a large number of respondents (59.3%) agreed that western enlightenment 

develops scientific way of life.  7.4% were uncertain in their responses, while 

33% of the respondents were disagreed. The mean score was 3.37; (Table 5.8). 
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9. Majority of the respondents,65.2%disagreed that western enlightenment is 

against racial differences.  9.6% were uncertain in their responses, while 25.1% 

of the respondents agreed. The mean score is 2.44 (Table 5.9). 

10. Most of the students, 73.2% respondents agreed that western enlightenment 

enable to develop independent thinking.  4.7% were uncertain in their responses, 

while 20.1% of the respondents disagreed. The mean score is 3.82 (Table 5.10).  

11. Majority of the students, 49.1% respondents agreed that western enlightenment 

rejects superstitious beliefs.  12.8% were uncertain in their responses, while 38% 

of the respondents disagreed. The mean score is 3.15 (Table 5.11).  

6.2.3 Lifestyles 

 

12. Most of the students,54.2% agreed with the statement that western society is 

inspiring for them.  11.8% were uncertain in their responses, while 34.1% of the 

respondents were disagreed. The mean score is 3.25 (Table 5.12).  

13. Most of the students,50.3% favored the statement that modern western style 

dressing attracted them.  12.1% were uncertain in their responses, while 37.5% of 

the respondents differed with the statement. The mean score is 3.24   (Table 5.13. 

). 

14. A large number of respondents, 79.9% disagreed with the statement that concept 

of independent family system fascinated them.  6.3% were uncertain in their 

responses, while 13.8% of the respondents favored the idea of independent 

family system. The mean score is 2.04  (Table 5.14). 
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15. Small number of respondents, 20.5% agreed with the statement. 4.1% were 

uncertain in their responses, while a great majority 75.4% disagreed that they 

treated religion as a private matter. (Table 5.15). 

16. Majority of the students, 77.9% disagreed with the statement that they kept 

religion away from their daily routine affairs.  3.9% were uncertain in their 

responses, while 18.2% of the respondents were agreed. The mean score is 2.11 

(Table 5.16).  

17. Most of the respondents 50.3% consented that they believed in parents’ authority 

in decision making.  11.7% were uncertain in their responses, while 38% of the 

respondents were not in favor of the statement. The mean score is 3.19  (Table 

5.17.) 

6.2.4 Education 

 
18. Most of the students, 50.4% were agreed that western enlightenment develops 

open mindedness.  14.0% were uncertain in their responses, while 35.6% of the 

respondents were against the statement. The mean score is 3.24  (Table 5.18). 

19. Majority of the respondents,74.8% agreed with the statement that western 

enlightenment is based on logical thinking.  9.5% were uncertain in their 

responses, while 15.6% of the respondents disagreed with the statement. The 

mean score is 3.90  (Table 5.19). 

20. Most of the respondents, 47.4% consented that they favor English language as a 

symbol of modernity.  11.2% were uncertain in their responses, while 41.4% of 
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the respondents were disagreed to the statement. The mean score is 3.07 (Table 

5.20).  

21. Majority of the respondents,62.5% agreed that English should be used as medium 

of instruction. 8.9% of the respondents were disagreed while 28.7% were 

uncertain in their responses. The mean score is 3.47  (Table 5.21). 

22. Most of the respondents,51.5% agreed that co-education is necessary for 

enlightenment. 41.0% of the respondents were disagreed while 7.6% were 

uncertain in their responses. The mean score is 3.47 (Table 5.22). 

23. Some of the respondents, 39.4% agreed that modern western education promotes 

extremism. 14.3% were uncertain in their responses, while majority of the 

respondents 46.4% disagreed with the statement. The mean score is 2.89 (Table 

5.23). 

6.2.5 Culture 

 

24. Majority of the students 54.4% agreed that western culture impress them. 36.9% 

of the respondents were disagreed while 8.7% were uncertain in their responses. 

The mean score is 3.19 (Table 5.24). 

25. Majority of the respondents,77.7% agreed (37.0% strongly agreed and 40.7% 

agreed) with the statement.  Only 6.8% respondents were uncertain in their 

responses, while 15.5% of the respondents disagreed. The mean score is 3.95  

(Table 5.25). 
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26. Most of the respondents,48.9% agreed with the statement that western culture 

affects their lifestyle.  11.2% were uncertain in their responses, while 39.9% of 

the respondents disagreed with the statement. The mean score is 3.26 (Table 

5.26). 

27. Most of the students, 61.6% respondents agreed that western culture is open and 

impartial.  7.4% were uncertain in their responses, while 31.0% of the 

respondents disagreed. The mean score is 3.47 (Table 5.27) 

28. Most of the students,50.5% respondents agreed that western enlightenment 

promotes cultural harmony.  12.4% were uncertain in their responses, while 

37.1% of the respondents disagreed. The mean score is 3.23 (Table 5.28). 

29. Most of the students, 47.9%agreed that they dislike western cultural shows.  

12.0% were uncertain in their responses, while 40.1% of the respondents 

disagreed. The mean score is 3.17 (Table 5.29). 

6.2.6 Media 

 

30. Majority of the students, 62.5% were agreed that Pakistan media promote moral 

values.  8.2% were uncertain in their responses, while 29.3% of the respondents 

disagreed. The mean score is 3.40 (Table 5.30). 

31. Most of the respondents43.0%agreed that media promote local culture and 

values.  12.0% were uncertain in their responses, while 45.0% of the respondents 

disagreed. The mean score is 3.05 (Table 5.31). 
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32. Majority of the respondents,78.0% agreed that media hold talks on various 

cultures.  6.6% were uncertain in their responses, while 15.4% of the respondents 

disagreed. The mean score is 3.89 (Table 5.32). 

33. A large number of respondents i.e.65.0%agreed that media stress on interfaith 

dialogue.  9.4% were uncertain in their responses, while 25.6% of the 

respondents disagreed. The mean score is 3.57 (Table 5.33). 

34. Most of the respondents,63.5% agreed with the statement.  5.7% were uncertain 

in their responses, while 30.4% of the respondents disagreed. The mean score is 

3.44 (Table 5.34). 

6.2.7 Social Practices 

 
35. Majority of the respondents,66.1% respondents agreed that western 

enlightenment is against social inequalities.  9.3% were uncertain in their 

responses, while 24.7% of the respondents disagreed. The mean score is 3.63 

(Table 5.35). 

36. Quite a good number of students,64.8% agreed that they have freedom of action 

in their social set up.  7.6% were uncertain in their responses, while 27.7% of the 

respondents disagreed. The mean score is 3.55 (Table 5.36). 

37. Most of the students,50.7% agreed that western enlightenment promotes freedom 

of action and thought. 7.6% were uncertain in their responses, while 41.7% of the 

respondents disagreed. The mean score is 3.06 (Table 5.37). 
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38. Small of the respondents, 28.8% agreed that western enlightenment is just an 

empty slogan.  9.0% were uncertain in their responses, while a big majority of 

62.2% of the respondents disagreed. (Table 5.38). 

6.2.8 Gender and Region wise comparison about Western 

Enlightenment in Punjab Province 

   

1. Impact of western enlightenment is greater in urban area than rural area. Urban 

male respondents are inclined towards getting impact of western enlightenment 

than rural male respondents. (Figure 39). 

2. Urban female respondents (67%) are bigger in number than rural female 

respondents (54%) which determines that impact of western enlightenment   is 

greater in urban females than in rural female respondents (Figure 39). 

3. Urban society is more inclined toward the impact of western enlightenment than 

rural class of the society (Figure 39). 

6.2.9 Gender and Region wise comparison about Western 

Enlightenment in Sindh Province 

 

4. Urban male (81%) and Rural male (59%)  respondents believe that western 

enlightenment is affecting the Pakistani society in respect of their thinking, 

culture, lifestyle, beliefs, education and social practices ( Figure 40). 

5. Urban male respondents are inclined towards getting impact of western 

enlightenment than rural male respondents.  (Figure 40). 
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6. Urban female respondents (76%) are bigger in number than rural female 

respondents (53%) which determines that impact of western enlightenment   is 

greater in urban females than in rural female respondents (Figure 40). 

7. Urban society is more inclined toward the impact of western enlightenment than 

rural class of the society. within urban class, urban male respondents are more 

enlightened than urban females (Figure 40) 

6.2.10    Gender and Region wise comparison about Western 

Enlightenment in Khyber Pakhtoonkhawa Province 

8. Impact of western enlightenment is greater in urban areas than rural areas. Urban 

male respondents are inclined toward getting impact of western enlightenment 

than rural male respondents (Figure 41). 

9. Urban female respondents (47%) are bigger in number than rural female 

respondents (41%) which determines that impact of western enlightenment   is 

greater in urban females than in rural female respondents (Figure 41). 

10. Urban male respondents (59%) are more enlightened than urban females (47%). 

When compared overall male and female data of the province, it shows that male 

respondents are more inclined toward enlightenment than females (Figure 41).  
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6.2.11   Gender and Region wise comparison about Western 

Enlightenment in Baluchistan Province 

11. Impact of western enlightenment is greater in urban area than rural area. Urban 

male respondents are inclined towards getting impact of western enlightenment 

than rural male respondents. (Figure 41) 

12. Urban male respondents (59%) are more enlightened than urban females (49%). 

When compared overall male and female data of the province, it shows that male 

respondents are bigger than females and within gender, rural females are at the 

lowest level (Figure). 

6.2.12  Province wise comparison about Western Enlightenment 

 

13.  Province Sindh is at the highest level where 71 percent respondents believe that 

western enlightenment is influencing the Pakistani society (Figure). 

14. Respondents from Punjab (68%), 51% respondents from Khyber Pakhtoonkhawa 

and 50% respondents from Baluchistan respectively indicate the level of 

enlightenment in their provices (Figure). 

6.3 Findings on Western Enlightenment Knowledge, Attitude 

and Practices Checklist 
 

15. A large number of the respondents (72%) were well aware of the concept of 

western enlightenment. They had knowledge about western enlightenment and 

were familiar with terms and trends of modernity, modernization and 
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enlightenment. Only a small number of respondents (28%) replied that they had 

no knowledge about western enlightenment. 

16. A large number of the respondents (68%) had positive attitude towards the 

impact of western enlightenment. They had favorable bent of mind about western 

enlightenment however, 38% of the respondents   did not show favorable attitude 

towards western enlightenment. 

17. More than half of the respondents (55%), were practicing the concepts of 

western enlightenment in their practical life. They were following and acting 

upon the principles of western enlightenment while 45% of the respondents were 

not practicing upon the principles of western enlightenment. They were opposing 

the ideas of western enlightenment. 

6.4 Conclusion 

Human societies undergo continuous changes. The ever changing nature 

of man’s mind has brought about radical reforms in all spheres of human life all 

over the earth planet. Man has always been inspired by inventions and 

innovations which resulted in liberation of man from conventional approaches and 

practices of the time and led him to think freely and logically. The present study 

broadly aimed at exploring the impact of western enlightenment on contemporary 

Pakistani society. The following objectives were formulated to achieve the overall 

aim of the study: 

To study the concept of Enlightenment in literal and global context. 

To identify different aspects of Enlightenment. 
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To explain Enlightenment in Western context. 

To explore the facts and factors regarding Enlightenment in Islamic perspective 

and Western perspective. 

            To investigate the impact of Western Enlightenment on contemporary Pakistani  

           Society.  

           To find out the causes of the factors of Western influence on contemporary          

.           Pakistani society. 

The study was guided by the following research questions: 

What is Enlightenment? 

How did evolution of enlightenment take place in the West? 

How does west justify Enlightenment? 

What is the place of Enlightenment in Islam? 

What is the impact of western enlightenment on contemporary Pakistani society? 

Is western enlightenment compatible with Pakistani culture? 

First chapter of the study presents a brief introduction of the topic and 

establishes a rationale to conduct this study. It contains a short description of the 

problem which needs to studied and addressed in a logical way. It provides 

fundamental discussion on Enlightenment as movement and philosophy in 

Western context and then how Islam perceives the concept of Enlightenment. This 

chapter also describes short picture on methodology adopted for the study.  

Second chapter of the study presents a detailed description of 

Enlightenment and its evolution. This chapter contains comprehensive discussion 

on evolution of Enlightenment in the West.  Main events of main figure of 
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English Enlightenment, French Enlightenment and German Enlightenment have 

been discussed. How was Enlightenment perceived by Buddhism, Hinduism, 

Jainism and Judaism has been explained in this chapter. It also critically examines 

effects of Enlightenment on various aspects of human society.  Legacy of the 

Enlightenment and conclusion of the chapter were discussed.  

The third chapter discusses Islamic philosophy of life and its fundamental 

principles. It presents deep understanding of the concept of enlightenment in 

Islamic perspective. It provides comprehensive analysis of Muslim 

modernization, background, relevance and relationship of modernity with Islamic 

teachings. Culture and society are explained with reference to Islamic teachings 

about them. Modernization, westernization and their effects have also been 

discussed.  

The Fourth chapter deals with detailed methodology of the study. It 

provides details about population, sample and the sampling procedure used in the 

study. One thousand respondents were selected from four provincial capitals 

using stratified random sampling technique. The sample was comprised of male 

and female; rural an urban respondents from four provincial headquarters of the 

country. Instruments of the study were two questionnaires. First was Western 

Enlightenment Beliefs Inventory (WEBI) and second were Western 

Enlightenment Knowledge, Attitude and Practices Checklist (WEKAPC). 

Reliability and validity were established for both the questionnaires. Reliability of 

the instruments was determined through Cronbach Alpha reliability coefficient 

which was .87 for WEBI and .81 for WEKAPC. For establishing validity of the 
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instruments, these were sent to the experts to get their opinion about them and 

later on pilot tested.  

Frequencies, percentage, mean score and standard deviation were 

calculated for each item of both questionnaires.  Gender-wise and region-wise 

comparisons were made.  Results showed that most of the respondents were of the 

view that western enlightenment exerted significant influences on their thinking, 

lifestyles, and education, culture, media and social practices. Majority of the 

respondents thought that western enlightenment emphasized on tolerance, cultural 

harmony, equality, social justice and independent thinking. Gender-wise 

comparisons indicated that male respondents were more positive towards western 

enlightenment than the female respondents. Regions comparison showed that 

respondents from Punjab province had more positive attitude towards western 

enlightenment than the three provinces which were Sindh, Khyber PakhtoonKhwa 

and Baluchistan respectively. Moreover, analysis indicated that urban community 

of the four provinces was more inclined towards western enlightenment than the 

rural community.  

1. Western enlightenment is compatible with Islamic teachings in terms of that 

both philosophies stress on tolerance, equality, social justice and unbiased 

attitude.  

2. Western enlightenment and Islamic teachings promote independent thinking, 

scientific approach and reject superstitious and biased beliefs.  
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3. There is difference of opinion regarding lifestyles which shows that impact of 

western enlightenment on family system, dressing, parents’ role as authority 

and on religious privacy is weak and not much supported.  

4. Education is source of promoting open-mindedness and logical thinking. 

Extremism is not supported in western enlightenment nor do Islamic teachings 

support it.  

5. Western culture is open and impartial. It promotes cultural harmony.  

6. Media play an important role in promoting cultural values and for developing 

interfaith dialogue among various cultures.  

7. Western enlightenment believes in freedom of action and freedom of thought 

which is duly acknowledged in Islamic teachings.  

8. Impact of western enlightenment is more prominent in urban sections of 

Pakistani society. Further that, men is more enlightenment oriented than 

women.  

9. Pakistani society is sufficiently familiar with enlightenment, its terms and 

trends. It understands its flexibilities, issues, and challenges associated with it.  

10. Pakistani society has positive attitude toward impact of western enlightenment 

on their socio-cultural settings.  

Conclusion reflects that originally western enlightenment was based on notion of 

rationality, freedom of thought, libration from traditions and superstitions and scientific 

attitude. When these are compared with Islamic enlightenment as discussed in chapter 3, 

it is concluded that these are originated from Islamic teachings, Islam has preached all 

these good and noble qualities thousands of year ago. Majority of Pakistani youth is in 
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favour of western enlightenment. In fact they like tolerance, equality, independent 

thinking, open mindedness, they like basic qualities, that form the basis of true Islam and 

it will be right to say that if majority of the people are favouring and liking western 

enlightenment in the real sense they like these qualities for themselves. They want the 

implementation of these basic principles and values in Pakistan but they are unaware 

from the fact that all these are the principles of Islam. 

6.5 Recommendations 

The following recommendations are made: 

1. Pakistani society needs to be made aware of the philosophy of western 

enlightenment and Islamic values which are characteristics of western 

enlightenment movement. Media may be used to sensitize the public that 

western enlightenment believes in tolerance, equality, social justice and 

impartiality.  These values are based on Islamic teachings.  

2. There is need to initiate interfaith dialogue to understand socio-cultural 

dynamics of a Muslim society and a western society, and further to remove 

hurdles  for development of social and cultural harmony.  

3. Critical reflection over social practices and independent thinking are 

emphasized in Islamic literature and in western enlightenment philosophy as 

well. These may be incorporated in school curriculum. 

4. Government may allocate funds to start awareness campaign in rural areas 

where people need to know about global cultural and social trends compatible 

with Islamic teachings.  
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5. Women may be empowered by granting and guaranteeing freedom of action 

and thought to them in social and cultural activities.  

6. Cultural exchange programs may be launched to remove misconceptions 

which exist between Western society and Muslim society.  

7. Government and non-government organizations may be involved to practice, 

promote and implement enlightened attitudes and skills compatible with 

Islamic teachings.  

6.6 SUGGESTIONS FOR FUTURE RESEARCH 
 

  Following suggestions are given for future research regarding the present 

study: 

 

1. Study may be replicated with larger sample to add more confidence in the 

findings of the present study.  

2. Research may be carried out to explore political factors which affect socio 

cultural milieu of an Islamic society. 

3. Another study might be conducted to compare knowledge, attitude and 

practices of Muslim community living in western countries and Muslim 

countries and find out its effects on their social and cultural interactions. 
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84 

 

Ashkenazi Jewry 

 

 

A Jewish race which considers itself to be the descendents of 

the early Jews in the Middle East. 

 

43 

 

Atheism 

 

 

It originated from Greek term “Athoes” which holds that there 

is no existence of God.  

02 

Aufklärung:  
 

A German word which means the Enlightenment. 

36 

 

 

 

http://en.wikipedia.org/wiki/Sociology
http://en.wikipedia.org/wiki/Philosopher
http://en.wikipedia.org/wiki/Musicology
http://en.wikipedia.org/wiki/Critical_theory
http://en.wikipedia.org/wiki/Ashkenazi_Jews


231 
 

B 
 

Bourgeois 
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the private owners. 

18 

D  
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It is the belief that a supreme power exists but it does not 
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one’s own cognitive thinking without the guidance of others. 
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of 1688 
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121 

P  
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45 

Paramatman 

 

According to Hinduism, the soul which has achieved Mukti. 42 

Philosophies 

 

The views of a philosopher regarding reality, authentication of 

knowledge and the existence of natural aspects. 

 

R  
Rabbi 

 

Jewish scholars who is a student of Jewish Laws and is 

appointed as Jewish religious leader later on.  

43 

Rationalism:  

 

The belief in rationality. Following logical and rational 

measures to study concepts. 

123 

Renaissance 

 

 

Reestablishment of cultural traits prevailing during 14th  to 16th 

century before the enlightenment movement. 

79 

S  
Sapere Aude 

 

Term used by Kant. Meaning Dare to Know to motivate 

people to think with their own logic to find the truth. 

26 

Secularism 

 

The view point according to which a person rejects the 

religious thoughts or teachings. 

24 

Shariah  

 

Islamic Laws in accordance with the Holy Qur’an and Sunnah.  

Siddha 

 

The individual with supernatural or spiritual powers. 42 

Skepticism 

 

The critical approach with the element of doubt  about the 

concepts. 

24 

Sunnah 

 

The ways followed by the Holy Prophet (PBUH) during his 

life.  

 

T  
Traditionalism 

 

The view point in favor of traditional concepts prevailed in a 

culture. 

78 

Tutelage 

 

Guarding someone with the help of instructions. 25 

U  
Ummah 

 

The sense of belongingness of followers of the Holy Prophet 

(PBUH) and believers of Islam, as one society. 

 

Utilitarianism 

 

The view point that any action which is beneficial for majority 

of humanity should be allowed and is right to do. 

82 

W  
Weltanschauung 

 

A German term. The general way of thinking of individual or 

group about the over all world around it.   

103 
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Y 
Yiddish 

 

An ancient language used by Jews which has terminologies 

from Hebrew.  

44 

Z  
Zakah 

 

A social welfare system introduced by Islam to regulate 

charity and donation for the welfare of poor and needy. 

66 

 

 

 

 

 

Appendix A 

 

Questionnaire  

 

ASSLAMO ALAIKUM! 

 

 I am doing PhD in Islamic Studies from Faculty of Arabic and Islamic studies, 

AllamaIqbal Open University, Islamabad. The topic of my doctoral thesis is “Impact of 

Western Enlightenment on Contemporary Pakistani Society: An Analytical study in the 

light of Islamic Teachings”. I am approaching you to get your opinion on this topic. 

There is no true or false answer. Your responses will only be used for research purpose 

and will be kept confidential. You are entirely free and independent to answer.  

Your cooperation will highly be appreciated.  

 

With regards,  

 

Research Scholar  

M. Sultana  

PhD Scholar  
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Western Enlightenment Beliefs Inventory (WEBI) 

Demographics 

 

Personal Information: Tick the relevant option 

 

Name: (optional)                                        Gender:  Male / 

Female 

 

Area: Rural / Urban                                                                            Province: 

 

Profession:   Government job / Private job / Business                    Specify nature of job: 

 

 

Education                                                                              Age 

 

 

 

 

 

 

 

 

 

 

Instructions: Please tick the one of the options keeping the following scale in view: 

SA  = Strongly Agree  

A    = Agree 

UND= Undecided  

DA   = Disagree  

SDA = Strongly Disagree  

 

Sr. NO Statement SA A UND DA SDA 

1 

(BAEN ) 

Western enlightenment develops tolerance.      

2 Western enlightenment creates cultural harmony.      

3 Western enlightenment promotes equality.      

4 Western enlightenment is against social bias.      

5 Western enlightenment is against religious bias.      

Matric  

F.A  

B.A  

M.A  

M.Phil  

PhD  

Any 

other 

 

20-25  

26-30  

31-35  

36-40  

41-45  

46-50  

50 

plus 
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Sr. NO Statement SA A UND DA SDA 

6 (TH) Western enlightenment is against religious values.       

7  Western enlightenment promotes negative 

emotions. 

     

8 Western enlightenment creates scientific way of 

life.  

     

9 Western enlightenment is against racial 

differences. 

     

10 Western enlightenment enables you to have 

independent thinking.  

     

11  Western enlightenment is a blessing for humanity.       

12 

(LifS) 

Concept of modern western society is inspiring for 

you.  

     

13 Modern western style dressing attracts you.       

14 Concept of western independent family system 

fascinates you.  

     

15 You treat religion as a private matter.       

16 You keep religion away from your daily routine 

matters.  

     

17 You believe in parents’ / elders’ authority in 

decision making.  

     

18 (Edu) Concept of western enlightenment develops open 

mindedness.  

     

19 Concept of western enlightenment is based on 

reasoning (logical thinking).  

     

20 You favor English language as a symbol of 

modernity.  

     

21 You favor English language as medium of 

instruction.  
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Sr. NO Statement SA A UND DA SDA 

22 Pakistan needs to promote co-education.      

23 Modern western education promotes extremism.       

24 (Cul) Western culture impresses you.       

25 Concept of western modernization allows 

people of different cultures to live together 

peacefully.  

     

26 Western culture affects your lifestyle.       

27 Western culture is open and impartial.       

28 Western culture promotes religious harmony.       

29 You dislike western cultural shows.       

30 (Med) Pakistani media promotes moral values.      

31 Media represents local culture and values.       

32 Media talk on various cultures.       

33 Media stress on interfaith dialogue.       

34 Media promotes religion as a private matter.      

35 (SP) Concept of Western enlightenment is against 

social inequalities.  

     

36 Your have freedom of action in your social set  

up  

     

37   Concept of western modernity promotes 

freedom of thought and action.  

     

38 Western modernity is just an empty slogan.       
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Appendix B 

Checklist  

 

Perceptions on Western Enlightenment Knowledge, Attitude and Practices 

(WEKAP) 

Tick Yes or NO 

Sr. NO Statement YES NO 

1 Know Have you ever studies western literature?   

2 You know Western Enlightenment.    

3 Islam promotes enlightenment.   

4 Islamic teachings promote pluralistic approach to 

culture and social practices. 

  

5 Islamic enlightenment promotes interfaith harmony.   

6 Enlightenment is an Islamic concept.   

7 Pakistani society lacks Islamic enlightenment.   

8 Attitude You like western enlightenment.    

9 Western society fascinates you.   

10 You welcome western liberal ideas.    

11 You love an enlightened society.    

12 You hate western modernization.     

13 You do not tolerate western culture and society.    

14 You feel anxiety for western liberal society.    

15 Practice You criticize your social practices.    

16 You think independently and freely.    

17 You act independently and freely in your daily routine 

affairs.  

  

18 You argue with your elders.   

19 You tolerate criticism against you.    

20 You talk on your customs and tradition with reason.   
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